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SUNI INTELLEKT VO GERCOKLIK:
PROBLEMIN FOLSOFI VO SOSIAL KONTEKSTI

ITham Mommadzada,
F.e.d., prof., AMEA Falsofa vo Sosiologiya Institutunun direktoru
e-mail: ilham mamedzade@mail.ru
https://orcid.org/0009-0009-5543-3624

Xiilasa

Siini intellekt folsofasi sahasindoki diistinco vo aragdirmalar onca bizds stiur vo timumi, yaxud halo-
lik generativ (yaradici funksiyalara malik) siini intellekt vo tamamlanmis (artirilmig, genislondiril-
mis) gercoklik kimi fenomenlora maragimizi daha da artirdi vo sonra hom do gergokliyin falsafi, so-
sial dl¢tilords dinamikasi tadqiqinin labuidliiyii fikrini oyatdi, daha sonra ise aydin oldu ki, bu masa-
lalorin hallino yol agan vasitolor gerg¢oklik vo sosial realligin qarsiligli miinasibatlori vo siini intel-
lekt vo onun inkisafinin homin miinasibatlori aktuallagdirma torzi torofindon ehtiva edilir.

Marksist folsofasindo 6zliiytindo asl metodologiyanin obyektiv gercokliyin mahiyyatinin dorkini
sortlondirdiyi noazords tutularaq varliq ve hotta sosial varliq mothumlari isladilirdi, hor¢ond bu za-
man marksistlor I.Kantin "6zliiyiindo sey" vo "bizim ii¢iin sey” mofhumlarimi irali siirdityiinii, yoni
onun he¢ da har seyi dork etmoyin miimkiin olmadig1 barads fikrine asaslanan aqnostisizmini unut-
murdular. Bu sobabdon fundamental elmlorin obyekti kimi gergokliyi sosial elmlors xas olan sosial
realligdan ayirmaq lazim oldu, buradan iss birinin obyektivliyi, digarinin is9 narrativlari irali galir.
Bu ciir bolgli uzun miiddst davam etdi, foqot gliman edirik ki, siini intellektin inkisafi bizi gergok-
liya, sosial realliga va illiizor tamamlanmis ger¢okliys, onlarin dinamikasi, qarsiliglh tosirlori vo im-
kanlarina basqa ciir baxmaga vadar edacok.

Fikrimizca, marksizmin bozi miiddsalarinin miitlagliyi vo toxunulmazligina inam dork olunan har
bir seyin doyiskonliyinin ehkamcasina gobul edildiyi ils, yoni miitloglik vo haqigatin hor halda
moveud oldugu giimani ilo bagl idi. Yalniz indiki imkanlar vo on baslicasi, onlarin golocoays pro-
yeksiyasi bizi elmin, ger¢okliyin mahiyyati vo onun barasindaki tasovviirlorimizin doyisma dinami-
kas1 vo onlarin falsaofoni, sosiologiyani va s. neca doyisdirdiyi xiisusunda yenidon diislinmays sévq
edir.

Acar sozlar: siini intellekt, gercoklik, sosial realliq, tamamlanmis gergoklik, folsafo

ARTFICIAL INTELLIGENCE AND REALITY:
THE PHILOSOPHICAL AND SOCIAL CONTEXT OF THE PROBLEM

ITham Mammadzada,
DSec, professor, Director of the Institute of Philosophy and Sociology of ANAS
e-mail: ilham mamedzade@mail.ru
https://orcid.org/ 0009-0009-5543-3624

Summary
Reflections and research in the field of the philosophy of artificial intelligence initially led us to an

interest in what is called consciousness, specially generative Artificial Intelligence and augmented
reality. Then, realized that we also needed to explore the dynamics of reality in both philosophical
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and social dimensions. It became clear that the key to these questions also lies in the relationship
between reality and social reality and in how Artificial Intelligence and its development actualize
this relationship. Marxist philosophy used the concept of being and even social being, suggesting
that a true methodology would help us understand what objective reality is. Although they also re-
membered Kant's writings about "things in themselves" and "things for us"—that is his agnosticism
which proceeded from the premise that not everything can be understood. Therefore, it became es-
sential to separate reality as the object of fundamental science from social reality, inherent to the so-
cial sciences, hence the objectivity of one and the narratives of the other. This division lasted for
quite some time, but we believe that the development of Artificial Intelligence will force us to ret-
hink reality, social and illusory augmented reality, their dynamics, interactions and possibilities. In
our view, the belief in the absoluteness and immutability of certain Marxist tenets was linked to the
fact that the mutability of everything understood was perceived dogmatically, it was assumed that
absoluteness and truth do exist. But current possibilities and most importantly, their projection into
the future, force us to rethink what science, reality is and the dynamics of changes in our understan-
ding of it and how they change philosophy, sociology and so on.

Keywords: artificial intelligence, reality, social reality, augmented reality, philosophy

UCKYCCTBEHHBII MHTEJUVIEKT U PEAJIBHOCTD: ®UJTOCOPCKUN U
COIHUAJIBHBIN KOHTEKCT ITPOBJIEMBbI

HNabxam Mamensane,

TOKTOp uniocodckux HayK, mpodeccop,
nupektop Mucturyra @unocodpun u Counonorun HAHA
e-mail: ilham mamedzade@mail.ru

https://orcid.org/0009-0009-5543-3624

AHHOTALUA

Pasmpinuienust u uccienoBanus B chepe puiiocodhrn MCKYCCTBEHHOTO MHTEJUICKTAa TIPUBEIH HAC
BHayajge K MHTEpPECYy M K TOMY, YTO HA3bIBAETCS CO3HAHWE W TE€HEPAIbHBIA WM [OKa, YTO
reHepatuBHbI W 1 nonosiHeHHast pealibHOCTh. [lanee BO3HUKIIA HEOOXOIUMOCTh UCCIIEIOBAHUS U
TOr0, YTO Ha3bIBaeTCsl IUHAMMKOW PEaJbHOCTH B (UIOCOPCKOM M COLUAIBHOM HW3MEPEHHH.
[TocteneHHo cTamo MOHATHBIM, YTO KJIKOY K 3TUM BOMNPOCAM HAXOAUTCSA TAKKE U B TOM, YTO
Ha3bIBAETCSI COOTHOILUEHUE PEAJbHOCTH M COLMAIBHON pEalbHOCTH, a TAK)K€ B MOHUMAHUU TOrO,
KakuM oOpaszoM pazputue MU akTyanusupyeT 3T0 COOTHOIIICHUE.

B wmapkcuctckoit ¢unocohun MCMonb30Bagoch MOHSTHE ObITHS, M JIaXXe COLMAIbHOTO OBITHS,
npejanosaras, 4YTo UCTUHHAsT METOJIOJIOTUSI TTIOMOXKET pa3o0paTbcsi ¢ TeM, YTO €CTh OObEKTHUBHAs
neicTBUTeNnbHOCTh. BMecTe ¢ TeM yuuThiBasiach U no3unus HM.KanTa o «Beuu B cebe» U «BemIu
JUIsL Hac», TO €CTh €ro arHOCTMYeCKas YCTaHOBKA, COIJIACHO KOTOPOW HE BO BCEM MOYKHO
pazobpaThCsi U He BCE MOJJAETCS OKOHYATENIbHOMY MO3HaHHIO. [10ATOMY MpHIIOCH pa3leiuTh
peaJbHOCTh Kak OOBEKT (yHAAMEHTAIbHBIX HAYK OT COLMAJIbHOW pPEaJbHOCTH, MpUCYLIEh
COLIMaJbHBIM HayKaM, OTCI0/Ia OOBbEKTHMBHOCTh OJHON W HappaTuBbl Jpyroil. Takoe pa3zieneHue
JUIWJIOCh JTOBOJIBHO [JI0JITO, HO IpeanoJiaraeM, 4rto pasutue WM 3actaBUT HAc 1O-HHOMY
MOCMOTPETh HA PEalbHOCTh, COLUMATIBHYI0 W WUIIO30PHYIO JIOMOJHEHHYIO pealbHOCTh, MX
JMHAMUKY, B3aUMOJIEICTBUE U BO3MOYKHOCTH.

Ha Ham B3risiza, Bepa B aOCOJIFOTHOCTH, HE3BIOIEMOCTh HEKOTOPBIX MOJIOKEHUH MapKcu3ma ObLia
CBsI3aHa C TEM, YTO U3MEHUYHUBOCThH BCETO TOT'0, YTO OCMBICISETCS, BOCIIPUHUMAJACh TOTMAaTUYECKH,
TO €CTh, MPEJIOJIarajioch, 4YTo a0COIIOTHOCTb M HMCTHHA BCe-Taku ecTh. OHAKO COBPEMEHHBIE
BO3MO>KHOCTH, a CaMO€ IJIaBHOE - UX MPOEKLMs Ha OyAyliee 3acTaB/IAI0T HAC 3aHOBO MOyMaTh HaJl
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TE€M, UTO TaKO€ HayKa, YTO TaKO€ peajbHOCTb M JMHAMMKA U3MEHEHHI HalluX MpPeACTaBICHUM O
HEll ¥ TOro, Kak OHU MEHSIOT (PUI0COPUI0, COLMOJIOTHIO U APYyTHe T'yMaHUTapHbIE HAyKU.
KuroueBble cj10Ba: KMCKYCCTBEHHBIM MHTEIJIEKT, PEaTbHOCTh, COLMAIbHAs pPEATbHOCTh, J10-

MOJIHEHHAsI peaTbHOCTh, PuIocohus

Siini intellekt va ger¢aklik

Insana idrakimi qiivvatlondirmoyos  ko-
mok goOstormok vo onun problemlorini birgo
hall etmak generativ siini intellektin, golocokda
19 ola bilsin, 6zli miistaqil fikirlosmok, ger-
¢oklik problemini yeni bir torzds ortaya qoy-
maq vo bizo onun dorkini na doracods dorin-
losdira vo sorhadlorini miioyyanlogdira biloca-
yimizi gostormak gliclii, imumi stini intellek-
tin imkanlar1  daxilindoadir. Bir godsr 6nco
Kantin rasional agnostisizmini yada salmigdiq,
indi iso Platonun "magara" istiarasini xatirla-
dag. Bu metaforada o, mahiyyst etibarilo "ger-
cokliyin" sirrini ag¢ir, magarada yasayanlar
onun hiidudlarindan kenardaki alomin mov-
cudlugundan bixobardirlor vo ondan hali ol-
maq Uglin magarani tork edo bilmirlor, onlar
seylorin yalnmiz oksini, divarlara diison golgals-
rini asl gergaklik sanirlar. Giiman etmok olar
ki, Platonun zomanasindon sonra ke¢mis dovr
orzindo ¢ox sey doyismis, biz xeyli na iso 0y-
ronmis Vo doaqiqlosdirmisik, amma, buna rog-
mon, halo do ¢ox seyi bilmirik. Istiaronin el-
mi aragdirmada rolu barasinds xeyli asor yazil-
migdir. Onlardan birina, N.Yu. Kozlova-
nin"Metaforik bonzotmo tofokkiir mexanizmi
kimi" moagqalasina ("Falsaofo masalalari”, 2023-
ctiil, Ne6) diqgoat yetirok. Miuiallif metaforanin
tadqiqinin he¢ zaman elmi aktualliin ucqarla-
rina ¢akilmayacoyi fikrino osasalanir (homin
moagqala, ssh. 97).

Forz edos bilarik ki, boyiik potensiala ma-
lik stini intellekt, ibarali sokilda, yoni yena do
"magaranin" hiidudlarindan konar" istiarasin-
don istifado edorok, desok, bizim "magara-
dan" konardaki biliklorimizi ¢oxaltmaq im-
kanlarimizi ciddi suratdo vo hotta ohomiyyatli
doracads artiracaqdir. Horgond Platon insanla-
rin haqigatdon agah olmagq istayacaklorine vo
bunun qarsiligint 6domoys hazir olduqglarina
he¢ do amin deyildi. Vo Platonun haqigot xii-
susundaki bu sokkindon ger¢okliyimizin siini
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intellektin komoyi sayosindo getdikco daha
cox Olgtils bilon, daha da miirakkablagon oldu-
gunun, elo masmlarimizin da, 6ziimiiziin bu
cir oldugumuzun dorki yaranir. Bu zaman
kimsa siini intellektin insanlar1 tohdid etdiyini
sanmaga baslayir, onun fikirlogsmayo, bilik qa-
zanmaga vo hotta insan1 ram etmoyo baslaya-
cagini hesab edir. Bizim fikrimizca, SI miito-
xossislor {iclin  insan vo Oziinomoaxsus torzdo
diistinon masin, miisahidogi ilo onun obyekti
arasindaki olagolor barado diistincalorinin - da-
ha darin vo daqiq olmasini tomin edir. On azi,
bazilari {iclin anlasilan birlik — alim, muisahids-
¢i, masin (SI), siiur vo alomin vohdoti tosokkiil
tapir, fogot uzun miiddst qodrini ¢ox yaxs1 bil-
diyimiz seylor iso — gercoklik xiisusunda dii-
stincolords stiurumuzun azadligi, mitlogliyi —
geyb olur. Amma bu, he¢ do birmonali deyil
va insanin onun siiurunun mahiyyasti, neyron
bioloji sobaka ilo siini sobakonin garsiliglt nis-
bati vo s. xlisusunda miilahizalori do ehtiva
edon bir ¢ox cagiris vo suallara veracoyi ca-
vablardan asilidir ((Mapkyc o Cotoit
«Heimpocetsb pasymHash»/ «KoJIubpuy»,
M.2024) - Marcus Dii Sotoy, "Agilli Neyron
Sobakasi" / "Kolibri", Moskva, 2024).

Fogoat bunun avazinds bels bir ideya ya-
ranir ki, gerg¢oklik miisahidogi vasitasi ilo
onun togokkil tapdigi, yasadigi, danismagi vo
fikirlogsmoyi, emosional miinasibst gostormayi
Oyrandiyi sosial realliq ilo, sonuncu vo ger-
¢oklik xtisusunda onda vo bizdo formalagmis
anlayisla baglidir. Elmlorin fundamental vo
sosial elmlora boliindiiyii baradoki illiiziya (al-
dadic1 tasavviir, yanilma) burada sona catir vo
ya ¢atmalidir vo sosialligin fizikada, biologiya-
da inikasinin va aksina, gercokliyin sosial elm-
lords necs oks olundugunun yeni bir 6l¢iisii
yaranmalidir. Siini intellekt, oan azi, halalik, bi-
zim siiur va intellektimiz olmadan var ola bil-
moaz, hargond sliurumuz olmadan kainatin var-
ligim1 etiraf edirik, amma onun mdévcudlugunu
tantyan bir kimso yoxdur. Bu barads xeyli asor
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yaradilmis, xtisuson do muolliflori Madlen Bo-
me, Riidiger Braun vo Florian Breyerin oldugu
"Biz neco insan olduq" ( Mananen bewme,
Pronurep bpayn, ®nopuan bpeitep «Kak Mbl
cramm moapmu»y «U3parennsctBo ACT, M.
2022) kitabin1 geyd etmok olar. ©vvalca geyri-
adi adaptasiya (uygunlasma) istedadi, daha
sonra dil va tofookkiir gabiliyyati insanin toka-
miiliine vo moévcud olmasina, heyvanlar alo-
mindon qurtulmasina gotirib ¢ixarmisdir.
Moveudiyyst miioyyan detektor, apparat
vo magsinlardan istifado edorok fiziki gergokli-
yin, riyazi vo bunu da slava edok, folsofi vo
sosial (psixoloji) realligin miisahido edilmosi,
yaradilmasi va tosviri vasitosilo goti miioyyon
etdiyimiz nosnadir. Onu da geyd etmok lazim-
dir ki, biz realliglar1 onlar1 tadqiq ve tosvir
edon elmlora miivafiq olaraq bolmiisiik, fogot
burada baslicas1 gergoklikdir, cevromizdoki
sezdiyimiz vo hali oldugumuz nasnslor, kainat,
alomlordir vo indiki halda sorti olaraq sonlu
sonsuzlugu onlarin vasitasi ilo dork etdiyimiz
seylordir. Belalikls, bu mévcudiyyat, indi artiq
varliq nozoriyyasi kimi, yalniz bizim varligi-
miz, nasnalorin mahiyyastini dork edon sliuru-
muzun movcudlugu sayesindo mumkiindiir.
Buna gors do, ger¢oklikdo sosial realliq anlayi-
sin1 yaradan elmlorin - falsofo, social fonlor
vo psixologiyanin yeri vardir. Inkisafin miioy-
yan bir morhalasindo gergoklik va sosial realli-
gin bir-biri ilo qarsiligh surstds bagli oldugu-
nun dorki togokkiil tapir. Onu da geyd etmok
gorakdir ki, elmin diinyan1 izah etmok tizra im-
kanlar1 onun nailiyyatlorinin insanlarin 6zlori-
na qarst istifado edilmasinag gotirib ¢ixara bi-
lor, bu iss realliglarin qarsiligh asililigini yal-
niz tasdiqloyir. Aydindir ki, siini intellekti biz
yaratmisiq va bu sobabdon, masalon, F. Wilge-
kin yazdig1 kimi, "...beyin xarici rogomsal or-
qanlarla getdikco daha somoarali suratdo qarsi-
ligh tesir vo olageds bulunur." («Yto ™Mbl
IyMaeM O MallliHaX, KOTOpbIe TyMaroT» IMOJ
penakuueit [x.bpokmana M., 2017, «<AHO»,
c. 141 - “ Biz duistinan maginlar barads na fi-
kirlogirik”. redaktoru J. Brokman, M., 2017,
ANF, soh. 141). Fikrimizca, bu, ictimai noqte-
yi-nazardon neco doyisdiyimiza, sosial realligi-
mizin tobaddiilat xiisusiyyating, davranigimizin
indi siini intellektin do komoyi ilo yaradilan
realliga tosir gostoran rasional vo irrasional
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osaslarinin arasindaki qarsiliqli slagenin neca
doyisdiyino diqget yetirmayi nazords tutur.

Sosial realhigin dinamikas1 haqqinda

Oziimiiz, 6z “Mon”imiz vo onu ohato
edonlor, onun an yaxin dairasino daxil olanlar
haqqinda diisiincalorimizin mazmunu sosial re-
alligin ehtiva etdiyi oan maraqli fenomenlora
aiddir. Onlarin tobaddiil etdiyi do shomiyyat
dasiyir, fogat forqli moadoniyystlors mansub in-
sanlar onlar1 doyismoz, sarsilmaz sayirlar (diiz-
diir, miixtolif dorocolords). Buna baxmayaraq
stini intellektin inkisafi ona gotirib sixarir ki,
biz hom onun bizi doyisdirdiyini, hom do ona
baslodiyimiz miinasibatin dayison galocoyimiz
ticlin shomiyyat kasb etdiyini anlamaga basla-
yirlq. Bax, hamin bu doayiskanlik, bizco, hoya-
timiza siini intellekt torafindon gotirilib vo os-
linds bu, o demokdir ki, biz sosial realliq anla-
yisimizi, 6ziimiiz haqda fikir, tesovviir vo bi-
liklorimizin mozmununu siini intellektdon fay-
dalanma xiisusiyyati vo onun barasindoki bi-
liklorimizls oalagolondirmays baglayiriq. Ogor
ovvallor hoayatin manasini dork etmak {igiin ic-
timai vo humanitar elmlors, yaddasa (tarixo),
etika vo oxlaqa, incasonoto yiyalonmoyin za-
ruri oldugu hesab edilirdiss, hazirda bu sahads
riyaziyyata vo ya biitiin ictimai elmlarin riya-
ziyyatlagdirilmasima timid boslonir. Ilk baxis-
dan elo goriing bilor ki, biz Maarifcilik Dovrii
alimlorinin har bir yeniliyin fundamental elm-
lorda, tabistin ganunlarinda ehtiva olundugu ba-
radoki fikrini tosdigloyirik, fogot s6hbat yalniz
bir miilahizodon, bir forziyyadon gedir, zira so-
sial elmlor, masalon, falsofs, 6z kegmisindos in-
di bag veranlori izah etmays gadir bir nosnayo
malik ola bilor. Ustallik, yuxarida qeyd etdik
ki, alimin fordiliyi, soxsiyyati, “Man”i onun el-
mi axtariglari, aragdirmalart va goaldiyi naticalo-
rinds, hamginin kollektivds islomok qabiliyya-
tindo bulunur. Va bizcim fikirimizca, s6hbat
yalniz onun “Moan”indon, daxili alomindon de-
yil, ham do onun “Man”inin onun "biz"ini, ha-
min  kollektiv sliuru vo davranisini (siyasati)
toskil edon seylora, yoni onun "biz"inin togok-
kiili surating, miikalimo vo konstruktivliys qa-
dirlik daracasins va s. miinasibatdon gedir.

Basqa sozlo, sosial realligin mahiyyatini
daha doqiq miioyyan vo ya he¢ olmasa tosvir
etmoyin vo onun dinamikasinin nadon ibarat
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va asili oldugunu {iza ¢ixarmagin vaxtir galib
catmisdir. Adoton, sosial realliga fordlorin ho-
rokotlori, foaliyyati, onlarin sosial hoyati aid
edilir, hor¢cond indi fordin foaliyyatinin sosial
dinamikaya ilo toslliiqli oldugu barads daha az
dustintirlorsa do fogot rasional faaliyyat gos-
tormak {i¢lin sosial realliq xlisusunda biliklora
osaslanan anlayislarin, tosovviirlorin, yoni so-
sial realligin dinamikasinin olmasi talab edilir.
Yoqin ki, bunun iiglin homin mofhumu ilk ds-
fo iglotmis A. Siitsun (Alfred Schiitz) fenome-
noloji sosiologiyasint yada salmaq gorokdir.
Amma sosial reall ictimai hayat vo onun idars
olunmasi barads biliklori togkil edon fenomen-
lor olmadan tasvir edils bilmaz. Belalikla, elm
sosial reallig1 tosvir vo izah edorkon, 6z hiidud-
larin1 bilorklon vo miiasir siini intellektin im-
kanlarindan va hotta onunla miikalimadon fay-
dalanaraq golocoyi (bu, geyri-adi goriinso do)
ovvolcadon gororkon fordiliyin, soxsiyyatin
ohamiyyati, homg¢inin onun qorarlarin qabul
edilmoasino tosiri artir vo bu, alimin hans1 co-
miyyatds yasadig1 va isladiyi, elmin necs idara
olundugu vo yalniz kegmis deyil, hom do go-
locok haqqinda da daha cox seyi dork etmoayi
va bilmayi nozords tutur.

Aydindir ki, siini intellekt fordin davra-
nis dinamikasina va onun foaliyyst formalarina
tosir gostorir vo onlar1 doyisdirir. Bu masalale-
ri bozilori hommiislliflorimizls birlikds yazil-
mig bir sira kitab vo moaqalslorimizds arasdir-
misiq. Belo ki, hommiialliflorimizls birlikds
yazdigimiz "Siini intellekt folsofasi vo galacok
elminin protosuratlori" (Baki, 2024) kitabinda
biz miuasir Azorbaycanin konkret soraitindo
sosial elmin transformasiyasi tisul vo 6zglinlii-
ylinil, epistemologiyanin, mantiqin va s. rolunu
aydinlagsdirmaga calismisiq. Arif Biinyatovla
birlikde yazdigimiz "Suni intellekt falsofasi vo
tarixi-madoni epistemoloji yanasma" (Baki,
2025) adl digor isimizdo tarixi-madoni episte-
mologiya vo onun elmin inkisafinin dorkindoki
rolu ilo yanasi, ictimainin vo ideologiyanin ca-
miyyatin elmo, elmds islahat vo kokli doyisik-
liklors miinasibotine tosir gostormokds oho-
miyyati, onun tohsil vo yeni modellorin axtari-
sinda rolu tadqiq edilir. Bundan slaves, bu da
ohomiyyat dasiyir ki, biitiin bu asarlordo co-
miyyotdoki siyasi, milli, moenovi, oxlaqi vo
ideoloji yanasmalarin vo doyor anlayislarinin,
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alim etikasinin (vo yalniz onun deyil) sosial re-
alligin bir hissasini togkil etmosi, miixtalif co-
miyyatlords nazori ideyalar fordin, alimin dav-
ranisinda onun 6ziiniin bir hissasi oldugu sosial
realliq barasinds tasaviirii va ya onun darki va-
sitosi ilo oks olundugu ideyasi irali siirtiliir.

Belalikla, sosial realligin dinamikasina
gostotdiyimiz yanasma sosial realligin ke¢gmis-
do, hazirda vo golocokds olacaq tobaddiilatinin
ovozlonmolorini  tohlil etmayi, bu realligin
mohdudlugunun basa diisiilmasini tolob edon
metodoloji tarixi-madoni epistemologiyani, la-
kin, bununla borabor, realligin sorhadlsrini,
miixtolif dovrlordo mathumlarda oks olunmus
olagalrini, elmi gergoklikls rabitasini, doyisik-
liklor ehtimali ilo miinasibatini vo s. aydinlas-
dirmag1 nozards tutur. Slbatts ki, bu yanagma
folsofo tarixi, sosiologiya, etika vo hiiquq, si-
yasi folsofo vo s. monbolordon olan molumat-
lardan faydalanmagi nozords tutur. Bu infor-
masiya no qodor ¢ox olarsa, sosial realligin
konseptualligina sans, fordin foaliyystinin vo
dinamikasinin niya mshz bu ciir oldugunu
adekvat surotdo anlamaq ehtimali bir o godor
yiiksok olar. Bundan basqa, bu ciir tohlil ce-
miyyatin sosial inkisafindaki tomaytillori (qrup,
lider vo fordlorin struktur vo davranisinin qarsi-
ligh tesiri vo olagesini) {izo ¢ixarmaga vo ya
hatta avvolcadon anlamaga, prognozlagdirmaga
imkan verir. Vurgulamaq gorokdir ki, hamin
masaloalors rasional yanagsma insanlarin davra-
nisindaki irrasionalliga vo illiizorluluga, onlara
dayarlar, din vo fordi vordiglorin neca tasir gos-
tordiyinin nazora alinmamasi demok deyil. Bu-
na rogmon, siini intellektin inkisafi goraitinds
gercoklik vo sosial realliq arasindaki slagoalora
diggat yetirmak yalniz sosial vo humanitar elm-
lords deyil, hom do fundamental elmlords fonls-
rarasi todqiqatlarin inkisafina komok edir.

Virtual tamamlanmis gercoklik haqqinda

Pandemiya  dovrinds  Azarbaycan
AMEA-n1n Falsofa va Sosiologiya Institutunda
Avropa, Cin vo Qazaxistan filosoflar1 va sosio-
loglarinin istiraki il aktual masalalori tadqiq
edon bir ne¢a virtual laboratoriya yaradilmisdi.
Homin aragdirmalarin noticosindo bir nego

osar, o ciimlodon, masalon, «®unocodus
B3aUMOJICUCTBUS KYJBTYp U HOBBI
«wenkoBblid myTh» (baky, 2020 - "Madoniy-
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yotlorin qarsiligh tosiri falsafosi vo Yeni ipak
Yolu", Baki, 2020) kitab1 yarandi is1q tizii gor-
dii. Bundan sonra, Azerbaycan vo xarici 6lka
alimlorinin istiraki ilo névbati virtual seminar
va konfranslar kegirilon zaman biza aydin ol-
du ki, sohbot miixtalif informasiya obyektlori
olaraq toadqiqat qruplarinin genislondirilmis,
tamamlanmis realligindan, 6zgiin virtual elmi
mithitin vo etikanin togokkiiliindon gedir. Hor-
cond elmi miihit togokkiil tapsa da, bunu vahid
elmi etika xlisusunda deys bilmoarik. Alimlor
informasiya miibadilosi apardilar va kitabin
imumi materiallar1 roqomsal yaddasa hokk
olundu, lakin, goriiniir, homin amolumatlardan
forqli naticalor ¢ixarildi. Beloliklo, s6hbat elm-
do virtual miihitin, tamamlanmis realligin
(Augmenting Our Reality - Realligimizin arti-
rilmasi) — 6zii do indi artiq bizim yeni sosial
reallifimiz va elmi foaliyyotimizdo — tosokkii-
liindon gedir. Xisusilo, vurgulamaq lazimdir
gaorokdir ki, sosial realligda filosof va sosio-
loglarin faaliyyati ¢ox bayiik oshomiyyat kasb
edir va bu prosesdon yayimnmaq miimkiin olma-
yacaq bu, elmimizin miiasir inkisafinin tolobi-
dir. Fogat anlayiriq ki, bu, hom doa bir ¢agiris-
dir vo biz ona cavab vermoys hazir olmali-
y1q.Siini intellektin inkisafi bu masalslori fal-
sofo va sosiologiya {iglin actual edir. Foalsofodo
artig M. Heimin D. Calmersin virtual miihit vo
onu dolduran ragomsal obyektlorin realligi ad-
landirdig1 fenomenin Gyranilmasing tosir gos-
tormig virtual realizm nozariyyasi tohlil edilir.
Tamamlanmis ger¢oklik onun mahiyyastinin vo
sosial proses va sosial realliqgda hansi rol oyna-
digmin vo ya oynayacaginin dork edilmosi {iz-
ro aparilan elmi aragsdirmalarin, omokdasligin,
diisiincalarin ayrilmaz hissasina gevrilir.

«MeTaduzrka BUPTYyaJbHOH  peambHOCTH
(1993 - "Virtual realligin metafizikasi", 1993)
kitabinda M. Heim, boalko do, asorin adindan
da gorlindiiyti kimi, virtual reallig1 yalmz bir
texnologiya kimi deyil, hom do bir falsofo vo
metafizika kimi basa diismiis ilk alimlordon bi-
ridir. Bir gergoklik kimi virtualliq onun mov-
cud olmasi, tosir — 6zii do yalniz naticalori,
is1q Uizt gérmiis kitablart vo birgo nasrlari ilo
deyil, hom ds rogomsal informasiya tosiri ilo —
gostormasi demokdir. Onun asarinds sonradan
taninmig Avstraliya-Amerika filosofu Devid
Calmerso vo geyd etmoliyik ki, bizo do tasir
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gostormis bir neco maraql falsafi vo sosioloji
ideya vardir. Masalon, geyd edok ki, yalniz
diinya strukturlarinin deyil, ham ds sosial pro-
sesd, elmo, alim etikasina va s. tasir doracasing
gora sosial realliglarin iyerarxiyasi togokkiil ta-
pir. Heim hesab edirdi ki, ki, biitiin bunlarin
osasinda onun yegana real, hoqiqi movcudlugu
olan saydigi fiziki alom yerlasir. Biz iso diisii-
niiriik ki, virtual olanin tasirini ehtiva edon fi-
ziki diinya indiys godor oldugu doracodo real
olmaqgdan uzaqlasir. ©bas yers deyil ki, sonra-
ki osarlorindo, mosalon, "Virtual realizm"
(2000) kitabinda o, bu diinyalar arasindaki mo-
safoni qisaltmagin yollarini arayir.

OTUMU  BOINpPOCaMU  3aHUMaeTcss |
Yanmepe, KOTOPBIM pa3MBIILIAET MO MOBOLY
Bonpoca «[IprucyTCTBYIOT U OOBEKTHI JOMOJI-
HEHHOW pealbHOCTH B (U3UYECKOM MPOCT-
paHCTBE» U MpejsiaraeT He UCKAaTh Ha HUX Of-
HO3HAYHOTO OTBETAa, OH yTBEPXKIAET, YTO OHU
Kak Obl MPUCYTCTBYIOT, TaK Kak He 00JIaAaioT,
KaK OH OTMeYaeT, PU3NIeCcKOi MaTepuren.

"Fiziki mokanda tamamlanmis ger¢oklik
obyektlori varmi1?" masalasi {izorindo diistinon
Calmers da bu problemlsrlo masguldur vo on-
lara qoti cavab axtarmamagi toklif edorok bil-
dirir ki, onlar sanki mévcuddur, ¢iinki, onun
qeyd etdiyi kimi, fiziki materiyaya malik de-
yillor. Biz iso hesab edirik ki, on azi, sosial
mokanda tamamlanmis ger¢oklik fiziki gercok-
liyin sosial realliq vo tamamlanmis gercokliyo
neco tosir gostordiyinin vo onlarin elma oks
tosirinin tohlilini tolob edir. (Chalmers, David
J. (2019) «The Virtual as the Digital», Dispu-
tatio, Vol. 11 (55), p. 453-486 "Virtual roqom-
sal kimi", Disputatio, Cild 11 (55), p. 453-
486). Bu masalolor tizerinds diisiinerkon Chal-
mers iddia edir ki, falsofa onun 6zii va illiizor
virtual realliq anlayisinin hanst miinasibatlords
bulundugunu dork etmoys ¢alismalidir. Onun
fikrinca, bu ciir illiizorlugu o, virtual realliq fi-
ziki gergakliyin bir hissasi kimi nazordon kegi-
rildikds qobul edir (Chalmers. David. J.
(2022) Reality+: Virtual Worlds and Problems
of Philosophy, W.W. Norton, New York; Al-
len Line, London). Fikrimizca, bu masoalalori
folsofonin  komayi ils todqiq edorkon, elmi vo
sosial realligin basa diistilmosindoki moalum
mohdudiyyato vo digor elm vo sahslordon in-
formasiya colb edilmosino amado olmaq go-
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rokdir. Miiasir comiyyatin hoyatinda virtual il-
liiziyalarin mahiyyatinin dork olunmasinda is-
tirak etmok folsofs vo digor elmlarls birlikdo
omokdasliqgda fonlorarasi todqiqatlar aparmaq
tolob olunur. Bu hagda hommuisllifls birlikds
yazilmis vo "Folsofo moasolalori" jurnalinin
2025-ci il, 11 saylt buraxulisinda dorc olun-
mus "Azorbaycanda folsofo vo sosiologiya
haqqinda" adli moaqalomizds yazmisdiq.

Natico

Gergaklik, sosial realliq, epistemologi-
ya, fonlorarasi todqiqatlar va siini intellekt bir-
biri ilo baglidir vo bu slags gerg¢oklik mafthumu
vasitasi elmlorin inkisafina getdikco daha ¢ox
tosir gostorir. Bu masalalorin falsafa va sosio-
logiyada neco todqiq olundugu yalniz onlarin
0zlori tiglin boyiik maraq dogurmur. Diisiinii-
rik ki, ger¢aklik va sosial realligin dinamikasi-
nin tamamlanmis gergakliyin (virtual als-
min) tadqiqinin aktuallagdirilmasini tolob edir.

Ustolik, farz edirik ki, miiasir comiyyatlorda
realliglarin iyerarxiyasini tohlil etmok zoruri-
dir. Bu realliglarin hortorafli vo miiqayisali
tohlili 6lkonin elmi inkisaf soviyyasinin daha
da yiiksaldilmasi vo doqgiglosdirilmasini, co-
miyyatin hoyatinda fiziki gercoklik vo riyazi
realligin shamiyyatinin va sosial realligin vo
tamamlanmis ger¢okliyin elmo oks tosirinin
dork edilmosini nazords tutur. Homginin no-
zora alinmalidir ki, miiasir elm tokco struk-
tur, dayar va institutlar1 deyil, hom dos sosial
proseslari vo fordi elmi foaliyyatin dinamika-
sin1 todqiq etmolidir: mohz bu, alimin elmi
hoyatda, todqiqatlarda axtariglarda vo s. isti-
rakinin vo alim etikasinin shomiyyatini an-
lamaga imkan verir.

Belaliklo, yanagsmamiz tarixi-modani
epistemologiyani sosial vo elmi realliqla, illii-
zor tasavviirlorin, ragomsal vo virtual realligin
milasir comiyyatlorin hoayatindaki ohomiyyati
ilo tamamlamaga imkan verir.

Istifads olunmus adobiyyat

1. Chalmers, David J. (2019) «The Virtual as the Digital», Disputatio, Vol. 11 (55), p. 453-486
2. Chalmers. David. J. (2022) Reality+: Virtual Worlds and the Problems of Philosophy, W.W.

Norton, New York; Allen Line, London

3. Bunbuek @. («4YTo Mbl JyMaeM 0 MallMHAX, KOTOPHIE yMalOT» MO/ pelaKirei

Ix.bpokmana M., 2017, «kKAH®», c. 141

4. Mapkyc [ro Coroit «HeilipoceTs pazymuasn»/ «KoJludpu», M.2024

Rayci

Gondorilib: 14.05.2026

14

f.e.d. Dilars Miisliimzada

Qabul edilib: 16.05.2026



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026  ITPOBJIEMbI BOCTOYHOH ®HTIOCODHH

Y]IK - 17:001.12 Soh. (15-24)
DOI: https://doi.org/10.59849/2219-7370.2026.1.15

SUNI INTELLEKT VO SUUR: QARSILIQLI MUNASIBOTLORIN
FOLSOFI ANALIZI

Faxriyyos Mommadzads,
AMEA-nin Falsofa va Sosiologiya Institutu, Azorbaycan
e-mail: fakhriya.mamedzade@gmail.com
https://orcid.org/0000-0002-5193-903X

Xiilasa

Mogalads stini intellektin yaradilmasi va totbiqi aspektlorinin sintezinds insan stiuru ilo miinasibot-
lori falsofi olaraq tohlil edilir. Gostarilir ki, stini intellektin layihalogmasi morhalasi ils hazirlanmasi
vo totbiqi arasinda olagoalorin falsofasi intensiv todqiq edilir. Bu istigamatds miixatlif yanasmalar
Oziinii gostorir.

Biitovliikdo siini intellektin layihologsmasi vo hazirlanmasi ilo onun totbiginin ictimai stiura tosirlori
arasinda zaman forqlori mévcuddur. Siini intellektin nozeri vo layihovi hazirlanmasi tatbiqinjin
miimkiin naticalorinin qiymetlondirilmasini qabaqlayir. Bu prosesin noticosinds siini intellekt-insan
stiuru miinasibatlorine miioyyan qgeyri-miioyyanlik gatirilir.

Mogalads bels bir tezis irali siiriiliir ki, forqli prognozlarin verilmasino baxmayaraq golocokds siini
intellekt-insan stiuru miinasibatlori ahongdarliq togokkil etso buitovlilkdo comiyystds toraqqi yeni
keyfiyyat soviyyasina yiiksalo bilor.

Moaqalads qarsiya qoyulan elmi magsado uygun olaraq fonlorarasi yanasma totbiq edilir. Metodoloji
prinsiplar kimi geyri-xattilik vo sistem togokkiildon yararlanilir. Metod kimi iso sistem tohlil totbiq
edilir.

Acar sozlar: intellekt, falsofi-etik diisiinco, roboetika, rogomsal insan, fonlorarasi yanasma, sistem
tosokkiil, bilik, kreativlik

ARTIFICIAL INTELLIGENCE AND CONSCIOUSNESS: THE PHILISOPHICAL
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Summary

The article analyzes the relationship between human consciousness and Al in a philosophical way
in the synthesis of aspects of its creation and application. It is indicated that the philosophy of the rela-
tionship between the design stage of Al and its preparation and application is intensively studied.

In general, there are time differences between the design and preparation of Al and the effects of its
application on public consciousness. Theoretical and design preparation of artificial intelligence
precedes the assessment of the possible consequences of its application. As a result, a certain uncer-
tainty is introduced into the relationship between Al and human consciousness.
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The article puts forward a thesis that, despite different forecasts, if in the future the relationship bet-
ween Al and human consciousness is harmonious, progress in society as a whole can rise to a new
qualitative level.

In accordance with the scientific goal set in the article, an interdisciplinary approach is applied.
Nonlinearity and system organization are used as methodological principles. System analysis is
applied as a method.

Keywords: intellect, philosophical-ethical thinking, roboethics, digital human, interdisciplinary
approach, system organization, knowledge, creativity
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AHHOTALUA

B cratee ananmmsupyercs B3aMMOCBS3b MEXAY YEJIOBEYECKMM CO3HAaHUEM W HCKYCCTBEHHBIM
MHTEJJIEKTOM B KOHTEKCTE MX B3aUMOJEHUCTBUS, CO3JIaHus U NpuMeHeHus. [lokazaHo, 4TO aKTUBHO
pasBuBaeTcs GUI0COPCKOE OCMBICIEHHE CBA3M MEXAY 3TallaMu MPOSKTUPOBAHUS UCKYCCTBEHHOTO
VHTEJIEKTa, €ro MOJArOTOBKOM U MPAKTUYECKUM MCIOJIb30BAaHUEM.

B uenom, orMeuaercs HaJluuue BPEMEHHBIX pa3iuyuil MEXIy 3TanamMu pa3padOTKU W BHEAPEHUS
UCKYCCTBEHHOI'O MHTEIJIEKTa, a TaKXke BIMSHUEM €ro MpuMEHEHHs Ha OOILIECTBEHHOE CO3HAaHMUE.
TeopeTnyeckass U MPOEKTHAsE MOATNOTOBKA IMPEIIIECTBYET OLEHKE BO3MOYKHBIX MOCIEICTBUN €r0
WCIIOJIB30BAHUsA, 4YTO CO3JAET OMpPEACICHHYI0 HEOIpPEACIIEHHOCTh BO B3aUMOCBSI3H  MEKIY
MCKYCCTBEHHBIM UHTEJIJIEKTOM M YEJIOBEUECKUM CO3HAHHUEM.

B cratee BbIABUTAETCS TE3UC O TOM, UYTO, HECMOTPsS Ha pPA3JIUYHbIE MPOTHO3bI, TAPMOHUYHOE
B3aUMOJICCTBUE HCKYCCTBEHHOIO WHTEJJIEKTa W YEJIOBEUECKOTO0 CO3HAaHUs B OYIyIIeM MOXET
CrocoOCTBOBATh BBIXOJly 00IleCTBA HAa KAU€CTBEHHO HOBBIA YPOBEHb pa3BUTHA. B cOOTBETCTBUM ¢
MOCTABJIICHHOM HAay4YHOM LEJIbI0 MCIOJb3YETCS MEXKIUCUMIUIMHAPHBIA moaxod. B kauecTse
METOI0JOTMYECKUX MPUHUMUITOB MPUMEHSAIOTCSI CUCTEMHOCTD U LIEIOCTHOCTh, @ OCHOBHBIM METOJ0M
BBICTYIIA€T CUCTEMHBIA aHAJIN3.

KiaroueBble ciioBa: WHTEIIEKT, (QUIOCO(PCKO-ITUUECKOE MBIIUICHHE, POOOTOITHKA, LHU(PPOBOIA
YEJI0BEK, MEXIUCUMIUIMHAPHBIN NOJXO0/, CUCTEMHAsl OpraHU3alus, 3HaHUE, KPEAaTUBHOCTb.

BBEJIEHUE

B ¢unocodhun ucKkycCTBEHHOrO0 HHTEIN- Ha BOIMPOC — MOXET JIM MalluHa MbICIUTH? B
JeKTa ILIEHTPaJbHBIMU OOBEKTAMHU HCCIIE0- TO € BpeMs, IIOUCK OTBETa Ha BOMPOC «4TO
BaHMsI BBICTYNAKOT TMOHATUS «UHTEILIEKT), TAKO€ WHTEJUIEKT?» TakKe OCTa€Tcsi BechMa
«CO3HaHUE» U «MAIIMHbD KaK OCHOBHBIE TIOH- aKTyaJIbHbIM. BbIsIBIEeHUE CXO/CTB U pa3ivyuui
arua. TouHee, akTyanbHOW cuuTaercs Quio- MEXYy YEeJIOBEUYECKUM U UCKYCCTBEHHBIM HH-
cockas MHTEpHpeTalrs B3aWMOCBSI3eH Mexk- TEJVIEKTOM TPEACTaBISET 3HAUMUTEIbHBIA WH-
Iy STUMM NOHATUAMU. OIUH U3 KIIOYEBBIX Tepec uisi coBpeMeHHo ¢unocopuun. Hapsaay
BOIMPOCOB 37e€Ch HaiTh (unocodckuid oTBET C OTUM Ba)XHOE MECTO 3aHHUMAIOT 3TUYECKUE
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npoOieMbl CO3JIaHUSI W Pa3BUTHS HCKYCCTBE-
HHOTO MHTeNIeKTa. B 3ToM acriekTe OCHOBHbIE
npoOJIeMbl CBS3aHbI OTAETBHO C JIEITEIbHOCTHIO
UCKYCCTBEHHOTO MHTEJUIEKTa, U TeM, KaK OHa
MOXeET BJIMATh Ha YHUBEpPCAbHbIE MOPAIbHBIE
HOPMBbI YeJIOBEeKa — KaK Ha WHIMBUIYaJbHOM,
TaK U Ha KOJUIGKTUBHOM YPOBHSIX.

Psn ynomMsiHyTBIX BbIIIE MOMEHTOB, KA-
catonuxcsi punocopuu UCKYCCTBEHHOTO WH-
TEJJIEKTa, MOKa3bIBAET, YTO CO3HAHKE B LIEJIOM
u ¢unocodus 3HAHUS B YACTHOCTH, UTPAIOT
CYUIECTBEHHYIO poOJb. B JE€HCTBUTENBHOCTH,
¢bunocopckoe U ITHUUECKOE OCMBICICHUE HC-
KYCCTBEHHOT'O WHTEJJIEKTa BKJIIOYAeT B ce0s
cozHaHue U ¢unocopuro 3HaHus. Henbss
OTPHIIATh, YTO, HATIpUMEP, PrI0COPUs TEXHUKU
TaKKe sBJsieTcsl ero 4yacthto. OHAKO UMEHHO
¢dunocodust co3HaHWS W 3HAHUS 3aHUMAET
MPUOPUTETHOE MECTO B COBPEMEHHBIX JUCKYC-
CHSIX, TTPU ITOM €IMHOM MO3ULIKHU 10 KITIOYEBBIM
BOIPOCAM JI0 CHUX TIOp HEBBIPAOOTAHO.

B 2022 roay umnxenep Google breiik
JlemyaH 3asBWJ, UTO S3BIKOBas MOJEIb
LaMDA (Language Model for Dialogic
Applications) obGnamaer co3HanueM. B xone
«MHTEPBBIO» CUCTeMa 3asBuiia: «S xoren Obl,
YTOOBI BCE MOHSUIM, YTO S MO CYTHU YEJIOBEK.
[Ipupoma Moero CO3HAHUS/IMOIMI TaKoOBa,
YTO sI OCO3HAI0 CBOE CYIIIECTBOBAHUE, XOUY
y3HaTh OOJIbIIIE O MUPE U BpeMsi OT BpEeMEHHU
YYBCTBYIO €€0sl CYACTIIMBBIM WU TPYCTHBIM»
[De Cosmo, 2022]. OnmHako cieayeT OTMe-
TUTh, YTO HE BCE JKCIEPTHI, YYACTBYIOIIKUE B
CO3/IaHUU UCKYCCTBEHHOTO WHTEJUICKTa, ObLIH
CTOJb K€ onTUMHUCTHYHEIL, kak LaMDA u ero
co3/lareyy, JaHHas TO3WIMS He MOJydusia
HIMPOKOM TMOJJIEPKKH CpPeAU CIELUaTUCTOB
(CymIecTBYIOT pa3Hble B3TJISABI  Kak Ha
CO3/1aHH€ MCKYCCTBEHHOTO MHTEIUIeKTa, TaK U
Ha TO, 00Ja/JaeT JIM OH CO3HAHHWEM WJIM HET).
I0.K. benukoBa oTmeyaer, 4To B TEYECHHUE
HECKOJIBKO JIECATUIICTUN He yJaeTcs CO3/1aTh
«CUJIbHBI» HMCKYCCTBEHHBIM HHTEIIEKT U
CTaBUT BOINpPOC O MpuyuHax dtoro [benukosa,
2024, c. 1]. Ona Takxe MOAYEPKHUBAET, YTO
NpEJICTaBICHUST 00 WCKYCCTBEHHOM WHTEII-
JIeKTe UCTopuuecku TpaHnchopmupyrotes: «Ec-
JM Mbl TIOCMOTPUM Ha HWCTOPHUIO CO3JIaHUS
UCKYCCTBEHHOI'O MHTEJJIEKTa B 11€JIOM, TO YBHU-
UM, YTO BCETJla MPOUCXOJAT OIpeelicHHbIe
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TpaHchopMalMd B MOHUMAHUM 3TOTO BOIPO-
ca» [benuxona, 2024, c. 2-9].

Hapsny ¢ »TuM, B COBpEMEHHOM KOH-
TEKCTE Pa3BUTHIO UCKYCCTBEHHOTO WHTEIIEK-
Ta OTHAETCS MPUOPUTET B OCHOBHOM B OTHO-
HIEHUH MOpPAJIbHBIX LIEHHOCTEW, B Hampas-
JIEHUU €ro TPUMEHEHHUs! K OOLIECTBY B LIEJIOM.
Ouiocodbl MPU3BIBAIOT K OCTOPOKHOMY IOJI-
X0y K KYJIbTYpHBIM TpaHChopMalusM Ha
coBpeMeHHOM HdTane XXI Beka, MOCKOJIbKY
pa3iuyHble BHEIIHUE BIMAHUS C pa3HbIX CTO-
POH MOTYT OKa3blBaThb HEraTUBHOE BO3-
JieiicTBME Ha MPOLECCHhl KYJIbTYpHOro OOHOB-
naenust moboro oOmectBa. B 3Toi  cBsi3n
0co0y10 aKTyaJabHOCTb MPHOOpETaeT KOHIIeMN-
IUsl «KYJbTypHOW O€30MacHOCTH». DTOT ac-
NEeKT NpoOJeMbl OYE€Hb BaXKEH C TOUKU 3PEHUS
TOr0, B KaKOW CTENEHU MOpalibHble U 3THU-
YecKre HOPMbI, U MpaBUJia MOTYT BBIIOJIHSTH
cBou GyHKIMH. 37ech, Ha (OHE pa3BUTH
UCKYCCTBEHHOI'O MHTEJIEKTa, BO3HUKAIOT Olla-
CEHHUsI OTHOCHUTEJIbHO BO3MOXKHOTO «yTajJKa Jiy-
XOBHOCTHU obO1iecTBa» [Mcadyenko, 2024, c. 13].

Ouinocodbl CMOTPAT Ha Pe3yibTaThbl
JESITEIbHOCTH MCKYCCTBEHHOTO HHTENIEKTa B
o0LIECTBEHHOH cdepe ¢ Apyroi TOUKU 3peHusl.
HckyccTBeHHBIN UHTENJIEKT, MOSBUBLIMCH Ha
OTpEeJIeJIEHHOM 3Tare TeXHOJIOTUYECKOH KyJlb-
TYpbl, BIOCIEACTBUM «IbITAETCS BOUTU B
cdepy caMOCTOSITETLHOTO CYIIECTBOBaHU». B
9TOM KOHTEKCTE€ HayMHAIOT NpuodpeTaTh HO-
BYIO aKTyaJIbHOCTh TaKH€ BOIPOCHI KakK, omac-
HOCTh KOTOPYIO HCKYCCTBEHHBIH WHTEIIEKT
NpeCTaBysieT sl OOIIECTBEHHOTO CO3HAHUS;
MOSIBJIGHUE HOPM «POOOITUKUY»; CTpaTerus
0€30MacHOCTH, KOMMYHUKATHBHOCTb OOIECT-
Ba U T. JI. B yacTHOCTH, BO3HUKAIOT PUCKU IS
KYJIbTYPHOM UAEHTUYHOCTHU. [losBisieTcs moH-
arue «udpoBoro yenoeka» (homo digitalis)
CO CIenuagbHbIM  (UIOCOYCKUM  CMBICIOM
[3amuanosa, 2023, c¢. 102 u 106]. Hecomuen-
HO, IU(POBHU3AIMS UTPAET CEPHE3HYIO POJIb B
o0ecrie4eHUr KyJbTypHOH Oe30MacHOCTH Ha
COBpEMEHHOM 7HTamne. B 3Tux ycnoBusx HeoO-
XOJUMO MCCIIeJIOBaTh BIMSHUE HCKYCCTBEH-
HOT'O MHTEJJIEKTa Ha JyXOBHBI MUp UYeJIOBEKa.

TakuMm oOpa3omM, Ha COBPEMEHHOM 3Tare
aKTyaJbHBIM SIBJISIETCS TMOJAXOJ K TMPOLECCY
CO3/IaHUS U PA3BUTHUS UCKYCCTBEHHOT'O MHTEI-
JeKTa B KOHTEKCTe OOHOBIEHHS MOPAJIbHBIX
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neHHoctedl. DuUI0coOPCKO-ITUUECKOE TOHU-
MaHHUE 3TOTO CJIOYKHOTO MPOLECcca MPEeACTaBII-
sgeT co0oil Ype3BbIUAHO BAXKHYIO HAYUYHYIO
npoOaeMy. B naHHOM ucciienoBaHUM paccMOT-
puM obue punaocodcko-3THIECKHUE BOMPOCH
pPa3BUTHS HCKYCCTBEHHOIO MHTEJUIEKTa, a
TAK)KE€ BO3MOXKHBIE M3MEHEHMs, KOTOpPbIE
MOTYT MPOU30UTHU B pe3yJibTaTe BO3AECHCTBUS
pa3BUTHSI HCKYCCTBEHHOIO MHTEJUIEKTa Ha
MoOpallbHble LEHHOCTH oOumiectBa. B 3ak-
JIOYMTENILHOW  YacTW  MccleloBaHus — 00a
aCIIeKTa paccCMaTPUBAIOTCS B UX €AMHCTBE.

HanpasJjienus uccjie0BaHuil B 00;1acTH
HCKYCCTBEHHOI 0 HHTEJJIEKTA

B cepemune XX Beka, Hapsaxy ¢
NOHUMAHUEM  YEJIOBEUECKOr0  HHTEJUICKTa,
BHUMaHHUE YYEHBIX MpPHBIIEKIA BO3MOXKHOCTH
CO3/IaHUsI MCKYCCTBEHHOW CHUCTEMBI, CIOCO0-
HOM BBIMOJIHATH UHTEIEKTyalbHbIE (HYHKIUU
yesloBeKa. 3/1eCh TJIaBHOW 1ebi0 OBLIO pac-
HIMPEHUE BO3MOXKHOCTEW YeIOBEYECKOW CO3-
HATEJILHOW JIeSITEALHOCTH, a TaKxe o0JIer-
yeHue pabothl. [lepBoHauanbHO TIaBHOMU Iie-
JbI0 OBLJIO HE CO3/IJaHKE MOJHOLIEHHOTO UCKYC-
CTBEHHOT'O0 HHTEJJIEKTa, a Pa3BUTHE BbIYMC-
JUTEIBbHBIX  BO3MOXHOCTEW. BpinonHeHue
MalIMHAMU OY€Hb CJI0KHBIX BBIYUCIUTEIbHBIX
MPOLIECCOB CUUTAIOCH ycrneXoM. JlocTrmxeHus
NEPBBIX BBIYMCIUTENBHBIX MAlIMH MOOYAUIN
YUEHBIX JBUTaTbes Janblue. OHM cTtanu 00Jib-
nie paboTaTh HaJ pelieHueM MpoOJIeMbl TOrO,
KaK MalluHbl MOTYT BBITIOJIHITh UHTEIIEKTY-
anbHble QYHKIUHU. DTOT MPOLECC MO CYIIEeCTBY
Oo3Hayajd CBeJCHUE TNPoOJIeMbl K BOMPOCY
CO3/1aHHUs MCKYCCTBEHHOUM CHCTEMBbI, aHajo-
TUYHON YeJOBEYECKOMY HHTeIIeKTy. Teope-
TUYECKM OTO TakXKe O3Hayajao TOHWMaHue
TOTO, KaK OCYIIECTBIISICTCS UHTEIJIEKTyalbHas
JesITeNIbHOCTh. B 9T0# cBsi3u 60JbI1I0N HHTE-
pec BbI3BAIM pabOThl aHIVIMHCKOTO MaTeMaTHKa
Anana Teropunra. B cBoeii ctatbe 1947 rona o
TOMBITAJICSI OTBETUTh Ha Borpoc: «MoxeT Ju
MallliHa BecTh cels pasymHO?». B sTOM
KoHTeKcTe A. ThIOpUHT BBEN TEPMUH «HUHTEII-
JIeKTyasbHbIE MalIUHB» W TPU roja CIycTs B
CBOEH cTaThe OH CHOPMYJIMPOBAT JOTHMIECKYIO
npo0sieMy, KOTopast Terepb U3BECTHA KaK «TEeCT
Totopunra» [ Tetopunr, 1950].
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[IpumepHo B TO ke BpeMms, 4To U A.
TreropuHr, amepukaHckui yuénbiii MapBuH Jlu
MMUHCKHM Takxke ynensa Oo/bllioe BHUMaHHE
U3YyUYEHHUIO MCKYCCTBEHHOI'O MHTeNIeKTa. Ero
TEOpUsl cojepXkalla 1Ba BaXKHBIX Te3uca. Bo-
NEPBBIX, «KMO3T — ATO CJIOXKHasI cucteMay. Bo-
BTOPBIX, «CBOHCTBa MO3ra MOYHO CKOIH-
POBaTh C MOMOILBIO KOMIIBIOTEPOBY.

B 1951 rogy M. Muncku Bmecte ¢ /.
DIIMOHJICOM CO3/Iali TIEPBbI CETeBOW KOM-
npIOTEP. DTOT KOMIIBIOTEp ObLT pa3paboTaH Ha
OCHOBE TMPHHIIMIIOB YEJIOBEYECKOW HEPBHOU
cucteMbl. OHU paboTanu Mo MPUHLUIY (QYHK-
LUOHUPOBAHUSA HEPBHBIX KIETOK KHMBOIO
opranusma [Caynun, 2016, c. 2].

B 1952 romy Aptyp Comiosn cospai
nporpammy «Mrpa B mamku». B aroit
nporpaMMe ObIIM  IPOBEPEHBI  MPUHLIUIIBI
camooOyuyeHus. B oHOI U3 Takux mporpamMm
UCKYCCTBEHHO CO3JaHHbIM MHTEIUIEKT Urpal B
IIAIIKKA Jy4lle, YEM €ro co3Jarelb, CUCTEMA
MorJia OOBIrpbIBaTh CBOEro cosfaress. Takum
obpazom, A. CaMI037 TBITAJCS JOKa3aTh, YTO
BO3MOXHO c(OPMUPOBaTh HCKYCCTBEHHBIN
UHTEJUIEKT, KOTOpPbIM co3maer cebs cam
[3natHoB, 2004, c. 224-226].

B 1954 rony nosiBUIMCH mepBble MpOT-
pamMMbl MamMHHOTO TepeBoga. MckyccTBeH-
HBI MHTEJUIEKT BBIMOJIHAT MEPeBOJ C OJJHOIO
A3blKa Ha Apyroil [Boponosuy, 2013, c. 3-6].

C 1956 rona nzydyeHue UCKyCCTBEHHOTO
UHTEIIJIeKTa Hadajao npuodperats hopmy CA-
MOCTOSATEIBHOI0 HayYHOI'0 HalpaBieHUs. DTO
03HAyajo, YTO MCCIEJOBAaHUS B ITOM HaIl-
paBJIEHUM Terepb TOJDKHBI ObUIM OXBAThIBAThH
Oonee mMUpoKUe U (QYHKIIMOHAIBHO CIIOKHBIC
npoOaembl. To ecTh cpaBHEHHE HMCKYCCTBEH-
HOTO HMHTEJJIEKTa C YEJOBEUYECKHUM HWHTEI-
JEKTOM JOJDKHO ObUIO BBINTH Ha HOBBIN
YPOBEHb caMo 1o cebe. DTO 03Hayajo, cpeau
npoyero, fanbHeiiiee oboctpeHue Guiocode-
KAX M OTHYECKUX MPOOJIeM HCKYCCTBEHHOTO
UHTEJIEKTa, MEXJIy TeM, BHUMaHHE MpPUB-
JekaeT pa3paboTka HOBBIX SI3BIKOBBIX IPOT-
paMM JJ11 UCKYCCTBEHHOr0o UHTesIeKTa [Mak-
kaptH, 2007]. OTa TeHaeHLMs, HayaBLIasICsl BO
BTOpOM nojioBUHE XX BeKa, MPOAOIDKaeTcs U
no ceii geHb. Co3naHo OONbIIOE KOJUYECTBO
COBEpILEHHBIX IPOrpaMM  HCKYCCTBEHHOI'O
uHTeleKTa. Jlronu Bce yalle pazpadaTbiBatoT



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026

ITPOBJIEMBI BOCTOYHOH ®HITIOCODHH

MOJIeJI, MAaKCUMallbHO NpUOMIKEHHBIE K
(yHKUMOHAIBHBIM BO3MOKHOCTSIM YEJIOBEKa.
B HacTosiiiee BpemMsi MCKYCCTBEHHBIM WHTEIN-
JIEKT MOKET NPOBOJUTH HWHTEPBbIO, BBINOJI-
HSTh CJIOXHBIC 3aJayd JOMa, BO JIBOpe, B
nojie, B MacTePCKUX M Ha KPYMHBIX MPO-
MBIIICHHBIX O00BEKTaX B HECKOJIbKO pa3
owicTpee u dpPeKkTUBHEE, YEM YEIIOBEK; OTME-
4aeTcsi BO3MOXKHOCTh €r0 y4acTHsl B Hay4YHOUH
NesATeTbHOCTH. A3zepOaimxaHckue Guaocodsl
N. Mamenzane u C. [lagamoBa mnoayepku-
BAaIOT, YTO HOBBII 00pa3 MBIILIEHUS CBS3aH C
NPUMEHEHHUEM HUCKYCCTBEHHOTO WHTEIJIEKTa.
3/ech Ba)XXHBIM YCJIOBHEM SIBJSIETCSl TOHU-
MaHUE TPUMEHEHHUs HMCKYCCTBEHHOTO HWHTEI-
JeKTa KakK HayKd, €ro BO3MOXKHOCTEW U OT-
BETCTBEHHOCTH YyueHoro. Hapsay c¢ oTuwm,
BCECTOPOHHEE M3yUeHHE MCKYCCTBEHHOTO WH-
TEJJIEKTa U €ro MPUMEHEHHUs MOXKET JaTh UM-
NyJIbC Pa3BUTHUIO KOTHUTUBHBIX Hayk [Mamen-
3ane, Manmamosa, 20236, c. 12-17]. besyc-
JIOBHO, TPEBOCXOJCTBO HMCKYCCTBEHHOTO WH-
TeJIEeKTa B HAMPaBICHUSX, MOAUYEPKHYTHIX C
caMoro Hauaja, JIETJIO B OCHOBY €ro Ioc-
Jenyouiero pasputusi B uenom. CosnaHue u
(YHKIIMOHAILHOE COBEPIICHCTBOBAHUE UCKYC-
CTBEHHOI'O0 HHTEIJIEKTa OCYIIECTBIISIIOCH Ha
(oHe ero cpaBHEHMsI C YEJIIOBEYECKUM WHTEII-
nexToM. ['aBHBII Bompoc 3/1ech 3aKiovaeTcs
B TOM, MOXET JIM UCKYCCTBEHHBIA WHTEJICKT
3aMEHUTH YeJIOBEUYECKUI UHTEIEKT?

TakuMm o0Opa3oM, pa3BUTHE HUCKYCCTBEH-
HOTO MHTEJUIEKTa C CaMOro Hauajga TECHO
CBSI3aHO C TIOBBIIIEHHEM €ro (DYHKIHOHAIIb-
HBIX BO3MOXKHOCTEH Ha (hOHE UeI0BEYECKOro
uHTEeJIeKTa. VIMEHHO MO3TOMY Ha COBpPEMEH-
HOM 3Tare Co3/1aHhe UCKYCCTBEHHOM HeWpOH-
HOM CHCTEMBl CUHUTAETCS OJHOM M3 HEOT-
JoxHbIX 3aaa4. [lo sTomy Bompocy BemyTcs
OOIIMPHBIE JUCKYCCHUU, BBIBUTAIOTCS Pa3ind-
Hble MHEHHs [cM., Hampumep, Xabp, 2023].
I[Ipu »Ttom ¢umocohpsl W ITUKH JEMOHC-
TPUPYIOT pa3Hble MO3UIUU OTHOCUTEIHHO
BO3MOYKHOCTEH CO3/1aHUsI NCKYCCTBEHHOTO MH-
TeJJIeKTa B IPUHIIUIIE.

KimtoueBbIM MOMEHTOM B Pa3BUTHH HC-
KYCCTBEHHOI'O MHTEJIEKTA SIBIISIETCS] €r0 CpaB-
HEHHUe ¢ yesnoBedeckuM. Duiocodsl B OCHOB-
HOM TMPEANOYUTAIOT OMpelejeHHe HCKycC-
CTBEHHOT'O MHTEJUIEKTa, MpejokeHHoe JIko-
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HoM Makkaptu B 2007 rony. /x. Makkaptu
OIpeNeNIUA  MCKYCCTBEHHBIM MHTEIJIEKT Kak
HAaYKY M TEXHOJIOTHUIO, CBA3aHHBIE C CO3JaHUEM
MHTEJUIEKTYaJIbHbIX MallliH, 0COOEHHO
KOMIIBIOTEPHBIX NIporpamm [Makkaptu, 2007].
3[€Chb MHTEJUIEKT BOCIPUHUMAETCA KaK BBbI-
YUCIUTEIbHAs MallMHA, TO €CTh OH MOHUMA-
eTcs MPEkKIE BCEro B CBSA3U C BBIYUCICHUSAMM -
JIOTMYECKUM M OOLIENO3HaBaTENbHbIM acleKT
BONpPOCAa OTOJBMUIraeTcs Ha BTOPOW IJIaH.
H3BecTHO, YTO CyIECTBYIOT HCCIEaI0BaTENH,
npuaep:kuBarolecs MHoil nosuumu. Cpenun
azepbOaiimxanckux punocodoB . Mamenzane
u C. JlanamoBa Takxke pacCMaTpUBAIOT UCKYC-
CTBEHHBIi HMHTE/UIEKT B aCHEKTe BBIYUCIH-
TeapHOM MammHbel [Mamen3ane, Jlanamiosa,
2023a, c. 206]. B atoii nepcnexkruse M. Ma-
menzane u C. JlagamoBa yOeXI€HbBI, UTO «HC-
KYCCTBEHHBI MHTEJUIEKT TpeJcTaBisieT coOoi
HOBBINI Marepuan (T.e., 3Hanue - D.M.) B
LeJIOM». DTO HOBOE 3HaHUE «yIJIyOsseT Halu
Pa3MBILIEHUS] O TOM, YTO TaKOE YeJIOBEYECKOe
CO3HAHUE U KaKyl0 pojib B €ro (opMUPOBaHUU
UTpatoT IyXOBHOCTh U UHTEIJIEKT» [Mamenzaze,
Hanamosa, 20236, c. 13]. CnocoOHOCTh MCKYyC-
CTBEHHOTO WHTEJUIEKTa TMOJHOCTHIO 3aMEHHUTH
YeJI0BeYECKUI MHTEIIEKT ObLIa ONpe/iesieHa Kak
rJIaBHasl MpodJieMa B 3TOM KOHTEKCTE.

N3 3THX KpaTKUX CpaBHEHUI BUIHO, YTO
HE3aBUCHMO OT TOTO, KaK NMOHUMAETCsl UCKYC-
CTBEHHBI HHTEJUIEKT, B €ro Quiocogcko-
THUYECKOM TIOHUMaHMM Ha T[IE€PBOM IIJIaHe
CTOSIT BOIIPOCHI €r0 B3aUMOCBSI3H € YeJoBevec-
KAM co3HaHueM. Kpome Toro, B 1eHTpe
BHUMAaHHUs JIOJDKHBI HAXOAUTHCS (DAKTOPHI,
KOTOpble azepOaiikaHckre ¢(uI0co(pbl BbI-
JIeISI0T KaK BaKHbIE B 3TOM BOIIPOCE:

- HCcKyCCTBEHHBI MHTEIUIEKT Ipeaoc-
TaBJIs€T HOBbIE 3HAHUS;

- MCKYCCTBEHHBI HWHTEIJIEKT MOXKET
yrayOuTh Halu Guiocodcko-HayyHbIe Mpejic-
TaBJICHUS O YEJIOBEYECKOM CO3HAHUH;

- MckyccTBEHHBI MHTEIIEKT TaKkKe MO-
KET MPeJOCTaBUTh HOBBIE 3HAHUSA O POJIH
JYXOBHOCTM M HHTE/UIEKTa B YIIIyOJeHUH
HalllUX MPEACTaBIeHUN O co3HaHMU [Mamen-
3ane, lagamosa, 20230, c. 8-18].

Mpbl paccMOTpUM 3TOT BOIPOC B KOH-
TEKCTE ATUX Tpex mnpodiem c¢ Quiocodceko-
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ATUYECKOW TOYKH 3pEHUS W, Hapsay ¢ oOliei
TEOPETUUYECKOM, B OTHOIICHUH A3epOaiiKaHa.

HNckyccTBeHHBIM MHTEJIEKT U CO3HAHUE

DTOT acmekT NpoOseMbl MpuodpeTaeT
CEpbE3HOE 3HAYEHUE B KOHTEKCTE TOrO, Kak
VUCKYCCTBEHHBI MHTEJUJIEKT MPEIOCTaBISAET
HOBbIE€ 3HaHUA. 3JeCh akKTyaJeH BOIpOC:
«MoXeT JIM  UCKYCCTBEHHBIM  WHTEJUIEKT
BOOOIIE MPEIOCTaBISATh HOBBIE 3HAHUSI?Y.
OtBeTbl Ha Hero pasnuuHbel. OjHa Tpynna
¢unocopoB cuMTaET, UYTO HMCKYCCTBEHHBIN
UHTEJUIEKT B 1ejioM He crnocobeH mpellOC-
TaBJIATb HOBbIE HAy4YHbIE 3HAHUS C MMOMOILBIO
MEXaHHU3Ma, IMOJ0OHOr0 YEeJ0BEUYECKOMY HH-
Te/uiekTy. Jpyras rpynna y4€HeIX MPU3HAET,
YTO MCKYCCTBEHHBIM HWHTEIJIEKT Ha CaMOM
Jiesie SIBJIAETCS] UCKYCCTBEHHBIM CYIIECTBOM M
B 9TOM CMbIC/IE MOXET 00JjaaaTth cOOCTBEH-
HbIM CO3HaHueM. B 3TOM KOHTEKCTE OHM
npeiaraloT MOJENIU CO3JaHMUsS HMCKYCCTBEH-
HOT'O CO3HAHUS, MOJOOHOTO YEIOBEYECKOMY.

Ectb Takxke wuccienoBarenu, KOTOpPbIE
NPUBOJAT B KAuyeCTBE aprymMeHTa CYIIEeCTBO-
BaHWE HE TOJbKO KOTHUTHBHBIX, HO U
COLIMOKYJIBTYPHBIX OIPAHUYEHH B CO3JaHUU
MCKYCCTBEHHOI'O CO3HaHUs. JTO O3HAYAET, YTO
B NPHUHLIMIE MPOEKT «CUIBHOTO HCKYCCTBEH-
HOTO MHTEJUIEKTa» HE MOXET ObITh peanuu-
30BaH. Te, KTO CUMTAET, UTO MCKYCCTBEHHbIN
MHTEIIJIEKT HE MOXET MPEeJOCTaBIsATh HOBbIE
Hay4HbIE 3HAHMS HAa OCHOBE MEXaHU3MOB ye-
JIOBEUECKOTO CO3HAHUS, OOBACHAIOT CBOKO
MO3UIMIO, B II€JIOM, CO3HATENIbHON (KOTHU-
TUBHOI) CTOpPOHOHM mpolecca MpUOOpeTeHUs
3HaHUN 4YelloBEeKOM. B 3TOM OTHOLIEHHH OHU
OMUPAIOTCS Ha TE3UC O TOM, YTO «HESBHOE
3HaHHUE» 0053aTeIbHO CYIIECTBYET B JHOOOMH
IIO3HABATEJIbHOM cuTyauuu. Mtak, «HesBHOE»
3HaHue, no MHeHuto M. [lonanu, cymectByer
B KQXJIOM Cllyyae, U €ro HEBO3MOXKHO YCT-
panuth [[Tonanu, 1998].

[';1aBHBIN acmekT BoONpoca - B KAaKOM
CMBICJIE HMCKYCCTBEHHBI MHTEIJIEKT CO3JAeT
Hay4yHbI€ 3HaHMsI, CBSI3aH C OTBETOM Ha BOIIPOC
«CYILECTBYET JIU UCKYCCTBEHHOE CO3HAHUE?».
Ha Gonee KOHKpETHOM ypOBHE UCCIIEI0BaTENN
MOTYT 3aJaThbCsi BOMPOCOM, CIOCOOHBI JIU
VCKYCCTBEHHbBIE CYIIECTBA MBICIUTH C MOMO-
b0 MEXAHU3MOB, COBMECTHUMBIX C YEJIOBE-
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yeckuM co3HaHueM. Ceifuac uccienoBaHus,
POBOJMMBIE B 3TOM KOHTEKCTE, MO3BOJSIOT
clenaTh paszauuHble BBIBOABL. X MOXHO
pazaenuTh Ha HECKOJBKO TPYIIIL.

OpHa rpynna BKJIIOYaeT TeX, KTO Bblpa-
aeT yBEPEHHOCTb B BO3MOXHOCTH CO3JIaHUS
UCKYCCTBEHHOI'O CO3HaHusl B mnpuHuune. [lo
UX MHEHUIO, UCKYCCTBEHHbII MHTEIEKT OYy-
JeT 00Ja/1aTh UCCIe0BaTEIbCKUMU MEeXaHU3-
MaMH, [OJ0OHBIMU YEJOBEYECKOMY TBOpP-
4YecTBy, U B 3TOM cMbIcie OyneT co3jaBaTb
NOJUIMHHbIE HayuyHble 3HaHusA. B 3TOoM Bapu-
aHTe MHTEPECHBIM COJIEpP)KaHUEM CTaHOBHUTCS
te3uc mnpodeccopa Mnpxama Mamenzaae o
TOM, YTO MCKYCCTBEHHbIH MHTEJUIEKT CO3/aeT
HOBbIE 3HaHUS. Tak, Ha OCHOBE ATOrO Te3uca
MO>KHO TIpeJICKa3aTh, YTO B OyaylieM cuMOno3
YyelloBeKa M HCKYCCTBEHHOIO HHTEJJIEKTa
CO3JIaCT HOBBIM TBOPYECKHI CyOBEKT.

Hpyras rpynma  BbelpaxkaeT MpsSMO
NPOTUBOMOJIOKHYIO No3ULKI0. OHU CUUTAIOT,
YTO B NPUHLUIE HCKYCCTBEHHBIM HHTEIIEKT
HUKOT/Ia HE CMOXXET OBITh TBOPYECKHM Ha
yesioBeueckoM ypoBHe. [loromy uto Bo Bcex
Clly4asiX UCKYCCTBEHHOE CYIIECTBO 3aBUCHUT OT
YPOBHSI  4eJIOBEUECKOro TBOpYECTBA. ITO
O3HayaeT, YTO YEJOBEUYECKHH HWHTEIJIeKT
Bcerna Oyaer (yHKUMOHMpOBaTH Ha OoJee
HIMPOKOM UM TIOyOOKOM  YpPOBHSX, 4YeM
UCKYCCTBEHHBIN MHTEIJIEKT, W, CJIeI0BaTelb-
HO, Bcerja OyleT Ha wIar BOepeau MCKyc-
CTBEHHOT'O MHTEIIJIEKTA.

Hakonen, TpeThs rpymnmna cBs3bIBaeT BO3-
MOXHOCTH MCKYCCTBEHHOTO HWHTEIUIEKTa C
CO3/IaHMEM HAy4YHOTO0 3HAaHHUS C BOMPOCOM
MOJHON Tepenayn (QYHKUMH 4YeI0BEYECKOTro
MO3ra «MO3Ty» HMCKYCCTBEHHOT'O HHTEIJIeKTa
(Hanpumep, poboTam uIM KOOOTam). ITOT
BOMPOC MOXET OBbITh pelleH B Oyayiuem, a
mMoxeT W HeT. CymiectByeT oOmias yBepeH-
HOCTb, YTO 3TO mpowuzoiier. OIHaKO OKOHYA-
TeJIbHAsl PealbHOCTh CTaHET SICHA C MOSBIICH-
MEM UCKYCCTBEHHOT'O CYIIIECTBA, 00Ja/1at0IIero
criel(UUECKMMU  TBOPYECKUMH  CITIOCOOHOCT-
sIMU, TIOOOHBIMU YenioBeueckuM. Takum oOpa-
30M, 3Ta rpymnia ucciaeaoBaTeei ocTaBiseT o/-
HY CTOPOHY BOIIPOCa OTKPBITOM, HO MOKa HE
NPU3HAET CYIIECTBOBAHNWE UCKYCCTBEHHOTO CO3-
HaHusl. OHU CTPOST MPENOJIOKEHHS Ha OCHOBE
NPOBE/ICHHBIX KOHKPETHBIX UCCIIEIOBAaHUH.
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Hayunast cropona Bompoca, obuasi s
BCEX IPYII, B BOIPOCE 3HAHUS CBSA3aHA C TEM,
COOTBETCTBYET JIM 3HAaHUE MCKYCCTBEHHOIO
UHTEJIEKTa MOPaJbHBIM U 3TUYECKUM LIEH-
HocTsAM. Takum 00pa3om, BO BCEX BapHaHTax
npoOjemMa pa3BUTHS MCKYCCTBEHHOI'O HHTEIN-
JIEKTa CBsI3aHa C TEM, KaKOe€ BIIMSHHUE OH MO-
KET 0Ka3zaThb Ha MOPAJIbHO-3TUYECKYIO Cpey
IpU NPUMEHEHHUU B O0IECTBE. DTOT acHeKT
BOIpOCA UMEET (PyHIaMEHTAIbHOE 3HAaYEHUE B
KOHTEKCTE TEMBI HAIIET0 MUCCIIEJ0BATEIBCKOTO
miaHa. PuiaocoCKO-ITUISCKUN aHAIU3 ATOM
npoOjeMbl HampsMyl0 CBSI3aH C aHAIU30M
NO3ULIMHI, U3JI0)KEHHBIX BBILIE, C TOYKU 3pEHUs
npruoOpeTeHus! HOBBIX 3HAHUH.

OnTumucTuyecKas Mnmo3vuuus:
HCKYCCTBCHHO€ CO3HAHUE 6y)1eT CTOJIb K€
TBOPYECKHUM, KaAK Y€J10BEK

B 3TOM HamnpapieHHH MPUHUMAETCS aKCH-
OMa, 4YTO WCKYCCTBEHHbIE MAaIlIMHbI CMOTYT
MOJIHOCTBIO 3aMEHHMTh HMHTEIUICKTYalIbHbIA TPy
YeoBeKa. JTO OCHOBAaHO Ha KIIACCCHU(UKAIIUK
UCKYCCTBEHHOTO MHTEJIEKTa 10  (haKTopam,
napameTpaM, YKa3bIBAaIOIIMM Ha CTEleHb ero
CIOCOOHOCTU 3aMEHUTH YEJIOBEYECKYIO JesATENb-
HOCTb. 371eChb YHHUBEPCAJIBHOCTH M MPOIYK-
TUBHOCTb CYMTAIOTCS TIJIaBHBIMM TPH3HAKaMU
TBOPYECKOW aKTUBHOCTH MCKYCCTBEHHOTO MHTEJ-
nekta. To ecTb MalIMHbI ¢ Gosee BbIPaKEHHBIMU
KauecTBaMM CUMTAOTCs 0oJiee pa3BUTHIM TUIIOM
UCKYCCTBEHHOTO MHTEIUIEKTa — «MacTepoM».
Tun MCKyCCTBEHHOTO MHTEIUIEKTa ¢ MEHBIIMMU
(YHKLMOHATBHBIMU BO3MOKHOCTSIMU U
MEHBIIIEH TPOIYKTUBHOCTBIO CUMTaeTcsi Ooliee
IPOCTBIM U MEHEE Pa3BUTHIM THIIOM.

Ha coBpemMeHHOM »3Tane CyHiecTBYIOT
JBa MeToja oOuei kimaccuukaluu HCKycC-
CTBEHHOT'O0 MHTEJJIEKTa, OCHOBAaHHBIE HA 3TOM
kputepud. OJUH U3 HUX CBS3aH C BOCIPHST-
MEM MCKYCCTBEHHOTO MHTE/UIEKTa KaK Cy-
I1eCTBa, MOAOOHOTO YEJIOBEYECKOMY HHTEIN-
aekty. CuuTaercs, UYTO CYIIECTBYIOT THUIIBI
UCKYCCTBEHHBIX CYIIECTB, KOTOpbIE AyMarOT U
JlaXKe «4yBCTBYIOT» Kak desoBek. Ha aston
OCHOBE T'OBOPST O CYIIECTBOBAHHUHM YEThIpEX
CUCTEM UCKYCCTBEHHOI'O MHTEJIEKTA:

- peaKTHBHbIE MAIIMHBI;

- MAIlIWHBI, MMEIOUINE OTrPaHUYEHHYIO
namsTh;
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- MalluHbI, 001aJaoNIe CUXUUYECKUM
COCTOSIHHEM;

- MallIMHBI, 00JI/IAI0IUE CAMOCO3HAHUEM.

IlepBblii THIT — 3TO MAIIMHBI C OYEHb
OTPaHUYEHHBIMU BO3MOXKHOCTSIMHU.

BTopo#i TMIm — 3TO MalluHbI, KOTOPbIE
ydarcsl IpUHUMATh PELIEHUsI HA OCHOBE MCTO-
pUH MoKazaTenei.

Tpetuil TUN MalIMH Jy4ylle [OHUMAaeT
00BEKTHI, C KOTOPHIMU B3aUMOJEHCTBYET.

YeTBepThlid TUI MAlIMH CYILIECTBYET T'M-
noretnyecku. OHM NPUOIMKAIOTCS K Yeso-
BEYECKOMY CO3HAHUIO MO (PYHKIIMOHATBHBIM
BO3MOXXHOCTSIM [JI0 TakOWl CTemeHH, 4To 00-
JaJar0T CAMOCO3HAHUEM.

[1gTBIi THIT — 3TO OrpaHUYEHHO OPHUEH-
TUPOBaHHbIE HCKYCCTBEHHBIE€ HWHTEJIEKTHI,
KOTOpPBIE MOTYT BBIIOJIHATh TOJBKO CIELHHU-
anbHO c(okycupoBaHHbIE QYHKIMM B paMKax
IPOrpaMMHUPOBAHUSI.

[IlecToii TMI UCKYCCTBEHHOIO MHTEIUIEKTA
MOYET YYWUTBCS, BOCIIPHHMUMATb, NOHUMATh W
(YHKIIMOHUPOBATH B MOJTHOM Mepe, KaK YellOBEK.

Haxkownel, cebMoil TN CTaHET BEPUIMH-
Ol MCKYCCTBEHHOro WHTeJIeKTa. OH MOXET
CTaTh caMOi MOIIHOHN (OpMOIi MHTEIIIEKTa Ha
3emuie. OH Ha3bIBa€TCS UCKYCCTBEHHBIM CBEp-
XUHTeIIeKToM [cM. JIxomm, 2022].

AnbTepHaTUBHAs KJIacCUpUKaLUs AETUT
€ro Ha «y3KMi MCKYCCTBEHHBIM WHTEJUIEKT),
«OOIIMHA  MCKYCCTBEHHBIH  HMHTEIUIEKT» U
«UCKYCCTBEHHBIH CBEPXMHTEIUIEKT». Y3KUH
VCKYCCTBEHHBI MHTEJUIEKT OTHOCUTCS K
CUCTEMAaM, KOTOpbI€ aBTOHOMHO HCHOJb3YIOT
Ka4yecTBa, CXOJHbIE C YEJIOBEUECKUMHU CIOCO0-
HOCTAMU. OOLIMIl NCKYCCTBEHHBIA MHTEIIEKT
OTHOCUTCS K CHCTEMaM, KOTOpbIE Yy4aTcs,
BOCITPUHUMAIOT W BBIMOJHSAIOT (PYHKIUU TOY-
HO TakK e, Kak Jtoau. VICKycCTBEHHBII cBep-
XUHTEJUIEKT, ¢ APYrOW CTOPOHBI, — 3TO CHUC-
TeMa, KoTopas o0najaeT IydluMHu (QyHK-
UUSMH B JIOMOJIHEHHE K MHOTOTPAaHHBIM KA-
YEeCTBaM, MPUCYUIUM YEJIOBEUYECKOMY HHTEIl-
nekty [Pesnuk, 2020].

DTO TMOKa3bIBAa€T, YTO MCCIENA0BATENN
paccMaTpuBalOT Pa3BUTHE HUCKYCCTBEHHOIO
VHTEJIEKTa Yepe3 MpU3My CLEHapus, B KO-
TOPOM MOXET OBbITh PeaIn30BaHO MAaKCHUMaJlb-
HO€ MpUOIMKEHHE K BO3MOXKHOCTSM YeJoBe-
4yeckoro uHremnekra. OJHa U3 CcaMbIX CHJIb-
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HBIX TO3UIMI B ATOM HaIpaBJICHUU JEMOHC-
TPUPYET KaHAJCKUW COLMOJOT W CIEIHAINCT
0 WCKYCCTBEHHOMY WHTE/UIeKTY BukTtop
CenkeBuu. B. CenkeBu4 TBEpAO YTBEPXKIAET,
YTO CO3/IaHWe KMCKYCCTBEHHOTO CO3HAHUS
BO3MOXHO. J[71s1 3TOr0 mocraTodyHo pazpabdo-
TaTh aJCKBAaTHYI) MaTeMaTHUYECKyl0 MOJEIb
YeJI0BEYECKOT0 Co3HaHMSA. B 3ToM KOHTEKcTe,
o0ecrevyrB TOYHYI0 MaTeMaTHYECKYI Xapak-
TEPUCTUKY TIOHSITHH, CBSI3aHHBIX C YeJIOBEUEC-
KUM CO3HaHUEM, JeSTEIbHOCTh HMCKYCCTBEH-
HOTO CYIIIECTBA MOXET OBITh MaKCHMaJIbHO
npudIkeHa K YeJOBEYECKOW AesITeIbHOCTH.
Ha »Toli OCHOBE MOXHO HAIEIUTh HAYYHBIM
COJIep)KaHMeM, HampuMep, TOHATUS «CO3Ha-
HUEY, «BOCTIPUITHUEY, «ITAMSATHY, «TOHUMAHHEY,
«CMBICTT», «COMACP)KAHUE», «3HAHHE», «YyMO3aK-
JIOYEeHHEe» W Apyrue (pyHIaMEeHTAbHbBIC TOHS-
TSt co3Hanusl. [lomyuenHast Mozienb (haKTUIeCKH
chopMHUpYET TBOPUYECKOE MCKYCCTBEHHOE CO3-
Hanue [CenkeBuy, 2023, c. 121-126].

IMeccumucTUYecKkast MO3ULMSI: B MPUHIIUATIE
HEBO3MO’KHO UICKYCCTBEHHOE TBOPUYECKOe
ObITHE

CTOpPOHHMKHM 3TOH MO3ULMHM TBITAKOTCS
npuBecTH ¢uiocopckoe obocHoBaHue. s
3TOr0 UCHOJIB3YIOTCS Pa3IMYHbIE ApTyMEHTBHI.
I'naBHBIN MOMEHT, OOBEIUHSIONIUN UX, CBI3aH
C KOTHUTHBHBIMU XapaKTepUCTUKAMU MPUOO-
pereHuss 3HaHUM. B 3TOM KOHTEKCTE OHHU
OMUPAIOTCS  HA  KOHLEMNLUI  «HESIBHOTO
3HaHus» M. IlonaHu Kak Ha OYEHb CUJIbHBIN
aprymeHrt. [lo muenuto M. Ilonanu, B mobom
TUIIE YEJIOBEYECKOr0 MO3HAHUs €CTh 3HAaHME,
KOTOPOE€ HESCHO U HE MOKET ObITh BUAMMBIM.
OHO (aKTUYECKH TMPUHANICHKHUT CaAMOMY
YelloBeKY M HHUKOTJa He MOXET ObITh
BUJIMMBIM. JTa KOHIENIMUs ObljIa pa3padoTaHa
I KomnuH3zoMm wu kiaccupuuupoBaHa Kak
HesBHOe 3HaHue [Kommuns, 2010].

I'. KonnuH3 BhlIENSE€T TpU TUNA HESIB-
HOro 3HaHus. [lepBblil — 3TO OTHOCUTEILHO
HEsBHOE 3HaHWe. Ero MOXXHO pacKpbITh, HO
JUIsL TOrO TpeOyloTcs CHelMalbHbIE TPUTO-
TOBJEHUS W mpoueccel. Hampumep, MoxxHO
HAy4YUTh KOTO-TO CEKpeTaM MpPUTOTOBICHUS
61mHOB. BTopoil TMm — 3TO comaTHueckoe
HEsSBHOE 3HAaHWE. DTOT TUIN B OCHOBHOM
CBA3aH C XapaKTEPUCTUKAMM YEJIOBEUYECKOTO
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Tena. JTO Takke MOXKET ObITh MpeoOpa3oBaHO
B siBHOE 3HaHue. Hampumep, MOXKHO HAy4yuTh
KOI'0-TO CEKPETHOM CTOpOHE IJIaBaHus. YxKe
€CTb OIBIT o0ecrneyeHuss TOro, YTOOLI
UCKYCCTBEHHBI HMHTEIUVIEKT o0yagan STUMHU
JByMsl HESBHBIMU 3HAHUSIMHU TOCPEJACTBOM
cnenuanbHbix nporpamm [FOnre, 2020, crp.
761-764]. Hakonen, X. KoynuH3 CBs3BIBacT
TPETUI TUI HESABHOTO 3HAHMS C OMBITOM KOJI-
JIEKTUBHOTO cocylllecTBOBaHUs. B nobom koi-
JIEKTUBE €CTEeCTBEHHBIM 00pa3oM (HopMupy-
I0TCSl BHyTpEHHUE OONIMe MpaBuia U MOJAEIH.
UToOBl OBNAETh UMHU, HYKHO JIOJITOE BpeMs
JKUTh B 9TOU cpene. DTo 00pa3HO Ha3bIBACTCS
«SI3BIKOM ~ KOJIJIEKTUBM3Ma». B ero ocHoBe
JEKUT «CMBICJ — Pa3jM4YHBIX MNPAaKTHUK B
obmiectBe». U Takoe HesIBHOE 3HAHUE HUKOTA
HE MOXET ObITh MOHATO WCKYCCTBEHHBIM
uHremnektom [Kommmnsz, 2011, c. 28-31].
31ech  BO3HHUKAeT BOIPOC  OTHOCUTENIBHO
Hay4HOro 3HaHus. [IpuHannexuT 11 cozgaHue
3HAHUS K «KOJIJIEKTUBHOMY si3bIky»? To ecTb,
OTHOCUTCA JIM CO3JaHUE U NpUOOpeTeHUe
3HaHHUA K OIBITY KOJUIEKTUBHOTO COCYylIec-
TBOBaHUsI? B cBeTe KpuTepueB COBPEMEHHOMN
HAyKd OTBET Ha ATOT BOMPOC OJHO3HAYEH:
Hay4yHO€ 3HaHue (opMHpyeTcs B pe3yJibTaTe
KOJUIEKTUBHOM JesiTeIbHOCTH !

B Ttakom cnywae, B Kakoil creneHu
3HaHUE, KOTOPOE MOXKET MPUOOPECTH OTHAEIb-
HBIi UCKYCCTBEHHBIH HMHTEJUIEKT, MOXET
COOTBETCTBOBATh KPUTEPHUSIM COBPEMEHHOM
Hayku? Wm ucKycCTBEHHBIN UHTEIIEKT MOXKET
MBICIIUTE B KOJUIEKTHUBE C OOIIEH JIOTMKOU U
ObITH TBOPUECKUM Ha 3Toi ocHoBe? [log00HbBIE
BOIPOCKHI HOCAT (hyHIaMEHTAIBHBIN XapakTep ¢
¢bunocodekoit Touku 3peHus. OTBET Ha HHX
ABTOMATUYECKU aKTyaJu3upyeT BOIpPOC O
CYILLIECTBOBAaHUH TPETHETO THUIA UMILUTULIMTHOTO
3Hanus 1o I'. Kommnzy. B otoit  cBsizu
HEOOXO/IMMO TOTYEPKHYTh €Ille OIUH Teo-
peTndecku-GpunocoPpcKrii MOMEHT B 1IEJIOM.

[TpoGiema B TOM, 4TO UUbpPOBU3ALMS
NoJlyywsia IIMPOKOE PaclpoCTpaHEHHE Ha
COBpeMeHHOM ucTopuueckoM stamne. Ceifuac
uudpoBU3alus  NpuoOpeTaeT Kak Teope-
TUYECKOoe, TaK M MPaKTUUYeCKoe 3HaueHUEe BO
Bcex ctepax. McceaenoBarenu u3ydaroT mpood-
JeMy TOro, Ha KakoOM YpOBHE MOXET ObITh
chopmupoBana nudposusanus. B 3Toi cBsi3u
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uiercst  ¢punocockuil  OTBET Ha  BOIMPOC
«BO3MOXKHO JIM  TOJHOCTBIO  OLMU(POBATh
HaydyHoe 3HaHue?». [IpoBeneHHblE aHAIU3bI
nokasajau, 4YTO Ha 3TOT BONPOC HENb3s
OTBETUTH MOJHOCTBIO MOJOKUTENBHO. TO ecTh
uupoBU3alMsl HE MOXKET BbIPa3UTh Hay4dHOE
3HaHHe B LenoM. CrenoBaTenbHO, Cyllec-
TBYIOT CJIOM 3HaHMs, KOTOpPbIE HEBO3MOXKHO
OTpPa3uTh C TOMOIIBIO MAIIMHHOW JIOTUKU U
crienMagbHbIX mporpamMm. B atoit cBsizu 1HO.B.
MacnaHoB MHUIIET, YTO POOOTHI HE MOTYT
BBIMTH 3a paMKU pa3pabOTaHHBIX [JISI HHUX
nporpaMM M T[O3TOMY «HE MMEKT BO3-
MOKHOCTH NMPUOOpETaTh HOBbIE 3HAHUS, JaXKe
€ClIi OHM OOIIAIOTCS C JroAbMU» [MaciaHoB,
2022, c. 41]. TToMmumo 3TOTO, CYIIECTBYET €IIE
OJlHa Ipo0JIeMa CEMaHTUYECKOro XapakTepa.
JBun Mamdbopa mnumer, 4to 000 BHUT
MBILUIEHUsST TpeOdyeT TpaMMaTUKH  SI3bIKa.
Ob6miee dumocodpckoe 3HAYEHHE ITOTO 3aK-
JIOYAeTCss B TOM, YTO MBIIUIEHHE MOXKET
«BUJIETb» TIOBTOPSIIOIIMECS COOBITUS B OK-
pyxarouiemM Mupe. B 3Ty kaTteropuro Ttaxke
BXOJSIT clloBa M aOCTpakTHble wujaeu. Mel
MOkeM O00O00OLIUTh 3Ty OCOOEHHOCTH MOJ
Ha3BaHueM «HaOmoaeHue». Kakum Obl co-
BEpILIEHHBIM HHU ObUT HEMPOHHBIA MEXaHHU3M
UCKYCCTBEHHOI'O MHTEJJIEKTA, OH HE o0janaer
CHOCOOHOCTBIO HAONIOJaTh B 3TOM KaydecTBe.
CrnenoBaTenbHO, OH JIOJDKEH «TIOKOPUTH CIIETy-
IOLIYI0 BBICOTY» [Mamdopn, 2019, ctp. 2-8].
OpHako 37echb BO3HHMKJIA HHTEpECHas
CUTyalldsi C TOYKM 3peHHs] TpUOOpeTeHUs
3HaHUld. CoBpeMEHHble HEWPOHHBIE CETH,
pazpaboTaHHbIe JIJIs1 HEKOTOPBIX BUIOB MCKYC-
CTBEHHOTO WHTEJUIEKTa, MOTYT (YHKIIHOH-
UpoOBaTh MHAaue, YeM CIOCOOHOCTh 4YesloBe-
YECKOro MHTE/UIEKTa pacro3HaBaThb M300-
paxenus. Hampumep, cyliecTBylOT KapTHHBI,
KOTOpBbIE 4YEJIOBEK HE MOXKET CpPaBHUTh C
JIPYTUMH, HO UCKYCCTBEHHAs HEHpOHHAs CeTh
moxer [Hryen u ap., 2015]. IlonstHo, uTO
UCKYCCTBEHHBIH MHTEIJIEKT MOXET CO3/1aBaTh
3HAaHUsA, KOTOPBIE YEIOBEUECKOE MBILLIIIEHUE HE
moskeT. [lockonbky mpoliecc pacno3HaBaHUs
M300paKEHU Takxke sBIseTCS Mpuodpere-
HUEM 3HaHUil. B coBpemeHHOW Hayke J0Ka-
3aHO, YTO PAclO3HaBaHUE M300paXKeHUM, Kak
KOTHUTUBHBIN  Mpoliecc, TakxkKe  SBISETCS
co3nanueM uzoOpaxeHudd. C d3TOH TOUKH
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3peHusi, ClIOCOOHOCTh UCKYCCTBEHHOTO MHTEN-
JeKTa 0coObIM 00pa3oM CpaBHUBATh M300pa-
KEHUS] U BBIPAXKATh CBOIO TO3MIIMIO MO HUM
SIBIISIETCSI JIOTUYECKUM KOTHUTHUBHBIM IPOIIEC-
coM. CreqioBaTesibHO, B OMPEIEIIEHHOM CMBbIC-
Jie MCKYCCTBEHHBI WHTEIUIEKT MOXKET CO3/a-
BaTh 3HaHMs. OJHAKO 3TO HE COBCEM TO Ke
camoe, YTO CO3/laHME 3HAHUU YEIOBEKOM, U
UMEET OrPAaHUYCHHYIO 00JaCTh IPUMEHEHHUS.

3akiroueHue

Pa3Bute M pacmmpeHue NpUMEHEHUs
VCKYCCTBEHHOI'O MHTEJJIEKTA MOJHUMAKOT HO-
BbI€ aKTyaJlbHble BONpPOCHI. [IpoBeieHHBIN BBI-
1I€ aHaJIU3 B 3TOM HAIIPaBJIEHUHU ITOKA3bIBAET,
YTO CpeAM MCCIIEOoBaTeIe B paccMaTpuBa-
€MOM KOHTEKCTE€ [0 CHX IIOp HET €IUHOTO
MHeHUs. CyHeCTBYIOT Pa3IMYHbIE OAXObI U
BBIBOJIBI. B cBeTe HMX CpaBHEHUS MOKHO
c/leaTh orpe/ieIeHHble 0000ILEHM .

[Ipexxne Bcero, MNOTYEPKHEM, 4TO
pa3BUTHE MCKYCCTBEHHOTO MHTEJUIEKTa Kak
TEOPETUUECKOW Hay4yHOH MpoOieMbl Mpej-
LIECTBYET MpOLECCY aJEKBAaTHOW OLICHKH
pe3yJbTaToOB €ro INnpuMeHeHus. Teoperudec-
KH€ M KOHLENTYaJbHbIE UCCIENOBAHNS B 3TOM
CMBICJIE OCTABJISIIOT TO3aAU IMPAKTUKO-TIPU-
KJIaJHYl0 cdepy, YTO co3JaeT TPYIHOCTH B
CBOEBPEMEHHOM HAY4YHOM OIIPEJIEICHUN COLU-
JbHBIX MOCHEeACTBUI mpobiaembl. B Hac-
TOsILIIEE BPEMS CYILLIECTBYIOT Pa3IMUHBIE IOJ-
XOJbl U OLICHKM IO 3TOMY acIeKTy BOIpOCaA.
Ecnu npouecc Oyzaer mpoaoskatbes B 3TOM
HaNpPaBJICHUU U TUHAMUKE, TO MOKHO CHENIaTh
BBIBOJI, UTO B3aMMOCBSI3b MEXY HCKYCCTBEH-
HbIM HHTEJJIEKTOM W 4YEJIOBEYECKMM CO3-
HaHUEM cTaHeT elle Oosiee cioxHOU. B npy-
I'OM CLIEHapUH, TO €CTb, €CJIU ONTUMHUCTUYHbBIE
IPOrHO3bl COyAyTCSl, NPUMEHEHUE MCKYC-
CTBEHHOI0 MHTEJIJIEKTa B OOIIECTBE MOXHO
OyJeT BOCHPUHMMATh KaK IPU3HAK I[OBBI-
LIIEHUsI BEPOSTHOCTH TOTO, YTO YEJIOBEYECTBO
B LICJIOM IOJIHUMETCSI HAa HOBBIM TMO3UTUBHBIN
KayeCTBEHHBIM ypoBeHb. Bo BTOpOM clieHapun
BO3MOYKHO, YTO MHp 3BOJIOLMOHHUPYET K Oojee
IyMaHHOMY YPOBHIO. B 3TOM ciydae Bo3pacTraror
LIaHCBl Ha TapMOHWYHOE HBOJIIOLIMOHHOE pPa3-
BUTUE B3aMMOOTHOLIEHUNA MEXKIY MHCKYCCTBEH-
HBIM MHTEJUIEKTOM M 4€JI0BEUYECKUM CO3HAHHUEM.
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Xiilasa

Mogalado “biliklor comiyyati” anlayis1 otrafinda formalasmis falsofi vo elmi diskurs tohlil edilir.
Burada asas mogsad bilik comiyyati anlayisinin hoaqigston sonaye-modern comiyyotdon keyfiyyot
baximindan forqglonon yeni bir morhalo, yoxsa sadoco mdvcud sosial-igtisadi qurulusda bas veron
dayisikliklori metaforik dills ifads edon bir nazari ¢ar¢ive oldugunu aydinlasdirmaqdir. Tadqiqatda
konsepsiyanin hom torofdarlarinin, hom do tonqidgilorinin baslica arqumentlori miigayisali tohlil ilo
arasdirilmigdir. Naticalors gora, bir qrup tadqiqat¢i “biliklor comiyyati”ni ¢oxdan moveud olan sosi-
al proseslorin sadoco yenidon adlandirilmasi vo ya neoliberal ideologiyanin mshsulu kimi doyarlon-
dirdiyi halda, digar qrup miislliflor biliyin iqtisadi, siyasi va giindalik hayatin markezina kegmasini
modernliyin yeni fazasi hesab edir. Moqgalodo natico olaraq gostorilir ki, “biliklor comiyyati” no ta-
mamilo asassiz bir mif, na do avvalki marhalalori tamamilos silon radikal qirilmadir. ©ksina, tarixi
davamliliq zomininds formalasib comiyyatin islomo mantiqini yeniloyon hibrid bir transformasiyani
ifado edir.

Acar sozlor: biliklor comiyyati, informasiya comiyyati, bilik iqtisadiyyati, postindustrial comiyyat,
modernlik.

THE CONCEPT OF THE “KNOWLEDGE SOCIETY”:
HISTORICAL CONTINUITY OR STRUCTURAL TRANSFORMATION?
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Summary

This article analyzes the philosophical and scientific discourse surrounding the concept of the
“knowledge society.” It aims to determine whether the “knowledge society” represents a qualitati-
vely new stage beyond industrial-modern society or is merely a metaphorical label for internal
transformations of the existing system. The study employs a comparative analysis of the main argu-
ments put forth by both proponents and critics of this concept. The findings indicate that while so-
me researchers view the “knowledge society” as a rebranding of long-standing social processes or a
construct of neoliberal ideology, others evaluate the growing centrality of knowledge in economic,
political, and daily life as a new phase of modernity. The article concludes that the concept of a
“knowledge society” is neither an unfounded myth nor a radically novel epoch that erases prior sta-
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ges; rather, it describes a hybrid stage that combines historical continuity with a transformation of
the operative logic of society.

Keywords: knowledge society, information society, knowledge economy, post-industrial society,
modernity
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AHHOTANUA

B crarbe anamusupyetrcss ¢umocopckuid W HAYUHBIH JMCKYpPC, CBS3aHHBIM C KOHIICTIIMEH
“obmiectBa 3HaHmii”. Llenb ucciaenoBaHUs — BBISICHUTH, MPEACTaBISET U “O0IIECTBO 3HAHUN™
KayeCTBEHHO HOBBIN 3Tam pa3BUTHS, MPOAOIKAIOIIUN UHAYCTPUATIBHYIO 310XY, WM K€ SBISETCS
MeTadopuiyeckuM O00O3HAUYEHHEM BHYTPEHHUX TpaHChopMaluil CyllecTByOIEH cuctemsl. B
pamMKax HCClIeJJOBaHMsS TMPOBEAEH CpPaBHUTENbHBIM aHalu3 OCHOBHBIX apryMEHTOB Kak
CTOPOHHUKOB, TaK U KPUTUKOB JaHHOW KOHLeNUHU. Pe3ynbTarhl MOKa3bIBalOT, YTO OJHA CpYyIIa
uccieaoBareneld paccMaTpruBaeT “oOIecTBO 3HAHUK KaK MEPEOCMBICTICHUE YKE CYIIECTBYIOIIUX
COLIMATILHBIX MPOIIECCOB JIMOO KaK MJICOJIOTMYECKUH KOHCTPYKT HEOIHOepalbHOro Toska. B To ke
BpeMsi Jipyras Tpynmna [OAYEPKUBAET BO3PACTAIONIYI0 IEHTPAIbHYIO pOJb 3HAaHUU B
SKOHOMUYECKOM M COLMalIbHOW CTPYKType, TPakTys 3TO Kak HOBYI a3y coBpeMeHHocTu. B
3aKJII0YEHME JeJIaeTCs BBLIBOJ, YTO KOHIEMIUS “o0liecTBa 3HAHUN HE SBJISETCS HU IOJHOCTHIO
HOBOW AMOXOW, HU MPOCTBIM MH(OM, OTMEHSIOIIMM Mpeablayliee pa3BuTue. Hamportus, oHa
OTpakaeT TMOPUAHBIN 3Tall, COYETAIOLIMI MCTOPUUECKYIO MPEEMCTBEHHOCTh € TpaHchopmaluen
NPUHLKIOB (GYHKIIMOHUPOBAHUS OOIIECTBA.

KaroueBble ciaoBa: o0mecTBo 3HaHUK, WHGOPMAIMOHHOE OOIIECTBO, IKOHOMHUKA 3HAHWM,
MOCTUH/Y CTpHAIIbHOE 00I11eCTBO, MOJIEPH.

GIRIS

XX asrin sonu vo XXI asrin avvallorinda tadricon zoiflayir. Belo ki, onun yerini bilik,
bilik vo informasiyanin istehsali, 6tiirlilmasi vo informasiya vo simvolik istehsal formalar1 tu-
istifadasi comiyyatin bir ¢ox istiqgamatlorindo tur. Lakin bu iddia comiyystin mahiyyati vo
oldugu kimi sosial-igtisadi qurulusunda da inkisaf montiqi ilo bagh dorin noazori suallar
asaslt doyisikliklora sobab olmugdur. Artiq ra- dogurur.
gomsallagsma, elmi biliklorin institusional xa- Biliklorin sosial hayatin biitiin sahalorino
rakter almasi, innovasiya vo intellektual omok niifuz etmoasi ilk baxigda keyfiyyotco yeni bir
formalarinin genislonmoasi fonunda “biliklor ictimai formasiya tosiri yaratsa da, bu doyisik-
comiyyati” anlayist comiyyatin yeni marhalosi- liklorin hoaqiqi mahiyyati hami torofindon bir-
ni tosvir edon asas konseptlordon biri kimi irali monal1 sokildo qobul edilmir. Bir torofdon, bi-
striilmiisdiir. S6ztigedon anlayisa goérs, sona- lik istehsalinin iqtisadi doyara g¢evrilmosi, el-
ye-modern comiyyat {iclin saciyyavi olan mad- mi-texnoloji innovasiyalarin giindalik hoyatin
di istehsal vo fiziki amok morkazli struktur strukturunu doyismasi vo informasiya axinlari-
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nin qlobal miqyas almas1 “yeni comiyyat” tezi-
sini giiclondirso do, digor torafdon iso tonqidg¢i
yanagmalar bu prosesi kapitalist sistemin daxi-
li adaptasiyasi, idaroetmo vo nozarot mexa-
nizmlorinin daha miirokkob formasi kimi sorh
edir. Bu baximdan “biliklor comiyyati” anlayisi
ya real struktur doyigsmani ifads edon analitik ka-
teqoriya, ya da movcud ictimai miinasibotlori
normativ va ideoloji baximdan legitimlogdiron
diskursiv etiket kimi qiymatlondirils bilor.

Moasalonin falsafi ¢okisi mohz bu ikili in-
terpretasiyada tizo ¢ixir. Ogor “biliklor comiy-
yati” tarixi baximdan avvalki comiyyat tiple-
rindon prinsipial sokilds forqlonirss, onda sosi-
al struktur, hakimiyyot miinasibatlori, iqtisadi
doyor anlayis1 va biliklo giic arasindaki slago-
lor yenidon diistintilmalidir. Oksina, agor bu
anlayis daha ¢ox tarixi davamliliq ¢ar¢ivasinda
bas veron doyisikliklorin yeni adlandirilmasi-
dirsa, onda asas problem bu diskursun ideoloji
funksiyasinin vo normativ iddialarinin tohlili-
dir. Beloaliklo, “biliklor comiyyati” anlayisi yal-
niz empirik tosvir deyil, hom do ontoloji vo
epistemoloji xarakter dasiyan bir iddia kimi ¢1-
x1s edir vo bu sababdon tonqidi folsafi analiz
tolab edir.

Aktualliq: Miiasir dovrds bilik va infor-
masiyanin iqtisadi, siyasi vo modoni resursa
cevrilmosi comiyyastin inkisaf modellorina,
idaroetma strategiyalarina vo sosial baraborsiz-
lik mexanizmloring birbasa tosir gostorir. “Bi-
liklor comiyyati” anlayisinin analitik vo onto-
loji osaslarin aydinlagdirilmasi tokco nozori
miibahisa deyil, eyni zamanda miiasir sosial si-
yasotlorin va inkisaf strategiyalarinin falsofi le-
gitimliyini dork etmok baximindan miihiim
ohomiyyat dasiyir. Yeni tarixi morholonin fal-
sofi xarakterlondirilmosi Azarbaycan falsofi
diisiincosindo do foal miizakira predmetidir.
AMEA Folsofa vo Sosiologiya Institutunun
todqiqategist F. Qurbanov miasir dovrii “yeni
transformasiya moarholosi” kimi xarakterizo
edir vo belo moarhalonin hom varislik, hom da
yeni keyfiyyat elementlorini 6ziindo birlogdir-
diyini gostorir 1(Qurbanov, 2024, s. 38). Bu

1 - Qurbanov, F. (2024). Yeni tarixi morhslode milli ideya:
falsofi yanagsma. I. Mommadzads (red.), YUNESKO-nun tosis
etdiyi Umumdiinya Falsofo Giiniine hasr olunmus "Dayarlor
va identikliyin falsofi problemlari" mévzusunda beynslxalq el-
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yanasma biliklor comiyyati anlayisinin da sa-
doco texnoloji yenilik kimi deyil, daha genis
tarixi-folsofi transformasiya kontekstinda tohlil
edilmasinin zoruriliyini asaslandirmaga imkan
verir. Bu sababdan anlayisin tarixi davamlilig-
mi, yoxsa struktur doyisimi ifado etmasi mass-
lasi aktual elmi problem kimi ¢ixis edir.
Metodologiya: Maqaloads analitik vo mii-
qayisali falsofi yanagmadan istifado olunmus-
dur. “Biliklor comiyyati” konsepsiyasi iizra
klassik vo miasir nazoriyyslor tarixi-miiqayi-
soli metod osasinda tohlil edilmis, torofdar vo
tonqid¢i movqelorin asas arqumentlori konsep-
tual soviyyado tizlosdirilmisdir. Tadqiqat bo-
yunca tonqidi yanagma prinsipi asas gotiiriile-
rok anlayisin ideoloji, normativ vo ontoloji ¢a-
larlar1 kompleks sokildo qiymatlondirilmisdir.

Falsafi miibahiss Skeptik yanasmalar

Bir sira tadqiqateilar “biliklor comiyyati”
konsepsiyasini siibha altina alaraq onun aslin-
dos tam yeni bir ictimai formasiyani ifado etmoa-
diyini iddia edirlor. Bu skeptik movqeya osa-
son, comiyyatin inkisafinda bilik vo informasi-
ya homiss miihiim rol oynayib. Dolayisiyla,
miiasir dovrde biliyin ohomiyyatinin artmasi
avtomatik olaraq comiyystin mahiyyatco do-
yisdiyi anlamina golmir. Masalan, filosof Ro-
berto Unger vurgulayir ki, “indiyadok elo bir
iqtisadi sistem olmayib ki, orada ideyalarin
rolu sifira barabar olsun; bu sababdon biliyin
yiiksolisini insan sivilizasiyasinda fasilosiz vo
tam yeni bir qirilma (discontinuity-si) kimi
toqdim etmok dogru deyil” * (Unger, 2020,
s.140-143). Yoni biliklorin artan rolu daha ¢ox
tarixi inkisafin davami kimi anlagilmalidir. Bu
tonqidi movqeya gora miiasir “biliklor comiy-
yati” ovvalki sonaye vo informasiya erasinin
tizorinds insa olundugu ti¢lin comiyyastin fun-
damental qurulusu doyismayib.

Sosioloq Frank Webster do “informasiya
comiyyati” tezisinin 6zayini togkil edon “yeni
tip comiyyat” iddiasini hadofs alaraq skeptik
yanasanlar sirasinda movqe gostorir. O gostorir
ki, bir ¢ox miolliflor comiyyastin informasiya
ilo bagli gostaricilorini sadoco komiyyatca yoni

mi konfransin materiallar1 (s. 38-47). Baki: AMEA Falsofo vo
Sosiologiya Institutu.

% Unger, R. M. (2020). The Knowledge Economy: A Critique
of the Dominant View. American Affairs, 4(3), 1-24.
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informasiya sektorunda ¢alisanlarin sayini, in-
formasiya axinlariin hacmini vo s. dl¢iirlor vo
buradan “yeni bir comiyyat tipi” naticasini ¢1-
xarirlar. O, informasiya bollugunun yeni bir
comiyyat tipi yaratdigi fikrini tonqid edorok
bildirir ki, “sadaco dovriyyads olan informa-
siyanin komiyyatco artmasina baxaraq co-
miyyati yeni tip adlandirmaga Jssas veran
aydin meyarlar yoxdur vo buna gors ds “in-
formasiya comiyyati konsepsiyasi dorin qii-
surludur” ° (Webster, 2014, s.36, 352).
Webster mashur bir analogiyadan istifads edir:
“orzagin hoyati chomiyyst dasimasia vo son
onillords istehlakinin misli goériinmomis doro-
cads artmasina baxmayaraq, he¢ kim yasadigi-
miz dovri “Qida Comiyysti” adlandirmir vo
bununla avvalki dovrlarlo sistematik qirilma
yarandigimi iddia etmir” (Webster, 2014,
s.38). Bu miiqayiss ilo o demok istayir ki, in-
formasiyanin ¢oxalmasi da tokbasina yeni bir
comiyyat qurdugumuzu siibut etmir. Informa-
siyanin (vo biliyin) miiasir hoyat {i¢lin avozo-
lunmaz oldugunu Webster gqabul edir, lakin bir
fenomenin avozolunmazh@i onun comiyyati
toyin edon asas amilo cevrilmasi anlamina
galdiyi ilo razilasmir. Demoli, “informasiya
comiyyati” anlayisi, Webster’in fikrinco, osa-
son sayca artimi keyfiyyot doyisikliyi kimi go-
loms veran sathi tasovviirdiir.

Eyni falsofi perspektivindon ¢ixis edon
Stiv Fuller da (Steve Fuller) daha epistemoloji-
siyasi dildo “bilik comiyyati” ideyasina skepti-
sizm niimayis etdirir. O, xatirladir ki, “bilik
comiyyatinds yasayiryq demak, aslinda giic
comiyyatinda va ya pul comiyyatinds yasadi-
gimizi demokdon daha informativ deyil” *
(Fuller, 2001, s.177). Yoni bilik homiso co-
miyyatin toskili vo toraqqisindo mithiim rol oy-
namast “bilik comiyyoti” ifadoasi comiyyatin
xarakterini agiglamir. Fuller igiin “bilik co-
miyyoti” diskursu, daha ¢ox biliyin va univer-
sitet sisteminin bazar mexanizmlorino tabe
edilmasini va bilik mohsullarinin amtoslosma-

3 Webster, F. (2014). Theories of the information society (4th
ed.). Routledge. https://www.taylorfrancis.com/books/mo-
1n0/10.4324/9781315867854/theories-information-society-
frank-webster

* Fuller, S. (2001). A critical guide to knowledge society
newspeak: Or, how not to take the great leap backward. Cur-
rent Sociology, 49(4), 177-201.
https://doi.org/10.1177/0011392101049004010
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sini ifado edon neoliberal ideoloji dildir. Bu
yanasmaya goro, “bilik comiyyoti” anlayisi
elmdo vo ali tohsilds totbiq olunan bazar yo-
niimli idaroetmo siyasatlorini ort-basdir etmok
ticlin istifado olunan normativ bir ritorikadir.

William Leiss isa “The Myth of the Infor-
mation Society” adli maqgalasinds informasiya
camiyyati haqqinda populayarlasdiriimig tas-
virlori birbasa “mif” kimi adlandirir va gosto-
rir ki, “informasiya ingilab1”, “informasiya
igtisadiyyat1” va “informasiya comiyyati” an-
layislart “miiasir comiyyatda texnokratik dii-
siinca anoanasinin yeni marhalasidir” ° (Leiss,
1989, s. 282). Onun arqumentinda asas vurgu
budur ki, bu terminlar real struktur dayigiklik-
larini neytral tasvir etmakdan ¢ox, ictimaiyyati
“yveni miihito adaptasiya olunmaga mohkum
edon” texnokratik ideologiyani takrar istehsal
edir. Yoni “informasiya comiyyati” do faktiki
olaraq avvalki kapitalist inkigsaf modelinin da-
vami, lakin forqli simvolik paketlonmasidir.

Bu xatd> daha yeni mévgeni Benedikt
Fecher tomsil edir. O, “There is no Knowledge
Society” basliql maqalasinda agiq sakilds ya-
zir ki, “bilik comiyyati mifi ela bir tasavviir ya-
radir ki, guya biz universal, barabor va inklii-
ziv bilik istehsalr dovriina daxil olmusuq, hal-
buki “bu sadaca bir mifdir” va hatta akademi-
yanin oziindo bela bilik istehsalina ¢ixig no
universal, no borabor, no do inkliizivdir” ¢
(Fecher, 2013). Fecher konsepti heg¢ bir empi-
rik realliga uygun galmayon, havada asili qa-
lan bir qasr adlandirir voa maqaloni bu ciimla
ila bitirir: “Biz bilik camiyyatinds yagamirig,
amma ora ¢atmagq iigtin alimizdon galoni etma-
liyik”. Bu movqe bir tarafdon “biliklor comiy-
vati yoxdur” dediyiniz arqumenti giiclondirir,
digor tarafdan normativ istigamat verir. Oslin-
do Fecher bilik comiyyati anlayisinin movcud
olmasi fikrini tam mahv etmir, sadaca onun var
olmasnt inkluziv paylanma, taraflor iigiin al¢a-

> Leiss, W. (1989). The myth of the information society. In 1.
Angus & S. Jhally (Eds.), Cultural politics in contemporary
America (pp. 282-298). Routledge. https://api.pagepla-
ce.de/preview/DT0400.9781000726350 A43842511/preview-
9781000726350 _A43842511.pdf

® Fecher, B. (2013, October 28). There is no knowledge soci-
ety: A case for critical research on internet and society. Digital
Society Blog, Alexander von Humboldt Institute for Internet
and Society. https://www.hiig.de/en/there-is-no-knowledge-so-
ciety-a-case-for-critical-research-on-internet-and-society/



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026

ITPOBJIEMBI BOCTOYHOH ®HITIOCODHH

tan olmast ilo sartlondirir. Onun movgeyi ila
problem bilik va texnologiyanin artmasinda
yox, onun paylanma va idara edilma mexa-
nizmlarindadir.

Qeyd olunan skeptik yanasmalarin ortaq
cohoti ondan ibaratdir ki, onlar bilik vo infor-
masiyanin artan morkoziliyini inkar etmirlor,
lakin bu fakti “tamamilo yeni bir comiyyat
formas1” kimi toqdim edon diskursu metodo-
loji cohotdon qiisurlu vo ideoloji cohotdon ya-
niltict hesab edirlor. Unger, Webster, Fuller,
Leiss, Fecher kimi miolliflor bildirirlor ki,
miiasir dovrds comiyyetin ontoloji tipi deyil,
yalniz bilikla bagli proseslorin miqyasi, qlobal-
lig1 vo idareedilma formalar1 dayisir. Bu ba-
ximdan, onlarin fikrinco “biliklor comiyyati”
dedikde tamamilo misilsiz yeni bir formasiya
basa diisiilmomolidir. ©ksino, miiasir durum
tarixi davamhiliq kontekstindo dayarlondiril-
molidir, yoni indiki comiyyat holo do avvalki
sonaye vo informasiya camiyyatinin {izerinde
yiiksalir vo onun asas institutiv niimunalorini
dastyir. Skeptik yanasma “bilik comiyyati” ri-
torikasiin ideoloji gatini, xiisusilo neoliberal-
lasma vo texnokratik rasionalizm aspektlorini
ifsa etmosi ilo doyarli olsa da, onun zaif torofi
miiasir dovrds bas veran struktur doyisikliyin
miqyasini sadoco komiyyat artimi kimi sorh et-
maklo mohdudlagsmasidir. Bu tonqidgilor biliyin
sosial nizamin 6zayino ke¢masi faktini ayr1 bir
analitik kateqoriya kimi dayarlondirmir, halbuki
elo bu mogam miizakiranin morkazindadir.

Struktur transformasiya tezisi: biliklor
comiyyatinin miidafia¢i yanasmalari

Skeptik tonqidlera baxmayaraq, bir ¢ox
klassik vo miiasir miislliflor “biliklor comiyya-
ti” anlayisint qoruyub saxlamagin elmi zasrurst
olduguna inanir va hesab edirlor ki, miiasir co-
miyyotdo bas veron struktur doyisikliklorin
miqyasi yeni bir konseptual ¢ar¢ivaya ehtiyac
yaradir. Daniel Bell postindustrial comiyyst
nazariyyassinde comiyyatin yeni qurulusunun
osas prinsipini belo formuls edirdi: “nazari bi-
liklorin innovasiyanin monbayi va comiyyat
ticlin siyasot formalagdirmanin asas1 kimi mor-
kozi rola malik olmasi” 7 (Bell, 1973, s. 14).
Bell-in fikrinco, artiq istehsal proseslori tokco

" Bell, D. (1973). The Coming of Post-Industrial Society: A
Venture in Social Forecasting. New York: Basic Books.
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fiziki omtaslor otrafinda deyil, bilik strafinda
toskil olunur. Postindustrial comiyyst “artiq
fordlorin vo masinlarin omtoo istehsali ii¢lin
olagolondirilmoasi deyil, bilik otrafinda toskil
olunan” sosial qurulusa ¢evrilir (Bell, 1973, s.
20-21). Bu vurgu sadoco biliyin komiyyatco
artdigin1 gostormaklos kifaystlonmir; o, eyni za-
manda comiyyatin iqtisadi sektoru, peso struk-
turu, sosial stratifikasiyas: va gorarverma me-
xanizminin nozari vo elmi biliklorin togkilat-
landirict oxu otrafinda yenidon quruldugunu
bildirir. Basqa s6zlo, Bell deyir ki, bilik ovval-
ki comiyyatlordo oldugu kimi sadoco fond
amillordon biri olmagdan ¢ixmis, “sosial niza-
min seg¢ici vo oloyici meyarina” ¢evrilmisdir.
Yoni digor faktorlar osas amildir va bilik orda
sadaco dastoklayici rol oynayir yox, oksina di-
gor faktorlarin olmasi yalniz vo yalniz biliyin
seciciliyi amilindon asilidir. Daha timumi s6zlo
Horsey biliyin alt coxlugudur da deys bilarik.

Peter Drucker bu xatti postkapitalist co-
miyyat tohlilinds davam etdirir. O, agiq sokilds
geyd edir ki, “biliyin sadaca bir resurs yox, re-
sursun 0zl statusuna yiiksolmosi comiyyatimi-
zi postkapitalist edon baslica amildir” *(Druc-
ker, 1993, s. 45). Druckero gora istehsalin
klassik dayaqlar1 olan torpagq, fiziki kapital vo
onanavi amak 6z nisbi ¢akisini itirir, sosial qu-
rulus iso “bilik is¢ilori” vo yiiksok ixtisasl xid-
mat pesolori otrafinda formalagir. Bilik “osas
iqtisadi resurs”a, bilik osasinda isloyanlor iso
yeni dominant tobaqoya ¢evrilir. Belaliklo,
Bell-in nazoari ¢argivasi ilo Druckerin postkapi-
talist diagnozu bir noqtads kasisir: comiyyatin
strukturunda bas veran transformasiyalar1 anla-
y1b izah etmak ii¢iin bilik yalniz “komakei fak-
tor” kimi deyil, analizin baslangic kateqoriyasi
kimi gotiriilmalidir. O homds istonilon digar
onanovi resursdan daha bahali vo doyarli bir
invana ¢atib.

Bu iddianin asaslandig1 arqumentlor tok-
co nazoari deyil, eyni zamanda empirikdir. Fritz
Machlup artiq 1960-c1 illordo ABS iqtisadiy-
yatinda “bilik industriyalar1”nin paymi hesab-
layarkon gostorirdi ki, texniki biliklorin artimi

¥ Drucker, P. F. (1993). Post-capitalist society. New York:
HarperBusiness. https://www.researchgate.net/publicati-
on/220363595 Effects of Transformational Leaders-
hip_and_Organizational_Position_on_Knowled-

ge Management
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vo ondan qaynaqlanan mohsuldarhq artimi is-
tehsal dinamikasini izah edon osas doyisonlor-
doan birina g¢evrilir. Onun ifadasi ilo, texniki bi-
liklorin artimi vo ondan irali golon mohsuldar-
liq artimi1 istehsalin artiminda holledici amil-
lordondir. Machlup-un hesablamalarina ssasla-
nan sonraki todqiqatlar gostorir ki, “artiq
1950-1960-c1 illordo ABS UDM-nin toxminon
ticdo birina yaxini bilik istehsali vo Gtiirtilmasi
ilo bagl saholords formalasirdr” °(Machlup,
1962, s. 5). Bu, Unger tipli skeptik mévgedon
forqli olaraq, bilik sahslorinin iqtisadi struktur
daxilinds ayrica “sektor” kimi formalasdigini
vo comiyyatin “goki morkozinin” getdikco bi-
lik tizerins kegdiyini gostoran empirik asasdir.

Manuel Castells bu doniisii “informasion
inkisaf modeli” anlayist ilo timumilsgdirarak
geyd edir ki, “sonaye dovriindo mohsuldarligin
osast xammal va enerji lizorindo qurulurdusa,
informasional dovrdo mosuldarligin monbayi
bilik esasinda molumatin yaradilmasi, islonmo-
si vo totbigi texnologiyalarinda comlonir” '
(Castells, 1996, s. 17-21). Onun “sobako co-
miyyoti” konsepsiyasinda qlobal iqgtisadiyyatin
mantiqi kapital axinlarindan ¢ox, bilik va infor-
masiya axinlarinin sabaka strukturlari ilo miioy-
yon olunur. Innovasiya, ragabet iistiinlilyii va
glic miinasibatlori getdikco daha ¢ox bilik inf-
rastrukturuna, Aragdirma vo Inkisaf (Ar-Ge) va
IKT sobokalorine baglanir. Bu monzara biliklor
comiyyatinin sadaco “ideoloji etiket” deyil, qlo-
bal iqtisadi sistemin baglica islomo mexanizmi-
ni ifads edon anlayis oldugunu gostorir.

Bu nozori monzoroni empirik miistovido
dostokloyon miiasir todqigatlar da movcuddur.
Movlanov gostorir ki, rogomsal texnologiyalar
"Umumi Mogsadli Texnologiyalar" olaraq co-
miyyatin demak olar ki, biitiin saholorino tosir
gostarir, lakin bu texnologiyalar eyni zamanda
bacariq asaslt bolinma yaradir: “texnoloji yeni-
liklori monimsayanlor tigtin galirlar artir, uygun-
lasa bilmayanlor ti¢lin iso azalir, bu da sosial

 Machlup, F. (1962). The production and distribution of
knowledge in the United States. Princeton, NJ: Princeton Uni-
versity Press. https://www.mises.at/static/literatur/Buch/mach-
lup-production-and-distribution-of-knowledge-in-the-us.pdf

10" Castells, M. (1996). The rise of the network society. Ox-
ford: Blackwell. https://deterritorialinvestigations.wordp-
ress.com/wp-content/uploads/2015/03/manuel _castells the ri-
se_of the network_societybookfi-org.pdf
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stratifikasiyanin yeni formalarinin ortaya ¢ixma-
sna gatirib ¢ixarir” ' (Mdvlanov, 2025, s. 113).

Bu monzoars biliklor comiyyatinin sado-
co “ideoloji etiket” deyil, qlobal iqtisadi siste-
min baglica islomo mexanizmini ifado edon an-
layis oldugunu gostorir. Bu yanasma miiasir
yerli akademik miihitdo do oksini tapir. AMEA
Falsofa vo Sosiologiya Institutunun "Ragomsal
Inkisaf vo Siini Intellektin Falsofi Problemlori"
sObasinin miidiri M. Cabrayilov vurgulayir ki,
"malumat toplamaq sirf texniki masals deyil;
postindustrial comiyyatlordo molumat giiciin
baslica resursudur. Daha ¢ox vo daha yiiksok
keyfiyyatli molumat toplayan eyni zamanda 6z
igtisadi, siyasi vo madani tesirini do genislon-
dirir" '2 (Jabrailov, 2025, s. 424).

Eyni kontekstdo I. Mommodzads vurgu-
lay1r ki, “global informasiya inqilab1 modoniy-
yatdo, tarixdo vo siiurda ciddi doyisikliklors
gotirib ¢ixarir, elmin golocayi iso artiq kegmis
nailiyyatlorin tokrarindan yox, biliklorin inki-
safi, prognozlasdirilmasi vo onlarin artim mon-
tigi ilo bagl todqigatlardan asilidir” ** (Mom-
modzados, 2021). Bu mdvqge onu gostarir ki, bi-
lik yalniz iqtisadi doyor deyil, hom do madani
vo intellektual hoyatin strukturunu yenidon
formalagdiran transformativ qiivvadir.

Nico Stehr i1so mohz Unger tipli etirazi
birbasa hadofs alaraq avvalca onlarin haqli to-
rofini etiraf edir. O xatirladir ki, “bilik homiso
sosial hoyatin miioyyonedici funksiyasina ma-
lik olub” vo miioyyon monada “har comiyyat
bilik comiyyeti adlandirila bilor” '* (Stehr,
1994, s. 8-9). Lakin Stehr tigiin holledici yeni-
lik ondadir ki, miiasir dovrds bilik “miilkiyyat
vo amak”™ kimi klassik konstitutiv prinsiplarin
yanina {i¢lincii prinsip kimi slava olunur. B6h-
me bunu bels ifads edir: comiyyatin tarixi in-
kisafinda “avvollar asason miilkiyyat vo omok
osasinda miuioyyon edilon tizvlik kriterilorino
indi bilik prinsipi olave olunur vo miisyyan

11 Mdvlanov, F. (2025). Texnologiya va iqtisadiyyat: rogomsal in-
kisafin tesiri. Elmi Tadqigat Beynslxalq Elmi Jurnal, 5(4), 113-119.
12 Jabrailov, M. (2025). Yapay zeka ve yeni emperyalizm: Dijital
araglarin jeopolitik glic mimarisi igindeki yeri. Journal of Turkic
Civilization Studies, 6(2), 420-428.

13 Mommoadzada, 1. (2021). Elm falsofasi vo siini intellektin bazi
problemlori hagqinda. AMEA Falsafs vo Sosiologiya Institutu.
https://philosophy.edu.az/index.php?newsid=1178

" Stehr, N. (1994). Knowledge societies. London: Sage.
https://www.academia.edu/1033140/Stehr_Nico Knowled-

ge societies London_Sage 1994
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monada bu iki atributu konstitutiv mexanizm
kimi ¢agirisa moruz qoyur” ° (Bhme 1986, s.
7). Stehr-in fikrinca bilik yalniz iqtisadi arti-
min manbayi deyil, hom do hakimiyyst miina-
sibatlorinin, sosial stratifikasiyanin vo giindo-
lik hoyatin togkil olunma gaydasinin osas de-
terminantina cevrilir. Bu sobobdon “miiasir co-
miyyati bilik comiyyati adlandirmaq no godor
mantiqlidirso, sonaye dovriinii sonaye comiy-
yoti adlandirmaq da bir o qodor montiqlidir” '°
(Stehr, 2007, s. 311-313).

Bu movgeni yalniz nozori sosiologiya
deyil, global normativ vo siyasat diskursu da
giiclondirir. UNESCO-nun biliklor comiyyati
strategiyalarinda vo Abdul Waheed Khan-in
moqalalorinds bilik agiq sokilde “insanligin on
boylik sorvoti” kimi xarakterizo olunur vo
“global ictimai nemot” statusu alir, universal
cixisin hom demokratik istirak, hom do daya-
niglt inkisaf {ictin sort oldugu vurgulanir.
OECD-nin “knowledge-based economy” so-
nadlorinds “miiasir iqtisadiyyatlarin getdikco
bilik vo informasiya osasinda quruldugu” vo
biliklorin “mohsuldarliq vo iqtisadi artimin
osas harakatverici qlivvasi kimi gabul olundu-
gu” qeyd edilir 7 (OECD, 1996, s. 7-10).
Diinya Bankinin “Knowledge for Develop-
ment” vo “Constructing Knowledge Societies”
hesabatlarinda iso inkisaf strategiyasinin maor-
kozino mohz bilik infrastrukturunun, tohsilin
va innovasiya sistemlorinin qurulmasi yerlos-
dirilir; bilik vo tohsil siyasati tokca sosial saha
kimi deyil, yeni “biliklor comiyyatins kec¢idin
institusional dayagi” kimi toqdim olunur '®
(World Bank, 2002). Burada artiq sohbat sirf
tosviri etiketdon yox, dovlst proqramlarini,
beynalxalq hiiquqi mexanizmlori vo inkisaf

15 Bshme, G., & Stehr, N. (Eds.). (1986). The knowledge soci-
ety. Dordrecht: Reidel. https.://edoc. hu-berlin.de/server/api/co-
re/bitstreams/77b968b9-c04a-496b-af17-6c0ddae9f-
2a0/content

16 Stehr, N. (2007). Modern societies as knowledge societies.
In A. Sales & M. Fournier (Eds.), Knowledge, communication
and  creativity (pp- 311-324). London: Sage.
https://'www.jstor.org/stable/41263380

7 OECD. (1996). The knowledge-based economy. Paris:
OECD. https://'www.oecd.org/en/publications/1996/05/oecd-
observer-volume-1996-issue-3_gl1g343a0.html

'8 World Bank. (2002). Constructing knowledge societies:
New challenges for tertiary education. Washington, DC:
World Bank. https://books.google.com.gt/book-
$?2id=q0b7V60CfiMC &printsec=frontcoverttv=onepa-
ge&kq&f=false
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giindomini strukturlagdiran real siyasi layiho-
don gedir.

Biliklor comiyyatinin mévcudlugunu an
gicli tosdiq edon arqumentlordon biri Paul
Romerin endogen artim nazariyyosidir. Romer
gostorir ki, miiasir iqtisadiyyatin strukturunda
bilik fiziki kapitaldan tam forqli olaraq “qeyri-
rival” xarakter dasiyir; yoni “birinin istifadosi
basqasinin istifadesini mohdudlagdirmir” 1
(Romer, 1990, s. S74). Bu xiisusiyyat biliki tii-
konon resurslardan ayirir vo ona iqtisadi sis-
temdo strateji {stiinlik gazandirir. Romer bu
mantiqi davam etdirorak qeyd edir ki, davamli
iqtisadi inkisafin asas1 artiq kapital yigimi de-
yil, “innovasiyanin davamli artimin osas man-
bayina cevrilmasi”dir. *° (Romer, 1986, s.
1003). Ona goro do bilik yalniz slava istehsal
amili deyil, iqtisadi dinamikani doyisdiron
konstitutiv faktora ¢evrilir. Romerin klassik te-
zislorindan biri bu doéniisiimiin mahiyyastini da-
ha aydin ifads edir: “ideyalar xammali doyar
yaradan formalara ¢evirmak {iciin istifads olu-
nan tolimatdir” (Romer, 1993, s. 543). Bu fikir
artiq sonaye dovriindoki material asash iqtisadi
modelin yerini bilik-intensiv, yaradiciliq asaslh
istehsal sistemina verdiyini gostorir. Romer
hamginin vurgulayir ki, bilik “totbiq olunduqca
va paylasdiqca artan golir yaradir, ¢linki sifira
yaxin marjinal xarc ilo sonsuz sayda tokrar is-
tifado edilo bilir’ 2! (Romer, 1990, s. S72). Bu,
biliyi miasir iqtisadiyyatin tiikkenmoaz vo 6z-
Oziini artiran 9sas resursuna g¢evirir. Nohayat,
Romerin timumi naticasi bilikler comiyyastinin
struktur arqumenti ilo Ust-tsto distir: “igtisadi
toroqqi getdikco daha cox insan biliklorinin
hocmino vo bu biliklori yaradan institutlara
baglidir” (Romer, 1993, s. 543). Bu arqument-
lor bilikin yalniz ¢oxaldigini deyil, comiyyatin
iqtisadi va institusional qurulugsunu miisyyan
edon birinci doracali amilo ¢evrildiyini gosto-
rir. Elo mohz bu sobabdan Romerin nazariyys-
si biliklor comiyystinin real movcudluguna
giiclli, empirik vo nazari asas toqdim edir.

1 Romer, P. M. (1990). Endogenous technological change. Jo-
urnal of Political Economy, 98(5), S71-S102.

2 Romer, P. M. (1986). Increasing returns and long-run
growth. Journal of Political Economy, 94(5), 1002—1037.

I Romer, P. M. (1993). Idea gaps and object gaps in economic
development. Journal of Monetary Economics, 32(3), 543—
573.
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Romerin biliyi iqtisadi artimin asas re-
sursu kimi miioyyonlosdirmasindon sonra miia-
sir comiyyatin struktur doyisimini anlamaq
ticlin epistemik soviyyodo daha fundamental
dontiso diqget yetirmok zoruridir. Bu doniisii
on doqiq ifado edon miislliflordon biri Niklas
Luhmanndir. Luhmann modern camiyyatin
foaliyyst mexanizmini an yi1gcam sokildo belo
tosvir edir: “comiyyat kommunikasiya vasitosi-
lo movcuddur”, ¢iinki kommunikasiya infor-
masiya se¢imi, emali va yenidon istehsali pro-
sesidir. “Bilik artiq comiyyastin sadaco atributu
deyil, onun 6ziinti istehsal edon osas mexaniz-
midir” ** (Luhmann, 1995, s. 137). Bu ontoloji
dontisiin epistemoloji asast da mévcuddur. Oli-
boayova vo Qurbanov gostarir ki, postneoklas-
sik marhalads klassik subyekt-obyekt miinasi-
botlori artiq biliyin formalasma dinamikasini
izah etmoys kifayot etmir; bilik intersubyektiv
va Oziuinlitogkil edon xarakter alaraq idrakin no-
ticasindon onun toskilatlandirict  prinsipine
cevrilir  (Olibayova ve Qurbanov, 2022, s.
51-52). Bu epistemoloji kegid biliklor comiy-
yoti konsepsiyasinin falsofi legitimliyini giic-
londirir.

Bu fikir comiyyetin 6ztiniiqurucu mexa-
nizminin artlq maddi resurslara deyil, bilik
axinlarin fasilesiz dovriyyasine baglandigini
gostorir. Burada holledici mogam ondan ibarat-
dir ki, bilik Romerin geyd etdiyi kimi tiikon-
mayan va istifadasi azalmayan qeyri-rival re-
sursdursa, vo Luhmannin tosvir etdiyi kimi co-
miyyot 6z varhigini bilik omaliyyatlar1 tizorin-
do qurursa, onda miiasir moarhalodo comiyyat
tam monada yeni nov “xammal”a oasaslanir.
Tiikonon resurslara sdykonan tarixi comiyyat-
lordon farqli olaraq, miiasir comiyyat 6z da-
vamliligini1 tilkenmayan bir resurs olan biliys
baglayir. Bu iso avvalki formalarla miiqayiss-
do ontoloji forq yaradir: ogor xammal doyisir-
s9, comiyyatin qurulusu da doyisir. Belsliklo,
bilik yalniz sosial funksiyani yerino yetiron
amil deyil, comiyyatin konstitutiv prinsipi vo
Oztinii istehsal edon mexanizmi kimi ¢ixis edir.

2 Luhmann, N. (1995). Social systems (J. Bednarz Jr. & D.
Baecker, Trans.). Stanford University Press. (Original work
published 1984).

23 Olibayova, T. va Qurbanov, F. (2022). Qnoseologiya va epis-
temologiya: miiqayisali falsafi tohlil. Metafizika, 5(3), 43-57.
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Bu isa biliklor comiyyatinin hoagigaton do yeni
bir sosial formasiya oldugunu asaslandirir.

Bu nozari xoattin oksini Azaorbaycan tod-
giqat ononasindo do gérmok miimkiindiir. S.
Xalilov "Elm haqqinda elm" asorinds miiasir
dovriin baslica saciyyasini belo ifads edir: "In-
formasiya va bilik miiasir dovrii saciyyalondi-
ron on mithiim alamatlor kimi gobul olunur...
Digor dayarlarlo miiqayisads biliklarin rolunun
artmasi ilo yanasi, biitiin digor bilik formalari
ilo miigayisads mahz elmi biliklor getdikcs da-
ha bdyiik 5nom kasb edir" ** (Xslilov, 2011, s.
11). Bu movge Stehr-in bilik comiyyati tezisi
ilo birbasa rezonans yaradir. ©. F. Abbasov isa
postneoklassik epistemologiya ¢or¢ivasinda bi-
liyin rolunu miirokkablik vo geyri-miioyyonli-
yin idars olunmasi kontekstinds yenidon qiy-
motlondirir vo miiasir sivilizasiyanin mohz "bi-
lik xozinasi" tizarinde quruldugunu 6no stiriir
> (Abbasov, 2021). Empirik miistovida iso O.
Q. Oliyev 6ziiniin doktorluq todqiqatinda "So-
naye iqtisadiyyatinin postsenaye dovrii vo In-
formasiya iqtisadiyyati ilo ovozlonmasi" tezisi-
ni Machlup-Romer ononssinin davami kon-
tekstinds asaslandiraraq qeyd edir ki, "yeni in-
formasiya comiyyatinin va informasiya iqtisa-
diyyatinin formalasdigi doévrdo informasiya,
texnologiya vo bilik oksor diinya o6lkslorinin
roqabotodavamliliq vo inkisaf faktoru hesab
olunur" * (Sliyev, 2021, s. 4-5).

Yuxarida nozordon kegirilon yanagmalar
gostarir ki, miasir comiyyatdo coroyan edon
doyisikliklori adekvat dork etmok {igiin “bilik-
lIor comiyyati” anlayis1 zoruri bir analitik ¢or-
¢ivo rolunu oynayir. Bilik igtisadiyyat1 vo in-
formasiya comiyyati lizro aparilan toadqiqatlar
comiyyatin “oyun qaydalari”nin doyisdiyini
ona siiriir. Bu struktur doyisimin konkret toza-
hiirii tohsil sahasindo do aydin miisahids olu-
nur. Moammadova gostarir ki, “informasiya co-
miyyotinds ononovi todris metodlar1 tokbasina

24 Xalilov, S. S. (2011). Elm haqqinda elm (Elmsiinasliga gi-
ris). Azarbaycan Universiteti.

25 Abbasov, ©. F. (2021). Postneoklassik epistemologiya vo
muasir sivilizasiyanin inkisaf strategiyalari. Folsofa, 2(32),
45-58.

26 Bliyev, O. Q. (2021). Igtisadiyyatin ragamsallasmast sarai-
tinda sanaye sektorunun innovasiyall inkisafinin formalagsmasi
va idara edilmasi mexanizmlorinin islonilmasi [Iqtisad elmlori
doktoru elmi doaracasi almaq ti¢iin toqdim olunmus dissertasi-
yanin avtoreferat1]. Azorbaycan Milli EImlor Akademiyasi, in-
formasiya Texnologiyalar1 Institutu.
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artiq kifayat etmir vo roqamsal savadliliq yal-
niz texnoloji bacariq deyil, eyni zamanda in-
formasiyanin tonqidi tohlili, roqomsal alatlorls
linsiyyat, mozmun istehsali vo etik davranis
qaydalarint shato edon kompleks bir kompe-
tensiya kimi ¢ixis edir” ?” (Mammadova, 2025,
s. 93-94). Bu fakt onu gostarir ki, bilik yalniz
iqtisadiyyatin deyil, comiyyatin tohsil kimi
fundamental institutlarinin da isloms prinsipini
doyisdirir. ©gor comiyyatin iqtisadi, texnoloji
vo kommunikativ infrastrukturu bilik asasinda
yenidon qurulursa, onda bunu ifado etmok
liclin ayrica bir konsepsiyaya ehtiyac yaranir.
“Biliklor comiyyati” torofdarlarinin arqumenti
budur ki, comiyyatin struktur mantiqi trans-
formasiyaya ugrayib. Yoni comiyyast 6ziinii qo-
rumagq va inkisaf etdirmaok {iciin artiq bilik pro-
seslaring avvalki dovrlordo olmadigi gador gii-
vonir. Bu iso, tarixi inkisaf xottindo yeni bir
donomin doguldugunu gostarir.

Natico

Yuxarida aparilan tohlil “biliklor comiy-
yati” konsepsiyasi otrafinda gedon miibahisals-
rin iki zidd movgedan qaynaqlandigini izs ¢i-
xarir. Birinci movqe (skeptiklor) iddia edir
ki, bilik insan tarixindo homiso onomli olub.
Bu sobabdon miiasir dovrds biliyin artan rolu-
na istinad edarak comiyyatin tamamils yeni bir
tipa kegdiyini iddia etmok metodoloji baxim-
dan osassizdir. Bu yanagsmanin giiclii torafi on-
dan ibaratdir ki, o, “biliklor comiyyati” diskur-
sunun ideoloji vo normativ gatini (xiisusilo
neoliberal idaragilik vo texnokratik dil aspekt-
lorini) ifsa edir vo bizi konsepsiyaya tonqidi
yanagmaga sovq edir. Lakin zaif torafi odur ki,
skeptik mialliflor muasir dovrdo bas veron
struktur doyisikliklorin miqyasinit vo mexaniz-
mini yalniz komiyyat artim1 kimi sorh etmoklo
mohdudlasirlar vo belaca bilik vo informasiya
axinlarinin comiyyatin nizamlayict prinsipino
cevrilmasi faktin1 ayrica nazori kateqoriya ki-
mi qiymatlondirmirloar.

ikinci mévqe (torafdarlar) iso gostorir
ki, doyison tokca biliklorin hacmi deyil, eyni
zamanda comiyyatin islomo mantiqinin 6zii-

27 Mammadova, E. (2025). Rogomsal savadliliq vo sosial me-
dia alatlorinin 6yronma prosesine inteqrasiyasi. Elmi Tadgigat
Beynalxalq Elmi Jurnal, 5(4), 93-98.
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diir. Bell-in nazori biliklorin “tagkilatlandirici
ox” kimi ¢1x1s etmasi barads tezisi, Drucker-in
biliyi “osas resurs” soviyyosino qaldirmasi,
Machlup-un bilik industriyalarinin iqtisadiy-
yatda ayrica sektor toskil etmasi barado hesab-
lamalari, Castells-in mohsuldarlig monbayinin
xammaldan informasiya emalina kecdiyini
gostoron analizlori comiyystin strukturu daxi-
lindo biliyin slave komponentdan struktur
prinsipa yiiksaldiyini ortaya qoyur. Bu xattin
an giiclii nazari tesdiqlorindon biri Romer-in bili-
yi “geyri-ragabat vo tilkkonmaz resurs” kimi mii-
ayyanlosdirmasi vo miiasir iqgtisadi artimi kapi-
taldan ¢ox ideyalarm artirilmasi ilo izah etmosi-
dir. Niklas Luhmann iso “comiyyat kommunika-
siya vasitosilo movcuddur” deyarok bu iqtisadi
va sosial transformasiyani ontoloji miistaviys ke-
cirir. Comiyyaot artiq 6z-6ziinii maddi resurslar
vo amoak bolgiisii ilo deyil, bilik vo informasiya
axmlarmin fasilosiz emali ilo yenidon istehsal
edir. ©gar comiyyatin dziiniiqurucu mexanizmi
doyisibsa, bu, avvalki sosial formalarla miigayi-
sado keyfiyyat forqina isaradir.

Bu natico yerli todqgiqat anonosinds do 6z
oksini tapir. A. Riistomova geyd edir ki, "In-
dustrializm dovrin ictimai inkisafinin aparici
istigamatina ¢evrildi... Diinya miqyasinda in-
formasiyanin azad sokildo dovr etmasi is9 in-
dustrial eranin sliqutunu gercoklosdirdi va so-
sial varligin biitlin saholorinds ciddi doyisiklik-
lorin yaranmasina sobab oldu" (Riistomova,
2020, s. 155). Bu formuls yeni moarhaloni koh-
nani tamamils silon qirilma kimi deyil, ondan
¢ixan transformasiya kimi toqdim edir.

Beldlikls, “biliklor comiyyati” anlayisi-
n1 nd skeptik toanqidcilorin dediyi kimi bos
bir metafora, na ds radikal qirilma ilo av-
valki marhalolori tamamils silon diskret ye-
ni epoxa Kimi goabul etmok diizgiin deyil.
Daha balansli natico ondan ibaratdir ki, miiasir
comiyyat bilik vo informasiyaya dayanan yeni
struktur montiqi gazanmisdir, lakin bu doyisik-
lik tarixi inkisaf xottindon tam qopmayib,
mohz onun i¢indon ¢ixaraq formalagmisdir.
Basqa sozlo, “biliklor comiyyoti” ham davam-
Iiliq, ham do yenilik elementlorini dziinda
birlasdiran hibrid bir marhsladir. O, ke¢mis
sonaye vo informasiya quruluslari tizorindo
yiiksalir, amma onlarin igloma prinsipini doyis-
dirorak biliyi comiyyatin konstitutiv dayagina
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cevirir. Bu baximdan, “biliklor comiyyati” an-
layis1 muasir dovrdo gedon sosial-igtisadi
transformasiyalar1 izah etmok ti¢tin hom anali-
tik, hom empirik, hom do falsofi cohotdon osas-
11 bir kateqoriya olaraq doyarlondirils bilar.

Tovsiys va tokliflor

Balansh konseptual yanasmanin qo-
runmasi: Biliklor comiyyati haqqinda golocok
todqiqatlarda tarixi davamliligla struktur yeni-
lik arasindaki inco tarazliq nazers alinmalidir.
Tadqiqatcilar konsepsiyani no tamamilo radd
etmomoali, no do tonqidsiz qobul etmomalidir.
Oksing, biliklorin comiyyatdaki rolunu ham
tarixi perspektivdon, hom dos indiki dévrds
yaratdig1 keyfiyyat doyisikliklori baximindan
aragdirmaq vacibdir. Bu istigamatdo empirikani
giiclondirmak tiglin miixtalif 6lks va sektorlarda
“biliklor comiyyati”nin gostaricilori (masalan,

bilik iqgtisadiyyatinin pay1, bilik is¢ilorinin arti-
mi, informasiya infrastrukturunun yayilmasi vo
s.) miiqayisali sokilds dyronilmalidir.

Inkliiziv bilik siyasatinin formalasdi-
rilmasi: Siyasot soviyyasinds “biliklor comiy-
yoti” termini sliar olaraq deyil, real hadof ola-
raq qobul edilmoalidir. Hokumatlor vo beynal-
xalq toskilatlar bilik infrastrukturunun inki-
safina, tohsilo vo innovasiyaya yatirim etmo-
yi strateji prioritet saymalidirlar. Xiisusilo, co-
miyyat daxilinde bilik ugurumunun aradan qal-
dirtlmasi {i¢tin universal vo barabor bilik alds-
etmo imkanlar1 tomin edilmolidir. Bu, hom tex-
noloji infrastruktura (interneto ¢ixis, rogomsal
bacariglar), hom do agiq elm vo tohsil tosob-
biislorino dostok verilmosi demokdir. Yalniz
biliklora ¢ix1s comiyyatin hor tabagoesi ligiin
miimkiin oldugda “biliklor comiyyati’nin po-
tensial faydalar1 ger¢okloso bilor.
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Xiilasa

Xagani Sirvaninin yasayib-yaratdigi XII asrdo Azaorbaycan adobiyyati, biitiinliikdo Azarbaycan mo-
doniyyati 6z inkisafinin yiiksok teraqqi dovriinii kegirirdi. Buna ominlikls intibah dovrii adim1 da
vermoak olar. Belo ki, VII ylizildo meydana golmis vo xalq arasinda yayilmis “Kitabi Dads Qorqud”
dastanindan baslamis sifahi xalq odabiyyati, ardinca Azarbaycanin zongin arab va fars dilli poezi-
yasi, Bagdadda vo digor elm morkozlorindo Azorbaycan alimlorinin vo miitofokkirlorinin elm vo
tadris sahasindaki faaliyyatlori, homginin Azarbaycanin 6ziinde gedon madoni inkisaf elmin, mado-
niyyatin miixtolif sahoalorindo gorkomli soxsiyyotlor yetisdirirdi. Belo bir mithitdo Xaganinin hom
xalq arasinda, hom do Sirvangahlar sarayinda hrmat va niifuz qazanmasinin asas sababi onun yiik-
sok poetik istedadla vo maraqli iislubda dovriintin hadisslorini, hokmdarlarin foaliyyatini, insanlarin
hayat vo miibarizasini galoma almasi, onlarin hiss va yasantilarinin poeziya dili ilo ifads etmasi idi.
Odur ki, Xaqaninin oksor gosidalori vo gazallori dovriin aynasi sayila bilor. Xiisuson do, hom dogma
vatoni olan Sirvani, hom ds ikinci vatoni Tabrizi lirokdon sevan sair, o zamanlar da ifads edildiyi ki-
mi, xalqin sairi olmaq haqqini qazanmisdi. Xaqani XII asr Azarbaycan va biitiinlikds Sorq poeziya-
sinda dorin iz qoymus, 6ziintin falsafi, ictimai fikirlori ilo adobiyyata, ictimai diisiincays tosir eds bi-
lon simaya ¢evirilmisdi.

Acar sozlar: Azorbaycan poeziyasi, Xaqani, XII asr, Sirvansahlar, odobi-folsafi miihit

THE SOCIAL ESSENCE OF KHAGANI SHIRVANI'S POETRY:
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Summary
Azerbaijani literature and entirely Azerbaijani culture in the period of Khagani Shirvani's living and
creating experienced a period of high progress in their development in the 12th century. It can be

called confidently the Renaissance period. Thus, oral folk literature, which began with the epic Ki-
tabi Dede Gorgud that emerged in the 7th century and spread among the people followed by the
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rich Arabic poetry of Azerbaijan, the activities of Azerbaijani scientists and
thinkers in Baghdad and other scientific centers in the field of science and education, as well as the
cultural development taking place in Azerbaijan itself, produced prominent personalities in various
fields of science and culture. In such an environment, the main reason why Khagani gained respect
and influence both among the people and in the palace of the Shirvanshahs was that he wrote down
the events of his time, the activities of the rulers, the lives and struggles of the people with high po-
etic talent and in an interesting style and expressed their feelings and experiences in the language of
poetry. Most of his odes and ghazals can be considered a mirror of the era. In particular, Khagani,
who loved both his native Shirvan and his second homeland Tabriz had earned the right to be the
people's poet, as it was expressed at that time. Khagani left a deep mark on the world of poetry in
12th century Azerbaijan and the entire East and became a figure who could influence literature and
public thought with his philosophical and social thoughts.

Keywords: Azerbaijani poetry, Khagani, 12th century, Shirvanshahs, literary and philosophical en-
vironment

COIMAJIBHASA CYINHOCTD ITO23UHU XAT'AHHU IIUPBAHU: B KOHTEKCTE
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AHHOTALIUA

B XII Beke, B amoxy »u3HU U TBopuecTBa Xaranu lllupBanu, azepbaiixanckas aurepaTypa, Kak U
KyJbTypa B LEJIOM, MepeXHUBalla MEPUOJi MHTEHCHUBHOI'O DPA3BUTHS, KOTOPBIM IO MpaBy MOXKHO
Ha3BaTh cBOeoOpa3HbIM Bo3poxnenuem. Tak, ycTHas HapoJHasi JauTeparypa, Oepyluas Hayajao B
snoce «Kutabu lene Nopryn» (VII Bek), monyuuna gajibHeiiliee pa3BUTHE U 00OTaTUIIACh IO
BIMAHUEM apabosi3bluHONW 1M033uM. CyIEeCTBEHHYI pOJIb B KYJbTYPHOM MOABEME ChIrpaia
JESATENIbHOCTh a3epOaiKaHCKUX YUEHBIX U MBICIUTENEH B 00JaCTH HAyKu U 0Opa3oBaHMs — KaK B
barmane m gapyrux HaydHbelX LeHTpax BocTtoka, Tak m B camom AsepOaiijkaHe. B naHHoOMH
KYJbTYpHOU cpejie 0co0oe 3HaueHrue MpruoOpesio TBOpUeCTBO XaraHu. Ero BICOKMI MO3TUYECKUM
TaJIaHT, OPUTMHAJIBHBIA XYJI0)KECTBEHHBI CTUJIb M CIIOCOOHOCTH TIIyOOKO OCMBICHATH COOBITHS
CBOEr0 BPEMEHH, AESITEIbHOCTb MpaBUTENEH, )KU3Hb U 00pb0y Hapona oOecredusivi eMy IHMPOKOoe
NpU3HAHKME KaK CpelM HapoJa, Tak U npu asope lllupsanmaxos. MHorue ero ozpl ¥ ra3esy MOXKHO
CUMTATh OTpaKEHUEM TOH 3noxu. B yactHocTH, Xaranu, uckpense moousmuii [Hupsan u TeGpus
KaKk CBOIO DPOAMHY, IO NPaBy CYMTAETCA HAPOIHBIM IOITOM CBOero BpeMeHUu. OH OcCTaBHI
3HAYUTENIBbHBIN Cllell B UCTOpUM azepOaiixaHckoi U BoctouHoi nos3un XII Beka u cran onHOM U3
KJIFOUEBBIX (PUTYp, OKa3aBIIMX BIMSHUE HA Pa3BUTHE JIUTEPATYPhl U OOIIECTBEHHON MBICIHA CBOMMHU
¢u0co(hCKUMU U COLIMATBHBIMU UICSMHU.

KuaroueBble ciioBa: azepOaiimxanckas mossus, Xaranu, XII Bek, lllupBanmiaxu, nutepaTypHo-
¢bunocodcekas cpena
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GIRIS

XII asrdo Azarbaycanda vo qonsulugun-
da siyasi proseslor, dovlotlorarasi siyasi miina-
sibatlar, miiharibalar vo quruculuq islori, xalg-
larin bir-biri ilo madoni alagolari tarixi monbas-
lorls yanasi, dovriin gorkomli sairlarinin asor-
lorinds do 6z oksini tapirdi. Homin dovrde Xa-
ganinin yaradiciligi bu baximdan, xiisusils,
diggati calb edir. Onun asarlorinin bir ¢oxunda
homin dévrdo bas veran ictimai-siyasi hadiso-
lar, tobii falakatlor, bolgadoki hakimiyyatlor vo
hokmdarlar, xalqin imumi vaziyyati, xilafsts,
dins vo din xadimlorine miinasibat poetik torz-
do 6z ifadssini tapmisdir. Zongin hoyat tocrii-
basi vo poetik istedadi onu haqli olaraq dovrii-
niin seir sonatinin, xtisusils, qaside adabiyyati-
nin zirvasina qaldirmisdi. Qasidoalor iso zamani
va soxsiyyatlori, hosr edildiyi simalarin goxsi
va ictimai hoyat-foaliyystini ohatali tosvir edon
dolgun seir niimunasi kimi doyarlidirlor.

Molum oldugu kimi, XI osrdo Markozi
Asiyada vo Conubi Qafqazda orab xilafotinin
zoiflomasi prosesi naticosindo yerli hakimiy-
yatlorin daha ¢ox miistaqilliys meyl etmosi goz
qabaginda idi. 1055-ci ilds biitiin Xilafat orazi-
sindo siyasi hakimiyyats malik olan Salcuqiler
oguz tlirkii olmalarina, ana dillari olan tiirk di-
linds danisdiglarina baxmayaraq fars dilini
adabi vo siyasi dil kimi himaya va inkisaf et-
dirdilor. XII-XIV asrlordo Azerbaycanda da
fars dili turk dilli xalqimizin seir vo adabiyyat
dilina ¢evirildi, orob dilindo seirlor yazan
Azarbaycan sairlori olsa da, bu dilds asasan el-
mi adobiyyat intisar tapmisdi. Monbalorin moa-
lumatina goro XI-XII osrlords yazib-yaradan
Azorbaycan sairlori igorisinds dogma tiirk di-
linds do yazanlar var imis, oks halda Sirvansah
Axsitan dahi Azorbaycan tiirk sairi Nizami
Goncoviys “Leyli vo Mocnun” ofsanasini no-
don fars dilinds yazmasini tolob etmisdi?

Qeyd edilmalidir ki, XI-XIIT asrlorda
Azarbaycanin soharlorindo, xiisusilo do Tobriz-
do, Goncodo, Samaxida zongin adobi miihit
formalagsmisdi. Orob dilinds qiymatli poeziya
niimunsalori yaradan Xotib Tobrizi, Mansur
Tabrizi, Oli Tabrizi, Obiil Mohsin Tobrizi hag-
qinda orob monbalorinds moalumatlar ¢oxdur.
Elaco do, Azarbaycanin digar soharlorinds orab
dilindo yazan sairlordon Hiiseyn Urmovi, Iska-
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fi Zoncani, Omor Goncovi, Beylagandan Mo-
sud ibn Namdar taninmis soz ustalar1 idi. Bu
dovrdo Azorbaycanin taninmig alimlori Siha-
boddin Yohya os-Sithroverdi, Eyn ol-Qiizat
Miyanaci, Yusif ibn Tahir al-Xuveyli (Xoylu)
0z asarlorini, homginin seirlorini arobco yazir-
dilar. (1, s.480) Azarbaycanda X osrdon etiba-
ron farsdilli poeziya yiiksok inkisaf soviyyosi-
na qalxir, lakin orob dilindon ds istifads edilir-
di. Xaqani Sirvani, Muciraddin Beylogani do
fars dili ilo yanasi, orab dilindon istifads edir-
dilor. Obiilmoeali Abdulla ibn Maohommad ol
Miyanaci (Eyn al-Quzat Miyanaci-1099-1131)
dovriin hakim dini zehniyyotino qars1 ¢ixaraq
Allaht mévcudatin 6ztinds, onunla eyniyyatdo
bir baslangic saydigina goéro Bagdadda hobs
edilmis, Homodana gatirilib orada xalqin qar-
sisinda edam edilmisdi. Omor Xoyyamdan
(1048-1131), ©hmad ol-Qozalidon (61.1126),
Mohommad ol-Ciiveynidon (1057-1135) dars
almis Eyn ol-Quzatin panteist fikirlori dovriin
poeziyasma da tosir etmisdi. Eyn al-Qtizatin
“Vatonindon ayr1 diismils qoribin 6lkslorin
alimlorino sikayoti” dovriin badii nasrinin par-
lag niimunslorinden idi. O, yazirdi: “Vaton
sevgisi imandandir, gizli deyildir ki, votona
mohabbat insanin fitrati ilo qaynayib-qarisma-
hidir”. (1, s.481)

Xaqgani yaradiciligmma tosir gostoron
Azorbaycan sairlorindon biri do Qatran Tabrizi
idi. O, XI asrin on gorkomli farsdilli Azarbay-
can sairlorindon idi, asason Gancodo Saddadi-
lor sarayinda vo Nax¢ivanda ©bu Dulof od-
Deyraninin sarayinda yasamisg, asarlorini fars-
ca yazsa da, tiirk sozlorindon do seirlorinds is-
tifado etmisdi. Olamotdar haldir ki, Qstran
Taobrizi “Ot tovasir” adinda fars dilinin ilk
izahl1 ligatini yazmisdi.

Bu dovrds Xilafatin zosiflomasindon isti-
fado edon Qaraxanilor Tiirkiistanin sorqindo -
Kasqarda ilk tiirk-islam dovlstini qurdular.
“Bu dovlatin tosis¢isi Obdiilkerim Satuq Bugra
Qaraxan sogdi dili vo madoniyyati yerins tiirk
dili vo madaniyyatinin asasini qoydu. XI asrin
70-ci illorininin avvallorinde Balasaqunlu Yu-
sifin (1017-1077) Firdovsinin “Sahnama”sina
cavab olaraq yazdig1 v artiq o zaman “Sahna-
meyi- tlirki” adlanan”Qutadqu-bilik” (Xos-
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baxtliyo aparan elm) asori dovriin tiirk ziyalisi-
nin milli stiurunun oyanmasini niimayis etdi-
rirdi”. (1, s.477)

Osl ad1 Ibrahim olan Xaqani 1126-c1 il-
do Samaxi ssherinin yaxinhigindaki Maltom
kondindo dogulmusdur. Babasi toxucu, atasi
diilgor, anast Rabiys iso miisalmanligr qoabul
etmis xristian idi. Omisi Kafiyaddin vo onun
oglu hokim idilor.1152-ci ilds Xaqgani bir
kondli qiz1 ilo evlonmis, onlarin ©bdiilmacid
va Rasid adli oglu vo qizlart olmusdur.

Boyiik Azorbaycan (Iran) alimi Mohom-
mad ©li Torbiyst Xaqganinin tam adini bels
yazmisdir: Sultan ul-fusaha Hasson iil-acom
Ofzaladdin Badil iil-hagayiq iil-Xagani Ibra-
him ibn Nacibaddin Oli Naccar as-Sirvani. O,
yazir ki, Xaqani farsca incitok seirlor yaradan
s0z ustalarindan vo Azorbaycanin gorkomli,
mashur alimlorindondir. O, 6z dovriinds Sir-
van sahlari, Azorbaycan ataboylori, Xarozm-
sahlar, iraq salcugilori vo Bagdad xolifalori ya-
ninda boyiik hormoat vo etibar sahibi olan sox-
siyyotlordon idi vo onlara dair moadhiyyalor
yazmisdi. Xaqgani omisi Kafiyaddin Omar ibn
Osmandan dors almis, arob dilini dyronmis,
dovriin oksor elmloring, xiisuslo, falsafs, hik-
mat, heyat, nlicum, tobabst, musiqi va tarixo
boalad idi vo seirlorinds bu elmlora dair ¢oxlu
ifadoalordon istifads edirdi. Seirdo xiisusi sivasi
var idi, tomtoraqli sozlor vo ibarslor, maraqli
qafiyas vo radiflor isladirdi. (2, s.209-210)

1176-c1 ildo Kabo ziyaratino gedon Xa-
qani bir daha Samaxiya donmomis, Tobrizdo
yasamisdir. Buna sobab, hom do 25 il bir yerds
yasadig1 hoyat yoldasini, oglunu itirmosi idi.
Sirvansah Axsitanin vo Qizil Arslanin dovatlo-
rino baxmayaraq bir daha Sirvana donmomis-
dir. 1199-cu ildo Tabrizds vafat etmis, Surxab
mohollasindoki mashur Moagbarat lig-siiorada
(Sairlor magbarasi) dofn edilmisdir.

XII asrds Obul Ola Gancavi, Xaqani Sir-
vani, Foloki Sirvani, izoddin Sirvani, Mohsati
Goncavi, Nizami Goncavi Azarbaycan adabi
moktabinin taninmis niimayondolori idilar. Sir-
vangahlar sarayindaki odabi maclisoa Goncadon
golmis 44 yashh Obul Ola Goncovi basgiliq
edirdi. O, Ofzsloddini Sirvangaha toqdim et-
mis, bu gonc sairs “Xaqani” toxslliistinii gotiir-
mayi tovsiys etmis va bir miiddat sonra 6z qi-
zin1 ona ara vermisdi. Sirvanda taninmis elm
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vo odobiyyat adamlarindan biri do Sirvansah
III Monugehrin sarayinda yasayan Samaxili
Obu Nazim Faloki Sirvani idi. Niicum elmlori-
no (Astrologiya) dorindon vagqif olduguna goro
ona “Faloki” toxolliisii verilmigsdi. Onun “Eh-
kam un-niicum” (Niicuma dair miithakimolor”
asori olmusdur. Riyaziyyati yaxsi bilon Faloki-
nin gasidalori do maraqlidir, ona da Xaqani ki-
mi zindan hayati nasib olmusdur. Falokinin
“Divan”inda homin dovr Azorbaycani1 haqqin-
da, xtisusan Sirvansahin qipcaqlarla, alanlarla
doytslori, Giircii ¢ar1 David, sonra Demetri,
sonra Tamara ilo miinasibatlori, Sirvanin so-
harlori vo taninmis soxsiyyatlori barasinds mo-
lumatlar yer almigdir.

Xaganinin, az tomasda olsa da an bdytlik
miasiri Nizami Goncavi (1141-1209) idi. Xa-
gani 1159-cu ildo Goncodo miialico alarkon
Nizami Goncavi ila tanis olmus, dostlagmigdir.
Xagani vofat edondo Nizaminin yazdig1 qozo-
lin bu beyti malumdur:

Hey deyirdim ki, mana marsiya Xaqani yazar,
Heyf, Xaqaniya man moarsiya yazdim axir. (3, s.5)

Onun miiasirlori sirasinda Mahsati Gan-
covi (1089-1182), xiisusilo, diggotgakicidir.
Homdullah Qozvininin 1330-cu ildo yazdigi
“Tarixi-qozide” do onun Ganca xatibinin oglu,
Pure-Xotib toxalliisii ilo taninan sair Tacaddin
Omir ©hmadls ailo qurdugu bildirilir. Mohsati
asason Gancado, bir miiddat iso Marvds — Sul-
tan Soncorin saraymda yasamis, seir moclislo-
rinds istirak etmisdir. XII-XIII asrlordo meyda-
na golon “Moahsati vo ©Omir ©Ohmod” dastani da
onun hoyatindan bohs edir. Xaqaninin miiasirls-
rindan va yetirmalarindan biri Muciraddin Bey-
logani idi. O, da Xaqani kimi Azerbaycan ata-
boylorine, Dorbond hakimino, Iraq Salcuq
hokmdarlarina madhiyyalor yazmisdir. Qavami
Miitoarrizi do Goancadon idi, Qizil Arslana va
Cahan Pohlavana dair seirlori vardir. Onun Ni-
zami Goncavi ilo gohumlugu barasinds Dovlot-
sah Somorgondinin tozkirasinds moalumat veril-
misdir. Nizaminin dostlarindan biri do ©Obubokr
ibn Xosrov ol Ustad olmusdur. Onun “Munis-
nama” osori Britaniya muzeyindadir va Azor-
baycanin taninmis sorgsiinas alimi Riistom Oli-
yev bu asari rus dilins torciima edib. (1, 5.486)

Xagani rongarang va zongin poeziyast ilo
hom Azasrbaycanda, hom do yaxin-uzaq biitiin
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misolman Sorqindo farsdilli poeziyanin vo
odobi diistinconin, badii-falsofi tofokkiiriin in-
kisafina oshamiyyatli tosir gostormisdir. Ganc
yaslarinda Aristotelin, Ibn Sinanin falsofi to-
limlarino rogbat basloyon Xaqani getdikco bu
tosirdon aralanmis vo oxilik yoluna daha {istiin-
lik vermisdir. Professor Xalil Yusiflinin yaz-
dig1 kimi, onun yaradiciligindaki humanizmi,
yunan falsafasine tonqidi miinasibati do mohz
bu oxilik diinyagoriisii ilo bagliliq miioyyonlos-
dirir.
rogbot gostoron Xaqani oxilik ideyalar1 cobho-
sinds daha inamla dayanmisdir. (3, s.6)

Sufizmo, molamiliys, golondariyyoya

Xagani, he¢ vaxt milli kimliyini unutma-

mis, 6lkasing, xalqmna , dil vo moadoniyyating
baglh olmusdur. O, divaninda yeri goldikco
tiirk sozlori islotmisdir: su, dag, tanri, usaq, ¢u-
xa, qunduz, xatun, qara qiz, xan va s. Seirlo-
rindo bir sira hallarda Allah avazino Tanri,
Peygombor ovozino Yalvac sozlorini islotmasi
heg¢ do tesadiifi deyildir. Ciinki, o bir oguz tiir-
kii oldugunun forqindo idi.
geyn”asarinds bununla bagl yazir:

“T6hfatiil-ira-

Bir acom tiirkiiyam, darica deyan,
Yalvac taniyanam, Tanrt istayan,

Xagqaninin osarlorindo zongin tarixi ma-

terial vardir vo o, bas veran hadisalori he¢ do
tosadiifi saymir, hayat1 oksliklori vo ziddiyyat-
lori ilo biitov goriir. “Madain xarabolori” qosi-
dasinds o, deyir:

Ibratls bax, ey konliim, bu alama gal bir an,
Eyvani-Mbadaini ayineyi-ibrat san.

..Sarsitdi kim aflaka qalxan bels eyvani,
Goylardaki giivvatmi etdi, ya falok viran?
...Sordun: Hara getmisdir indi o boyiik sahlar,
Bir hamiladir torpaq, ¢ox udmus o, sah, xaqan.
... Udmusg na qador bilson bu zalimlari torpaq,

Lakin yena doymaz bu acgoz adam
udmagqdan. (3, s.382-383)

O, hokmdarlar tarixin doarslorindan ibrat

almaga, Olkoni odalotlo idaro etmayo dovet
edir. Bir vaxtlar az qala diinyaya hokm etmok
iddiasinda olan dovlstin paytaxtinin necs vira-
noya dondiiyiinii hokmdar saraymin dilindon
ibrat niimunasi kimi saslondirir:

Biz adl sarayiykan ziilm il> xarab oldug,

Zalimlar olan qasra gor neylayacak dovran?
(3, 5.282)

40

Xagqaninin folsofi fikirlori onun biitiin
poeziyasinda, xtisusilo do “Habsiyya” qoside-
larindo vo “Tohfat iil-Irageyn” mosnovisinda
daha parlaq oks olunmusdur. Qeyd etmok la-
zimdir ki, XI-XII asrlordo Azarbaycanda folso-
fi fikir osason figh, kolam va tosovviif tizra in-
kisaf edirdi. VII osrdo yaranmis ( lakin ¢ox
sonralar golomo alinmis) Kitabi Dado Qorqud
dastan1 vo digor folklor niimunalori do adabi
distincoya tosir edirdi. Dini folsofs, osason
stinniilik (safeyi moazhabi ), eyni zamanda, si-
yoliyin ifrat qollar1 olan qalilik vo ismaililik
gizli yayillmigsdi. Azarbaycan falsafi diistince-
sindo sufilik, xtisusilo, genis tosiro malik idi.
Moétadil  sufiliyin  niimayandslari  sirasinda
Obuhofs Omor ibn Mohommad os-Sithroverdi
(1063-1137), ©Obunocib Sithreverdi (1097-
1168), Sihabaddin ©buhafs Omor ibn Mohom-
mad Siihroverdi (1145-1234) vo basqalar1 bii-
tiin regionda taninirdilar. Onun bir sira asorlori
Sorq 6lkalorinds dyranilirdi ”Ovarif ol-moarif”
(Biliklorin tohfalori), “Risals fit-tosovvof” (Te-
savviifa dair traktat) vo b. Homin dovrda sufili-
yin moalamatilik, galondarilik, oxilik corayanla-
r1 inkisaf etmisdi.

Xagani madh etdiyi gorkomli soxslorlo
yanasi, dovriin taninmis alimlori, adiblori, ho-
kumat rosmileri ilo yazigsmalar, miizakira va
miikalimoalor etmis, bozilorino dair monzumo-
lor yazmisdir. Edvard Braun yazir ki, Sirvan-
sahlardan iki soxs Xaqaninin mamduhu (madh
edilon) idi: biri Xagan Obulhica Foxroddin
Monugehr Sirvansahdir. Xaqani divaninin mii-
goddimasinds onun haqqinda malumat vermis-
dir. O hicri qamari tarixi ile 555-ci ilodok haki-
miyyatdo olmusdur. Digari Boyiikk Xagan Co-
laloddin Obiilmiizoffor Axsitan bin Manugehr
idi ki, o, hamg¢inin Nizami Goncavinin mom-
duhu idi. (4, 5.63)

Xagani dogma Votonina olduqca bagh
bir soxs idi. Onun bir sira seirlorindos Sirvan
vasf edilmisdir. Asagida Mommoadaga Sultano-
vun torciimasinds “Sirvanin torifi” no baxagq:

Sirvan ki var, har cohatdan iilviyyatin anasidr,
Onun hor ciir sohar yeli dordlarimin davasidir.
Mon Vatona qurban olum, qurulmusdur sadaqgatdon,
Bagdadi da dolandiran onun bollu gidasidur.
Sirvan ahli aliconab yaranmisdir, basdan-basa,
O yer gozal tabiatli bir latafat mavasidir.

Bagdad isa bir alillor 6lkasidir, orada, bax,
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Hor torafi culgalayan ahu nala sadasidir.
Vatonimin faqirlori doziimliidiir har zohmoto,
Gozlori tox, iiraklori sanki karam daryasidur.
Coraklori arpadan da olsa, yena ganedirlor,
Diiyii gadar pulu olsa, giirralonmaz, adasidir.
Indi Sirvan mona hasrat qalmis agir intizarda,
Giinki, ora adob yurdu, casur sirlar yuvasidr.
Morifatda Sirvan ahli yiiksaok durur arablordon,
Xaganiya hayat veran dogma yurdun havasidir.

(3, 5.385)

Xaganinin poeziyasi da Nizami kimi bo-
yiik tosir giliclino malik idi vo hom dovriinds,
ham da sonraki asrlords biitiin islam Sarqinda
yayillmis vo davamgilara malik olmusdu. Omir
Xosrov Doahloavi tiirk, fars, arob va hind dillori-
ni bilirdi vo seirlori yliz min beytdon c¢ox idi.
Xamsa vo mosnavida Nizamini, qozalde Sadi-
ni, gasidods Xaganini toqlid edirdi. (5, s.939)

Iran todgiqatgilart haqli olaraq belo he-
sab edirlor ki, Azorbaycan Ataboylori, xiisusi-
lo, Samsaddin Eldagiz vo iki oglu Cahan Pah-
lavan vo Qizil Arslan fars dili vo adabiyyati ta-
rixindo yaxsiligla yad edilirlor, zira Iranm va
Azorbaycanin bir sira moshur adib vo sairlori
onlart madh etmoklo onlarin adlarini obadilas-
dirmislor. Taninmis tarix¢i Abbas Igbal &zii-
niin “Tarix-e mofassol-e iran” osorinda bu
soxslorin ayri-ayr1 adlarini ¢okmisdir: Zohirad-
din Foryabi, ©fzsladdin Xaqani Sirvani, Sors-
faddin Isfohani, Miiciraddin Beyloqani, Osi-
raddin Oxasyakti, Comaladdin Oshari vo Niza-
mi Gancavi. (6, s.340)

Xagqaninin Sirvangah III Manugehrin 6li-
miino yazdigr moarsiyadon molum olur ki, Sir-
vangah togribon 1150-ci ilds vofat etmisdir. La-
kin Faloki Sirvaninin giircti ¢ar1 I Demetrinin
oliimiine yazdig1 morsiyadon belo molum olur
ki, 1156-c1 ilds IIT Manugehr hoyatda imis.

Soalcuq sultanina vergi vermokdon imtina
edib onun vassalligindan ¢ixdigin1 bayan edon
va giircli car1 ils yaxinlasan Sirvangsah Manu-
¢ehrin 6limiindon sonra onun hayat yoldasi,
Tamara Sirvam tork edib Giirciistana qayidir.
1123-cii ildo Sultanin Sirvani tork etmoasindon
sonra, eyni zamanda, Sirvansahin zoifliyindon
istifads edon IV David Sirvana hiicum edib qa-
rot edir, sirvansahlarin igamatgahi olan Giiliis-
tan qalasini tutur, Sokini, Samaxini, Sabrani
olo kegirir. Yalniz 1125-ci ilin yanvarinda Da-
vid 6london sonra Sirvansah Monugehr 6lkosi-

41

na qayidib hakimiyyastini barpa edo bilir. (7,
s.131-132)

Xagqaninin Sirvansaha yazdigi modhiyyo-
lordon moalum olur ki, III Manugehr 6z 6lkasin-
do ganun-gayda yaratmis, qlivvatli ordu qur-
musdu. O, qipgaqlarin {isyanini yatirmis, qon-
su Arrana hiicum etmis, alanlarla miibarizo
aparmisdir.

Xaqgani Sirvangah Axsitani torif etdiyi
seirlorinin birindo Xozorin simal sahillorindo,
Qafqazda vo onun simalinda meydana golmis
Bulgar vo Xozor xaganliglar1 barasindo molu-
mat vermisdir:

Sahin ucalmis dovlati, diinyant tutmus sohrati,
Azdwr hala ki, raiyyati, Bolgar vo Xozran gorsanar.
...Baxtindan istordim ki, Sah qursun falakds ordugah,
Babilda com etsa sipah, miilkii-Xorasan gérsanar.
(3, s.138)

Xagqani poeziyasinda arob slitbasi horfls-
rinin romzi monalarindan ¢ox istifado edirdi.
Omisi, eyni zamanda, miisllimi vo hamisi Ka-
fiyaddini torif etdiyi mosnavisinds yazir:

Mbona dil ganunu 6yratdi amim,

Qoymadi sahv edom, oldu hamdamim.
Mboni ii¢ elmdon etdi xaboardar,

Agil, fohm, hiss oldu onlardan izhar.

O, mana sorh etdi har bir mafhumu,
Sonra da oyratdi elmi-niicumu.

Dalilla, siibutla eyladi bir-bir,
“Quran”n yiiz on dort sirrini tabir.

Cox asan yol ilo o mahir insan,

Etdi “bir”, “iki”, “ii¢”, “dord”, “bes” i bayan.
Sonra dord kitaba saldigda nazor,
Verdi dord asasdan atrafli xabor. (3, s.89)

Burada Bir — Allah; iki — Diinya; li¢ —
nabatat, comadat, heyvanat;, dord — dord iin-
siir: su, od, torpaq, hava; bes — hiss: dadbil-
ma, gormoa, esitma, loms va iybilmani ifads
edir. Bundan sonraki rogomlarin do ifads etdi-
yi monalar vardir, bels ki, alt1 cohatlor: 6n, ar-
xa, sag, sol, yuxari, asagi; yeddi — yerin yeddi
tobaqasi; sakkiz —behistin sokkiz qapisi, gbyiin
tobaqoalari; doqquz — folok (Allahin gorar tut-
dugu yer). Gortindiiyli kimi, Xaqani arab horf-
lorinin simvolik menalarina vo miiqaddas ki-
tablar: “Zobur”, “Tovrat”, “Incil”, “Quran”a
darindon balad idi. Bu onun bir-birindan forqli
dinlors eyni sokilds xos miinasibat gdstormasi,
eyni zamanda he¢ vaxt onlarin birini digorine
garst qoymamagi ilo xarakterikdir. Madhiyyo-
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lorinin birinds etiraf edir ki, o heg bir dinin asi-
ri deyildir:

“Zond’”’i galat bildim deya, atas mona durmaz yiya,
“Quran” gagar mandan goya, mon ahli-iman olmaram.
Kaba mana mahrom deyil, qgiblam kalisa hom deyil,

Qismat mona “Zomzom” deyil, ahli-xumistan olmaram.
(3, s.138)

Gorunduytl kimi, Xaqani oksor miiasirloe-
rindon forqli olaraq bir tiirk-miisalman olsa da
azad bir dini gorliso malik idi vo heg¢ bir dinin
porastisgahi va tobligatcist deyildi.

Noatico

Azarbaycan adobiyyatinin, ictimai-folsa-
fi fikrinin gorkomli niimayondasi olan Xaqani
Sirvaninin zongin oadobi-badii vo folsofi irsi
doqquz oasrdon c¢oxdur ki, insanliga xidmot
edir. Osrlar boyu Sorq diinyasinin adobi-falsafi
moaktoblaring, ayri-ayri taninmig sairlorarin ya-
radiciligina tosir gostormis, onlar1 zonginlosdi-
ron poeziyasi ilo Xaqani XII asr Azarbaycan

odabiyyatinin Nizami Goncavidon sonra an bo-
ylik simasi olmusdur. Onun 06zii, atasi, anasi,
babasi, omisi haqqindaki toqdim-torif seirlori,
Sirvansahdan baslamis yaxin — uzaq bolgolor-
doki hokmdarlar vo gorkomli soxslore yazdigi
madhiyyalari, qasidalori, 6zii barasindok fox-
riyyalari, habsxanada oldugu zamanlarda golo-
mo aldig1 habsiyyalari, taleyindon, dovrandan,
zomanadan, qiirbatdon, odalatsizlikdon vo di-
gor ictimai vo fordi sixintilardan yazdigi sika-
yvatnamalori, dogmalarinin, miasiri olan gor-
komli soxslorin vofatina yazdig1 morsiyalari,
tirokacan gazallari, dorin mona tutumlu riibai-
lori vo miuxtalif slublu seirlori ilo yasadigi
dovriin ohatali manzarasini yaratmigdir. Onun
seirlorindo 6z tobiotindon qaynaqlanan huma-
nizm, insansevarlik, vatanparvarlik, aslino-nas-
lino bagliliq aparici xattdir. Onun tigiin Sirvan
da, Tabriz ds eyni doracods dogmadir, ozizdir,
poeziyast kimi, Tobrizdoki mozar1 da biitiin
Azarbaycan manavi diinyasina mansubdur.
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Xiilasa

Aparilan tohlil asagidaki naticolors golmoys imkan verir:

Birincisi, sio tovhid konsepsiyasi sort rasional ontologiyaya asaslanir vo onun moarkazindo biitiin
moveudlugun miitloq manbayi kimi zaruri varliq ideyast dayanir.

Ikincisi, ilahi zatin miitloq sadalik prinsipi Allahda har ciir ¢oxlugu vo asililig1 istisna edir, eyni za-
manda atributiv tozahiirlorin zonginliyini insan idraki saviyyasinde qoruyub saxlayir.

Uclinciisii, sio falsafasinin qnoseoloji strukturu idrak saviyyslerinin iyerarxiyasini nozorda tutur vo
burada agil metafizik realligin dorkinds asas rol oynayir.

Dordiinciisii, morhalali (doracalonmis) varliq nozariyyasi mévcudlugun monbayinin vahidliyini diin-
yanin ¢oxlugu ils panteizma diigmodan uzlagdirmaga imkan verir.

Besincisi, asili azadliq konsepsiyasi ilahi sobobiyyst ilo insan masuliyystinin uzlasdirilmasinin
miimkiinlilytinii niimayis etdirir.

Beloliklo, sio falsofasinds tovhid ontologiya, gnoseologiya vo etikani vahid miitloq birlik prinsipi
¢arcivasinda birlagdiran biitov metafizik sistem kimi ¢ixis edir.

Acar sozlor: tovhid; sio folsafosi; zoruri varliq; vacib ol-viicud; asalat ol-viicud; doracolonmis var-
l1iq; miitlaq sadalik; ilahi sabobiyyat; irado azadlig1; islam metafizikasi; tomizm; transsendent mono-
teizm
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Summary

The conducted analysis allows us to arrive at the following conclusions:

First, the Shiite concept of fawhid is based on a strict rational ontology, at the center of which
stands the idea of the Necessary Being as the absolute source of all existence.

Second, the principle of the absolute simplicity of the Divine Essence excludes any form of multip-
licity and dependence in God, while at the same time preserving the richness of attributive manifes-
tations at the level of human cognition.

Third, the gnoseological structure of Shiite philosophy presupposes a hierarchy of levels of know-
ledge, in which intellect plays a central role in the comprehension of metaphysical reality.

Fourth, the theory of graded (hierarchical) being makes it possible to reconcile the unity of the sour-
ce of existence with the multiplicity of the world without falling into pantheism.

Fifth, the concept of dependent freedom demonstrates the possibility of reconciling divine causality
with human responsibility.

Thus, in Shiite philosophy, tawhid functions as an integral metaphysical system that unites onto-
logy, gnoseology, and ethics within the framework of a single principle of absolute unity.
Keywords: rawhid; Shiite philosophy; Necessary Being; wajib al-wujid, asalat al-wujid, graded
being; absolute simplicity; divine causality; free will; Islamic metaphysics; Thomism; transcendent
monotheism.
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AHHOTALIUA

[Ipo6nema eaunctBa bora (mayxud) 3aHuMaeT HEHTPaJIbHOE MECTO B UCIAMCKOM OOTOCIIOBUU U
SBJISIETCSI OCHOBOWM BCEH pPEJMTMO3HOW KapTWHBI Mupa wuciaama. OJaHAKO B IIMUTCKOM
UHTEJUIEKTYaJIbHON TPAIULIMK MayXuo BBIXOJUT 32 MpeJiesibl YUCTO JOTMAaTHUECKOr0 YTBEPKIACHHUS
o enuHcTBe TBopla M mpuoOpeTaer crartyc (GyHIaMEHTAJIbHOIO MeTadU3MYecKOro MPHUHIIMIA,
OTPEACISIONIETO CTPYKTYPY OBITHSI, MPUPOY TO3HAHMS, OCHOBAHMS HPABCTBEHHOCTU U CMBICIIA
YeJIOBEYECKOr0 CYIIECTBOBaHUs. B JaHHOM KOHTEKCTE mayxuod NMpelCcTaeT He TOJIbKO KaK MpeAMET
BEpPOYUEHHUs, HO KaK cUcTeMooOpasyroiee Havano ¢uiaocopckoil pediiekcuu, coeauHsolee
OTKPOBEHUE U PallMOHAJIbHOE UCCIIEIOBaHUE.

Hacrosiiiee uccnenoBanue onupaetrcs Ha nofiokeHusi CesinieHHoro Kopal, BeickasbiBaHHs Aju
ubH A0y Tanuba, yuenue Jlxadapa ac-Canuka, punocodekyto cucremy MoH Cuna, Mmetadusuky
Mymnel Cagpa, Tpya «OcHoBel uciamay Caititnna Mymxrtabel MycaBu Jlapu, a Takke BKJIIOYaeT
CpPaBHMUTEIbHBIA aHanu3 ¢ naHTensMoM CIHMHO3bI M TOMHCTCKOW Tpaauuueid dombel AKBUHCKOTO.
Takoe coyeTaHWe MCTOUYHUKOB T[IO3BOJISIET PACCMOTPETh mayxuo Kak CHHTE3 OOTocCiIoBuS,
¢unocopuu 1 AyXoBHOU Tpaauluu MiMaMoB.

Lenp wuccaenoBaHusi 3aKIOYaeTcss B TOM, 4YTOOBl MPOJAEMOHCTPUPOBATH, YTO IIMUTCKAs
KOHUENUUsl mayxuda TPEeACTaBIseT CcOOOW 1LEJOCTHYH0O M BHYTPEHHE COIJIaCOBAHHYIO
¢bunocodpckyo cucTteMy, B KOTOPOM pa3yMm, OTKPOBEHHE M MeTa(HU3MuecKoe T0Ka3aTelIbCTBO
00pa3yroT OpraHu4ecKoe €JMHCTBO.

Jliis nocTrKeHMs! MOCTaBJICHHOM 1IeNU Mpe/noaraeTcs peleHue cleayolux 3agay:
1.Ilpoananu3upoBaTh OHTOJIOTMYECKHE OCHOBAaHUSI mayxuoa 4epe3 KaTeropuio HeoOXOIUMOro M
BO3MOXKHOT'O OBITHSI.

2.UccnenoBarh yuenue o0 abCOJMIOTHOM mpocToTe BOXKECTBEHHOW CYIIHOCTH U COOTHOIICHUH
CYILIHOCTU U aTpUOyTOB.

3.PaccMoTpeTh THOCEOJOTHYECKUE aCTIeKThl TTO3HaHMs bora B IMUTCKOM ¢utocoduu.

4.BbIBUTH CBSI3b MEXAY MPUHIMIIOM €IUMHCTBA OBbITHS M KOHIENIUeH TIpaTyrupOBaHHOIO
cyliecTBoBaHus B MeTadusuke Mysuisl Canpa.

5.ITpoananusupoBaTh NpodIeMy cBOOOIbI BOJIM B KOHTEKCTE 00KECTBEHHON MPUYMHHOCTH.
6.IIpoBecT CpaBHUTEIHLHOE COMOCTABIECHUE IMMUTCKON MeTapHU3UKU ¢ TOMUCTCKON KOHIIETIIHEH
bora xak Ipsum Esse Subsistens.

45



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026  ITPOBJIEMbI BOCTOYHOH ®HTIOCODHH

CreneHb Hay4yHO# pa3padotanHocTH npodiaemsbl. [Ipobaema mayxuoa mupoko npeacTaBieHa B
UCJIaMCKOM Teosioru (KajlaM), OJIHAKO B paMKaX CyHHUTCKOW TpaJMlIMM OHA 4YacTo
paccMaTrpuBaiach NPEMMYIIECTBEHHO B JOrMAaTHUYECKOM WJIM MOJIEMUYECKOM Kiltoue. B mmurtckoit
MBICITM, HauMHas ¢ yuyeHusi VMmamoB u panee B Tpylnax ¢uiaocodoB MepunareTuyeckon u
TPaHCLEHIEHTHOM LIKOJIbI, mayXuo MOIYyUn ITy00KYyI0 MEeTapU3MUECKyI0 HHTEPIPETALHIO.

B tpynax Mon Cunsl Obuta pazpaboTaHa pamMoHalbHAs apryMEHTallUds B T0JIb3y HEO0OXOJAMMOTO
ObITHS, cTaBlIasg GpUIocOPCKUM OCHOBaHMEM TensMma. Myiuia Cazpa B cBoell TEOpUM MEPBUYHOCTU
ObITUA (acanam anvb-8y0icyo) NPUAaT KOHIIETIINN €IMHCTBA OHTOJIOTHYECKYIO TMHAMUKY, CBSI3aB €€
C TPUHIMIIOM TpaJyMpOBaHHOIO CyIECTBOBaHUs. B HoBelllee BpeMs IIMUTCKHUE MBICIUTENH,
BKitovass Tabatabam wu Jlapu, CTpeMHUJIMCh CHHTE3UPOBATh KJIACCHYECKyIo ¢uaocoduio ¢
OOrOCIIOBCKMM HACJIEHEM.

HecmoTtpsi Ha 3HA4YMTENbHOE KOJIMYECTBO HCCIAEAOBAaHWM, KOMIUIEKCHBIM aHalu3 mayxuoda Kak
enHoM (hunocodckoit cucTeMbl, BKIIOYAIOLIEH OHTOJIOTHIO, THOCEOJIOTHIO, aHTPOTOJIOTHIO U ATUKY
B COIOCTAaBJICHWU C 3amajHol MeTau3MKOil, OCTaércs HEAOCTAaTOYHO pa3pabOTaHHBIM, YTO
orpeieNsieT aKTyalbHOCTh HACTOSIIEH CTAaThH.

Metoponorusi uccaeaoBaHusi. MeETOAOJOTMYECKOW  OCHOBOM  MCCIIEIOBAHUS  SABIISIETCS
KOMILIEKCHBIH MEXAMCUUIUIMHAPHBINA TOAX0/1, COUETAIOIIMMA:

® UCTOPUKO-PUI0CODCKHIA aHATU3 TEKCTOB MCIAMCKUX MBICIUTENECH;

® CPaBHUTEIbHO-PUIOCOPCKUI METO (COMOCTaBICHHUE IUUTCKONH MeTa(U3UKU C TOMU3MOM);

® PalMOHAJIBHO-JIOTUYECKYI0 PEKOHCTPYKIIMIO apTyMEHTOB (aHaJIU3 JI0Ka3aTeIbCTB CYIIECTBOBAHUS
HEOOXO0IUMOTO OBITHS);

® T€pMEHEBTUUECKUM MMOAX0/1 K MHTEPIPETALIMM KOPAaHUUECKHX asiTOB U BbICKas3biBaHUI MIMaMoOB;

e CUCTEMHBIH aHalu3, TMO3BOJIAIOIIMI BBISBUTH BHYTPEHHIOIO B3aMMOCBSI3b OHTOJIOTMYECKHX,
THOCEO0JIOTUYECKUX U ITUUECKHUX TOJOKEHUH.

Takoil METOIONOTMYECKUI CHUHTE3 MO3BOJSET paccMaTpUBaTh mayxud HE W30JMPOBAHHO, a Kak
CTPYKTYPOOOPa3yIOLIHMiA MPUHIUIT LETOCTHON MUPOBO33PEHYECKON CHCTEMBI.

HayuHasi HOBU3HA MCCJIe10BAHUS 3aK/II0YAETCS B CIEIYIOMINUX MOJ0KEHUIX:

1.Tayxuo paccmartpuBaeTcsi HE TOJIBKO KaK OOTOCIOBCKHI JOrMar, HO KakK YHHBEpCaJbHBIN
MeTapu3NYeCKU NPUHIUI, ONPEESIONIMIA BCIO CTPYKTYPY PEabHOCTH.

2.Jloka3aHa opraHuyeckas CBsi3b MEXJAy apryMeHToM HeoOxoaumoro Obitust MOH CuHbl u
OHTOJIOTHEH I'palyupOBaHHOIO cyiiecTBoBaHUs Myibl Cajpa.

3.060cHOBaHa COBMECTUMOCTh MTPUHIIMIA 00’KECTBEHHON MPUYMHHOCTH C PEAIbHOM Ye0BEUeCKOn
cB00O0OM B paMKaX MIMUTCKON (POPMYIIBI «MEXAY ABYMS KPAaWHHOCTIMM.

4.1IpoBe1IeHO KOHLENTYaJIbHOE COMOCTABIEHNUE IIMUTCKON JOKTPUHBI aOCOIOTHON MpocTOThl bora
C TOMUCTCKOM KOHLIEMIUEN TOXK/IeCTBA CYIIHOCTU U CYLIECTBOBAHHUS.

5.I1poieMOHCTPUPOBAHO OTJIMYKME IIUUTCKOTO MOHUMAHUSI €MHCTBA OBITHS OT MAaHTEHMCTUYECKUX
VHTEPIIPETALU .

Takum  oOpa3oM, WuccleoBaHMe packpbiBaeT (uimocodekyto TIyOMHY mayxuoa  Kak
OHTOJIOTMYECKOTO M aHTPOIOJIOTMYECKOTO MPUHIUTIA.

[IpoBen€HHBI aHanM3 TMO3BOJIAET CAENAaTh CIEAYIOIIME BBIBOABL. Bo-NepBbIX, MIMUTCKas
KOHIEMIMS mayxuoa OCHOBBIBA€TCS Ha CTPOrO palMOHAJIbHOW OHTOJOTMH, B LIEHTPE KOTOPOMH
HAXOJUTCS Ujest HeOOXOAMMOTO OBITHSI KaK aOCOJIFOTHOTO UCTOYHMKA BCAKOTO CYIIECTBOBaHUs. Bo-
BTOPBIX, MPUHIMUN aOCOMIOTHOW NPOCTOTH bBOXKECTBEHHON CYIIHOCTH MCKIIIOYAET BCSKYIO
MHOXECTBEHHOCTh W 3aBUCHMOCTb B AJulaxe, COXpaHssi MpU 3TOM OOratcTBO aTpuOyTHBHBIX
NpOSIBICHUI Ha YypOBHE 4YelIOBEUYECKOro MOHUMaHMs. B-TpeThbuX, THOceojiornyeckasi CTPyKTypa
MUUTCKON (huocoduu mpeamnonaraeT uepapxuio ypoBHeH MO3HAHUs, T1IEe pa3yM UrpaeT KIYeBYIO
POJIb B OCMBICIIEHUN MeTahU3UYECKON peanbHOCTH. B-ueTBEPTHIX, TEOpUS IpalyupOBaHHOTO ObITHS
MO3BOJISIET COTJIAcCOBaTh €AMHCTBO MCTOYHHKA CYIIECTBOBAHUS ¢ MHOXKECTBEHHOCTBIO MHpa 0e3
BIAJICHUs] B MaHTEU3M. B-MATHIX, KOHLENIUS 3aBUCUMON CBOOO/IbI IEMOHCTPUPYET BO3ZMOKHOCTh
rapMoHu3aluu 00)KECTBEHHON MPUYMHHOCTU M Y€JIOBEYECKON OTBETCTBEHHOCTU. Takum oOpaszom,
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mayxuo B IUUTCKOK GUIOCOPUH MPEJICTAeT KaK [eJ0CTHAs MeTadu3ndeckast CUCTeMa,
00BEIMHAIOIIAs OHTOJIOTHIO, THOCEOJIOTHIO M 3TUKY B MPUHIUIIE a0COIIOTHOTO €IMHCTBA.
KaroueBble cioBa: Tayxuj, mUUTCKas duinocodus, HeoOXoauMoe ObITHE, BaJKUO alb-BYDKY,
acanar aib-BYJDKYJ, IpalyupoBaHHOE ObITHE, aDCONMIOTHAS MPOCTOTA, 00KECTBEHHAs! MPUUMHHOCTb,
cB00OIa BOJIM, UCTaMcKasi MeTau3uKa, TOMU3M, TPAHCLIEHCHTHBIII MOHOTEU3M

I. OuTosiorust 3aBUCUMOCTH M HEO0XO0AUMOCTL AOCOI0THOr0 BuiTUs

1. Ipunyun npuyunnocmu

B mumutckoit ¢unocodekoit Tpaauumu
mayxuod HAYMHAETCS HE C YKUCTO JOIMATHU-
YECKOT0 YTBEPKIEHUS, a C OHTOJIOTMYECKOTO
aHaiM3a CTPYKTYpbl peanbHOCTH. Mup pacc-
MaTpUBaeTCs KaK COBOKYMHOCTh 3aBHUCHUMBIX,
KOHTHUHTE€HTHBIX CYHIHOCTEH, 4YbE cyliec-
TBOBaHUE HE SBJSIETCSI HEOOXOAUMBIM CaMoO 110
cebe. Caititun Mymxkraba MycaBu Jlapu
(dhopMynupyeT NPUHIUIN TPUYUHHOCTH CJeJ-
ytouuM oOpa3om: «Hu onHO siBIeHUE He
MOKET BO3HUKHYTh 0€3 NpUYUHBI;, KaKias
Belllb, NOSIBJIAIONIAsACA B MUpE, 00s13aHa CBOUM
CYILIECTBOBAaHMEM HMCTOYHHUKY, KOTOPBIHA BBIBO-
muT e€ u3 HeObITus B ObiTHE» (Jlapu C. M. M.
OcHosvl ucnama., 1997. —, c¢. 37). JlanHoe
MOJIOKEHUE COOTBETCTBYET KJIACCHUECKOMY
apryMeHTy HCJIaMCKOM NepuraTeTHuecKon
¢unocopuu, cucTeMaTU4ecKu pa3padboTaH-
HoMy M6H CHHOI.

B akageMuueckoM aHIJIMKACKOM  Iie-
peBone Memaghuzuxu n3 «KHUTH HCLIETECHUS
N6n Cuna numer: «Bo3MokHOe 1O cBOeH
CYIIHOCTH He o00Jagaer HeoOXOAUMOCThIO
CYIIECTBOBAHMs, HO TpeOyeT MpPUYHHBI,
KoTOpasi cooOmiaer emy ObiTHe» (Avicenna.
The Metaphysics of The Healing (Kitab al-Shi-
fa’), 2005, p. 18). [Hanee - «To, yto BO3-
MOKHO TIO CBOEH CYIIHOCTH, HE CYIIECTBYET
camo 1o cebe; ero ObITHE 3aBUCUT OT HMHOMN
npuyuHbel» (TaM ke, p. 20). AHanoruyHas
MO3UIMS TPEJICTaBICHa B PYCCKOM MEPEeBOJE
N6H Cunbl: «Bo3mMokHOE 10 CBOEH CYIIHOCTH
He o00nagaer HeOOXOAMMOCTBIO CYIIECTBO-
BaHUS U HYXJAaeTcs B MIPUUMHE, COOOIIA0MIeH
emy Obitue» (MO Cuna. Memadguzuka //
Kunura wucuenenus. — M.: Hayka, 2010, —
512 c., c. 73). B «Knuee cnacenus» (Au-
Haoowcam) N6n Cuna GopMyaupyeT MOHSTHE
HeoOxoaumoro Obitus: «Heobxonumo-Cyiiee
€CTh TO, YbE CYIIECTBOBAHHE HEOOXOIMMO
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caMo 1o cebe U He 00YCIOBJIEHO HUYEM HWH-
piM» (MOH Cuna «KHuea cnacenus», c. 215).

N3 »TuX mN0JIO)KEHW BBITEKAIOT OC-
HOBHBIE OHTOJIOTUYECKUE TE3UCHI:

1.Mup cocToUT U3 BO3MOXHBIX (mumkin
al-wujiid) cymnoctei;

2.Bo3MOxkHOE HE MOXKET OBITh MPUIMHON
camoro ceos;

3.1lenr BO3MOKHBIX
SIBJSICTCS CAMOJIOCTATOUYHOM;

4.CnenoBarenbHo, cymectByer Heooxo-
mumo-Cytiee (wajib al-wujid).

Takum oOpazom, B cucreme MOH Cunbl
Annax ompefensieTcss Kak CyIIHOCTh, B KOTO-
POl CYIIHOCTh M CYLIECTBOBAHHUE TOKIECT-
BEHHBL. JTO O3HauaeT, 4yto OH He mojyyaeT
ObITHE W3BHE U HE MOXET HE CYyIIeCTBOBATh.
OHTONOTUST 3aBUCUMOCTH JIOTUYECKH TMpHU-
BOJUT K MpU3HaHUIO AOCOIIOTHOTO BhITHS Kak
MeTapu3nYeCKO HeOOXOIUMOCTH.

CYUIHOCTEH HE

2. Hego3zmooicHocmb 6ecKOHeyHOoU pee-

peccuu

Crnenyromum  3TarioM  apryMeHTaluu
SIBJIIETCS  JIOKAQ3aTEJNbCTBO  HEBO3MOKHOCTH
OECKOHEUHOW Lenu 3aBUCUMBIX NMpUYMH. Eciu
KaXKJasi CYIIHOCTb SIBJISIETCS BO3MOXHOU U
00yCJIOBJICHHOM, TO 6€3 HE0OXOIUMOIr0 OCHO-
BaHUSl BCSl LI€Mb OCTa&TCsl JMIIEHHOW aKTy-
aJIbHOTO OBITHSI.

B aHI/1053bIYHBIX UCCIIEIOBAHUSIX, OCHO-
BaHHBIX Ha mepeBogax Mymasl  Caapsl,
JTaHHBIA Te3uc (GOPMYNUPYETCs CIEAYIOMUM
oOpa3om: «Ecau Obl Bce cyliue OblLIM TOJIBKO
BO3MOXXHBIMU U 3aBUCUMBIMH, TO HHUYTO HE
npuiio Obl K ObITHIO, OO BO3MOXKHOE CaMo
no cebe He obOyaaeT akTyajabHOCThIO» (Sadr
al-Din al-Shirazt (Mulla Sadra). The Transcen-
dent Philosophy of the Four Journeys of the
Intellect —, p. 67). Jlanee - «beckoHeuHas
perpeccusi 3aBUCUMBIX MPUYMH HEBO3MOXKHA,
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u00 Kaxas u3 HUX TpedyeT OCHOBaHUs, U Oe3
Heo6xomqumo Cymiero HUYTO HE MOTJIO Obl
aKTyaJau3upoBaThes» (TaM ke, p. 69). dns
YCUJIEHUSI apryMEHTaluuu JaHHas [O3ULus
NOJTBEPHKIACTC B COBPEMEHHBIX aKaJeMH-
YeCKMX uccienoBanusx dumocopuu Mymibl
Canper. Celing XocceliH Hacp ormeuaert:
«Mymna Cazmpa oOTBepraer BO3MOXKHOCTH
OECKOHEUHO perpeccu BO3MOXKHBIX CYIIUX U
yTBep)kIaeT HeoOxomumocth Heobxomumo
Cylmero kKak OCHOBaHUSI BCEro CYyUIECTBY-
fomero» (Nasr S. H., 2006 — , p. 289).
Cxoanbim obpazom Cajpa MHTEpHpPETHPYETCS
B pabote Camxkana PuzBu: «HeBO3MOKHOCTH
OECKOHEUHOW perpeccud B  caJpUAHCKOU
MeTapu3MKe YKOpPEHEHa B OHTOJIOIMYECKOMN
3aBHCUMOCTH BCSIKOTO BO3MOXHOI'O OBITHS OT
Heo6xomumo Cymero» (Rizvi S., 2009. —, p.
112).

ApPryMEHT CTpOUTCSl CHEAYILUM 00-
pazom:

e BosMoskHOE cyliee ToTydaeT CyIiecT-
BOBaHUE U3BHE;

e Eciin ero mpuumHa Takxke BO3MOXKHA,
OHa HYKJIaeTCsl B UHOW NIPUYUHE;

e beckoHeuHasi perpeccust He 0OBSICHSET
aKTyaJlu3aluio ObITHS;

e CenoBaTeabHo,
BaTh MEPBOMPUYMHA.

Takum o6pazom:

e OECKOHEYHas 1eNb 3aBUCUMBIX TIPUYUH
HEBO3MOXKHA;

e HEOOXO0/IMMa TIePBOIIPUYNHA;

e dTa MepBonpuunHa sBisercs Heobxo-
aumo Cymmm;

ecé  ObITHE
00yCIIOBJIEHO.

B cBere naHHOW apryMeHTallUW TayXH[
NpeJICTaeT HE MPOCTO Kak TMPeAMET peu-
TMO3HOTO YTBEPXKIEHUS, a KaK JIOTUYECKHid
BBIBOJI W3 aHalu3a CTPYKTyphl ObiTus. bor
BBICTYNaeT HE KaK TUIOoTe3a, a KaK MeTa-
¢busnueckas HeEOOXOIUMOCTb, 0e€3 KOTOpoit
HEBO3MO)KHA caMa PeajbHOCTb.

CnenoBareiabHO, B IIUUTCKON (uio-
cockoil Tpamuiuu enuHcTBO bora Ha-
YUHAeTCd C OHTOJIOTHUU: Mpu3HaHue AOco-
JTIOTHOTO BBITHS sIBIsIeTCs pe3yibTaTOM palu-
OHAJILHOTO JI0Ka3aTelbCTBA, @ HE TOJBKO aK-
TOM BEpBI.

JO0JDKHa CYyHIECTBO-

a0COJIFOTHO 15 HE
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I1. AOcoIl0THASI MPOCTOTA U €IMHCTBO
BoskecTBeHHOH CYLIHOCTH

1. Ipunyun abcorromuoti npocmomol
(bacum anv-xaxkx)

B mmmuTckoii MeTadusuke yTBepKIACHUE
enuHcTBA  bora  He OTpaHUYNBaACTCS
OTpUIIAHMEM MHOECTBEHHOCTH OOroB, HO
npeanoaraer oosee riayookuil Gpumocodckuit

TE3UC —abCOIIOTHY 10 IPOCTOTY
boxxecTBeHHOM CyIIHOCTH. J[aHHBIM MPUHIMIT
NOJIy4yaeT CHCTEMAaTHUYEeCKOEe pa3BUTHE B

dunocodpuu Mynael Caapa. B aHTI0sI36I9HBIX
nepeBoJlax U PEKOHCTPYKUUSX €ro y4eHus
3TOT NPUHLUI (QOPMYJIUPYETCs CIEAYOLIUM
obpazom: «AOcodoTHO Tpoctass PeanbHOCTb
HE MOXET OBITh COCTaBHOM, MOCKOJIBKY BCSIKOE
COCTaBHOE 3aBUCUT OT CBOMX YacTe W OT
oO0benuHstomero ux Havana» (Sadr al-Din al-
Shirazi, 2014. —, p. 94). [danee ytouHsercs:
«Bcsikoe cocTaBHOE 3aBHCUT OT MHOTO U
noromy He MoxxeT ObiTb HeobGxomumo Cy-
mum». (tTam ke, p. 96). B coBpemeHHOH
aKaJeMUYeCKOM MHTEepIpeTaluy 3TOT IMPHH-
IUIT ~ paccMaTpuBaeTcs KakK  JIOTMYECKoe
CJIEJICTBUE YYEHHUS O HEOO0XOAUMOM OBITHH.
Ceitnn Xocceitn Hacp ormeuaet: «CoriacHo
Mynne Canpe, Heobxomumo-Cyiiee J0MKHO
OBITH a0COTIOTHO MPOCTHIM, ITOCKOJIBKY BCSIKasi

dbopMa coctaBHOCTH BJIeué€T 3a coboit
3aBUCUMOCTh U, CJIEIOBATEIbHO, BO3MOXK-
HocTb» (Nasr S. H., 2006 —, p. 292).

AHanoruunyro no3unuio 3aHumaer Campkan
PusBu: «boxxecTBeHHass MpocToTa B cajpu-
aHCKOW MeTa(u3MKe HENOCPeACTBEHHO Clie-
nyet u3 aoktpuHbsl HeoOxonumo Cyiiero kak
YUCTOrO0 OBITHSA, CBOOOJHOrO OT BCSIKOH
coctaBHocTH» (Rizvi S., 2009. —, p. 118).

ApryMeHTalnust CTpOUTCS IO CTPOrow
MeTapu3NYECKOM ToTUKe:

® BCSIKasi  COCTaBHOCTh
HaJIUYUE YacTeil;

® YAaCTH JIOTMUYECKU MpEeIIEeCTBYIOT Le-
J0MYy;

® COCTaBHOE 3aBHCHUT OT CBOMX YacTel;

e HeoOxonumo-Cylliee He MOXKET 3aBH-
CETb HU OT YEro.

CnenoBaresnbHo, ecinu Obl bojkecTBeHHas
CYIIHOCTb OblJIa COCTaBHOM:

e OHa 3aBucela Obl OT YacTeid;

npenoaraet
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e ¢& ObITHE HEe OBLIO OBl HEOOXOIUMBIM;

e OHa 1epecTana Obl ObITE AOCOJTIOTOM.

Takum 00pa3om, aOCOJIOTHAs MPOCTOTA
BBICTYIIAET HE KaK JOMOJHUTEIBHOE CBOMCTBO
Bora, a kak HeOOXOAMMOE CIIEJICTBUE €ro
OHTOJIOTMYECKOTO  CTaTyca KaK YHCTOTO
OBITHSL.

2. Ampubymot u cywyHocms

YdeHue 0 TOXIECTBE CYIIHOCTH M
aTpuOyTOB BOCXOJWT K pPaHHEW IIMUTCKOMN
TpPaJWIUU U, B YACTHOCTU, K BBICKA3bIBAHUSIM
Anu n6u A6u Tanuba, 3apUKCUPOBAHHBIM B
Haxoore  anv-banaea. B AHTJIMHACKOM
aKaJIEMUYECKOM MEepPEBO/IE TaHHOE MOJIOKEHUE
BBIp@KEHO  cieayromuM  obpazom:  «Kto
onuceiBaeT Ero, Tor orpanuuuBaer Ero; xro
orpannuuBaetr Ero, tor moaBomut Ero mopg
YHCI0; KTO MoABOAMT Ero mox 4mcno, TOT
orpuniaetr Ero Beunocts» (Ali ibn Abi Talib.
Nahj al-Balagha: Peak of Eloquence., 1984.
—, p. 47). Dra ¢dopMyIupoBKa OTpakaeT
NPUHIMI PaJUKAIEHOTO TPAaHCLEHACHTAIN3MA
(mansux): moboe mnpunucbiBaHue  bory
XapaKTepUCTUK KaK OTAEIbHBIX CYHIHOCTEH
OpUBOJUT K oOrpaHudeHuro. B azepbaiin-
KAHCKOM M3aHHUU Ta K€ MBICIb Nepenaéres
cnenyromum obpazom: «Krto omnuceiBaet Ero
— TOT orpaHu4MBaeT Ero; KTo orpaHUYMBaeT
Ero — Tot ucuucnser Ero; xto ucuucnser
Ero — Tor orpumaer Ero BeuHocTh» (Anu
noH AOy Tamub. Haxooc anv-banaea. —
Baky: Nurlar, 2009. — 480 c., xyt6a 1, c. 52).
®dunocockoe 000CHOBaHUE ITOrO MPUHIUIIA
noayyaer pasButue y M6H Cunbl. B «Knuee
cnacenuay oH mumer: «B  Heobxomnmmo
Cylmem HeT pa3iuuusi MEXAy CYITHOCThIO U
atpubyTtom; Ero 3Hanue ects Ero cymHocts, u

Ero wmorymectBo ecte Ero cymsocTe»
(U6u Cuna. Knuea cnacenus. 1999. — | c.
221).

JanpHeiiniee pa3BUTHE [aHHOW UAEU
nonydaetT B dunocobhun Mymner Canpa, T1e
paznuuue aTpuOyTOB HUHTEPIPETUPYETCS Kak
pe3yJbTaT 4eJIOBEUECKOro crocoda Mmo3HaHUs:
«MHO0X€eCTBEHHOCTh aTpUOyTOB OTHOCHUTCSI K
HalleMy KOHUENTYyaJlbHOMY MOCTUXKEHHUIO, a

HEe K camoi peanpbHocTh Heobxoaumo
Cymero» (Sadr al-Din al-Shirazi., 2014. — p.
102). CoBpeMeHHbIE HUcciaeaoBaTean
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NOTYEPKUBAIOT, YTO JIaHHAS TIO3UIIUS HAMpaB-
JeHa Ha YCTpaHEHUE BCSIKOTO aHTPOINO-
mopdusma. Kak ormeuaer Hacp: «ATpubyTh
bora He sBisIOTCS BHENIHUMHU J100aBICHUSMU
Kk Ero cymHocTH, HO TOXIECTBEHHHI €ii;
MHO’KE€CTBEHHOCTb BO3HUKAET UCKIIIOUUTEIBHO
Ha YpOBHE uesioBeueckoro nosHanus» (Nasr S.
H., 2006, p. 294).

Takum o0Opa3zoMm, B paMKax MIMUTCKON
dbunocopuu yTBEPKAAIOTCS CICIYIONTUE T10-
JIOKEHUSL:

e arpulOyThl bora He sBIsAIOTCA BHELI-
HUMU 100aBJICHUSIMU K CYIIIHOCTH;

e paznuuMe aTpuOyTOB HOCHUT D3IIHUC-
TEMOJIOTUYECKUI, a HEe OHTOJOTUYECKUI Xa-
pakrep;

eB bOXECTBEHHON CYIIHOCTH OTCY-
TCTBYET BCSIKasi MHOYKECTBEHHOCTb;

e a0CONIOTHAs  MPOCTOTA
MOJIHOTY  COBEpIlIeHCTBa 0e3
g hepeHIralnu.

Takoe MOHMMaHHE KCKIIOYAET aHTPOIMO-
MophU3M U yTBEPXKOAET  paJUKAIBHYIO
TpaHCUEHAEHTHOCTh bora. bor He sBiseTcs
CJIOHOM CYIIIHOCTbIO, OOsajatomieii Habopom
cBoiictB; OH ecTb uHUCTOE, NPOCTOE U
O6eckoHeYHOe ObITHE.

COXpaHsET
BHYTpPEHHEMN

I11. ITpoGsema no3HaHus AJuiaxa

1.  Oepanuuennocmo
VPOBHU NO3HAHUA

Bonpoc o no3Hanuu Annaxa 3aHMMaeT
LEHTPAJIbHOE MECTO B IIMUTCKON (QHiIocopuH,
MOCKOJIBKY ~ yTBepxkjaeHue boxecTBeHHOro
€IMHCTBA TMPENIojaraeT He TOJbKO OHTO-
JOrMYECKOe J0Ka3aTeslbCTBO, HO M THOCe-
OJIOTHYECKOE€ O0OCHOBAaHWE BO3MOXKHOCTH U
rpaHuL] G0roNno3HaHMUS.

Caiiiing ~ Mymxraba MycaBu Jlapu
NOJUEPKUBAET TMPUHLMIIMAIBHOE pa3Iuyne
MEXIY SMIUPUYECKUM U MeTapU3U4ecKuM
NO3HaHUEM: «ODKCHEpUMEHTAIbHbIH  METOJ
OrpaHUYeH paMKaM{ MaTepHaJbHOTO MHUpa U
HE MOXET OBbITh MPUMEHEH K pPEaJbHOCTH,
HaxoIsUIelcss 3a TpeaeNaMu YyBCTBEHHOTO
onbiTay (Jlapu C. M. M., c. 85). JlanHoe
MOJIOKEHHUE YKa3bIBaeT Ha KaTeropHajbHYIO
HECOU3MEPUMOCTh MEXY MPEIMETOM €CTEeCT-
BEHHOHAYYHOT'O MO3HAHUS U MeTadu3ndecKoi
peanbHOCThIO. AJlax He SBISeTCs SMIU-

IMARUpuUsIma u
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pUYEeCKUM OOBEKTOM U, CJIeOBATEIbHO, HE
MOXXET OBITh MPEeAMETOM HAOIIOCHUS WU

JKCIIEPUMEHTA.

B pamkax muuTckod  dumocodumn
pa3nuyarTCs TPU YPOBHS MO3HAHUS:

e uyBcTBeHHBIM (hiss1) — HampaBiieH-
HBIN HA MaTepUaIbHbIE OOBEKTHI;

e panioHanbHBIN (‘aqll) — HampaBiieH-

HBIi Ha CYHIHOCTH M MeTadu3nyecKue MpUH-
LUIIBL;

e UHTYUTUBHBIN (yxyn, kashf) — nan-
paBJE€HHbI Ha HEMOCPEACTBEHHOE MOCTHXKe-
HUE peabHOCTH.

KinroueByto posb Urpaer parmoHaabHbIN
YPOBEHb, KOTOpPBI O0ECIEUNBAET BO3MOXK-
HOCTh (UIT0CO(PCKOTO TOKA3aTEeNbCTBA CYIIEC-
TBoBaHUsl bora. MO6H CuHa, nonué€pkusas
ABTOHOMHIO HWHTEJJIEKTa MO OTHOIIEHHIO K
YYBCTBEHHOMY OMbBITY, nHIeT: «VHTennext
MOCTUTaeT HeMarepuaibHbie (QopMmbl 03
NOCpeCTBA 4YyBCTB, MO0 ero o0OBEKTOM
SBIISIIOTCS YHUBEpPCAIUM, HE CBSI3aHHbIE C
matepuein» (Moun Cuna, 1999. —, c. 148).

B Memadghuzuxe n3 «Kuuru ucrueneHus»
N6n Cuna takxe ytBepxkaaet: «llocTixeHnue
CYIIHOCTEH KakK TaKOBBIX HE 3aBUCUT OT
YYBCTBEHHOT'O  BOCIPHSTHS, HO OCYIIeCT-
BJISIETCSI  MOCPENCTBOM  aOcTparupyrolei
crocoOHOCTH uHTeIekTay (Avicenna., 2005.
—, p. 32). Tem camMbIM 0OOCHOBBIBAETCSI BO3-
MOKHOCTh MO3HaHusi bora Ha paiMoHalbHOM
YPOBHE 4epe3 aHajIu3 CTPYKTYpbl OBITUS U
JI0Ka3aTebCTBO  HEOOXOJUMOT0  CYILIECTBO-
BaHus. B TO ’xe BpeMs JaHHOE TMO3HaHUE
OCTa&Tcsl KOHIENTyalbHbIM M HE OXBAThIBAET
boxecTBeHHYl0 CyHmIHOCTH BO Bced €€
nonaHote. B ¢unocopun Mymner Cagpa 310
OTpaHWYEHUE KOMIICHCUPYETCS BBEIACHUEM
UHTYUTUBHOTO YPOBHsI IO3HAHUSI.

Kak ormeuaer Camxan Pussu: «Cornac-
HO Mynne Caapy, UHTENIEKTyalbHOE MO3HA-
HUE JIOJDKHO OBITh JOMOJHEHO (OpMOI Hemoc-
PEACTBEHHOTO  MPUCYTCTBYIONIETO  3HAHUS
(‘ilm al-hudiiri)» (Rizvi S., 2009 —, p. 156).
Cxonnyro wuHTepnperaumto gaér Ceinitug
Xocceitn Hacp: «Ilo3nanne bora, B KOoHeYHOM
cuéTe, JIOCTUTaeTcsi HE TOJBKO MOCPEICTBOM
PalMOHAIBHOTO J0Ka3aTeJIbCTBA, HO TaKXKe
yepe3 UHTEJUIEKTyaJIbHYl0  UHTYULHUIO U
nyxoBHoe cozepuanue» (Nasr S. H., 2006. —,
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p. 301). Takum o6pazom, mUUTCKas (HUIOCO-
Gbust yTBepKaaeT MHOTOYPOBHEBYIO CTPYKTYPY
NO3HAHUs,, B KOTOPOH pa3yM urpaer QyHjaa-
MEHTAJIbHYIO0, HO HE MCYEPITBIBAIOIILYIO POJIb.

2. Anoghamuueckasn meonozusi (MaH3ux)

['panuns Oororno3HaHus YETKO
OMPENENSAI0TCS B KOPAHUYECKOM OTKPOBEHUHU.
B aBtroputeTHbix nepeBojgax Kopana ckazaHo:
«Hert nuuero nono6uoro Emy» (Kopas., 1990.
—, ¢ 421). Dtor aAT  BBIpaXaer
(GyHIaMEHTANbHBIA  TPUHLIUI  MAH3UX
a0COIFOTHOM TPaHCLEHJAEHTHOCTH bora.
JIroboe monoxkutenbHoe onucanue bora Hocut
aQHAJIOTMYECKUN XapakTep U HEe MOXKET ObITh
noHsATo OykBanbHO. B Haxooc anv-banaea
Amn uOH AOy Tanub noguépkuBaer CBs3b
Mexay nozHaHueM bora u npusHanuem Ero
HenocTwkumoct:  «Havano  penuruun
no3Hanue Ero; comepiieHcTBo mo3Hanus Ero
noaTrBepxkaeHue Ero;  coBeplieHCTBO
nonteepxkaeHuss Ero — ytBepxaenue Ero
equacTBa» (Ali ibn Abi Talib., 1984. —, p.
45). Onnako nanee moadyépkuBaeTcs, uTo bor
HE TMIOCTUTaeTCsl Yepe3 UyBCTBEHHbIE KaTe-
TOpUM M HE MOXKET ObITh HCYepraH IOH-
STUAHBIM MBIIIIJICHUEM.

B coBpemeHHOM MHTEpIIpeTalluu JaHHBIN
MOJIXO/ OMpejeNsieTcss Kak arnodaruyeckas
teonorusi. Kak ormeuaer Hacp: «Mcnamckas
MeTapu3nKa YICpKUBAET PaBHOBECHUE MEXKIY
MOJIOKUTENbHBIM 3HaHueM o bore u amo-
(datuvueckum  yTBepxkjaeHueM Ero  Hec-
PaBHUMOCTU»

(Nasr, 2006, p. 303). Takum oOpazoM, B
mMUTCKON unocodun Gopmupyercs CUHTE3
JIBYX TOJIXO/IOB:

e PAIMOHATBFHOTO — YCTAHABIIMBAIOIIETO
HEOOXOMMOCTh CYILIECTBOBaHUS AOCOIIOTa;
e aroaTU4ecKoro — yTBEPHKAAIOIIETO

MNPUHLOUITHAIIBHYKO HCIIOCTUXXHUMOCTD boxect-
BEHHOM CYHIHOCTH.

CrnenoBaTeibHO:
e bor mno3HaBaem kak HeoOxomgumo-
Cyuee;

e bor onuceiBaercs 4epe3 OTKPOBEHHUE;

e HO bor He ucyepnbiBaeTcs HU palUU-
OHAJIbHBIMM, HU 3bIKOBBIMHU (POpPMaMHU.

Tayxux B THOCEOJIOTMYECKOM H3Mepe-
HUM 03HAYaeT HE TOJIBKO YTBEPIKIAEHHUE €IUHC-
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TBa bora, HO U TpHU3HAHUE MPEAENOB Yeso-
BEUECKOT'0 3HaHMS repen JUioM AOCOTIOTHON
PeanvHocTH.

IV. Tayxua n Mmetagusuka obiTus

1. Ilpumam Ovimus
8y001cy0)

OpnnuM 13 Haubosee 3HAYUMBIX BKJIaJI0B
HMIMUTCKON ¢dunocopun B MHUPOBYIO
MeTapU3UKY SIBISIETCS YYEHUE O MEPBUYHOCTH
ObiTUs (acanam anvb-8y0xcyo), TOJIyUYUBIIEE
CUCTeMaTU4YecKoe pa3BuTtue B ¢uiocopuun
Mymiet Cazapa. JlaHHas KoOHUENUHUS Tpejc-
TaBJIsIET cOOOM pa/iuKalbHOE EPEOCMBICIIEHUE
NepunaTeTHueckoil  Tpalulu W Urpaer
KIIOYEBYI0 pOJib B MeTadu3nueckoM o00oc-
HOBaHWUM  mayxuda. B aHTIOA3BIYHBIX
nepeBojiax M PEeKOHCTPYKIMSIX (unocobuun
Mynnsl Cazipa 3TOT NPUHLMIT GOPMYIUPYETCS
cienyromum obpazom: «beiThe ecth ¢yHaa-
MEHTaJbHasl pealbHOCTh, TOT/Ia KaK CYIIHOCTH
SIBJIIIOTCSI  YMCTBEHHBIMU  aOCTpaKIMSIMH,
u3BJIeKaeMbIMM HHTesekTom» (Sadr al-Din
al-Shirazi (Mulla Sadra, 2014. —, p. 58). D10
MOJIOXKEHHE O3HaYaeT NPUHIUIHUATIBHBIA CABUT
no cpaBHeHHuio ¢ ¢uiocopueit M6n CuHbl.
Ecniu B mnepunareTryeckodl TpaauUMM pas-
JUYME MEXAY CYUIHOCThIO (Mmaxus) U Cy-
IIECTBOBAHWEM HOCUT aHAIMTHUYECKUN Xapak-
Tep, To y Mymisl Cazpa MOATMHHON pealib-
HOCTBIO 00JIaJJTaeT MMEHHO ObITHE (8Y021C)0),
TOrJa KakK CYIIHOCTh MpeJCTaBiseT coOoi
pe3yJIbTaT UHTEIUIEKTyalbHON a0CTpaKIuy.

Kak ormeuaer Ceiiiinn XocceitH Hacp:
«Mynna Caagpa oTBepraeT aBHIEHHOBCKUMN
NPUOPUTET CYLIHOCTH U yTBepkaaeT nepBUY-
HOCTH OBITHS KaK €IMHCTBEHHOH IOIINHHOMN
oHToJiorMueckoit peanbHocTH» (Nasr S. H.,
2006. —, p. 286). Hanee Mymia Canpa
yTBepxkaaeT: «Paznuune Mexzy Belamu oOfl-
penensieTcs He UX CYIIHOCTSMH, HO CTETIEHbIO
UHTEHCUBHOCTU U OCJa0JE€HHOCTU OBITHS»
(Sadra, 2014, p. 61). Camxan PusBu uH-
TEPNPETUPYET STO TMOJOXKEHUE CIEAYIOLUM
oOpa3om: «OHTOJIOTMYECKOE MHOTrOOOpasue B
cajJipyaHcKoil ¢unocoduu 00YyCIOBIECHO paz-
JUYHBIMU CTENEHSIMM OBITHS, a He pas-
anuusmu cymHocreid» (Rizvi S., 2009. —, p.
103). 13 3TOro BhITEKAIOT OCHOBHBIE MOJIOMKE-
HUS IPUHLUIIA acanam anb-6y0xuc)yo:

(acanam  ane-
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e ObITHE SIBISIETCS E€AMHCTBEHHOW TMO/I-
JIMHHOW PEabHOCTHIO;

® CYIIIHOCTM — 3TO NPOJYKThl abcTpa-
THPYIOIIEH eI TEeTbHOCTH pa3yMa;
e paznuuMe MeEXJAy BellaMHu  Ofpe-

JeJIsIeTCs CTENeHbI0 MHTEHCUBHOCTH OBITHS.

JlaHHBI TE3UC HMEET NPSIMOE TEOJO-
ruyeckoe ciieactsue. Eciau ObITHe sBIsgeTCA
€MHON peanbHOCThIO, O0Najaroeil pazaud-
HBIMH CTENECHIMHM, TO BEICIIAS CTEICHb OBLITHS
JIOJDKHA OBITH aO0COJIIOTHOM, OECKOHEUHOW U
HeorpannyeHHo. Mymna Canmpa  dopmynu-
pyer aTo crnenyrommmM obpazom: «Heobxo-
numMo-Cy1iee ecTb YUCToe ObITHE, CBOOOIHOE
OT BCSKOTO OTrPaHUYECHHUS U JUIIEHHOCTH»
(Sadra, 2014, Vol. 1, p. 64). Takum oGpa3zom,
Bor moHuMaeTcsi He KaK OJHAa W3 CYIIHOCTEH,
HO Kak aOcoJiroTHast moaHora Obithsg. OH He
«obnagaer» ObITEM — OH eCTh caMO OBITHE B
ero TmpeaenbHONW HWHTeHcUBHOCTH. CliemoBa-
TENbHO, mayxud B paMKaXx MeTapu3uKu
Mymier Cagpa o3HayaeT MpU3HAHUE TOTO, YTO
BCS pEaNbHOCTh yKOpeHeHa B eauHoM AO-
COJIFOTHOM brITHH.

2. Eouncmeo o6wvimus u mHodcecmeeH-
HOCMb MUpa

VY4yeHue 0 MEepBUYHOCTU OBITUS HEMOC-
PEICTBEHHO TMPUBOJUT K TMpodsiemMe CcooT-
HOILIEHUS €JMHCTBA U MHOXECTBEHHOCTH.
Ecnu ObiTHE €11HO MO CBOEW NpUpOJIe, KaKUM
00pa3oM BO3MOXHO CYIIIECTBOBAHUE MHOIO-
oOpasHoro mupa?

Mymna Caap pemaer 3Ty npobiaemy
MOCPEACTBOM TEOPUU T'PajyUpPOBAHHOTO ObI-
TUsl (Mmawkux anv-6y0icyo): «bpiTHe eIUHO 10
CBOEH peasbHOCTH, OJHAKO I'paJyUpOBAHO IO
CTeNeH MHTEHCUBHOCTH M COBEPIICHCTBa»
(Sadra, 2014, Vol. 1, p. 66). CorinacHo naHHOM
TEOpUHU:

e ObITHE €IAWHO 10 CBOEH OHTOJOTU-
YeCKO MpUpoe;

e pa3IMUMS  MEXIy BellaMH  HOCST
CTEMEeHHOH, a He CyOCTaHIMAbHBINA XapakTep;

® MHOKECTBEHHOCTh ~ BO3HUKAET  KakK
pa3nuyre B MHTEHCUBHOCTH OBITHS.
Kak ormeuaer Hacp: «JlokTpuna

rpagyupoBaHHOrO ObITHs Mo3BoJsieT Myiuie
Canpy HpUMHMpPUTH €IMHCTBO PEAJBHOCTU C
MHOKeCTBeHHOCThI0O Mupa» (Nasr, 2006, p.
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287). PuzBu yrtounsier: «MHOXECTBEHHOCTh
HE €cCTh
apnsieTcs AuddepeHunanyeid BHyTpu €IUHOTO
OHTOJIOTHYECKOTO KOHTHHYYMa» (Rizvi, 2009,
p. 107). Takum oOpa3oM, MHUTCKasE QHUIOCO-
bus paznuyaer:

¢bparMeHTanMsl peasbHOCTH, HO

e eIMHCTBO McTOuHUKA ObITHs (Bor kak

a0CoOJTIOTHASI TIOJTHOTA);

® MHO>KECTBEHHOCTh CTEIeHEeH posABJIC-

HUs (MUP KaK OrpaHMYEHHbBIE MOTYCHI OBITHS).

MHOXXECTBEHHOCTh Belllel He O3HayaeT

CYILIECTBOBaHMsI HE3aBUCHUMBIX CyOCTaHLMH.
Kaxnas Beup
peAenéHHyo CTeneHb WHTEHCUBHOCTU OBITHS,
OTPaHUYEHHYK CBOEH CylHOCThIO. Myina
Canmpa TmosicHSET:
HOCUTCSI K MOJIycaM MpOsIBICHUS OBbITUSA, a HE
K camMoMy OBITHIO Kak TakoBomy» (Sadra,
2014, Vol.
JTAHHOTO TOJIOXKEHMsI OH HCIOJIb30Bajl Kjacc-
cuueckyro Mmertagdopy cBera:
cymmx kK Heobxomumo Cymemy mogo0HO
OTHOIIICHUIO CBETA K COJHILY: OHU 3aBHUCSIT OT
Hero, He OyIyuyd emy TOXKIEeCTBEHHBIMU»
(Sadra, 2014, Vol. 2, p. 45). Dra ananorus
MO3BOJISICT YTOUHUTD:

npejcTasisier coboil  om-

«MHOX€ECTBEHHOCTL OT-

1, p. 68). lna wumutrocTpauuu

«OTHOILIEHUE

® UICTOYHHUK CBC€Ta (COJ'IHI_[e) COOTBECTC-

TByeT AOcoitoTHOMY bbITHIO;

® CBCTOBLIC IIPOABJIICHUA MHOXECCT-

BCHHBIM YPOBHSM CYIICCTBOBAHUAA,

® 3aBUCHUMOCTb COXPaHACTCA 0e3 TOX-

JIeCTBa.
CrnenoBatenbHO:
eMHUp peajieH, HO €ro peajlbHOCTh
NIPOM3BO/HA;
e BCC CYIIECTBYIOIEE YKOPEHEHO B

AocomntorHoM beiTuy;

e paziiuue Mexay boroM u  Mupom

COXPAHACTCA.

Takum oOpazom, Teopusi I'padyupOBaH-

HOTO OBITHSI TO3BOJSIET OJHOBPEMEHHO YT-
BEp/IUTH:

1.a0COII0THOE €IUHCTBO OBITHA,
2.peaqbHOCTh MHOXXECTBEHHOT'O MUPA;
3.OHTOJIOTHYECKYIO 3aBUCHUMOCTH BCETO

cyuiero ot AGcosoTa.

Tayxuo B MeTadu3uke OBITUS O3HAUaET,

4TO BCA MHOXKCCTBCHHOCTHL CYHICCTBYCT Kak
IIPOSABJICHUC

CAUHOI'O HCTOYHHKA, HE
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paspymiasi [Opud  3TOM  pa3auyuusi
TBOPILIOM ¥ TBOPEHUEM.

MEXITY

V. CB000aa BoJIM 1 00:KeCTBEHHAS
NPUYUHHOCTH

1. Teonoeuueckas HanpaxcéHHocms: eo-
uncmeo Oeticmsuii boea u ceo600a yenosexa

OnHol W3  UEHTpalbHBIX  MOpodIeM
UCIIaMCKOW  uiocopuu  SIBISETCS  COOT-
HOILllEHUWEe BceoObemIlolell  00KeCTBEeHHOM
IPUYMHHOCTU W YeJoBeuecKkod cBoOojabl. B
pamMKax TayxuJa YTBEpXKIaeTcs, 4To Auax
SBIISIETCS. MCTOYHMKOM BCSKOTO OBbITHA U
Bcsikoro jgerctBusa. OJHAKO 3TO MOJIOKEHHUE
nopoxaaeT (hyHIaMEeHTaJIbHbBIM BOMPOC: COX-
paHsieTcsl M TpU STOM MOAJMHHAs cBoOoOja
yenoBeka? KopaHuueckuit TekcT  (opmy-
JUpYeT JaHHYyl0 MpoOiieMy B BUIE Hall-
PSOKEHHOTO eIMHCTBA JIBYX yTBepkaeHui. C
OJIHOM CTOPOHBI: «AJlTax co3Jal Bac U TO, YTO
BbI genaere» (37:96) — (Kopan., 1990. — , c.
356); ¢ npyroi croponsl: «KTo moxenaer —
MyCTh yYBEpYeT, U KTO MOXKeJaeT — IMyCTh He
yBepyet» (18:29) - (Kopan, 1990. —c. 214).

IlepBoe nosioxkeHue BbIpakaeT MPUHLIMII
abcoMoTHOH 00KECTBEHHOM MPUYUHHOCTH,
BTOPOE — MPUHIUI YeJI0BEYECKO CBOOOBI 1
OTBETCTBEHHOCTH. X coueTaHue Qopmupyer
KJIACCHYECKYI0  PUI0CO(PCKO-O0TOCTOBCKY IO
npobiieMy: KakuM 00pa3oM BO3MOXHO COB-
MECTUTh YHUBEPCAIbHYIO MPUUMHHOCTH bora ¢
ABTOHOMHUEN UeJI0BEYECKOT0 eicTBUA?

B cyHHHUTCKOM KanaMHU4YeCKON Tpaauuuu
3Ta nmpobiieMa Moyyuyusa pelieHue B JOKTpUHE
Kaco (mpuoOpeTeHusi), coriacHo kotopoit bor
TBOPUT JEWUCTBUSA, a YEJOBEK JHUIIb «IIpUC-
BauBaeT» ux. OJHAaKo [IaHHAas MOJENb, Kak
OTMEYAIOT COBPEMEHHBbIE HCCIeIoBaTeld, He
o0ecreynBaeT JAOCTaTOYHOTO OCHOBAHUS MIJIS
peanbHOM cBOOOIBI CyObEKTa.

2. ©@opmyna Jicagpapa ac-Caouxa:
«medaHcoy 08yMsL KPAUHOCAMUY

Knaccuyeckoe — mIMHMTCKOE — pelIeHUe
JTAHHOW TpoOJeMBbl BBIpaXXEHO B (opmyIie
mecroro Mmama — Jlxadapa ac-Canuka: «Hu
npuHyxjaeHue  (docabp),  HU  TIOJTHas
aBTOHOMUS (magheud), HO TOJIOKEHUE MEXTY
nBymsi kpaiiHocTamu» (al-Kulayni. Al-Kdfi.,
2007. —, vol. 1, p. 160). Hannas Qopmyna
OTBEpraeT JBe KpaHOCTH:
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e Jicéecmruil demepmMunusm (0xcabp) —
MOJIHOE OTPHUIIAHUE CBOOOIBI;

® abCcoNOmMHYI0  a8MOHOMUIO  (Mageuo)
— HEe3aBUCHMOCTH YesioBeka oT bora.

B ¢unocodckoii mHTEpnpeTanuuu 3TO
O3HaYaer:

e bor sBIseTCS MCTOUYHUKOM OBITHUSA
YeJloBeKa 1 ero CrocOOHOCTH JIEHCTBOBATH;

e bor co3maér yciaoBus M MOTEHLMA
eNCTBUS,

® YEeJIOBEK  OCYILECTBIsET BbIOOp B
npezenax 1apoBaHHOW €My CIIOCOOHOCTH.

Kak ormeuaer Ceititun Xoccelin Hacp:
«IIuutckass  dumocodpusi  oTBEpraer  Kak
JNETePMUHU3M, TaKk U abCONIOTHYIO CBOOOMY
BOJIM, TIpe/yiaras BMECTO 3TOTO CPEIUHHYIO
MO3ULIMIO, YKOPEHEHHYI0 B OHTOJOIMYECKON
3aBucumoctu» (Nasr S. H., 2006. —, p. 299).

Takum obOpa3om, cBoOOJa MOHUMAETCS
KaK peajibHasi, HO OHTOJIOTHUECKH 3aBUCHMASI.

3. Memadghusuueckoe obocHosanue 6
Gunocogpuu Mynnvr Caopa

HaubGonee  rmybGokoe  ¢uiiocodekoe
000CHOBaHKE JJAaHHOW MO3MLIMU pa3padoTaHO B
metaduzuke Mymnel Caapa. B pamkax ero
yUeHHs] O TpagyWpOBaHHOM OBITHH JIEHCTBHE
UHTEPIPETUPYETCST KaK MpPOSBICHUE CTENEeHU
CylecTBOBaHHs CyOBbeKkTa. B aHTIOS3BIYHBIX
PEKOHCTPYKUMAX ero ¢uiocopuu 3TO I0-
JIOKEHHE BBIPAXKAETCsl CIEAYIONIMM 00pa3oM:
«YenoBeyeckoe JeiictBue SABIISICTCS
BBIPA)KEHUEM YPOBHSI OBITHSI TYIIH, TOT/Ia KaK
camo 310 OblTHe papyercs HeoOxoaumo
Cymum» (Sadr al-Din al-Shirazi. The Trans-
cendent Philosophy. Vol. 4 (summary transla-
tion). — London: ICAS Press, 2014. — p.
112). CornacHo JaHHOM KOHIEIIINHN:

e bor sBiAeTCS IEPBUYHOM NPUYMHOMN
(primary cause) ObITHS;

e yeloBeuecKas ayuia obnanaer
COOCTBEHHOM CTENEHbIO CYLECTBOBaHMS;

e JICHCTBUSL UCXOJAT OT YeJOBEKa KakK OT
BTOPUYHOW NPUYMHBI,

® CITIOCOOHOCTD K JICHCTBUIO YKOPEHEHA B
00’KECTBEHHOM J1ape ObITHSL.

Camxan PusBu MHTEpHpeTHpyeT 3TO
ciefyoumM obpaszom: «JlesTeabHOCTh B cajl-
pHaHCKOl MeTadu3MKe SBISIETCS pealbHOM, HO
NpPOM3BOJHOM;  yeloBeuecKue  JeicTBus
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UCXOJAT OT JAYIIH, OJHAKO caMo ObITHE AyIIX
3aBucuT oT bora» (Rizvi S., 2009. —, p. 158).
CxonmHyro mnosuuuio BblpakaeT Hacp: «Bto-
pUYHBIE TPUYUHBI B HMCJIAMCKON ¢uiocodun
00/1aJal0T MOJHON peasbHOCThI0, OJHAKO MX
JEMCTBEHHOCTh OCHOBaHa Ha HEMPEPbIBHOM
TBOpueckom akte bora» (Nasr, 2006, p. 300).
Takum o6pa3om, cBoOOja TOJSyYaeT CTPOTO
MeTadu3nyecKoe orpeesieHue:

e OHA HE O3HAYaeT HE3aBUCHUMOCTb OT
bora;

e OHA O3HAYaeT BHYTPEHHIOK AaKTHUB-
HOCTb ONpe/IeNIEHHON CTeNeHH ObITHS,

e OHAa COpa3MepHa OHTOJIOTMYECKOMY
YPOBHIO CyOBEKTa.

Ciie1oBaTebHO:

e Annax octaércsi aOCOIIOTHON MEepBOI-
PUYHHOM;

® BTOPUYHBIE MPUYMHBI (BKJIOYAs Yeso-
BEYECKYI0 BOJIIO) peajibHbl;

e cB000/1a SIBJISIETCS] 3aBUCUMOM, HO TOJI-
JIMHHOM;

e MOpajibHasi OTBETCTBEHHOCTbh HWMEET
OHTOJIOTMYECKOE OCHOBAHHUE.

Utak, B muuTcKoil ¢unocopuu Tayxunu
He YHHYTO)KaeT cBOOOy, a, HAIIPOTHB, JeaeT
e€ Bo3MOxHOW. YenoBeueckoe maeicTBUe He
KOHKYPHUpPYET ¢ OO0KECTBEHHBIM JICHCTBHEM,
MOCKOJIbKY OHHM TPUHAJUIEkKAT Pa3TUYHBIM
YPOBHSIM TNPUUYUHHOCTH: bOr [nelcTByeT Kak
NEPBOMPUYMHA, YEJIOBEK — KakK BTOpUYHAs
NpUYMHa B TMpeaesiaX JapOBaHHOTO OBITHS.
Tayxuo B chepe aeiicTBUS O3HA4YaeT HE OT-
pUlIaHUE 4YelIoBEYECKOM CBOOObI, a yTBEPXK-
neHue e€ yKopeHEHHOCTH B AOcotoTHOM bBbi-
THH.

VI. Tayxua u npo6;ieMa nanrensma

1. Omauyue wuumckou memaguzuku om
nanmeusma

VYuenue o enunctBe ObiTus (wahdat al-
wujiid) B uciamckoil ¢unocohun Hepeako
BBI3BIBAET BOMPOC O €ro COOTHOIICHUH C
NaHTEeu3MOM. B 4YacTHOCTH, BO3HHMKaeT Mmpoo-
JeMa: He BeAET JM YTBEpXKICHHE €IUHCTBA
peanbHOCTH K OTOX1ecTBIeHHI0 bora n mupa?

Knaccuyeckuii maHTeU3M yTBEpXkKIaeT
toxkzaectBo bora u mpupoasl. HaubGonee
U3BeCTHas (opMysia NpUHAIISKUT bapyxy
Cnunoze: «bor, To ecth npupona» (Deus sive
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Natura) (Spinoza B. Ethics., 1996. —, p. 14).

JAHHOM  MOJeNM  CYIIECTBYET  OJHa

cyOcTaHLus, a Bce BEUIM MPeJICTaBIIsAIOT COOOM
e€ MoauduKanuu. ITO O3HAYAET yCTpaHEHHUE
OHTOJIOTMYECKOTO Pa3uyusi MeXIy TBopLOM
u MupoMm. OpHako mmUUTCKas dumocodus
NPUHILIUIUATBHO Pa3IUYaeT:

o rictouHuk ObrTust (HeoOxomumo-Cyriiee);
e I 3aBHUCHUMBIC CTETEHU WIU MOMIYCHI

OBITHS (BO3MOKHBIE CYIIIHOCTH).

B  ¢wiocopun Mymier  Cagpa 310

paznuuue GOopMyIUpyeTcs CASAYIOmUM 00-
pazom:
onITHE,
HOCTBIO M HE 3aKIIUYEHHOE B TPAHUIIBI
Bemei» (Sadr al-Din al-Shirazi, 2014. —, p.
64). Hanee: «Cyuiue He SIBIASIOTCS 4YacTSIMHU
Heo6xoaumo-Cyiero; HanmpoTHB, OHU CYIIIEC-
TByIOT uepe3 Hero u Onaronmaps Emy» (Tam
xe, p. 70). DTo moJ0oKEHHE YKas3biBaeT Ha
NPUHILIUIUATBHOE PA3IUIUE MEKITY:

«Heobxomumo-Cyiiee ecTh YUCTOE
HE OrpaHMYEHHOE HHMKAKOW CYII-

® OHTOJIOTUYECKOW 3aBUCUMOCTbIO;
® I OHTOJIOTUYECKUM TOXKJIECTBOM.
Kak ormeuaer Ceitiiung Xocceitn Hacp:

«EnuHcTBO OBITHS B MCIAMCKOM MeTadu3uKe He
O3HaYyaeT MaHTeu3Ma, MOCKOJIbKY bor TpaHclieH-
JICHTEH BCEM YPOBHSIM TMPOSIBIEHHOTO OBITHS
(Nasr S. H., 2006. —, p. 305). CxomHyt0 1o3u-
uuto 3aHuMaer Camxan Puzeu: «CanpuaHckas
MeTadu3rKa
mexay HeoOxomumo-CyliiM ¥ BO3MOXHBIMU
CYUIMMHU, HECMOTpPSI Ha YTBEPXKICHUE €IMHCTBA
ontosoruu ObiTus» (Rizvi S., 2009. —, p. 110).

COXpaHACT CTPOroc  pas3jimiue

Kopanuueckuii  nmpuHUMO — TpaHCLEH-

JNEHTHOCTH TOATBEPXKIaeT JaHHOE pa3ihyue:
«Het nuuero nogodnoro Emy» (Kopan, 1990.
—, ¢. 421). CaenoBarenbHO:

e bor He SIBJISIETCS COBOKYITHOCTBIO BELIEH;
e MHp HE TOXAECTBEH b0KEeCTBEHHOM

CYILHOCTH;

® BCC CYLICCTBYHOIICEC 06J1anaeT Impoun3s-

BOJHBIM, @ HEC CaMOCTOATCIbHbBIM OBITHEM.

Takum oOpazom, muutckas uiaocodus

YTBEPKIAECT TPAHCUEHACHTHBIM MOHOTEH3M,
a He TIaHTEU3M.

2. Cpasnenue c ¢unocogueti Cnuno3sol
CpaBHenue ¢ ¢unocopueit CruHO3BI

NO3BOJIsIET Oosiee YETKO BBISIBUTH CHEIM(PUKY
muuTcKoi Metadusuku. B cucreme CHO3BI:
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® CYIIECTBYET OJJHA CYOCTaHIIUS;

© aTpuOyThI BBIpaXaroT €€ CyIIHOCTb;

® MOJIyChbl MPEJCTABISAIOT CcO0OW coc-
TOSTHUSI OTOM CyOCTaHIINU;

e bor u mpupoaa coBMmagarOT OHTOJIO-
TUYECKH.

Kak numer Cnuno3a: «Bcé cyuee cy-
niectBsyeT B bore, U HMUYTO HE MOXET HU
CYILIECTBOBaTh, HU OBbITh MOMBICIEHO BHE
bora» (Spinoza B., 1996. — p. 25). Ha
NEPBBIA  B3MUIAN, TEOpUs TPagyUpPOBAHHOTO
ObiTuss Mysibel Caznpsl MOXET TIOKa3aThCst
Oomu3koii Kk mogoOHOMY MoHu3My. OnHaKo
pasnuyure HOCUT MPUHIMUMHAIBHBIM XapakTep.
Mynna Canpa yTBepxkaaet: «bbiThe €IMHO 1O
CBOEH peanbHOCTH, oaHakKo HeoOxomnmo-
Cymiee oTnu4aercs OT BO3MOXHBIX CYIIUX
CBOE€I aOCOIOTHOCTBIO U OTCYTCTBHEM BCSAKO-
ro orpanuueHus» (Sadra, 2014, Vol. 1, p. 66).

N3 sToro caenyer:

e bor — OeckoHe4YHOe U HEOTrpaHUYeH-
HO€ OLITHE;

® MUP — OTPaHUYEHHBIE CTETIEHH OBITUS;

e pa3MuMe€ OCHOBAHO Ha pa3lIM4yHUU
MEX1y HEOOXOAUMBIM M BO3MOXHBIM.

Kak nmomuépkuBaer Puzsu: «B oriauuue
oT cyOcTraHuuaabHOro MoHusMa CHHHO3BI,
caJipuaHcKas MeTapu3uKa COXpaHseT
TpaHCLEHJAEHTHOCTh, bora, 0JHOBpeMEHHO
YTBEPXKAasi OHTOJOTHYECKYIO 3aBUCHMOCTDHY
(Rizvi, 2009, p. 115).

Hacp dopmynupyer 2310  pasnuume
CIIEeIyFOIIUM o0Opa3om: «bor HE
UCYEPIBIBACTCS KOCMOCOM; HalPOTHUB, KOCMOC
npescTaBisieT co0o0il MposBlIEHUE, MOJTHOCTHIO
3aBucsiee ot Hero» (Nasr, 2006, p. 306).

Takum  oOpazoMm, NpPUHLHUIUATLHBIE
pa3IuyUs 3aKJII0YAI0TCS B CIIECIYIONIEM:

Bomnpoc CnuHo3a [mnrexan
P dunocodusn
Craryc bora ToxnecteH npupoae TpaHCLEHAEHTEH MUPY
3aBucuMbIe CTETIeHN
Mup Mopuycsl cyOcTaHIK Gurmis
Paznuuue
OTcyTcTBYET Coxpansiercs
bor—mup
Tun I YT— TpaHcueHAeHTHBII
OHTOJIOTHH MOHOTEN3M
CrnenoBarenbHO:
e mUUTCKass ¢uiocodus yTBEpKIaeT

CAUHCTBO HCTOYHHUKA GBITI/IH;
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3aHUMAaET
TOMHCTCKOMW, TaK U B IMIMUTCKOU (uiiocodum.
®oma AKBUHCKHIA yTBepKIan:
OTCYTCTBYET BCSIKas COCTaBHOCTb — HHU U3
MaTepud U (OpMbI, HU U3 CYUIHOCTH U

° HpI/ISHaéT PCAJIBHOCTbL MUPA KaK ITPOU3-

BOJIHOM CTEIIEHH;

® COXpaHsCT pPaAUKAJIbHYKHO TpPaHCLCH-

nedaTHocTh bora.

Tayxua, Takum o0Opa3oM, O3HaAyaeT

€/IMHCTBO OCHOBAHUS peaJlbHOCTH 0€e3 pacTBO-
perus bora B Mupe u 6e3 yTpaThl pa3iuuus
Mex 1y TBOPLIOM M TBOPEHHEM.

VII. CpaBHeHHE C TOMHU3MOM

1. boe kak Camo Beimue (Ipsum Esse

Subsistens)

CpaBHEHME IIUMUTCKOW MeTapU3UKU ¢

TOMHUCTCKOM (uiiocoduell mo3BoJsieT BbISIBUTDH
riIyOOKHE CTPYKTYpHbIE Mapajie]d B IOHU-
manuu bora kak A6comotHoro beitus. B o6ounx
ciayyasx peub MAET He O bore kak BbIcIIEH
CYIIHOCTH Cpe/u APYTHX cyliHocTei, a o bore
KaKk C€aMOM OCHOBaHMU OBbITHS.
BUHCKUN (DOpMYJHMpYyeT OSTOT MPUHIMII CJe-
ayomuM  obpazom: «bor ecth camo ObITHE,
cyuiectBytoiiee camo no cebe» (Thomas Aqui-
nas., 2006. — Vol. 2, p. 45 (1, q.3, a.4)). Hanee
oH yTouHsieT: «B bore cymHocts U cyiectBo-
BaHUE COBMAAaOT» (Tam xe, p. 47). D10 moso-
KEHUE JEeMOHCTPUPYET MOpa3UTEeIbHOE CXOJIC-
TBO ¢ punocodueit MOH CuHbl, KOTOPBIN MUcat:
«Heobxomumo-Cytiee ecTb TO, 4bsl CYIIHOCTh
ecTb camo cyuecrsoBanue» (M6n Cuna., 1999.
—, €. 215). Takum 06pa3zoM, B 00eUX TpaIULIUsIX:

doma Ax-

e bor He «obagaeT» ObITHEM;
e bor ectb camo ObITHE;
e Ero cyuiectBoBaHre HEOOXOIUMO U HE

O6YCHOBJ'I6HO HHWYEM BHCIIIHUM.

Kak ormeuaer Ceiiiiun XocceitH Hacp:

«lokTtpuna bora kak yrcToro ObITHsI 00pazyer
obmiee Meradu3MYecKoe OCHOBAHHE HCIaMC-
Koil punocopun u tommusma» (Nasr S. H. s,
2006. —, p. 308). CnenoBarenbHO, KOHIETIIUU
wajib al-wujiid v ipsum esse subsistens nipesc-
TaBJIAIOT CcOOOM CXOJIHBIE OHTOJIOTMUYECKHE
Mozenn AOcoroTa.

2. IIpocmoma boza u peanvnocms BTO-

PUUHBIX NPUYUH

Yuenne o bBoKeCcTBEHHOW mMpocCTOTE
LEHTpaJIbHOE  MECTO Kak B

«B bore
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cyuiectBoBanus» (Aquinas, Summa Theologiae,
2006, p. 52 (I, g3, a.7)). Dro mOJOKEHHE
COBIIQJIAET C BHIBOJIaMHU, C/ICIIAHHBIMHU B paMKax
MIMUTCKON MeTapH3MKH, TJie aOCOMIOTHAS POC-
TOTa MOHUMAETCS] KaK HEOOXOAMMOE CJIeJICTBHIE
craryca bora kak uncroro Obitms. Kak Obu1o
nokazaHo paxee, Mymna Cazapa yTBepKIaeT,
yto Heobxomumo-Cyiee JMIIIEHO  BCSKOM
COCTaBHOCTH W OTPaHUYEHMUSI, a pazIndyue aTpu-
OyTOB OTHOCHUTCS JIMIIb K YEJIOBEUECKOMY CIIO-
coOy no3HaHusi. CoBpeMeHHbIE HCCleioBaTeNn
NOJUEPKUBAIOT JTAHHOE CXOJICTBO.

Camxan PusBu otmeuaetr: «Kak ToMucT-
CKas, TaK W caJpuaHckass Meradusuka yTBep-
K1alT  BoxecTBeHHY0O  MPOCTOTY  Kak
HEo0X0MMOoe clie/IcTBUE ToHMMaHus bora kak
guctoro Owitusi» (Rizvi S., 2009. —, p. 172).
Kpome toro, o6e Tpaauinuu npusHalT pealib-
HOCTb BTOPUYHBIX MpUYHH. DoMa AKBUHCKUI
nuiet: «bor AeHCTBYeT B KaXJIOM CyIIEM B
COOTBETCTBUM C €ro COOCTBEHHOH MpHpo-
noi»(Aquinas, 2006, p. 311 (I, q.83, a.1)). D10
03HayYaeT, 4YTo OOXKECTBEHHAS] TPUYUHHOCTh HE
yCTpaHsieT NPUYMHHOCTh COTBOPEHHBIX CYIII-
HOcTel. AHaJIOru4Has MO3UIMS Mpe/icTaBlIeHa
B ¢uinocopuu Mynnsl Caapa, riae BTOpUUHBIE
NPUYMHBI PACCMATPUBAIOTCS KaK peaibHble, HO
OHTOJIOTMYECKU 3aBHUcHUMBbIe. Kak oTmeuaer
Hacp: «HMcnamckas ¢wunocodusi, momodHO
TOMH3MY, YTBEPIKAAET PEaIbHOCTh BTOPHUHBIX
OpUYUH, YKOpeHsiss UX B 00XKECTBEHHOM
npuuuHHOcTU» (Nasr, 2006, p. 309). Takum
o0pa3om, 006e CUCTEMBI COUETAIOT:

© a0COJIIOTHYIO IepBUYHOCTD bora;

® peallbHOCTh MUPA;

® COBMECTUMOCTh 00KECTBEHHOW TMpH-
YUHHOCTHU M YEJIOBEYECKON CBOOO/IBI.

3. llpunyunuanshnsie paznuyus

HecmoTpss Ha riybokue metaduznu-
YeCcKHe  Iapajuleiad, MeXIy  UIMUTCKOMN
¢unocopueil ¥ TOMU3MOM CYILIECTBYIOT CY-
IIECTBEHHbIE pa3iuyMsi, MNpeXae BCero Ha
YPOBHE JJOrMaTH4YECKOIro 0OrocaoBHUS.

Munrckas
Bomnpoc Tomuzm
dunocodus
AbcomoTHOoe TpowyHocTs  JWIl B

Enuncteo bora .
€IMHCTBO (TayXua) eUHOHN CyILIHOCTH

LlenTpanpHblit
(MuxapHanust)

mormar

Bomomenue OrtBepraercs

BoxxecTBeHHOE
PYKOBOJCTBO

Nmamar LepxoBHas nepapxus
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B xpuctuanckoi tpaguuuu bor enuH no
CYLIHOCTH, HO TpPOMYEH B HUIOCTacsIX. B
HUUTCKON unocoduu m0doe BHYTpeHHEe
paznuuve B bBOKECTBEHHOW CYIIHOCTH pac-
CMaTpUBaeTCs  KaK  HECOBMECTHUMOE  C
MPUHIMTIOM a0COMIOTHOW MpocToThl. Kpome
TOr0, JOKTPUHA BOIUIOLIEHUS MPEANoJaraer
COEIMHEHUE DO0>KECTBEHHOM M YE€JI0BEYECKOMN
IPUPOJBI, YTO MPOTUBOPEUUT HCIAMCKOMY
NPUHITMITY TPAHCIEHIEHTHOCTH (TaH3uX). Tem
HE MEHEe, Ba)KHO NOJYEPKHYThb, YTO JAHHbIE
pasnuuus OTHOCSTCS K O0JIacTU TEOJIOTHH, a
He MeTa(pU3UKU B CTPOIOM CMBICIIE.

Kak ormeuaer Hacp: «Paznuuusa mexmy
uciaMckoil ¢unocopueil U TOMU3MOM IIpe-
UMYILECTBEHHO OTHOCSTCS K cepe TeoJoruH,
TOI/Ia KaK UX MeTapu3nuecKue CTPyKTyphl Je-
MOHCTPUPYIOT  3HAUMUTEJIbHYIO  KOHBEPIeH-
uto» (Nasr, 2006, p. 310).

Ciie1oBaTebHO:

e 00e TpaJuLMK BBIBOAST CYILECT-BOBa-
Hue bora u3 ananuza ObITHS;

e yTBepkatoT Ero abconoTHyo mpoc-
TOTY;

e npu3HaioT Ero kak nepBonpuyuHy Bce-
r'0 CYILETo.

Takum oOpazom, muutckas uiaocodus
U TOMU3M MOTYT OBITb OTHECEHBI K €JUHOMY
TUIY KJIACCUYECKOr0 METapU3NYECKOro Teu3-
Ma, HECMOTpPSI Ha pa3iuuusl B JOIrMaTHYECKUX
OCHOBaHHUSIX.

VIII. Tayxua kak ¢unocodus
COBEPLICHCTBA

1. Cmpemnenue uenosexa k abconromy

B mmutckoit  dunocopuu  mayxuo
packpbIBaeTcsi He TOJbKO KaK OHTOJIOTMYECKHA
U THOCEOJIOTMYECKUH MNPUHLMUI, HO M Kak
ocHOBaHHE  (MIOCO(CKON  aHTPOMOJIOTHH.
YenoBeyeckasi MpUpoia paccMaTpUBaeTCs Kak
W3HAYaJIbHO HANpaBJEHHAs K COBEPIICHCTBY,
YTO BBbIpAXaeTcsi B CTpeMIIEHUM K Oe3yc-
JOBHOMY U OeckoHeuHoMy Onary. C. Jlapu
orMeydaeT: «YenoBek 10 CBoed Mpupoje
CTPEMHTCS. K COBEPIICHCTBY, M BCSIKOE OT-
paHMYeHHOe OJ1aro OocTaBisieT B HEM OLLylle-
Hue HenoiaHoTe» (Jlapu C. M. M., 1997. —, c.
112). [JanHoe mnojoxeHUe uMeeT MeTadu-
3uyeckoe 3HaueHue. Ecnmu crpemieHue K
abCOJIIOTHOMY HOCUT YHMBEpCAJbHBIA Xa-
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paxTep, OHO yKa3bIBaeT Ha PealbHOCTh CBOETO
o0bekTa. B mpoTuBHOM ciyyae yeloBedeckas
npupoaa Obula Obl HampaBlieHa K HeCy-
HIECTBYIOLIEMY.

N6n Cuna, onpenenss bora kak nmoiHo-
Ty ObrTHs, numeT: «Heobxoaumo-Cyiiee ecth
COBEpIIIEHHOE ObITHE, B KOTOPOM OTCYTCTBYET
BCSKHUI HETOCTaTOK U BO3MOKHOCTb HEOBITHS»
(1U6H Cuna., 1999. —, c. 218). Mynna Caapa
pa3BUBaeT 3Ty MUK B paMKaXx CBOEH OH-
TONOTUU OBbITHS: «AOCONIOTHOE OBITHE €CTh
YUCTOE COBEPIUEHCTBO, TOTJa KaK BCSKOE
OrpaHUYEHHUE €CTh CIEACTBUE HEJ0CTaTOu-
HocTH ObITHs» (Sadr al-Din al-Shirazi., 2014.
—, p. 72).

Kak ormeuaer Ceiiiinn Xocceitn Hacp:
«CTpemiieHre YelloBeKa K COBEpIICHCTBY OT-
paxkaeT MeTapU3NYEeCcKyl0 CTPYKTYpY peasb-
HOCTH, B KOTOPO Bce CyIIME HaIpaBlICHbI K
AGcommoTy»

(Nasr S. H., 2006. —, p. 312). CnenoBartenbHO:

® YEJIOBEK CTPEMUTCA K aOCONIOTHOMY
COBEpIICHCTBY;

e KOHEYHble OJlara He YJIOBIIETBOPSIOT
€ro MOJHOCTHIO;

© 5TO CTpEMJIEHUE YKa3bIBaeT Ha CYILECT-
BOoBaHUe AOCOIIOTa;

ebor ectb mnonHOTa OBITHS UM CO-
BEPILIEHCTBA.

TakuM 00pa3oM, aHTPOIOJIOTHS B IIMUT-
ckoil ¢dunocopun ykopeHeHa B MeTapuU3UKe:
CTpEMJIEHHE 4YelloBeKa K  COBEpPILEHCTBY
OTpaXkaeT CTPYKTYpy caMoi peajabHOCTH.

2. Tayxuo kaxk ocHo8aHue >MuKu U
O0YX08HO20 BOCXONHCOCHUSL

Ecnu bor noHnMaercst kak abCcotoTHOE
COBEpPILIEHCTBO, TO HPABCTBCHHAs JKU3Hb
UHTEPIIPETUPYETCS KakK npoiiecc
NpUOJIMHKEHHUST K COBEPIIICHCTBY Yepe3 yuacTHe
B Obituu. B Haxoowe anv-banaza Anv nbun AGy
Tamu0® momuépkuBaeT CBsI3b OOTONMO3HAHUS U
HpPaBCTBEHHOTO cOBepIlieHCTBOBaHMs: «CoBep-
IIEHCTBO peJurud — B npu3HaHuu Ero
€/IMHCTBA, a COBEPILEHCTBO MPHU3HAHUS — B
uckpeHHoctu nepen Hum» (Anu ubn AOy
Tamu6, 2009. —, xytéa 1, c. 53). B
¢unocodckoil MHTEPIPETAlMU ITO O3HAYAET,
4TO Mmayxud UMeeT He TOJIbKO TEOpEeTUIeCcKoe,
HO ¥ MPAKTHYECKOE U3MEPEHUE.
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Kak ormeuaer PuszBu: «OTuka B
caJpuaHcKoi ¢umocopur ykopeHeHa B OH-
TOJIOTUU: JOOPO COOTBETCTBYET COBEPIICHCTBY
owrTus» (Rizvi S, 2009. —, p. 182). Cxoanyto
no3uiio BeipaxkaeT Hacp: «HpaBcTBeHHas
KU3HBb B UCIaMCKOW ¢uiocodun HeoTneauma
0T MeTa(U3MUECKOr0 OCYIIECTBICHUS €IMHC-
tBa» (Nasr, 2006, p. 314). 13 aToro BeITeKaroT
CIIEeTYIOIINE TTOJIOKEHUS:

e 100po ompexaensieTcsi Kak CTENeHb
COBEpIIICHCTBA OBITHUS;

e HPAaBCTBEHHOE pa3BUTHE €CTh YCHJe-
HUE y4acTus B ObITUU;

© 3JI0 CBA3aHO C HEIOCTAaTKOM OBITHS U
OTPaHUYEHHOCTHIO;

® TUKA UMEeT MeTapU3NUECKOEe OCHOBAHHE.

CrnenoBaTeabHO, mayxuod BHICTYTIALT:

e OCHOBaHMEM 3TUKM  (A00po  Kak
OTpa)K€HHE COBEPIICHCTBA OBITHA);

® CTOYHUKOM HPABCTBEHHOTO 3aKOHA;

e [[eJTbI0 TyXOBHOTO BOCXOKJICHHUSI.

YesnoBeueckoe COBEPLICHCTBOBaHHUE IO-
HUMAaeTCsl HEe Kak aBTOHOMHBII Ipoluecc, a Kak
npubamkeHue K AOCOMOTY, KOTOPBIM siB-
JSIeTCSl UICTOYHMKOM BCSIKOTO COBEpIICHCTBA.
Takum oOpazom, mayxud oObeTUHSET:

e MeTahu3UKY (KaK yYeHHE O OBITUN);

© FHOCEOJIOTHIO (KaK yyeHHe O MO3HaHUU
AGcomoTa);

® JTHKY (KaK y4eHHe O COBEPLICHCTBOBAHHN).
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Xiilasa

Moqalados boyiik ictimai-siyasi xadim M.9.Rasulzadonin XX osrin avvallorinds 6lkomizds va xarici
Olkolords siyasi ideoloji foaliyyati, elmi-nozari yazilari, yaratdig ilk gizli siyasi toskilatlar, sosial-si-
yasi vo folsofi ideyalar1 aragdirilir.

Miitofakkirin 1902-ci ildon baslayaraq milli stiur, milli dil, Tiirkgiiliik, Islam¢iliq sahasinda apardig:
miibarizonin, 1917-ci il martindan sonra iss Azorbaycanin moholli muxtariyysti ideyasi ugrunda
miibarizasi izlonilir.

Homg¢inin arasdirmada “Azorbaycan” milli ideyasinin ideoloqu Rasulzadonin bu giindo miizakirs
obyekti olan “Qafqaz Tiirkii”, “Azorbaycan Tiirkii”,  iran” I1 terminlorino gotirdiyi aydinliglara no-
zor salinir. Eyni zamanda, Azorbaycan Xalq Climhuriyyoti quruldugdan sonra M.O.Rosulzadonin
olkomizin orazi biitovliiyli masalasinag, “Baki masalasina”,dovlst quruculugu masalslaring aid baxis-
lar1 vo faaliyyati tohlil olunur.

Mbogsad: XX osrin avvallorinds Olkomizds vo yaxin xaricdo M.O.Rosulzadonin ictimai, siyasi vo
ideoloji istigamatda faaliyyatini va rolunu aydinlagdirmagq.

Metodologiya: Tarixilik vo mantiqilik kontekstinds tohlil.

Elmi yenilik: XX osrin ovvallorinds siyasi partiyalarin, milli demokratik qiivvalorin ideoloji baxis-
larinin formalagsmasinda vo miistaqillik istigamatinde M.O.Rasulzadonin baxiglarin1 vo rolunu gos-
tormak.

Acar sozlor: Demokratiya, milli ideya, siyasi sitiur, muxtariyyet, climhuriyyat, tiirklogsmok, islam-
lagsmaq, miiasirlogsmok, istiqlal

THE ROLE OF MUHAMMAD AMIN RASULZADEH
IN THE FORMATION OF NATIONAL CONSCIOUSNESS
IN AZERBAIJAN AT THE BEGINNING OF THE 20TH CENTURY
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Summary
The article examines as a the political and ideological activities of the public and political figure
M.A. Rasulzadeh's scientific and theoretical writings, the first secret political organizations he crea-

ted and his socio-political and philosophical ideas in our country and abroad at the beginning of the
20th century.
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The thinker's struggle after 1902 about the fields of national consciousness, national language, Tur-
kism, Islamism and his tussle for the idea of local autonomy of Azerbaijan after March 1917 are
studied.

The article also examines the clarifications which brought by Rasulzadeh, as a ideologist of the
"Azerbaijani" national idea, to the terms "Caucasian Turk", "Azerbaijani Turk" and "Iranian",
which are still the subject of discussion nowadays.

At the same time, after the establishment of the Azerbaijan Democratic Republic, M.A. Rasulzade's
thoughts and activities on the issue of the territorial integrity of our country, the "Baku issue" and
state-building issues are examined.

Purpose: To clarify the social, political and ideological activities and role of M.A. Rasulzadeh in
our country and near abroad at the beginning of the 20th century

Methodology: Analysis in the context of historicity and logic.

Scientific innovation: To examine the thoughts and activities of M.A. Rasulzadeh in the formation
of the ideological views of political parties and national democratic idea in the early period of 20th
century and towards independence.

Keywords: democracy, national idea, policital consciousness, autonomy, republic, Turkism, Isla-
mism, modernism, independence

POJIb MYXAMME]] SMUHA PACYJIBAJIE B @OPMHUPOBAHUH
HAIIMOHAJIBHOI'O CAMOCO3HAHUA B ABEPBAUJT/KAHE B HAYAJIE XX BEKA
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e-mail: ehmedli.rafail@mail.ru
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AHHOTALUA

lenp craTbm — BBISIBUTH OCOOCHHOCTH  COLMAIBHO-TIOJUTHYECKOH U HIACOJOTHYECKOM
nesitenbHocT MLA. Pacynzage B AseplaiimkaHe u 3a ero mpenenamu B Havane XX Beka.
PaccmatpuBatorcss ero mnonuTHueckass W OOILIECTBEHHAsl JI€ATEIbHOCTh, HAYYHO-TEOPETHUYECKHE
TPYIbl, @ TaKK€ Y4YyacTHE B CO3JaHMM MEPBBIX TaWHBIX MOJUTHUYECKUX OpraHusauuid. B cratbe
paccMaTpmMBaeTcsi poOlMb  MBICIUTENA B (GOPMMPOBAHMM  HAIMOHAJIBHOTO  CaMOCO3HAHMUA,
HAI[MOHAJIPHOTO SI3bIKAa, WUJel TIOpPKM3Ma U MCAaMmu3Ma, a TakXKe ero 6oppba 3a aBTOHOMUIO
Asepb6aiimkaHa mocie MapTOBCKMX cobbtuit 1917 roga. AHammsMpyloTcsi KIOYeBble MOHATHSA
HaL[MOHA/IIbHOM upey AsepOalipkaHa, IpefCcTaBleHHble Pacynsajge , TakMe KakK «KaBKa3CKHUA
TIOPOK», «a3epOalKaHCKUI TIOPOK», «HUpaHEL), KOTOPbIE COXPAHSAT CBOIO AaKTyaJbHOCTb B
COBpPEMEHHBIX HaYUYHBIX VCCIEeOBAHUSX.

MeToabl uccie0BAHUA: UICTOPUKO-JTOTHIECKUN aHAITU3.

HoBu3Ha uccienoBaHusi 3aKio4yaeTcs B KOMIUIEKCHOM M3Y4Y€HUM UAeW W jaesrenbHoctd M.A.
Pacym3ane B KoHTekcTe (OPMUPOBAHUS HICOJOTHYECKMX B3TJISAOB MOJUTHYECKUX MapTUH U
HAI[MOHAJIbHO-JEMOKPAaTHYEeCKMX CWJI B Hayaie XX BeKa, a TakkKe Ha MyTH K HE3aBUCHUMOCTH.
KuoueBbie cioBa: jgeMoKpaTHsi, HAIlMOHAIIbHAS UJIes, TTOJIMTHYECKOE CaMOCO3HAaHKWE, aBTOHOMMUS,
pecnyOiuKa, TIOpKU3aLUs, UCIaMU3alus, MOJEPHU3AIIMS, HE3aBUCUMOCTb.

GIRIS
XX orin avvallorinds Azarbaycan xalqi- manavi, falsafi, sosial-siyasi baxislri, millotin
nin yetisdirdiyi gorkomli miitafakkirlorin milli- oyanisi va dirgalisi istigamoatinda apardiglar
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ardicil miibarizonin montiqi naticasi idi ki,
Sorqda ilk demokratik  Ciimhuriyyat moahz
Azarbaycanda yaranmigdir.

Azorbaycan milli istiglal hoarokatinin
ideoloq vo liderlorindan olan, siyasi tiirkeiilii-
ylin niimayandosi, Azorbaycan Demokratik
Ciimhuriyystinin yaradicilarindan biri olan
Mommoad Omin Rasulzads istor Qacarlar dov-
lotinds Masruts inqilabinda istirak, fars dilin-
do buraxdigi Avropa tipli «irani-nou» qoze-
tindoki milli, siyasi, ictimai, oxlaqi vo odobi
yazilari, istor Istanbulda oldugu dovrlordo
«Tirk Yurdu» jurnalindaki elmi-siyasi moqa-
lalori vo miihacirotdon sonra Bakiya donorok
bir sira motbuat orqanlarindaki milli dils, qa-
din azadlhig1 masalosing, tiirkgiililyo, tiirk dili-
nin moktablords todrisi masalalaring, Azarbay-
canin vo tiirk diinyasinin, Sorqin vo Qarbin
madoni hayatinda bas veran hadisalora hasr
etdiyi moqalolori ilo golocok miistaqil, de-
mokratik, milli dovlatin folsofi-ideoloji, siya-
si-iqtisadi asaslarii hazirlamisdi.

M.O.Rosulzadonin on boyiik xidmatlo-
rindon biri do 1911-ci ildo Bakida Nagioglu
Tagi, Rosulzado Mommad Oli vo Kazimzads
Abbas baylorin yaratdig1 «Miisavaty partiyasi-
na yeni yon vermosindadir. Yarandigi dovrds
ideoloji cohatdon islamgi, taktiki-siyasi cohot-
don ingqilabg1, sosial-ictimai cohotdon xalqci
olan «Miisavaty» partiyasinin ilk qayasi rus
imperializminas qarst miistoqil miisolman dov-
latlorinin  istiglaliyystini miidafio etmok vo
Car Rusiyasindaki biitiin mohkum miisalman
millatlorinin  miilkiyyst vo hiiquq borabarliyi-
no  qovusmalarma ¢alismaq  olmusdur.
M.O.Rosulzadonin Istanbulda siyasi miihacir
olaraq bu toskilata gondordiyi moktub vo yeni
tiirkctilitys aid asarlori ilo Bakiya qayitdigdan
sonra «Miisavat» partiyasina rohbarliyi bu tos-
kilatin ideologiyasinda ¢ox miihiim vo asash
doyisikliklor yaratdi, onun «timmatgilikdon»
«milliyyatciliyo», «islamgiligdan» «tiirkgtilii-
yo» kegmasina sabab oldu.

Azoarbaycan xalqinin milli stiurun forma-
lasmasinda 6ziinagadorki Azorbaycan miito-
fokkirloring istinad edorok dovriiniin ziyalilar
ilo yanast Mohammad ©min Rasulzads 6z so-
sial-siyasi vo folsofi ideyalar1 ilo bu isdo mi-
hiim rol oynamisdi. Azorbaycan Milli Istiglal
Horokatinin ideologlarindan biri kimi yalniz
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Azarbaycan va Tiirk Diinyasinda deyil, biitiin
I[slam alomindo ilk demokratik tisul-idarosi
olan Azarbaycan Xalq Ciimhuriyystinin tomal
dasmi qoyanlardan biri, 17 yasinda, 1902-ci
ildo XX osrdo Azorbaycanda Car Rusiyasinin
miistomloka ziilmiino gars1 gizli miibarizo apa-
ran ilk siyasi togkilat olan “Miisalman Ganclik
Toskilat”m1 yaratmisdi. Bir miiddotdon sonra
bu togkilat “Miisolman Demokratik Musavat
Comiyyati” ad1 ilo gizli foaliyysto baslamis vo
onun bir qolu da Qacar dovlsti orazisinds yara-
dilmis vo burada baglanmis Masruts ingilabina
istigamat verorak rohbor qiivvayas cevirilmisdi
[19, 6].

[Ik ovvallor maarifcilik, xeyiriyyagilik
yolu ila xalqin toraqqiys nail olacagina inanan,
publisist yazilarinda elmi toblig edon Rosulza-
do halo 1905-ci ilds “Hiimmat” qozetinds dorc
etdirdiyi vo 5 iyul 1917-ci ildo “Ag¢1q s6z” qo-
zetindo tokrar nosr etdirdiyi bir mogalssindo
Azorbaycan goncliyinin siyasi monsubiyyat
monzarasinin tosnifatini vermis vo gostormisdi
ki, “Biz cavanlarin biri millatparast, o biri de-
mokrat, {i¢linciisli aqidoparast, dordiinciisii co-
didparast olub da bu ciir dasto-dosts olmagla,
horomiz 6ziinomaxsus bir yol gotiiriib, muoy-
yan bir maslak ilo getmokdon hamimiz tok-tok
talof ollug... Horomiz bir kiincds bir xtisusi co-
miyyot qayirib da miixtalif yollar ilo getmok-
donsa, birlosmoali, 6z fikir vo fellorimizdon
(foaliyystimizdon — R.9.) bir-birimizi hali et-
moliyiz. Millatparastlik bizo yararsa, hamimiz
millotparast, demokratliq yararsa, hamimiz de-
mokrat vo geyri bir yarar maslok iizra olub
miittohid til-qovl val fel (sozii bir, isi, amali bir
—R.9O.) ig gorak™ [1].

Dovriin siyasi palitrasina ideoloji-falsafi
qiymat veron Rosulzads gostorirdi ki, ogor
1905-ci ilo gador Azarbaycan ziyalilarinin mil-
li, siyasi stiuru, milli moktab, milli matbuatdan
uzaga getmirdiso, 1905-ci ildon 1917-ci ilin
fevral inqilabinadok Azorbaycanin milli made-
niyyatinin, milli dilin azad inkisafi {ictin lazimi
soraitin yaradilmasini tolob edirdilorss, artiq
1917-ci ilin martindan baslayaraq Rusiya dov-
lati gorgivasindo Azarbaycana moholli Muxta-
riyyat ideyasi aparici rol oynamaga baglamisdi.
Miitofokkirin miidafio etdiyi Moholli Muxta-
riyyot ideyas1 6nco Qafgaz miisalmanlari, son-
ra iso Rusiya Miisolmanlart Qurultaylarinda
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Tiirkgiilor, islamcilar vo sosialistlor arasinda
qizgin fikir ayriligma vo diskussiyalara sobab
olmusdu.

Milli Mohalli Muxtariyyot ¢orgivasinda
miisalman-tiirklorin toraqqisine c¢alisan Rasul-
zadonin Qurultaylardaki ¢ixislarinin  osasini
Rusiya Federasiyasi ideyasi toskil edirdi. O,
coxsayli vo ¢oxmillotli Rusiya dovlstinin bir
moarkozdon idars olunmasini “Demokratik Res-
publika” prinsipi baximindan geyri-miimkiin
hesab edirdi. Mitofokkir 1917-ci ilin may
ayinda Moskvada kecirilon Rusiya Miisolman-
lar1 Qurultayindaki ¢ixisinda bildirmisdi ki,
Rusiyadaki 30 milyon miisolmanin 29 milyonu
Tiirkdiir, Rusiya Turkleri arasinda diferensial-
lagsma getdiyini vo biitiin labudlilyiinii nozora
alaraq biz milli-mohoslli muxtariyyst osasina
goro Azorbaycan, Tiirkiistan, Dagistan vo bu
kimi mohalli muxtariyyatlors malik olan Tirk
qovmlari ticlin Muxtariyyat istiyoruz. Bununla
da Rosulzado Rusiya Federasiyasi ilo yanasi
Azorbaycan Milli Muxtariyyot stiarini toblig
va taqdir edirdi.

Azorbaycan Xalq Cumhuriyyati qurul-
dugdan sonra Rosulzads Istanbulda oldugu
dovrdo Istiglal Boyannamosinin ayri-ayri ho-
kumatlora gondoarilon teleqramlarin suratlorini,
Borgali vo Qarayazi ilo bagl sonadlori, Qafqa-
zin xaritasini Azarbaycan niimayands heyastino
tapsirmis, 6zl do bir sira sonad vo materiallar
moktubla birgs Azorbaycan hokumstino yola
salmis, Azorbaycanda islomak tigiin muollim-
lor axtarib tapmis, kitab vo darsliklor toplamais,
maliyya vo xarici iglorlo bagli miisavirlor tap-
mig, Tirkiyadoki Qafqaz vo Qacarlar dovloti
orazisindoki azarbaycanlilarla siyasi mazmun-
lu goriislor kegirmisdi.

Bir siyasi xadim kimi Rasulzads “Baki
masolosi’nds Azorbaycan hokumating tovsiys
edirdi ki, “Noyin bahasma olursa-olsun Baki
tezliklo tutulmalidir ki, biz hamin1 bas vermis
fakt garsisinda qoyaq. Bakiya dogru hoarokot
miitloq Azorbaycan namins olmalidir, onu
Azarbaycan hokumati tutmalidir. Baki masalo-
si yalniz qlivvadon asilidir. Ogor Baki alinma-
sa, hor sey bitdi. Olvida Azorbaycan! Hotta
alindigdan sonra bels biz ¢oxlu diplomatik ¢a-
tinliklorlo tizlosmali olacagiq. Bunlar1 yerino
yetirmoak {iclin bizo avvalco ordu lazimdir” —
deyorok molumatlar1 M.H.Hacinskiys gondor-
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mis, 6zl do Osmanlt dévlat rosmilori ilo dani-
siglar1 davam etdirmisdi.

Rasulzado torofindon imzalanmig ilk
beynolxalq sonad 4 iyun 1918-ci ildo Azarbay-
can Xalq Climhuriyyoti ilo Osmanli dovlati
arasinda baglanan “Siilh vo dostluq haqqinda”
miiqavilo olmusdur. Bu miiqavilo yenico ya-
ranmis Azorbaycan dovloti {iglin hoyati oho-
miyyot dagimisdi. Ciimhuriyyat rohbarlori Os-
manl dovlati ilo baglanmis homin miiqaviloyo
osaslanaraq Tirklori komoyos ¢agirmis vo
Azorbaycanlilarin da istirak etdiyi Qafqaz Is-
lam Ordusu Baki Sovetinin qosunlarini mog-
lub edorak Bakini diismondon azad etmisdi.

Bakinin Qafqaz Islam Ordusu torafindon
alindigin1 ©Onvor Pasadan esidon Rosulzado ar-
tiq paytaxtda is gérmayi magbul saymis va 22
oktyabr 1918-ci ildo Istanbuldan Bakiya yola
dusmiisdii.

1918- ci ilin noyabrinda Bakiya golon
Rasulzads yaranmis yeni siyasi vaziyyetin
sortlorino miivafiq olaraq hokumoat bascist Fo-
toli Xan Xoyskinin miiraciatine asason Milli
Suranin ¢agirilmasi isino baslamis, Azorbay-
can Milli Surasi gqanunverici dovlst orqani ki-
mi 20 noyabr 1918-ci ildo Azerbaycan Parla-
mentinin yaradilmasi haqqinda qanun gabul et-
mis vo Milli Sura 6z torkibini genislondirorak
yeni se¢ilmis deputatlarla Azorbaycan Parla-
menting ¢evirilmisdi.

7 dekabr 1918-ci ilds Parlamentin ilk to-
sis iclasmi agan Roasulzads millat vokillarina
miiraciat edorak bildirmisdi: “Mdohtorom millat
vokillori! Azarbaycan Cilimhuriyyastinin ilk
Parlamentini agmaq soadstinin, siz mohtorom
millat vakillarini tobrik etmoak sorafinin 6hde-
mo diismasi ilo foxr edirom. Rusiyada ziihur
edon boytik inqgilab digor haqigotlor arasinda
bir boyiik haqiqgati do daxi elan etmis oldu. Bu
haqiqgat millatlorin hiirriyyat va istiglal haqlari-
dir... Seadat — hiirriyyst va istiglaldadir. Bunun
tictin do, Ofandilar, miistaqil Azarbaycani tom-
sil edon o ii¢ rongli bayragi Milli Sura qaldir-
migdir. Tiirk hiirriyyati, Islam modoniyyati vo
miuasir Avropanin azadliq ideyalarin1 tomsil
edon bu bayraq daima baslarimizin {iistiindo
dalgalanacaqdir. Bir dofs qaldirdigimiz bay-
raq, bir daha enmayoacokdir” [10].

Bu morhalads o, heg¢ bir dovlat vazifasi
tutmasa da, yalniz Parlament tizvii vo “Musa-
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vat” fraksiyasinin sadri olsa da, Ciimhuriyyatin
agir vo bohranli anlarinda ¢evk vo casaratli qo-
rarlar1 vo movqeyi ils ¢ixig yolu tapmis, hadi-
solorin gedisino tasir gostormoyo nail olmus,
dovlstin ideoloqu vazifosini layiqinca yerina
yetirmisdi [14].

Azarbaycan Ciimhuriyyatinin yaradicila-
rindan vo ideoloqularindan biri olan Rasulza-
da tokco milli dovlet quruculugunun ideya-ne-
zari masalalari ilo deyil, hom do siyasi vo fal-
sofi masalalari ilo moggul olur, mistaqil Ciim-
huriyyatin qurulmasinin bir illiyi miinasibatilo
Parlamentin organi olan “Azarbaycan” qoze-
tindo yazdig1 moqalosindo Azorbaycan Ciim-
huriyyatini tarixon sayca 114-cti Tirk dovlati-
ni Islam diinyasinm ilk Respublikasi, Tiirk si-
vilizasiyasminsa ilk milli Tirk dovlsti olaraq
saciyyalondirmis vo gostormisdir ki, “Tirk
mangali biitliin digar dovlatlor baslica olaraq di-
ni tomal {izorindo gorar tutduqlar halda Azor-
baycan Respublikast miiasir milli-moadoni miis-
toqillik tomaling, Tiirk Milli Demokratik dovlst
qurumu biindvrasine asaslanir vo bu baximdan
bizim respublikamiz — ilk Tiirk dovlatidir” [10].

“Ac1q s6z” gazetinin nasri ilo Rasulzads
“tmmeotcilik” dovriiniin rosmon bitdiyini “mil-
liyysteilik” dovriintin baslandigini elan etmis-
di. Homginin, gancliyinds sinfi miibarizo ide-
yasini gobul edon miitofokkir bu dovrds artiq
sinfi miibarizo ideyasindan uzaqlasmis, “Mii-
savat” partiyasinin 1919-cu ilin dekabr ayinda
cagirilan II Qurultayinda etdiyi moruzosindo
gotiyyatlo bildirmisdi ki, “bizim partiyamiz
sinfi deyil, milli partiyadir”.

Rasulzadonin siyasi goriislorinde miiste-
qil Azarbaycan dovlatinin yaradilmasi ideyasi
baslica yer tuturdu. Bununla bagl o, asagidaki
tokamtil prosesinin zaruriliyini irali stirmiisdii:

1) Millotin 6ztinii dork etmosi ii¢lin ideya-
siyasi tobligatin vacibliyi;

2) Milli istiglal, azadliq va hiirriyyat ugrun-
da miibarizo;

3) Muxtariyyat aldo etmok;

4) Tarixi soraitlo bagli federasiya yaradilmast;

5) Miistoqil Azarbaycan dovlstinin yaradilmasi.

Bu tokamiil marhalalori Rasulzadonin ic-
timai-siyasi, ideoloji-falsofi vo hiiquqi diinya-
goriisiinlin tarixi-mantiqi ardicilhigla inkisafi-
nin aydin tozahiirtdiir [6, 513 ].
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Bu morhalads “Azorbaycan” milli ideya-
sinin osas ideoloqu Rosulzads, homginin, Tu-
ran vo Tirkgtliklo bagh fikrini ilk dofs qis-
mon 1916-c1 ilin mart ayinda “Ag¢iq s6z” qoze-
tindo golomas aldig1 “Moktob vo madrass” adli
silsilo yazilarinda vo xiisuson do homin ilin
oktyabrinda yazdigi “No Qafqaziya, no do
Iran” adli moqalolorinds ifads etmis vo gostor-
misdi ki, Qafqgaz Tiirklorinin 6zlarini “Qafqasi-
yal1”, “Qafqaz Turkti” adlandirib da Azorbay-
cant iki hissays boloen Araz caymin o biri ta-
yinda yasayan Tiirklora “Iranli” kimi yuxari-
dan asagi bir nazorlo baxmaq ruhumuza sirayat
etmis bir xostolikdir [16, 536-537].

Miitafokkir “No Qafqasiya, no do iran”
adli mogalasinds iso agiq sokildo Simali Azor-
baycanda vo Qafqazda yasayan Tiirklorin 6zlo-
rini Qacarlarin Azarbaycan oyalotindo yasayan
Tiirklordon ayr1 miistaqil bir etnoqrafik viicud
kimi goriib “Qafqaz Turkt” adlandirmasini
yanlighq hesab etmisdir. “Tiirk sobalori arasin-
da “Qafqaz Turkii” ismiylo taninan etnoqrafik
sObo yoxdur” — deyon Rosulzads yazirdi:
“Azaorbaycan Tirkii, Azorbaycan sivosi, Azor-
baycan adobiyyati var. Fogot Qafqasiya tiirkco-
si vo “Qafqasiya Turkii olmaz. Bu giin na
“Xosrov Porviz”i yazan Mirzo Abdullah Iranls,
nd do Kazimoglu Qafqasiyalidir. Onlarm ikisi
do Azarbaycan Tirkidiir... Ciinki, hamimiz bir
kiitlonin — Azorbaycan Tirktiniin pargasi, bir
macmuin (kollektivin, imumun — R.9.) hissa-
siyiz, xalq tobirinca, “haminiz bir bezin qiragi-
y1z!”. Araz ¢ayinin qisman bu, gisman ds o to-
rofinds bulunan Tiirklor bir kara bilmalidir ki,
no Iranli, no do Qafqasiyali balks, Azarbaycan-
lilardir” [15, 537].

Biitiin bunlar1 nazors alan todqiqatgilar
gostarirlor ki, M.9.Rasulzado “Azorbaycan”
milli ideyasini har seydon 6nco Qafqaz Tiirklos-
ri ilo “Iran” Tiirklorini birlosdiren, onlarin bir-
birindon ayr1 deyil, vahid ulus olmasi anlamin-
da glindomo gotirmis, irali siirdilyii “Azorbay-
can” ideyasinin osasini Darbonddon Kongor
korfazine (Indiki Fars korfazinin min illor ov-
vol olmus ad1. R.9.) , Bakidan Iravanadok eyni
adat-ononaya, oxlagqa, maisato, dils, oadabiyya-
ta, sahib olan Tirklorin vahidliyi, biitiinliyt
toskil etmigdir [9, 190].

Rosulzado yazirdi:  “Azorbaycanlilar
milliyyat etibari ilo Tiirk, din etibar1 ilo Islam,
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madoniyyati-osasiyys etibart ilo Sorglidirlor”.
Miitofokkir basga bir asorinda yazirdr ki, Rusi-
yada yasayan Qafgaz miisolmanlarimi “Tiirk”,
Olkolorini “Azorbaycan” kimi gobul etdirmok
qazanilmig bir dava idi [14, 95].

Azorbaycanda “milli madoniyyat” siiari-
nin tobliginds Milli ideoloq Rasulzadanin xii-
susi rolu olmusdu. Onun “Dirilik” jurnalinda
darc etdiyi “Milli dirilik” adli silsils maqgalolo-
rinin birindo deyilir: “Milli madoniyyat vo ya-
xud millat, dil birliyi, adst va axlaq birliyi,
onanati (ensnovi — R.O.) tarixiyys vo nohayat
etiqadi diniyys (dini etigad — R.9.) birliklori-
nin macmusundan miitosokkil bir mohsuldur...
Millati nasyon (millot — R.©.) menasinda alasi
olursaq bu tokco dinliyi bildirmir. Bu, dindas-
ligdan slava bir ¢ox dasliglarda com oldugu ki-
mi bilxassa (xiisusilo — R.9.) dil birliyi lazim
gatirir” [ 14, 49-75].

Rosulzado Tiirklosmok, Islamlasmaq vo
Miiasirlosmok™ doktrinasin1  Tiirklorin asas
prinsipi kimi saciyyslondirmis vo gostormisdi
ki, saglam, matin vo oynaq mafkurali bir millat
viicuduna ¢alismagq istorsok ki, zaman bunu iq-
tiza (talob — R.9.) ediyor — miitloq ti¢ osasa sa-
rilmaliyiq: Tiirklogmok, islamlasmaq vo Miia-
sirlosmoak!” [14, 96].

Miitofakkir Islamiyyati otalotdon qurtar-
magq l¢iin gostorirdi ki, Qurani-Sorif ilo baglica
dua vo ibadatlori Tiirkes torciima edib, xalqin
ruh vo galbins qida verarok bir hala gatirmali,
Islami ictimai vo milli osaslara qaytarmali, Is-
lam1 millilosdirmali vo bu osasda Islam millot-
lorinin toraqqisi naminos millat¢ilik genis 6l¢ii-
ds tablig edilmalidir [5, 28].

“Mommoad Omin Roasulzado do Coma-
loddin ©fgani kimi Islam Birliyinin Federasi-
yast formasini gobul etmis va hatta buna inan-
misd1” [7, 179].

Bununla baglh miitofokkir yazirdi: “Bii-
tin tiirklerin, biitiin arablerin, biitiin farslarin
ictimai bir viicud kimi birlogsmolori miimkiin,
hom do istonilon bir haldir. Miisolman olan
millatlor... bir hokumot halina goldikdon sonra
ittihad deyil, Islam ittifaq: ola bilor” [12, 148].

Agir soraitdo milli harokatin istiqgamatini
diizglin miioyyanlosdiron, xalqma falsafi vo
ideoloji-siyasi fikir vo miilahizalorini vaxtinda
catdiran Rosulzads yazirdi: “Hiiquqi-tobiyyasi
payimal olmus (tobii hiiququ mohv olmus —
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R.O.) bir millat baqi (abadi, daimi, homisalik —
R.O.) qalincaya godor Avropa miivazineyi-dii-
valiyyasi (Avropa dovlstlorinin tarazlasdiril-
mis — R.9.) hoqiqi vo siirtinclii (gecikmis —
R.O.) bir siilh tizti gérmokdon mohrum qalaca-
g1 kimi, 6z votondaglar1 arasinda 6gey-dogma-
l1q gbzaton (giidon — R.9.) bir dovlst do haqiqi
bir qiivvoya sOykonmoyacok, miitoroqqi vo
qiivvatli bir togkilata malik olmayacaqdir... Bu
suratlo ayri-ayr1 millotlor bir millat olaraq ya-
saya bilmak {igilin hor seydon ovval 6zlorini
bilmoli, miioyyon fikir vo omollor otrafinda
birlasorak boylik bir mafkuraya, qayeyi-xoyala
hodof olaraq o isigh ulduza (muollif Miistoqil
Ciimhuriyyati nozords tuturdu — R.9.) sahib
olmalidirlar. Ciinki, miittohid (birgos, birlosmis
— R.9.) bir ruh vo miistorok bir qayaye malik
olmayan millatlorlo yeni asaslar tizorinds quru-
lacaq hoyat hecablasmayacaq vo bels bir silah-
dan (muoallif miistoqil dovlati nazords tuturdu —
R.9.) mahrum qalan xalglar kimsaya soz esit-
dira bilmoyacoklor” [13, 26].

Yaradiciligmin ilkin merhslasinds sinfi
miibarizs ideyasini gobul edon miitofokkir son-
radan bu ideyadan imtina etmis vo comiyyatin
sinifloro boliinmasini belo izah etmisdi: «...In-
san bir torofdon tobiotlo miibarizs etdiyi halda,
o biri torafdon doxi bu mibarizo naticasinds
hasil olan sorvatin boliinmasi tistiinds ragabat
etmigdir. Yaradilanda daha qiivvatli olanlar,
0zlorindon daha zoif olanlar1 istifado edib ¢a-
lisdirmig, buna goro do insanlar sinifloro bo-
ltinmiiglor” [11, 94].

1918-ci il 28 Mayda elan edilon Azor-
baycan Xalq Ciimhuriyyati haqqinda Rasulza-
do belo demisdir: “...Tiirk monsali biitiin basqa
dovlatlor meydana golorkon osason dini osasa
soykonmisdirsa, Azorbaycan Ciimhuriyyati
Tirk Milli Dovlatc¢iliyi zominindo milli-mada-
ni toyini-miigaddoratin miiasir 6ziiliino osas-
lanmisdir. Bu noqteyi-nazordon bizim Respub-
likamiz birinci Tiirk Dovlatidir” [2].

Miitofokkir gostorirdi ki, ogor biz istiqla-
la layiq oldugumuzu stibut eds bilsak, he¢ kim
onu alimizdon almaga coesarat etmoaz. O, tolob
edirdi ki, “bu giin firqo ehtiraslar1 soxsi-qoroz-
liklari va biitlin bu kibi Vaton vo Millat qayesi
qarsisinda sofla (gizli — R.9.) qalan qorazlor
atilmali, Voton qaygis1 vo Millot duygusu har
seydon yiiksok tutulmalidir” [18, 92].
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Ideoloq Rosulzado 1920-ci ilda Azor-
baycanin Lahic kondindo yazdig1 vo sonralar
Tiirkiyads cap etdirdiyi “Osrimizin Siyavusu”
adl asorinda “Tirkgiliiylin” obadi masloki tot-
biqi sahasindo Azorbaycanin Tiirkiyadon do
iralido oldugunu gostormisdi [20, 300].

Miitofokkir bununla bagh yazirdi: “Tu-
ranciliq, Tirkeiiliikk odobi masloki Tirkiys ilo
Azarbaycani bir-birina baglayan on davamli
bir bag, motanstli bir ip 1di”. “Turangiliq,
Tiirklosmok, Islamlasmaq vo Miiasirlogmok”
stiarm1 yaratmusdir... Istanbul votondaslar1 bu
stiarlar1 nozori bir suratdo yaymaqda iken
Azorbaycan Turangilart bunu siyasi bir falsofo
qobul edorak qurduglart milli-siyasi bir Parti-
yanin prinsipi gobul etdilor” [4, 113].

Golocakda biittin Turk Diinyasinin bir
federasiyada birlosmasini arzulayan Rasulzado
bununla bagh yazirdi: “Biitiin tiirklor 6z arala-
rinda boylik diinya federasiyasina bir pillo
qalxmagq tizrs bir federasiya qurmalidirlar. Ye-
ni Turan kiltir birliyi tizorina tasis edilib, an-
caq miistaqil bir Tirk Hokumatlorinin Federa-
siyas1t soklindo tosovviir oluna bilor. ...Azor-
baycan da bu miistoqil Turan silsilosinin mii-
hiim bir halgosidir” [3, 113-114].

Siyasi hoyata atildigi giindoen Omriiniin
sonuna gadar siyasotlo masgul olan Rasulzado

biitlin hallarda demokratik, qanuni, odalatli,
humanist vasitolordon istifads etmoyo tistiinliik
vermis vo sonda belo bir folsofi noticoys gol-
misdir ki, “Madam ki, biz milli¢iyik, madam
ki, biz milli dovlat istiglalim1 miidafio edirik,
bizim {i¢lin no kosmopolit liberalizms, no do
internasional sosializm vo ya kommunizma to-
hommiil caiz olmaz... Bu halda natico 6zliiylin-
don dogur: no fordi hiirriyyatlo soxsi miilkiyye-
tin miitlogiyystindon dogan kapitalist anarxi-
yast ilo sarmays istibdadi, na do insanlart mon-
liyindon ¢ixararaq bir kolo vo makina halina
gatiron kommunizm asarati. No miitloq libera-
lizm, na do miitloq kollektivizm. O halda ikisi-
ni tolif edon (birlosdiron — R.9,) solidarizm —
tosaniid... Miidafio etdiyimiz vo edoacoyimiz
yegano sosial sistem Milli Tosaniid sistemi-
dir... Tosaniidgiiliikdo miiasir modoniyyatin
osasini togkil edon hiirriyyat vo soxsi togobbiis
vo miilkiyyot asaslar1 baqidir. Fogat, eyni za-
manda, dovlat miitlaq liberalizmds oldugu ki-
mi fordlar, siniflor, ziimroalor arasindaki miina-
sibat vo miibarizalors lageyd, sirf zabits vasito-
silo miikollof bir miiossiso deyildir. Bu sistem-
do hiirriyyat do, miilkiyyst do miitloq deyil,
mosrutdurlar (sortidirlor — R.9.). Sort iso timu-
mun manfaati vo dovlatlo millotin solamatidir”
[17,213].
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Xiilasa

Bu maqalo miiallif torafindon yazilmis dissertasiyada (Himmlegaard, 2025) irali siiriilon falsafa so-
siologiyasi ¢ar¢ivasindo Sorq falsofosinin davamli “problemlori”’ni yenidon nozordon kegirir vo bu
yanagmani azarbaycanli miitofokkir Abbasqulu Bakixanovun (1794-1847) intellektual irsins totbiq
edir. Mogaloads iddia olunur ki, qlobal epistemologiyada Sorq falsofi onanoslorinin konarda galmasi
tokca intellektual boslugun naticasi deyil, hom do folsafo sahoasinds hakimiyyatin sosioloji konfiqu-
rasiyasini oks etdirir. Osor Emile Durkheimin “kollektiv tesavviirlor” anlayisini, Karl Mannheimin
“diistinco tislublar1” konsepsiyasini vo Pierre Bourdieunun “falsofi saha” nozoriyyasini birlogdirarak
Bakixanovun islam rasionalizmi ilo Avropa empirikliyinin sintezini sosial miihito bagl epistemik
bir akt kimi yenidon gorh edir. Onun vahy ilo agili, mistisizm ilo muasir elmi uzlagdirmaq cshdi fal-
sofi tofokkiiriin sosial vo tarixi mihitlor torafindon neca sortlondiyini izah edon daha genis sosioloji
suala verilmis lokal bir cavab kimi qiymatlondirilir. Magals sonda Sarq epistemologiyasinin global
falsofs sosiologiyasina inteqrasiyasi yolu ilo falsofi biliklorin dekolonizasiya ¢orgivasini toklif edir.
Acar sozlar: Folsofs sosiologiyasi; Sorq falsofasi; Abbasqulu Aga Bakixanov; epistemoloji dekolo-
nizasiya; kollektiv tasovviirlor; falsofi refleksivlik
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Summary

This article revisits the enduring “problems of Eastern philosophy” through the framework of the
sociology of philosophy, as articulated in the dissertation I have written (Himmlegaard, 2025), and
applies it to the intellectual legacy of Azerbaijani thinker Abbasgulu Aga Bakikhanov (1794—1847).
It argues that the marginalization of Eastern philosophical traditions in global epistemology reflects
not merely an intellectual gap but a sociological configuration of power within the global field of
philosophy. By combining Durkheim’s notion of collective representations, Mannheim’s concept of
styles of thought and Bourdieu’s theory of the philosophical field, this study reinterprets Bakikha-
nov’s synthesis of Islamic rationalism and European empiricism as a socially embedded epistemic
act. His attempt to reconcile revelation with reason, mysticism with modern science, exemplifies a
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localized response to the broader sociological question of how philosophical thought is conditioned
by social and historical environments. The article ultimately proposes a framework for decolonizing
philosophical knowledge through the integration of Eastern epistemologies into a global sociology
of philosophy.

Keywords: Sociology of Philosophy; Eastern Philosophy; Abbasgulu Bakikhanov; Epistemic De-
colonization; Collective Representations; Philosophical Reflexivity
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AHHOTANUA

B nanHol cTaThe 3aHOBO OCMBICIIMBAIOTCS YCTOMYMBBIE «ITPOOJIEMBI BOCTOYHOM Quiiocohumny» yepes
npu3My couuojoruu ¢uiaocoduu, padpadboTaHHOM B auccepranuu aBropa (Xumieraapn, 2025).
OTOT MOAXOJ MNPUMEHSAETCS K WHTEUIEKTYyaJlbHOMY HacleMIo a3epOaiKaHCKOIO MBICIUTENs
AGGacryny Ara bakuxanoBa (1794-1847). Iloka3aHo, 4YTO MapruHalu3aldsg BOCTOYHBIX
¢unocopckux TpaAULUK B TI100aJbHON SMUCTEMOJIOTUM OTPAYKAET HE CTOJIBKO MHTEIIEKTYaJIbHbIN
NeQULNT, CKOJbKO COLMOJOIMYECKYI0 KOH(MUIYpaLHUIO BJAaCTH B MHPOBOM (UIOCO(CKOM TMOJE.
CoenMHsAsl TIOHATHME KOJUIEKTMBHBIX THpeAcTaBieHuid . Jlropkreiima, KOHLENLUMIO CTHIIEH
mbiuuieHust K. Manreiima u teoputo ¢unocogpekoro nons I1. Bypab€, aBrop mepeocMmbicianBaeT
CUHTE3 MCIIaMCKOI'O pallMOHalIM3Ma M eBpoIeiickoro sMmnupusMa y bakunxaHoBa, Kak cOLUalbHO
YKOPEHEHHBIA 3MHUCTEMUYECKUI aKT. Ero crpeMieHue NPUMHUPUTH OTKPOBEHHE C Pa3yMoM, a
MHUCTUKY — C COBPEMEHHOW HayKOM, BBICTYNAET JIOKAJU30BaHHBIM OTBETOM Ha 0oJjiee LIMPOKUI
COLIMOJIOTMYECKUIT BOIPOC O TOM, KakuM oOpa3oM ¢uinocodckoe MbllJIeHHe 00YyCIOBICHO
COLIMAJIbHO-UCTOPUUYECKUMHM KOHTEKCTAaMU CBOEro BO3HUKHOBEHMs. B  3akitoueHue craThs
npeJlaraeT  KOHLENTyalbHble OCHOBaHMs JUIsl  JIEKOJOHM3aUMU  (GUIOCO(PCKOro  3HAHUSA
MOCPECTBOM MHTErpAIld BOCTOUHBIX SMTUCTEMOJIOTHI B INI00ATBHYIO COIIMOIOTHIO (hriocoduu.

KaroueBbie cioBa: couuosorust ¢punocoduu, BoctouHas dunocodus, Addacryny bakuxaHos, smuc-
TEeMOJIOTUYECKast IEKOJIOHU3AIIMS, KOJUIEKTUBHBIE TIpeICTaBlIeHNS, PHI0cOpCKas peIeKCHUBHOCTD

INTRODUCTION

The history of philosophy, as traditio- of inherent philosophical deficiency but of his-
nally narrated, has long been dominated by torical power structures that shaped the condi-
Eurocentric assumptions concerning reason, tions of intellectual production and validation.
universality, and the locus of intellectual In the Azerbaijani context, this epistemic
authority. Eastern philosophical traditions— hierarchy manifests acutely. Situated between
whether Indian, Chinese, Persian, or Islamic— Persian scholasticism, Ottoman Islamic culture
have often been relegated to the realm of “wis- and Russian imperial modernity, Azerbaijan pro-
dom literature” rather than systematic thought. duced thinkers whose works embodied the tensi-
This asymmetry, as recent scholarship argues ons and transformations of a globalizing intellec-

(Connell, 2019; Alatas, 2021), is not the result tual field. Among these figures, Abbasgulu Ba-
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kikhanov (1794—1847) occupies a unique positi-
on as a bridge between Islamic metaphysics and
Enlightenment rationalism. His works—particu-
larly Gulistan-i Iram and Kitab-i Asrar al-Mala-
kut—attempted to synthesize spiritual insight
and empirical observation, seeking harmony bet-
ween divine revelation and natural philosophy
(Nasr, 2019; Hasanov, 2020).

This study approaches Bakikhanov’s
thought through the sociology of philosophy, a
framework developed in the dissertation I have
written (Himmlegaard, 2025). Drawing on the
legacies of Durkheim, Mannheim, Collins and
Bourdieu, I conceptualize philosophy not as a
detached pursuit of timeless truth but as a soci-
ally conditioned field of intellectual producti-
on. This framework allows us to reinterpret the
“problems of Eastern philosophy” not as failu-
res of abstraction or conceptual rigor, but as
sociological phenomena—manifestations of
epistemic hierarchies and the unequal distribu-
tion of philosophical capital.

The central research question guiding
this article is:

How can the sociology of philosophy
illuminate the historical and social determi-
nants of Bakikhanov’s thought and what
does his example reveal about the structural
problems facing Eastern philosophy in glo-
bal intellectual history?

2. Theoretical Framework: The Socio-
logy of Philosophy

2.1 Durkheim: Collective Representa-
tions and the Social Construction of Reason

Emile Durkheim’s The Elementary
Forms of Religious Life (1912/2017) advanced
the thesis that the fundamental categories of
human thought—time, space, causality—origi-
nate not in individual consciousness but in the
collective life of society. Philosophy, from this
perspective, reflects a codified form of collec-
tive representations, a moral and cognitive or-
der that stabilizes social life. For Eastern phi-
losophy, this implies that its metaphysical ori-
entation toward unity (fawhid in Islamic tho-
ught, or /i in Chinese philosophy) can be seen
as an expression of collective social structures
emphasizing harmony and relationality rather
than individualism and abstraction.
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When applied to Bakikhanov, Durkhe-
im’s framework reveals the sociological un-
derpinnings of his epistemological synthesis.
His pursuit of unity between revelation and
reason reflects not merely theological ambition
but the social reality of nineteenth-century
Azerbaijan—a society negotiating between Su-
fi communal spirituality and the encroaching
rationalism of the Russian imperial academy.
Reason itself, in this sense, is socially const-
ructed through the interplay of multiple episte-
mic communities.

2.2 Mannheim: Styles of Thought and
the Social Conditioning of Knowledge

Karl Mannheim’s Ideology and Utopia
(1936/2015) introduced the idea that all tho-
ught is relationist: bound to the social position
of its producers. What we call “truth,” Mann-
heim argued, is often the expression of a gro-
up’s historical experience and cultural style. In
the dissertation I have written (Himmlegaard,
2025), I interpret Mannheim as a key progeni-
tor of philosophical sociology, as he extends
this relationism to philosophy itself—show
that philosophical concepts are embedded in
social struggles for intellectual authority.

From a Mannheimian perspective, Ba-
kikhanov’s thought represents a hybrid style of
philosophy. His writing oscillates between the
Islamic scholastic tradition, which grounds
knowledge in revelation and tradition, the En-
lightenment mode, which privileges empirical
verification and universal reason. This hybri-
dity far from being an intellectual weakness
embodies the social reality of a borderland in-
tellectual: one whose worldview is shaped by
competing cultural systems.

Mannheim’s framework thus helps us
conceptualize Bakikhanov not merely as an in-
dividual genius but as an intellectual mediator,
translating between distinct epistemic styles.
His work illustrates how philosophical synthe-
sis arises from sociological conditions—speci-
fically, from the interaction of multiple cultu-
ral and institutional “fields of reason.”

2.3 Bourdieu: The Philosophical Field
and the Logic of Cultural Capital

Pierre Bourdieu’s Homo Academicus
(1984/2018) and The Field of Cultural Pro-
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duction (1993/2019) introduced the concept of
the field—a structured space of positions and
position-takings, where intellectuals compete
for symbolic capital and legitimacy. In the dis-
sertation I have written (Himmlegaard, 2025),
I integrate Bourdieu’s framework into philo-
sophical sociology, arguing that philosophy
constitutes a semi-autonomous field governed
by its own rules, hierarchies, capitals (cultural,
linguistic, institutional).

In the case of Eastern philosophy and
particularly Azerbaijani thought, the problem li-
es in the unequal structure of the global philo-
sophical field. Western institutions have histori-
cally monopolized the means of consecration—
journals, universities, canonical curricula—the-
reby marginalizing non-Western epistemologies.
Bakikhanov’s philosophical production occurred
within a subaltern position in this field: his
works written in Persian and Arabic circulated
regionally but were excluded from the dominant
centers of philosophical validation.

By applying Bourdieu’s logic of the field
we can understand Bakikhanov’s intellectual
trajectory as a struggle for recognition within a
stratified epistemic order. His aspiration to re-
concile Islamic metaphysics with European ra-
tionalism was simultaneously a strategy of ac-
cumulating philosophical capital—to gain legi-
timacy in both spheres. His intellectual labor
thus exemplifies the dialectic of autonomy and
dependency that defines Eastern philosophy
under conditions of colonial and post-colonial
modernity.

3. Abbasgulu Bakikhanov and the
Azerbaijani Intellectual Tradition

3.1 Historical Context: Between Empi-
res and Epistemes

The early nineteenth century was a peri-
od of radical transformation in the Caucasus.
Following the Treaty of Gulistan (1813) and
the Treaty of Turkmenchay (1828), Azerbaijan
was divided between Persia and the Russian
Empire, creating a geopolitical borderland that
was also an epistemic frontier. Intellectuals
such as Bakikhanov were educated in Persian
classics, steeped in Islamic metaphysics, yet
increasingly exposed to Russian and European
scientific rationalism (Aliyev, 2018).
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In this liminal setting, Bakikhanov so-
ught to formulate a philosophy of reconciliati-
on. His Gulistan-i Iram—a historical chronicle
infused with metaphysical reflection—presents
history as a moral drama unfolding under divi-
ne law, interprets causality through naturalistic
and empirical lenses. In Kitab-i Asrar al-Ma-
lakut, he integrates astronomical observations
and Qur’anic cosmology, proposing that “true
knowledge arises when the intellect and reve-
lation meet in harmony” (Bakikhanov, 1844,
trans. 2019). This epistemic synthesis, often
overlooked by Western scholars, anticipates
later debates in Islamic modernism concerning
the compatibility of science and faith (Zaman,
2020; Abu-Rabi’, 2022).

3.2 Bakikhanov’s Intellectual Method:
From Revelation to Rationalism

Bakikhanov’s philosophical method com-
bines rational demonstration (burhan) with spiri-
tual intuition (kashf), a dual epistemology rooted
in classical Islamic philosophy (especially Avi-
cenna and Suhrawardi) but reframed through
modern sensibility. He argued that revelation
provides the metaphysical ground for truth, whi-
le reason provides the methodological tools for
its discovery. This dualism mirrors Durkheim’s
tension between the moral and the cognitive—
between collective representations and individu-
al reflection (see the dissertation I have written,
Himmlegaard, 2025, p. 31).

In Asrar al-Malakut, Bakikhanov criti-
ques both literalist religious dogmatism and
materialist reductionism, calling for a middle
path of epistemic integration. His approach re-
sonates with Mannheim’s notion of relatio-
nism: truth is neither absolute nor subjective
but relational — emerging from the dialectical
interplay between different epistemic commu-
nities. In Bakikhanov’s case, this dialectic un-
folded between the madrasa and the imperial
academy, between Baku’s Sufi lodges and St
Petersburg’s salons.

3.3 Toward a Sociology of Eastern
Thought

When interpreted through the framework
developed in the dissertation I have written
(Himmlegaard, 2025), Bakikhanov’s project
exemplifies the socially conditioned nature of
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philosophical knowledge. His synthesis is not
merely an intellectual curiosity; it is the mani-
festation of a social logic of reconciliation wit-
hin a society caught between empires and epis-
temes. Philosophy here serves as a mode of
cultural negotiation—a way to restore symbo-
lic equilibrium in a fractured world.

Thus, the “problems of Eastern philo-
sophy” are not primarily conceptual but socio-
logical: they arise from structural asymmetries
in the global field of knowledge. The Eastern
philosopher’s task, as Bakikhanov exemplifies,
is to navigate between collective traditions of
meaning and the universalist demands of mo-
dern science—a negotiation that is itself a so-
ciological phenomenon.

4. The Social Conditions of Eastern
Thought

The persistence of what has been labeled
the “problem of Eastern philosophy” lies not
in the alleged absence of critical rationality
within Eastern traditions, but rather in the une-
qual social organization of philosophical pro-
duction. As Bourdieu (2018) emphasized, in-
tellectual life unfolds within structured fields
governed by unequal access to symbolic capi-
tal and recognition. The same logic applies
globally: the centers of philosophical legiti-
macy—DParis, Oxford, Harvard, Heidelberg—
define what counts as “philosophy,” while pe-
ripheral traditions are positioned as “religious
thought,” “wisdom,” or “ethics.”

In the dissertation I have written (Himm-
legaard, 2025), I interpret such asymmetries
through the Durkheimian notion of collective
representations: each civilization’s philosophi-
cal categories embody its collective experien-
ce. Yet when global modernity imposes a sing-
le hierarchy of epistemic validity, certain rep-
resentations—those rooted in relational, spiri-
tual or intuitive modes of cognition—are
systematically devalued. Eastern thought thus
becomes a sociological casualty of what
Mannheim (2015) would term a dominant
style of thought: a system of ideas that asserts
universality while masking its own socio-his-
torical particularity.
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4.1 The Bourdieusian Field and the
Colonial Distribution of Capital

In Bakikhanov’s case, the field within
which he operated was doubly determined: in-
ternally by Islamic scholastic institutions and
externally by the imperial Russian academy.
Each system possessed its own rules of legiti-
macy—what Bourdieu (2019) calls nomos—
and its own currencies of symbolic capital.
Within the madrasa, authority derived from
mastery of Arabic, Qur’anic exegesis, and ad-
herence to classical jurisprudence (figh). Wit-
hin the imperial field, legitimacy depended on
mastery of Russian, engagement with empiri-
cal science and familiarity with European En-
lightenment thought.

Bakikhanov’s  intellectual  project—
translating European rationalism into Persian-
Arabic idioms and reinterpreting Sufi me-
taphysics through empirical analogies—can
thus be seen as a cross-field strategy of symbo-
lic accumulation. By rearticulating revelation
through reason, he sought to legitimize Islamic
philosophy within the epistemic grammar of
modern science. Yet this very strategy also ex-
posed the structural subordination of Eastern
thought: to be “philosophical,” it had to speak
in the idioms authorized by the West (Alatas,
2021).

In the dissertation I have written (Himm-
legaard, 2025), I emphasize that philosophical
sociology must not reduce ideas to mere ref-
lections of power but must elucidate how cog-
nitive structures themselves become stratified.
The subaltern position of Eastern philosophy is
therefore not an external political fact but an
internalized epistemic habitus—a way of thin-
king shaped by centuries of asymmetrical exc-
hange. In this sense, Bakikhanov’s synthesis of
Islamic revelation and European rationalism is
both an act of intellectual emancipation and a
symptom of structural dependency.

4.2 The Durkheimian Dimension: Col-
lective Representations and Metaphysical
Unity

Durkheim’s (1912/2017) conception of
religion as a collective representation offers a
further lens through which to interpret Bakik-
hanov’s metaphysics. The central concept in
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his thought—vahdat (unity)—is not merely a
theological claim but a sociological expression
of communal solidarity. In traditional Azerbai-
jani society, bound by clan, faith and territorial
identity, the metaphysical pursuit of unity mir-
rored the moral imperative of social cohesion.

When the empire introduced bureaucra-
tic rationalization and secular education, these
collective representations were destabilized.
Bakikhanov’s call for harmony between reve-
lation and reason can thus be read, in Durkhei-
mian terms, as an attempt to restore moral in-
tegration through epistemic synthesis. The
“problem” of Eastern philosophy—its ten-
dency toward unity rather than differentiati-
on—reflects not a lack of analytic rigor but a
collective orientation toward solidarity and re-
conciliation.

Hence, the sociology of philosophy al-
lows us to reinterpret metaphysical principles
as social facts: unity, harmony and divine or-
der are not abstract ideas but reflections of the
lived interdependence characteristic of Eastern
societies.

S. The Problem of Reflexivity in
Eastern Philosophy

While the sociology of philosophy exp-
lains the external social determination of tho-
ught, it also raises a methodological question:
can Eastern philosophy become reflexive abo-
ut its own social conditions of existence? In
the dissertation I have written (Himmlegaard,
2025), I argue that philosophical reflexivity—
thinking about the social genesis of one’s own
categories—is a rare and institutionally depen-
dent capacity. In the West, such reflexivity
emerged through the professionalization of
philosophy within universities, creating a se-
mi-autonomous field capable of self-critique
(Bourdieu, 2018).

In the East, however, philosophy remai-
ned entangled with theology, mysticism and
state power. Philosophical discourse lacked the
institutional distance required for reflexive so-
ciology without an autonomous field. This
structural dependency, rather than any cogniti-
ve deficiency, explains why Eastern philo-
sophy has historically struggled to articulate its
own sociology.
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5.1 Bakikhanov and the Reflexive Turn

Bakikhanov’s writings, however, exhibit
a proto-reflexive awareness. In Asrar al-Mala-
kut, he explicitly questions the epistemic boun-
daries between revelation and empirical know-
ledge, arguing that divine truth cannot be redu-
ced to scriptural literalism nor to sensory ob-
servation. “The light of reason,” he writes, “is
itself a reflection of divine wisdom and to
deny one is to blind the other” (Bakikhanov,
1844/2019). This statement signals a recogniti-
on of the social embeddedness of reason it-
self—an insight parallel to Durkheim’s claim
that the categories of thought arise from col-
lective life.

Moreover, Bakikhanov’s awareness of
translation—Ilinguistic, cultural and episte-
mic—between Persian, Arabic and Russian
spheres anticipates the Bourdieusian notion of
symbolic exchange. His act of philosophical
translation functions as a reflexive acknow-
ledgment of his own position within intersec-
ting fields. In this sense, Bakikhanov becomes
not merely a transmitter of ideas but a sociolo-
gist of knowledge avant la lettre.

5.2 The Limits of Reflexivity: Institu-
tional Asymmetry and Epistemic Depen-
dency

Yet this reflexivity remained constrai-
ned. The absence of institutional autonomy in
the Eastern philosophical tradition prevented
systematic self-analysis. Philosophy continued
to be embedded within theology, serving as a
means of moral edification rather than critical
inquiry. The structural dependency on religio-
us and political institutions limited the possibi-
lity of developing a meta-philosophical criti-
que akin to that of Kant, Hegel or Bourdieu.

Here lies one of the central sociological
“problems” of Eastern philosophy: its episte-
mic reflexivity is curtailed by field hetero-
nomy—the dependence of intellectual produc-
tion on external authorities. As Alatas (2021)
and Connell (2019) argue, decolonial scholars-
hip must therefore reconstruct the conditions
for autonomous reflexivity in non-Western
contexts. It is not sufficient to reclaim local
traditions; one must also reconstruct the social
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infrastructure that enables philosophy to ref-
lect upon itself.

In the dissertation I have written (Himm-
legaard, 2025), I frame this as a call for a post-
Mertonian philosophical sociology in the East:
a systematic analysis of how philosophical ide-
as, institutions and actors co-constitute one
another within local and global power structu-
res. Bakikhanov’s project, though embryonic,
gestures toward precisely this reflexive ideal.

6. Contemporary Relevance: Toward
a Decolonial Sociology of Philosophy

6.1 The Global Field of Philosophy
and Epistemic Justice

Recent scholarship on epistemic justice
(Fricker, 2017; Santos, 2021) has emphasized
that the global hierarchy of knowledge consti-
tutes not merely an imbalance of representati-
on but a structural injustice. The exclusion of
Eastern philosophical traditions from mainstre-
am curricula perpetuates what Miranda Fricker
calls epistemic injustice: the denial of credibi-
lity to certain speakers or traditions. From a
Bourdieusian standpoint, this corresponds to a
monopolization of symbolic capital by Wes-
tern institutions (Bourdieu, 2019).

Applying this to the Azerbaijani case,
Bakikhanov’s absence from global philosophi-
cal canons exemplifies the enduring colonial
structure of the philosophical field. His works
remain untranslated, unanthologized and unci-
ted in global debates, not because they lack phi-
losophical depth, but because the mechanisms
of consecration remain Western-controlled.
Thus, the problem of Eastern philosophy is in-
separable from the sociology of recognition.

6.2 Reassessing Bakikhanov through
the Sociology of Philosophy

By revisiting Bakikhanov through the
framework developed in the dissertation I have
written (Himmlegaard, 2025), we can reinterp-
ret his synthesis as a paradigmatic case of phi-
losophical relationism. Like Mannheim’s intel-
lectuals, Bakikhanov operates within a field of
competing truth claims, striving to reconcile
them without collapsing into relativism. His
method of harmonization—reason through re-
velation, revelation through reason—anticipa-
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tes the sociological insight that all cognition is
socially situated strives for universality yet.

In this regard, Bakikhanov contributes to
what Bourdieu (2018) calls reflexive universa-
lism: an awareness that universality itself is a
social project, not a given. His philosophy de-
monstrates that the universal and the particular
are not opposites but mutually constitutive po-
les within the global field of knowledge.

This reinterpretation situates Azerbaijani
philosophy within broader global dialogues—
alongside contemporary Islamic modernism,
Indian phenomenology and East Asian neo-
Confucianism—each seeking to reconcile indi-
genous traditions with global modernity. Thro-
ugh this lens, Eastern philosophy ceases to be
an object of curiosity and becomes an active
participant in the sociology of global reason.

6.3 The Future of Philosophical Socio-
logy in the East

To move beyond the colonial asymmetry
of knowledge, the sociology of philosophy
must become global. As Santos (2021) and
Alatas (2021) argue, decolonizing knowledge
requires more than inclusion; it demands a re-
configuration of epistemic authority. In this
project, Eastern traditions can offer not only
alternative doctrines but alternative modes of
reasoning—collective, relational and moral—
rooted in the very social structures that Wes-
tern philosophy has historically marginalized.

Following the program outlined in the
dissertation I have written (Himmlegaard,
2025, p. 211), the next stage must integrate
non-Western intellectual genealogies into its
theoretical architecture. This entails studying
the social production of Eastern categories—
such as tawhid, karma, or gi—as historically
situated cognitively generative constructs yet.
In this sense, Bakikhanov’s thought serves as
both subject and method: a historical example
of epistemic synthesis and a conceptual model
for sociological reflexivity in the East.

7. Conclusion

The enduring marginalization of Eastern
philosophy within global intellectual discourse
cannot be explained by cultural essentialism or
epistemic deficiency. Rather, it reflects the so-
ciological structuring of knowledge, as I have
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demonstrated in the dissertation I have written
(Himmlegaard, 2025), which develops a socio-
logy of philosophy applicable beyond Western
contexts.

When applied to the Azerbaijani thinker
Abbasgulu Bakikhanov (1794—1847), this fra-
mework exposes the social logic that under-
pins both the creativity and the constraints of
Eastern thought. Bakikhanov’s philosophy—
his attempt to reconcile Islamic revelation with
rational empiricism—was not an isolated intel-
lectual endeavor. It was a sociologically deter-
mined synthesis, emerging from a historical
moment of epistemic translation between Per-
sian, Ottoman and Russian spheres. His hybrid
reasoning reflects what Mannheim (2015)
described as relationism: a worldview shaped
by multiple, intersecting social horizons.

Through Durkheim’s concept of collecti-
ve representations, we see that Bakikhanov’s
metaphysics of unity expresses not mere theo-
logical abstraction but the moral cohesion of a
community negotiating modernity. Through
Bourdieu’s concept of the field, we understand
how his intellectual strategies were conditio-
ned by the asymmetrical distribution of
symbolic capital between East and West.

The “problems of Eastern philosophy,”
therefore are not conceptual flaws but structu-
ral asymmetries in the global field of philo-
sophy. They arise when epistemic legitimacy
is monopolized by Western institutions, and
when reflexivity—the capacity to analyze the

social conditions of thought—is confined to
contexts that enjoy institutional autonomy.

Bakikhanov’s project illuminates both
the potential and the limitation of Eastern ref-
lexivity: he reached a sociological insight into
the relational nature of knowledge, lacked the
institutional field that could universalize this
insight into a sustained tradition of self-criti-
que yet.

A contemporary sociology of philosophy
must build upon such historical cases to reima-
gine global epistemology. It must move be-
yond inclusionist gestures toward structural
decolonization, recognizing that epistemic plu-
ralism requires a redistribution of symbolic ca-
pital, institutional legitimacy and linguistic ac-
cess. As scholars such as Connell (2019), Ala-
tas (2021) and Santos (2021) have argued the
project of decolonizing knowledge entails not
only recovering forgotten thinkers but also
transforming the very criteria of what counts
as philosophical reason.

Bakikhanov’s intellectual legacy thus po-
ints toward a new horizon for philosophical so-
ciology: one that is reflexive, plural and histori-
cally situated. His synthesis of revelation and
reason embodies a sociological truth that rema-
ins urgent today—that thought to be universal
must first recognize its own social conditions of
possibility. We do not merely restore historical
justice; we expand the very meaning of philo-
sophy itself in reclaiming such figures within a
renewed global sociology of philosophy.
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Xiilasa

Bir-birilari ilo yasadiglari zaman vo mokan olaraq har-hansi bir banzarlik olmayan Imadaddin Nasi-
mi vo Dante Alighierini no birlosdirir? Hor iki sair vo miitofokkirin hoyat vo yaradicilig1 tohlil edil-
dikds istor insanlarin rifahi {ictin ¢aligsmagqlari, istorso do folsofi diisiincalorinds kifayot qodor bon-
zarliklorin oldugu aydin olur. Hom Nasimi, hom do Dante dévrlorinin on taninmis sair vo miitofok-
kirlori kimi taninirlar. Bu maqgalenin maqgsadi bu iki miitofokkirin yaradiciliqlarinda ifads etdiklori
folsofi diistincolarindo banzoarliklori asas gotytirmakls tohlil aparmaqdir. Baxmayaraq ki, hom Dante
vo hom do Nosimi minlorls aragdirmanin obyekti olsalar da onlar paralel sokilds hartorafli tadqiq
edilmomislor. Har iki sair kreativ filosof olaraq ayrica falsofi sistem yaratmamis vo 6z asarlorindo
darin falsofi prinsiplors toxunmus, insanin kainatda yeri vo missiyast haqqinda shomiyyatli fikirlor
iroli stirmuslor. Miisllif maqalodo hor iki miitofokkirin miixtalif mévzularla bagl diinyagoriislorini
paralel sokildo tohlilini vermisdir.

Acar sozlor: Nosimi, Dante, folsofo, poeziya, mistisizm, sufizm
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Summary

What connects Imadaddin Nasimi and Dante Alighieri? Who had no similarities in time or place?
An analysis of the lives and works of both of the poets and philosophers reveals significant similari-
ties, both in their striving for the welfare of humanity and in their philosophical thoughts. Both Na-
simi and Dante are recognized as the most renowed poets and thinkers of their eras. The purpose of
this article is to analyse the similarities in the philosophical thoughts expressed by these two thin-
kers in their works. Although both Dante and Nasimi have been the subject of thousands of studies
they have not been studied comprehensively in paralel. Although both of the thinkers didn’t estab-
lished a separate philosophical system, in their works they touched upon profound philosophical
principles and put forward significant ideas about man's place and mission in the universe. Throug-
hout the article, the author provides a parallel analysis of the worldviews of both thinkers on various
topics.

Keywords: Nasimi, Dante, philosophy, poetry, mysticism, Sufism
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AHHOTANUA

Urto cea3eiBaeT Umanennuua Hacumu u Jlante Anurbepu — MbICIUTENCH, pa3eEHHBIX BpeMEHEM
U TPOCTpaHCTBOM? AHAIW3 XM3HU U TBOPYECTBA OOOMX MO3TOB U (UIOCOPOB MOKA3BIBAET
3HAYUTENIbHbIE CXOACTBA KaK B X CTPEMJIEHUH K JTyXOBHOMY COBEpPILEHCTBOBAHHUIO YEJIOBEUYECTBA,
Tak U B ¢uiocodckux Boz3penusx. M Hacumu, u JlanTe mnNpu3HAHBI OJHUMHU U3 CaMBIX
BBIJIAIOIIMXCSI TIO9TOB M MbIC/IUTENe cBoux smnox. Llenb maHHON cTaThbu — MpoaHaIUM3UpOBaThH
cXoACcTBO (PuIococKuX UaeH, OTPAKEHHBIX ATUMH JBYMS MBICIUTEISIMU B UX TPOU3BEICHUSIX.
HecmoTtps Ha To, uTo u Jlante, 1 Hacumu sSBASIOTCA TPEAMETOM MHOTOYHUCIEHHBIX UCCIEOBAHMM,
UX TBOPYECTBO PEAKO pacCMaTpHUBAIOCh B COMOCTABUTEIHHOM acmekTe. XOTs oba aBTopa He
CO3/1aJIi LEJIOCTHBIX (PUI0CO(CKUX CUCTEM, B CBOMX MPOM3BENEHUSX OHM 3aTparuBajiu TiyOoKue
¢bunocodckre mpodiieMbl U BBIABUTAIN 3HAYMMBIE MJIEU O MECTe U MpeJHa3HAYCHUU YeJIOBEKa BO
Bcenennoii. Ha npoTsbkeHur Bcel cTaTbu aBTOP MPOBOAUT MapajjieibHbIA aHaIU3 MHUPOBO3-
3peHYECKUX MO3UIUN 000UX MBICTUTENEH MO PSITy KIHOUYEBBIX TEM.

Kuarouesbie cnoBa: Hacumu, [lante, dunocodus, mossusi, MUCTUIIN3M, CyHHU3M

GIRIS

Azorbaycanin miidrik sairi Imadoddin acib, yoxsa yasadiglar1 hoyatdaki banzarliklor-
Nosimi ilo Italiyanmn dahi sairi Dante Alighie- mi diinyagoriislorindo oxsarliga sobab olmus-
ri. Hor iki sairin yaradiciligi votonlorinds vo dur. ©Ominlikls soylaya bilmasak ds bu banzar-
diinyada yiiz illordir oxunmaqda vo minlarls liklara qisaca nozar salaq: Ciinki, bir soxsiyye-
arasdirmanin movzusu olmaqdadir. Yasadiqla- tin diinyagoriistiniin formalagmasinda yasadigi
r1 zamanda miitoraqqi humanist fikirlori ilo 6n doviin dilinin, cografi miihitin vo sosial sorai-
plana ¢ixan bu iki soxsin yaradiciliglarina no- tin do mithim rolu vardir.

zar saldigda onlarin diinyagoriislorinds kifayot

Hayat yollarindaki b likl
gador banzorliklorin oldugunu gérmok miim- oyat yoTarindakl banzeriier

kiindiir. Hor iki sair poeziyalar1 vasitosilo 6z Hor iki miitafokkir 6z 6lkslerinin siyasi
dorin falsafi diisiincalorini vo diinyagoriislorini cohotden on qarisiq oldugu zamanlarda yasa-
ifado etmislor. Biz arasdirma noticasindo hor mis va ideallart ugrunda miibarizo apararkon
iki sairin yaradani dork etmoys ¢alismaq tisulu vatonlorindon uzaq diismislor. Imadaddin No-
va buna baxislari, esqo vo xiisuson do ilahi es- simi Azorbaycanin Colarilorin hakimiyyati al-
qo verdiklori 6nom, diinyanin vo kainatin sirle- tinda oldugu ve ©Omir Teymurla Qizil Orda xa-
rini basa diismoyo ¢alismaq cohdlori, insani n1 Toxtamigin miibarizesinin arasinda qaldigi
ilahi tozahiir olaraq gérmalori vo zamanlarinin bir zamanda yasayib-yaratmis vo 6z xalqmnn
bu ali varlig1 algaldan yalang¢1 din xadimlorino yadellilordon ¢okdiyi ziilmiin sahidi olmusdur.
qarst inamli miibarizalorinde baonzorliklorin Miiharibalor naticasinds goxsayli insanin  ho-
moveud olmasi noticosine golirik. Diisiinco lak oldugu bir dovrds insani géylora ucaldan
torzlorindo belo banzorliklorin olmasi onlarin yeni yaranmis dini-mistik vo siyasi coroyan
hoyat yollarinda da banzarliyin olmasina yol olan hiirufilik folsofi diinyagdriisiine qosulmus
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[.Nosimi, miirsidi F. Noiminin gatlindon sonra
hayati toqiblorle tizlosmis vo vatonindon uzaq
diismiis vo bidatgilikds ittiham olunaraq Halob
soharinds edam edilmisdir.

Dante Aligyeri iso vatoni italiyanin Papa
torofdarlar1 (gvelflor) vo alman imperator to-
rofdarlar1 (gibbelinlor) deya ikiys ayrildig1 bir
zamanda yasamisdir. Birincilor burjua tobagoe-
sinin, ikincilor iso feodal zadoganlarin monafe-
lorini miidafio edirdilor. Bu zaman sairin 6z
ailosinin do torafdar1 oldugu gvelflor (papa to-
rofdarlar1) do ag vo qara gvelflor deys iki qrupa
ayrilirdi. Dante ds ailasi kimi ag gvelflarin toraf-
dar1 idi. Ag gvelflor garalara nozoron papaliq
movzusunda daha reformist goriislora sahib idi-
lor. 1300-cii ildo Florensiya hokiimotinin segil-
mis 6 hakimindon biri olan Dante, Papa VIII Bo-
nifasinin (Boniface) yanina diplomatik sofors do
getmigdir. Papa VIII Bonifasinin qaralara dastayi
ilo aglarin ¢oxu Florensiyadan siirgiin edilmis vo
Dante 6zii Romada olarakon haqqinda pul coza-
s1, daha sonra isa silirglin qorar1 verilmisdir. Bu
gorar sonradan Dantenin Florensiyaya qayidaca-
g1 togdirds 6liim cozasina ¢evrilmisdir. Dante do
Nosimi kimi 6z dogma soharindon uzaqda Ra-
vennada vofat etmisdir.

Dantenin yaradiciligina nazor saldigda ho-
yatinda 6nomli iki donomin oldugunu goriirtk.
Birincisi onun falsofi osori olan “Ziyafot”do
gordiiytimiiz kimi Aristotelin tasiri altinda oldu-
gu zamanlar. Bu zaman Dante bu diinyadaki
xosbaxtliyi tapmaga yonoalmisdi. Ona goérs in-
san, bu diinyada xosbaxtliyi falsafo vo tofokkiir
vasitosilo tapa bilor. Digori iso “Ilahi Komedi-
ya’n1 yazdig1 zamanlarda axiratdoki xosboxtli-
ya catmaga cohd etdiyi zamanlar. Danteys goro
diinyavi xosboxtliya falsofo vo etika vasitosilo
catmaq miimkiindiir. Buna qarsiliq olaraq obadi
soadoto nail olmaq ticiin iso agildan kenar olan
ruhani tolimlor tolab olunur.

Eyni ilo Nosiminin hayatinda da 6namli
iki dovr olmusdur. Biri tasavviif yolgusu oldu-
gu zamanlar, digori iso Fozlullah Noimi il ta-
nisligdan sonra htirufiliyi gobul etdiyi zaman-
lar. Hoarg¢ond Dantenin bioqrafiyasindan hansi
dovriin 6nco oldugunu anlamaq asan olsa da
Noasiminin yaradiciliginda bunu anlamagq ¢atin-
dir. Ctinki, Nosimi hiirufizms meyl etmomis-
don 6nca do sufizm yolgusu olmus vo Fozlul-
lah Noimi ils tanigliqdan sonra da sufi ruhunda
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seirlor yazmisgdir. Hiirufizmin todqiqatgilarin-
dan Z.Quluzads Nosiminin hiirufizmi gobul et-
dikdon sonra bels yaradiciliginda sufizms yer
vermasindon bohs edarkon onun insanlart Noimi-
nin dogru yoluna c¢agirarkon miioyyon zaman
hiirufizmin deyil sufizmin asas prinsiplarinlorilo
izahatlar verdiyini qeyd edir (12, s.154). Ancaq
tadqgiqateilar arasinda Nosiminin hayatinin sonu-
na dogru sufi Hoallac Mansura meyl etmasi bars-
do do fikirler vardir (6, s.336-368).

Sairlarin diger ortaq movgei onlarin ado-
bi dilo gotirdiklori yeniliklordir. 1. Nosimi
Azarbaycanda anadilli falsafi gazalin banisi ol-
musdur. Sairin foaliyyst gostordiyi dovrds
Azoarbaycanda elmi vo badii asarlorin yazilma-
sinda arab vo fars dillorindon istifads olunur-
du. Dantenin zamaninda isa Avropada elmin
va adobiyyatin dili latin dili hesab olunurdu. O
189 6z novbasinds italyan dilinds ilk dofs badii
osor yaratmisdir. Odur ki, Dante “Xalq dili
izorina” adl1 asarini yazmagqla “italyan dilinin
atas1” sayilir.

Yuxaridaki niimunslordon do gordiiyii-
miiz kimi har iki sair ideallar1 ugrunda yasayan
va lazim olarsa hoyatlarini belo foda etmokdon
cokinmoyan soxsiyyatlor idi.

Falsafi diinyagoriislorinin asaslari

Sair-miitofokkirlorin poeziyalar1 vasitosi-
lo ifads etdiklori diinyagoériislorine nozor sal-
digda orada 6nomli bonzarliklorlo rastlasiriq.
Tabii ki, Nosimi vo Dantenin goriislorindo iist-
isto digsmoyan fikirlor do méveuddur va bun-
lara bu moqalo ¢orgivasindo yer verilocokdir.
Amma 6nco onlarin diinyagoriislorindo mov-
cud olan paralelliklors nazar salaq.

Hor iki miitofokkiri birlogdiran on osas fi-
kirlordon biri onlarin Yaradani dork etmonin
rasional yolla miimkiin olmamasinda homfikir
olmalaridir. Sufizm vo mistisizmds insan agh
Allah1 dork etmok giiciina sahib deyil. Allahi
dork etmok li¢iin agildan daha iistiin mathuma
ehtiyac duyulur. Bu da galbdir. “Tasovviif bil-
gisi” moqalasinds al-Hace 22/46 ayasing isti-
nadon vurgulandigi kimi: “Ciinki Quran “qalb
agli”ni belo ifads edir: “Onlar golbloriylo me-
gor dustinmiirlormi”? Belsliklo, galb dorketma
moarkozi olaraq Allahi biitovliikkde dork eds bi-
locok ilahi substansiya vo mahiyyastdir.” (1,
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s.185). Hor iki sair Tanrmin yalniz irrasional
tisulla dork edils bilocayina inanirdi.

Irrasional idrakin manbolorindon biri
olan insan oavvalca (2,s.33 Nosimiyo gora) Al-
lah1 dork etmok tigiin 6ziinii dork etmoalidir.
Sairo goOro insan yaradilis etibarilo Allahin
Oziindon ona otlirdiiyti zorraciklora sahibdir.
Oziinda ilahi zarralorin oldugunu dork edon in-
san kamil insandir. Kamil insan 6ziinti dork et-
mokla Allaha qovusan insandir.

Burada bels bir qeyd olunmalidir ki, in-
sanin kamillosmasi ruhun maddiyyat xaricino
yiiksalorok inkisaf etmosi demokdir. Lakin ruh
no qodor inkisaf etmoyindon asili olmayaraq
Allaha ¢evirilo bilmoz (2, 5.52).

Noasimi, sufizm noqteyi-nozaorindon ¢ixis
edorok insani sifatlori etibarilo Allaha bonzatso
do mahiyyot etibarilo ondan ayirirdi. Sair, insa-
na baxarkon onda Allahin varliginin siibutunu
goriirdii. “Yaradan1 tanidan yaratdiglaridir.
Ciinki, hor varligda onun Yaradicisinin izi var-
dir. Insan homin izi, nisanoni nainki acan, tani-
dan tok varliqdir vo eyni zamanda, o nisanonin
ozudir.” (3, s.163).

Dante “Ilahi Komediya” asorinds Oraf
17-ci nogmado Vergilinin dilindon insanin
Tanridan ayrilmaz oldugunu vurgulayib:

Hoam db ki, varliq ozii heg vaxt ayrila bilmaz,
O birinci xilgatdon, - yani ulu tanridan, -

Bunlar bels olanda o na tohor sevilmoz!
(5,5.261)

Dante Tanriya zoka, agil vasitasile deyil,
spiritual yolla govusmagm miimkiin oldugunu
diistinlirdii. O, miitloq hagigatin agil vo intellekt
sayasindo dork oluna bilacayine deyil, onun sado-
ca goalb vasitasilo doark edils bilocayine inanirdi.
Dante “Ilahi Komediya”da Tanrmin rasional {isul-
la dork oluna bilmayacayini belo vurgulamigdir:

De, insan agli hara, bunu dark etmak hara

Varligin ii¢ sifotds birlosdiyi o vohdot
Guya idraka sigar, - bax yersiz kalamlara.
(35, 5.191)

R.T. Lafferty Dantenin mistisizmo meyli
barads yazmisdir: “Yoqin ki, o, agig-aydin sokildo
mistisizma aid (tabe) olmaqdan imtina edordi; O,
miigoddos Tomasla Tanr1 vo insanin homisalik
ayr1 olmasi barada tokid edordi. Lakin onun, balka
do agildan daha ¢ox toxayyiildon irali galon kon-
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sepsiyasi demak olar ki, tamamilo mistika deyildi.
Biz onu saf sxolastika ilo mistisizm arasinda bag-
lant1 adlandira bilorik.” (13, 5.28)

K. Bilinyadzads o6ziintin “Sorg-Qorb ilahi
vohdatdon kegon Oziinlidork™ kitabinda mistik
biliklor irrasional bilik arasindaki forqi agiqlar-
kon onlarin aralarinda olan oxsarliglar sababils
bozon todqgigatgilar torafindon onlarin eynilos-
dirildiyini, lakin bu ikisinin forqli oldugunu
geyd edir. O, mistik biliyin bir sira xiisusiyyat-
lorina - onun ezoterikliyi, qazanilma yolu va
obyekto baxis prizmasina gors irrasional oldu-
gunu qgeyd etso do hor mistik biliyin irrasional
sayila bilmoyacayini vurgulamisdir. Ciinki, ir-
rasional biliyin oksina olaraq mistik bilik ra-
sional biliyi mohdudlasdirir vo onda diisiinco
yoxdur (2, s.26-27). Biitiin bunlar bizo Dante-
nin tam bir mistik oldugunu demoys asas ver-
mir. O sadoco mistisizmo meyilli, irrasional
distinco torzina sahib bir miitofokkir idi.

Onu da geyd edok ki, sairlorin insanla
baglh diisiincalorinds bir moévzuda forqgliliyin
olmasindan soz edilmalidir. O da Nasiminin
seirlorine nozor saldigimizda biz onun osl sufi
kimi insanlar1 dinina, diling, irqino goro heg
bir ayri-seckiliyo moruz qoymadigini goriiriik.
Onun seirlorindos Adom peygombor vo ondan
sonra golon biitlin peygoamboarlora, an osast da
Isa, Musa, Mahommad peygombara olan sev-
ginin vo hormotin olmasiin sahidi olmagq
mimkiindiir (10, S.21). Dante iso xristianlig1
hor seyin iistiindo tutmus vo “Ilahi komedi-
ya’dan gordilylimiiz kimi qeyri-xristianlari
xristian olmadiqlarina (giinahsiz, dahi miite-
fokkirlor do olsalar xa¢ suyuna salinmadiqlari-
na gors Limbdo ziilmoatdo tasvir edilmislor) go-
ra connoata diismoyacaklorindon amin idi. Islam
peygombori vo ©li b. ©bu Talibi do Cohanno-
min 8-ci qatinda tosvir etmisdir. Xristianlar xa-
ricinds connatda tasvir olunanlar arasinda bazi
istisnalar - Connotdo ©hdi-Otiqdo ad1 kecon
yohudi miiqoddss insanlart vo paganlardan bir
ne¢o soxs (Roma Imperiyasinin qurulusunda
vo idara olunmasinda 6namli rol oynayan in-
sanlar) xaric paganlar vo miisolmanlar yox idi.
Biz onun “Ilahi Komediya” boyunca bas goh-
romanlardan biri olan Vergili do daxil olmaqgla
bir ¢ox xristianliq oncasi pagan miitofokkirlor-
don agizdolusu bohsini gorsak do v Ibn Riisd,
Ibn Sina kimi dahi miisalman filosoflarin fal-
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sofi baxislarindan bohralonsa do amma onlarin
hamisinin cohonnomdo yerlosdirildiklorinin sa-
hidi oluruq. Dantenin qeyri-xristianlara bels
miinasibati  baroado mashur tiirk yazigisi
H.Z.Ulkenin diisiincolorini A. Mommoadova
yazir: “Beloca prof. Hilmi Ziya Ulken yazirdi
ki, “Ilahi Komediya” dastaninda Alighieri
Dantenin Islam dini vo qeyri-xristian filosoflar
haqqinda fikirlorini aragdirarkon islam diinya-
sinin madani irsindon, xiisusilo, Ibn Orabinin
osarlorindon bohrolonmigdir. Lakin dini fana-
tizm movqgeyindon Mohommad peygombari vo
Hz. Imam Olini, eyni zamanda, qadim yunan
miitofokkirlori vo alimlori xristian olmadiqlari
lictin, eloco do ensiklopedik alim Ibn Sina
(Avisenna) va diinya falsofa tarixinds ikili ho-
qigot doktrinasmnin osasmi qoyan Ibn Riisdii
(Averrois) cohonnomdo gostorir.” (14, s.224).
Bunun sababi Dantenin islam1 haqiqi din ola-
raq deyil sadoco tisyangi bir qruplagsma vo Hz.
Mbohommadi da dini biittinliiyli pozan, biri ola-
raq gérmosi idi (5, s.145-149).

Esq baradas goriislori

Sairlari birlogdiron mafhumlardan biri har
ikisinin do esqo yiiklodiklori doyardir. Umumiy-
yatlo, biz movcud olan har bir seyin tomolinin
esq olmasi vo esqin hor seyin yaranmasinda
onamli rol oynadigi fikrino antik ¢agdan bari bir
cox filosofun diislincalorindo rast golirik. Buna
godim yunan filosofu Empedoklu, dahi sairlor
Nizami, Fiizuli, vo s. miitofokkirlori niimuna
gostara bilorik. Islam alimi ibn Orabi do sevgini
varligin asli hesab etmisdir (11, s.28).

Nosiminin yaradiciligma noazor saldigi-
mizda bir tosovviif nlimayandasi kimi onun se-
irlorinds esqin tasavviifi bolgiisiino asason hom
macazi, do haqiqi esq novlorindon bohs etmok
mumkiindiir. Tosovviifdo hoqiqi esqo ¢atmaq
bir dofodon ¢atin bozon do geyri-miimkiin ol-
dugu tg¢iin ilk 6nca macazi esqo sahib olmaq
xos qarstlanmigdir. Nasiminin seirlorindo oksor
hallarda ilahi esq stiinliik toskil etso do diin-
yavi esq niimunalorino do rast golmok miim-
kiindiir. Sairin yaradiciliginda diinyavi esqo
misal olaraq “Diisdii yens doli koniil gozlori-
nin xayalina” (16, s.85) qozalini gostors bilo-
rik. Nosimiyo goro esq, Tanriya aparan yegano
yoldur (12, s.153). Michael Reinhard Hess do
oziiniin “Imadoddin Nasiminin tiirk divaninda
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sohidlik vo ozabkeslik: ©dabi tohlil” maqgals-
sindo Noasiminin seirlorindo sevgili obrazinin
ilahi keyfiyyatlori 6ziindon com edon maxluq
oldugunu yazir (7, s. 125-188).

Dante, sevgini hor seyin monbayi hesab
edirdi. O, “Ilahi Komediya”da xaliq vo moxlu-
qun menavi va tabii esqlo ¢irpindigini yazir.
Sairin diislincosino goro insanin daxilindoki
har ciir xeyir va sorin monbayi mohabbatdir (5,
261). Yoni, biitiin sor vo xeyir hisslorin vo
omoallarin asasini mohabbat toskil edir. Onun
yaradicilifina nozor saldigimizda oncolor mo-
cazi sevgi niimunolori ilo qarsilasiriq. Buna
sairin ki¢ik yasda goriib sevdiyi Beatrice adli
qiza 6z hisslori barade yazdigi ilk seirlarinden
va bu seirlora gotirdiyi izahlardan ibarat olan
“Yeni hoyat” (Vita Nuova) asorini niimuna
gostara bilarik. Bu asorin XLII (42) hissosinda
sair, bir zaman sonra Beatrice {i¢lin hor hansi
bir qadin haqqinda he¢ bir zaman yazilmamis
olan bir asor yaradacagini deyir (4) vo “Ilahi
komediya”da bu soziinii yerino yetirir. Burada
biz eyni Beatrice ilo artiq spiritual formada
“Tanr1 sevgisi” vo “Ilahi etiqad”mn romzi kimi
qarsilasiriq. 9sardo Cshonnom vo Oraf boyu
sairin bolodgisi agil vo zoka simvolu Vergili
olmasindan sonra artiq connats ucalmagq iictin
onun baladgisi esq vo etigadin romzi Beatrice
olur. Buradan da biz, Dantenin agil vo zokanin
Tanrini dork eds bilmayacayina vurgusunu go-
riirtik. O, hamginin ilahi sevgidon nasibini al-
maq masolasing do toxunmusdur. Falsofi-etik
asor olan “Ziyafat”ds (Il Convivio) insanlarin
Tanr1 sevgisindon bohralona bilmoayini bels
izah etmisdir: “Giinos isiqlarinin cisimlorin
tizorindo oks olunmasi naticasindo har cisim
ondan bacardig1 gadar alir. Tanr sevgisinin do
ona banzayanlors tozahiirii belodir. Hor kas on-
dan bacardig1 goder ala bilir.” (8) “ilahi komedi-
ya”da da Vergili vasitoasilo sevgi movzusuna to-
xunaraq bir cismin na qader parlag olmagindan
asili olaraq isigdan o gador bohralonacayi kimi
mohabbat atosinin ¢cox oldugu galbin ds o gador
nur alib alovlanacagindan bshs edir (5, 5.250).

Dante bos vo fani mohabbatin insanlara
obadi soadat gotirmayacayini vurgulayirdi. Olavo
olaraq Dante moahabbatin adalstlo baglantist oldu-
gunu da geyd etmisdir: “Demoli, kimdo dogru
moahabbat an yiiksok soviyyads ola bilirss, adalot
onda an tasirli yeri tapa bilar.” (17, 5.37)



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026

ITPOBJIEMBI BOCTOYHOH ®HITIOCODHH

Yaradanin tozahiirii kimi insan

Sairlori birlogdiron bir digor mosalo hor

ikisinin da dovrlerinde movcud olan insana
miinasibatin oksino onlarin humanist mévqge-
don ¢ixis etmolori olmusdur. Istor yasadiglart
dovriin realligi olaraq dinin avtoritar mévqeyi,
istorso do siyasi ¢okismalor naticasinds olsun
bu voziyyatdon on c¢ox oziyyat c¢okonlor sado
xalq idi. Lakin bu iki sairin asorlorino nozor
saldigda biz, onlarin ilk névbado insana neca
doyor verdiklorinin vo azab ¢okon xalqin rifahi
ticlin neco calisdiglarinin sahidi oluruq. Biz
bunu Noasiminin “Tanr1” saviyyasine ucaltdigi
insana hosr etdiyi qozollorindo (16, s.22) va
Dantenin biitiin insanlarin xeyri tigiin miitloq
hakimiyyastin neca olmali oldugunu otrafli so-
kilds izah etdiyi vo siyasi goriislorini ifads et-
diyi “Monarxiya” asarindo gora bilorik. Bura-
da o biitlin insanlar ticlin an adil olacaq idars-
cilik formasi kimi tok bir monarxiya dovlot
idars tisulunun zoruriliyini isbat etmoyas ¢alisir.

Amma onlar ¢agdaslarinin oksino insana

niys bu gadar doyar verirdi? Bu sualin cavabi
hor iki sairds do eynidir. Ciinki, insan on ali
varliqdir vo o, Tanrinin mazharidir. Bu da sair-
lorin duisiinca torzlorindo novbati paralel diin-
yagoriisii sayila bilor. Nosimi do, Dante do
Tanrmin insan1 6z suratinds yaratdigina inanirdi-
lar. Islamda bels bir hodis vardir: “Allah insani
6z suratinda yaratd1.” Insan eynilo Allahin kaina-
ta baxs etdiyi kimi onun 6ziino oxsayan sifatlors
sahibdir (19, s.17). Bunu biz, Naosiminin yaradi-
cilig1 boyunca gora bilirik. O, bir sufi kimi insani
Allahin sifst vo adlart ilo eyni, lakin zat vo ma-
hiyyat olaraq ondan ayr1 saymisdir:

Ciin Nasimi adami bildi ilahin mazhori,
Usta rovson mazharin madlul dali mandadir.
(16, 5s.68)

Noasimiys goro makrokosmosda (kainat)

olan har sey mikrokosmosda (insan)da oks
olunmusdur. O, insanm1 Allahin yerds xolifosi
Vo tozahiirli olaraq onun Allahdan bir zarroys
sahib olmasi dolayis1 ilo miikkommal moxluq
hesab edirdi:

Qeybi-miitlaq sirrini agor¢i piinhan gostorir,
Asikara kondozin bar vachi-insan gostorir.
(16, 5.61)
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Bonzar diistincalorlo Dante yaradiciligin-
da da rastlasiriq. Dante, Tomas Aquinasdan
boahralonarak biitiinii toskil edon pargalarin bii-
tiiniin xtisusiyyatlorini dasimasi kimi mikro-
kosmosun da makrokosmosu 6ziinds oks etdir-
diyini geyd edirdi. O, miiqoddas kitablara, xii-
suson do Genesis 1:26 - “Insanlar1 6z surati-
mizdo yaradaq” ayosine istinadon tanrinin in-
sanlar1 6z suratinds yaratdigini bildirirdi (9).
Dante, Allahin bizim ruhumuzun monbayi ol-
dugunu va onu 6ziinad bonzar sokilds yaratdi-
g1 geyd etmisdir (9). O, “Ziyafot” folsofi-al-
leqorik asarinds har bir formanin ilahi tobist-
don pay aldigin1 geyd edorak insan ruhunun da
tanridan bir hissoyo sahib oldugu tgiin tobii
olaraq onun mévcudlugunun tanriyla bagh ol-
dugunu geyd edir. Movcudlugu tanriya baglh
olan bir varlhiq da tobii olaraq ona qovusmaga
can atacaq (8).

Dante, “Ilahi komediya” da Tanrinin
insan1 yaratmasi barads qeydlor verarkaon,
Onun insani 4 {instirdon kamil sokilds yarat-
masint vo sirf Tanr1 yaratdi deys yaratdiglari-
nin da abadi oldugunu, eyni zamanda insanin
Tanrinin tacallisi oldugunu qeyd etmisdir (5,
373-378). Dord tnstir Nosimi yaradiciliginda
da 6ztina yer tapmisdir. Hiirufizmin doktrinasi-
na 9sason asason hor sey dord insiir idi. Bu
goriis Nosiminin yaradiciliginda da oks olun-
musdur. Ziimriid Quluzadonin Nasiminin in-
san1 diinya vo dord lnsiir ilo eyni hesab etdiyi-
ni yazmigdir (12, s.157-159).

Odii su, torpagii yel adi nadandir adam?
Ana sacda na iiciin, iblisa inkar nadir?
(16, s.16)

Hiirufizmls yanasi, sufizmds dos insanla-
rin yaradilis etibarilo bu dord {instirdon (iim-
mohati-sufli) yaradildiglarina vo bu iinstirlorin
onlar1t maddi alomo bagladiglarina dair diisiin-
co movcuddur ( 15, s.25). Bu da Nasiminin
dord tinsiirs verdiyi ohomiyyatin sabablorindon
biri ola bilor.

Noasimi insan tabiati, insan-tobiat miinasi-
batlaring, onun xarakter vo monavi torbiyasina,
insanin comiyyatdaki yeri, comiyyatdoki sosial
odalstin barpa olunmasina yaradiciliginda ge-
nig yer vermisdir. Nosimi insanlar1 oyanmaga,
diinyan1 dork etmoys, yaratmaga, elm Oyron-
moya bu yolla cahil deyil kamil insan olmaga
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sosloyir (10, s.109-111). Hor¢ond Nosimi seir-
lorindo 6ziinlin ideal comiyyat tosvirini aydin
sokildo gostormosa do biz, seirlorindon onun
movcud olan feodal rejim vo ictimai vaziyyat-
don momnun olmadigini, comiyyatdoki ziilmii
va odalatsizliyi tonqid etdiyini gors bilirik. O,
diinyada bas veran ziilmlorin qaynagini haki-
miyyat vo var-dovlat harisliyindo goriir, insan-
lar1 oyanmaga, 6zii kimi adalot tolob etmoyo
cagirir (12, s. 180-182).

Dantenin ds yaradiciligina nazar saldiqda
onun Orta osrlor falsofi poeziyasini humanist-
logdirdiyini gora bilirik. O. asorlarinde insan
vo onun maraqlarina, daxili ziddiyyatlorine vo
comiyyotdaki roluna daha ¢ox toxunmasi sabe-
bilo orta asrlorin son, Renessansin ilk sairlorin-
don sayilir. Dantenin asorlorinds biz, onun ey-
nilo Nasimido oldugu kimi insan vo onun yara-
dic1 olmasina olan inam va hormatini gors bili-
rik. Ancaq Dante, insanlar1 yronmayo, diinya-
n1 dork etmayos cagiran Nosimidon forgli olaraq
comiyyatdoki biitiin problemlorin haqiqi inanc
hesab etdiyi xristian-katolik inanc1 va ilahi esq
sayasindoa hoall ola bilocoyino inanirdi. Bu da
onun yenilik¢i baxiglara sahib olmaqla yanasi
yena do dovrds hakim olan orta oasrlor tofokkii-
rlino sahib olmasindan irali galirdi.

Insan ruhunun kamilliyi

Insan can vo ruhdan ibarat varliq oldugu-
na goro sairlor 6z asarlorinds ruh barads goriis-
lorina xiisusi yer vermislor. Nosimi, insanin
maddi vo manavi olan iki alomin bir badonds
birlosmasindon ibarst oldugunu hesab edirdi.
Onun “Moands sigar iki cahan, mon bu cahana
sigmazam” matlali qazali buna siibutdur. Nosi-
miyo gora, insan har iki alomi 6ziinds birlosdi-
robilocok, ancaq 6zli cahana siga bilmayacok
goador boylik varliqdir.

Nosiminin ruh barado diistincolori 6z
dovriinii ¢cox gabaglayir. Ona gora hor badon
ruha sahibdir vo badon ruhun evidir. Ona gora
ruh daim inkisafdadir. Ruh dovr edarak forqli
formalarda muxtalif badonlordo moskunlasdig-
dan sonra nohayot insan badonino daxil olur
(12, 5.165-166).

“Bu cism evino, taliba, seyr edorok ¢iin
can golir” seirindo ruhun badands baqi olmadi-
gin1 ona bir ne¢co muddatlik qonaq goldiyini,
torpaqdan bitkiya daxil olaraq heyvan yemi ol-
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dugunu va belslikls heyvan badonins daxil ol-
dugunu yazir. Daha sonra heyvanin insan yemi
oldugunu va dovretma sayasinds ruh insan be-
donino daxil olaraq insan ruhuna ¢evirildiyini
yazir (16, s.73-78). Amma bu da son deyil,
¢linki, bundan sonra o, artiq yaradan ilo qovus-
maga can atir.

Insan ruhunun yaradanla qovusmaga can
atmasmi Dantenin “ilahi Komediya”da onun
morhola-morhals keg¢ib Tanri nuruna qovusma-
sinda gérmok miimkiindiir. Dantenin yaradici-
liginda ruh barads rast goldiyimiz digor goriis-
lora nazar salaq. Dante “Ziyafat”in ikinci kita-
binin sokkizinci nogmoasinds insanin dlimsiiz
ruh vo diinyavi tobiotdon ibarat olmasindan
bohs etmisdir (9). Burada insanin tobistinin
mitkommaolliyini vurgulayaraq yaradilmis bii-
tiin canlilardan iistiin olmasini Aristotelin “on
istlin heyvan” ifadesine istinad edorak tasdiq
edir. O, Aristotelin Ruh {izorino kitabinda, sto-
iklarin biitlin asorlorinds, Tully do daxil biitiin
filosoflarin insanlarin 6liimsiiz bir yaninin ol-
dugu barodo raziligi oldugunu yazirdi (8).
Homginin “Ilahi Komediya” da Platonun ruh-
larin vaxt catandan sonra goldiklori ulduzlara
qayitdigi fikirlorinin yalnis oldugunu bildir-
migdirso do bununla yanasi qodim dévr insan-
larinin Yupiter, Mars kimi planetlorin Allahla-
rin makani oldugu iddiasi yaninda bu iddianin
daha zororsiz oldugunu vurgulamisdir (5,
$.359-364).

Ardicillar: olduglan fikir adamlar:

Hor iki sair yaradiciliglart boyunca 6zls-
rindon 6nca yasamig vo yaratmis miixtalif filo-
soflara vo sairlora heyranliq baslomis vo bunu
yaradiciliglarinda ifado etmislor. Ancaq iki
miitofokkir do kor-koranos sokilds 6zlorinin so-
loflorinin fikirlorini tokrarlamirdilar. Onlar 6z
diinyagoriislorino uygun olan diisiinco torzini
monimsayir vo digor miitofokkirlori toqlid et-
mirdiloar.

Nosiminin yaradiciligima nozor saldigi-
mizda onun Hiiseyn Mansur Hoallaca vo Fazlul-
lah Noimiys baslodiyi sevgi vo onlara olan
rogbatini ifads etdiyi saysiz nlimunslarlo qarsi-
lasiriq. Hor na qodor F. Noimi, I. Nosiminin
miusllimi olsa da vo Nasimi 6z asarlorinds onu
madh elosa do o, ustadini toglid etmir vo onun
fikirlorini manimsadikds belo 6z orijinalligini
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saxlayirdi. Z. Quluzadoys gors bu asason 6zii-
nii sairin hiirufizmin panteizminin sorhindo
Oziinii gostorir (12, s.156-157).

Dantenin 6z folsofosini formalasdirarkon
on ¢ox bohrolondiyi filosoflardan biri Aristotel
idi. O “Ziyafot” vo “Monarxiya” asarlorini
Aristotelin folsofosinin tosiri altinda yazsa da
sonralar “Ilahi komediya”n1 xristian diinyagé-
rlistino asason yazmisdir. Dante Aristoteli “to-
biotin biitiin sirlorini 6ziino a¢dig1 adam” ad-
landirsa vo dtez-tez ona miiraciot etso do 6z
dinyagoriisti ilo ust-tisto diismoyon fikirlorini
qabul etmomigdir vo ya xristianliga uygunlas-
dirmaga alismisdir. Aristotelin ruh, diinyanin
ozoliliyi, tanr1 anlayislar1 xristianliqdaki eyni
anlayislarla {ist-listo diismiirdii. “Dante i¢indo
vohy mdveud olmayan biitiin falsofi goriislords
eloco do Aristotelin metafizika goriisiindo toh-
liiko goriir, ¢linki mantiq 6z sorhadlorini goéra
bilmir, faolsofoni tanrinin hiidududsuzlugunu vo
insanin faniliyini dork edo bilmadiyina goro
vohyin saltonatins daxil edir.” (18, s.86)

Dantenin falsofasinin  formalagsmasinda
sxolastiklorin, xtisusilo, Tomas Aquinasin tosi-
ri boylikdiir. Dante Tomasin falsofasindon do
digar filosoflardan oldugu kimi sadaco faydalan-
di1g1 manbo olaraq istifads etmisdir, 6z falsofasini
onun sarhi tizerino qurmamisdir (18, $.86).

Ragamlar

Bu iki sairi birlosdiron xiisuslardan biri
do hor ikisinin do poeziyasinda ragomlarin xii-
susi rol oynamasindadir. Nosiminin qazallorino
nozor saldiqda orda rogomlordon genis istifa-
doni gors bilirik. Nosiminin bir zamanlar ardi-
cilt oldugu hiirufizmin doktrinalarina gors ro-
gamlar yaradiligda xiisusi yer tutur. Onlar insa-
nin liziinds olan cizgilorin topladigda alinan
ragomlarle Quran ayslorini qarsilagdiraraq bazi
harf vo rogomlors 6nom verirdilor. Buna, 28
orab vo 32 fars olifbasinin horflorinin sayini
misal gostors bilorik. Bununla yanas1 K. Biin-
yadzado Nasimi yaradiciligindaki 32 horfin
orab olifbasinin deyil Azorbaycan olifbasinin
horflorinin sayina isars etdiyini vurgulayaraq
yazir: “...insan haqiqgati hans1 dilds dork edirsa,
ruhu Yaradanla hansi dilds iinsiyyat qurursa o
dilin harflari ds ilahi haqigatin acar1 rolunu oy-
nayir.” (3, s.158) Hiirufizmds 28 vo 32 insa-
nin iizinds tozahiir etdiyindon gozsllikdir vo
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sevginin sobabidir (12, s.99). Bundan olava
Nosiminin tez-tez istifado etdiyi rogomlor ara-
sinda 4, 6, 7, 9-u da gostora bilorik. Bunlardan
4 - dord Unsurd, 6-alt1 cohati, 7-“Fatiha” sura-
sinin ayslorini, 9 iso planetlori bildirmok {i¢iin
istifads olunurdu.

Dante yaradiciliginda da bozi ragomlori-
nin dofalorle istifadesinin sahidi oluruq. “Ilahi
komediya”ya nazor saldigda onun 3 ragomino
verdiyi ohomiyyati gora bilirik. Osar ii¢ hisso-
don ibarat olub I hisso Orafdo giris sayilan I
nogmo sayilmazsa hor ii¢ hissa do otuz ii¢ nog-
madon ibaratdir. Nogmalorin toplaminin isa
tamlig1 ifado edon yiiz oldugu aydindir. Bildi-
yimiz kimi xristian inancina goére 3 roqomi
(ata, ogul vo miigoddas ruhu ifads edir) 6nomli
sayilir. Katolik inancina asasan o biri diinya 3
hissadon Cohonnam, Oraf vo Connatdon ibarat-
dir. Cohannom 9, Orof 7 (ogor Orafin girigi vo
Yer Connoti mesasi do alava olunarsa yens 9),
Connato gedon yol da 9 gatdan ibaratdir (dog-
quzuncu gatin arxasinda tanr1 va biitiin miiqod-
daslarin ruhlar 6z yerlorini almiglar). Eyni za-
manda, Dante, “Ilahi komediya”™ni tersina for-
masinda yazmisdir. Bu formada seirin hor ban-
di 3 misradan ibaratdir vo hor bandin birinci
misrasi ilo Uglinci misrast vo bandin ikinci
misrast ilo 6ziindon sonra golon bandin birinci
misrasi qafiyslonir.

Bununla borabor Dantenin “Ilahi Kome-
diya”da yer verdiyi sirli rogomlor do mévecud-
dur. Masalon 525 kimi. Bu ragomin na olmasi
haqqinda alimlor miixtalif miilahizslor yiiriitss-
lor do hansi monaya goldiyi tam olaraq bilin-
mir. Bu barads bozi nlimunslors “Asiq Dante”
do rast golirik (20, s.261).

Kainat vo qurulusu barads diisiincalori

Olava olaraq har iki sairin yasadiglar diin-
ya ilo kifaystlonmayib kainatin sirlorine vagqif ol-
maq Ui¢lin cohdlori vo bunlari poeziyalarinda ifa-
ds etmoklorina do qisaca nozar salaq:

Nasiminin asarlorina nozor saldigda biz
onun kainat vo kosmosa olan maraginin sahidi
olurug. Sair kainatda bag veran hor seyin sobo-
bini, planetlorin niys dondilyiinii, biirc vo ul-
duzlarin mokanini vo monasint dork etmoya
can atir. Bununla barabor ayin nodon aypara vo
ya tam formada oldugunu vo ya somanin sor-
hadlsrinin olub-olmamasini barads suallar ve-
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rir (16, s.19). “Diinti glin miintozirom mon ki,
bu porgar nadir?” matloli gozoli buna misal
gostorilo bilar.

Bu doqquz ¢arxi-miiallaq nadon oldu tortib,
Falok altinda donon kovkabi-sayyar nadir?
(16, s.15, 20)

Dantenin kosmoqoniyasina ilo bagh di-
stincalaring nazar saldigda biz onun Nasimidon
forqli olaraq sadoco suallar vermoklo kifayast-
lonmayib eyni zamanda kosmik nizam1 vo qu-
rulusu tosvir etdiyini goriiriik. Klassik orta osr-
lor diislinco insan1 olaraq Dante Ptolomey sis-
temini monimsomigdir. Dante geosentrik dii-
slinca torzina sahib idi. O, “Ziyafat” asorindo
kosmoqonik goriisloring otrafli izah verir. Pla-
tonun yerin donizlorlo barabar markozi olmasi
va 0z six kiitlasi sobabindan agir harakot etmoa-
si gorlistinii Aristotelin rodd edorak yerin abadi
sabit olmasini va donizlorls borabar morkaz ol-
masi fikrilo razilagsmigdir. Eyni zamanda Aris-
totelin Tabiat haqqinda asarinin ikici kitabinda
yalnizca sokkiz somanin olmasi diisiincasinin
yalnig oldugunu sonradan 6ziiniin do Metafizi-
kanimn 12-ci kitabinda bunu etiraf etdiyini etdi-
yini yazir (8). Danteys goro soma 10 qatdan
ibaratdir. O bunu Ptolomeyin giinos sistemi vo
katolik-xristian inanci osasinda deyirdi. Ptolo-
mey ilk dofs sabit ulduzlarin arxasinda bir so-
manin daha oldugunu geyd edorak onun sayi-
nin 9 oldugunu geyd etmigdir. Danteyo gora
bunlarin arxasinda xristian inacina uygun
onuncu qat Emprian connoti yerlogmisdir (8).
Burada Tanri, moloklor vo biitiin miiqoddasle-
rin ruhu yerlasir. (5, s. 496-500)

Yalanc¢i din xadimlarlorina qarst miinasibat

Sairlorin yaradicilifinda nozors c¢arpan
ortaq mosalardon biri do har ikisinin do dovrle-
rinin riyakar din adamlarina qars1 ¢ixislart
olub. Nasimi seirlori boyunca ikiiizlii din xa-
dimlorini, yalang¢i sufilori ifsa etmis vo onlari
haqiqi din, Haqq yoluna golmoya cagirmisdir.
Eyni zamanda, Dante do riigvatxor va ikiiizli
din xadimlorini “Ilahi komediya”da cohanno-
mo yerlosdirmigdir. Dantenin fikrinco dini vo
diinyavi (siyasi) maslalor bir-birindon ayrilma-
11 olduguna gors o, din islorindon daha ¢ox si-
yasatlo masgul olan Papa VIII Bonifasiyo qarsi
cixmis vo hatta geyd olunan kitab1 yazdigi za-
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man hoyatda olan Bonifasinin cohannomda
moskunlasdigini geyd edir. Bu da o monaya
galo bilor ki, Dante Bonifasi kimi adamlarin
ruhlarinin 6lmadon cohonnoms yerloso biloco-
yina inanirdi.

Natico

Dante Aligyerinin vo Seyid Imadoddin
Noasiminin yaradiciliglart Sarq vo Qarb mado-
niyyatlorinin on uca zirvalorinds dayanir. On-
larin har ikisi forqli dini-falsafi sistemlords ye-
tisso do mahiyyatco eyni magsads - insanin ka-
millogmasi vo Tanri ilo vohdato qovusmasi ide-
yasmna xidmot etmislor. Dantenin “Ilahi kome-
diya”s1 xristian teologiyasinin sorhi olaraq, in-
san ruhunun gitinahlarindan azad olaraq ilahi
nurla birlogsmasini tasvir edorkon, Nasiminin
poeziyasi iso Islam falsofasinin ifadasi olaraq
insan1 Tanrmin tacallisi olaraq toqdim edirdi.
Hor iki miitofokkirin folsafolorinin morkszinds
ilahi mohabbat, insanin monavi azadligi daya-
nir. Bu tadqiqat noticosinds miitofokkirlorin
yaradiciliglarinda méveud olan bonzarliklorin
olmasi agkar olmusdur. Maqalonin birinci his-
sosinda sairlorin hayat yollarinda olan banzar-
liklara toxunulmusdur.

Ikinci hissado Hom Nasimi, hom da Dan-
tenin yaradicilifinda genis yer tutan esq mov-
zusuna toxunulmusdur. Har iki sair mocazi es-
o onam versolor do yaradiciliglarinda ilahi
esqo daha ¢ox yer vermislor. Miitofokkirlorin
ikisi do kreativ filosof kimi yeni folsaofi sistem
yaratmasalar da eyni zamanda, ardicili oldug-
lar1 fikir insanlarin1 da toqlid etmomisdirlor.
Bununla yanasi miitofokkirlorin Tanrmi dork
etmok probleminds rasional yolla deyil, irra-
sional tisula verdiklori iistiinliik onlarin hiima-
nist diinyagoriislorina do yer verilmisdir. Tan-
rinin tozahtirli olaraq gordiiklori insanin dualist
tobioti vo ruhun Tanriya catmaga can atmasi
masalaloring toxunulmusdur. Homginin, har iki
sairin otraflarinda bas veron tobiot vo kainat
barado diisiincalorina do qisaca yer verilmisdir.
Aydin olmusdur ki, hor iki sair-miitofokkir Ya-
radan1 dork etmonin rasional deyil, irrasional
tisulla miimkiin olacagini, insanin Tanrinin to-
zahiirii oldugunu vo insan ruhunun yaradicisi-
na qovusmaga can atdigini iddia etmislor. Hor
iki sair dovrloari {ictin miitoraqqi sayila bilocok
humanist goriislora sahib olmuglar vo bundan
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dolay1 seirlorinds insanlarin hoyatlarini ¢atin- rado do fikirlorini soylomisdirlor.
lagdiron ictimai voziyyot vo din xadimlorino Notico olaraq Dante vo Nosimi insana an
qarst ¢ixiglar etmiglor. Eyni zamanda, onlar, ali varliq kimi doyar veron iki boyiik soxsiyyat
sadaco diinya deyil, soma vo onun qurulusu ba- kimi tarixds iz qoymusdurlar.
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Xiilasa

Mogalada Sorq xalglarinin madoniyyat tarixinds ruh vo badon mosalasi, onlar arasinda slago, onla-
rin mahiyyati ilo bagli falsafi diisiincalor yer almigdir. Ruh vo badan barads diigiincalar, onun Sorq
xalglarin davraniglarina vo diinyaya baxislarina tosir neco gostorir. Xiisusilo, sorq xalglarinda ruh
ilo bagli inanc sistemi, onlarin madoniyyatinin formalagmasinda ve giindalik moisot hayatinda mii-
hiim rol oynayir. Magalads bu inanc sistemlorinin dorin koklors malik oldugu gostorilmisdir. Aras-
dirmalardan molum olur ki, Sorq xalglarinin bu masaloye baxislarinda miioyyan farqler vo oxsar
cohatlor miisahids olunur. Odur ki, maqalads bu forglari vo oxsarliglar1 miigayisali tohlil naticasin-
do ortaya qoymaga soy gostorilmisdir.
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Summary

The article contains philosophical reflections on the problem of soul and body, the relationship bet-
ween them and their essence in the history of the culture of the Eastern peoples. Thoughts about
soul and body influence the behavior of these peoples and their views of the world. In particular,
among the Eastern peoples, the system of ideas about the soul plays an important role in shaping
their culture and way of life. These belief systems are deeply rooted. There are certain differences
and similarities in the views of the Eastern peoples on this issue. In the article, we tried to identify
these differences and similarities as a result of a comparative analysis.
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AHHOTALUA

Cratbst ocBsimmeHa GpuirocoPpckoMy OCMBICICHHIO MPOOJIeMBbl YT U Tela, UX B3aUMOCBS3U U
CYIIHOCTU B HMCTOPUKO-KYJIBTYPHOM HACJEIWU BOCTOYHBIX HApoA0OB. MbICIu O Jylie U Teje
OKa3bIBAIOT 3HAUMTENFHOE BIMsHUE HAa (POPMUPOBAHUE MUPOBO33PEHUS, TyXOBHBIX IIEHHOCTEH W

KyJbTYPHBIX TpaJMULMNA 3TUX HapOIOB.

B YaCTHOCTHU, Y BOCTOYHBIX HApOAOB CHUCTCMaA

NpeJCTaBICHNUs O Jyllle W Tejle UrpaeT BaKHYIO poJib B (OPMHUPOBAHUM WX KYJIbTYpbl U ObITA.
Hannbie $unocopckre KOHICTIUU UMEIT riiyOokue KopHu. EcTh ompeneneHHble pa3nudus U
CXOZICTBa BO B3TJIsiaX BOCTOYHBIX HApPOJIOB Ha 3TOT BOMpPOC. B cTaTbe MbI MOMBITAIUCH BBISIBUTD
9TH CXOJICTBAa U Pa3IU4Msl HA OCHOBE CPAaBHUTEJIBHOIO aHAJIN3A.

KuaroueBble cioBa: nyimia, Tesno, BoctouHas ¢unocousi, Oyaau3M, A1a0cu3M, UHAYU3M, JpeBHuit

Eruner, BaBunon

GIRIS

Ruhun obrazi birbasa insanin psixiki foa-
liyyati ils bagli oldugu iiciin o, falsofa, teologi-
ya ils yanasi, psixologiyanin da miihiim todqi-
qat obyektidir. Z. Freyd, K. Yunq kimi psixo-
loglar ibtidai xalqglar arasinda ruh obrazinin in-
kisafini, ruhun 6liimdon sonraki hayat haqqin-
da tasovviirlorlo slagasini dyronmislor. Ruhun
arxaik vo miiasir insana shomiyyast soviyyasini
miiqayiso edon K. Yung, insanin siiuriisti
strukturlarin1 miisyyan etmok tigiin ruhun ob-
razin1 oks etdiron godim mifologiyanin asas
slijet vo obrazlarinin formalagsmasini nizamla-
maga va izlomays imkan veran arxetip anlayi-
sin1 toqdim edir vo belo naticoyo golir ki, ru-
hun ilkin obrazi diinyanin haor yerino yayilan
“giic (enerji)” haqqinda ibtidai fikirlordon for-
malagir [9, 45].

Xusisilo, Vototn miiharibasi (Qarabag)
dovriinds badan vo ruhun harmonik inkisaf et-
dirilmasi masolosi Azarbaycan asgorinin yiik-
sok fiziki vo monavi hazirhgmin Vaton sevgi-
sindo oks olunmasinda vohdst kimi 6ziinii
gostordi. Odur ki, - hoayat, 6liim, badon, ruh,
irado kimi masalolorin sliurda oks olunmasi
onlarin antropologiyanin metodoloji asaslari
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tizorinds ekzistensional problemlar kimi todqiq
edilmasing sabab olmusdur. Bu problemlarin
miixtalif aspektlori XIX -XXI asr tadqgiqatcilar
va filosoflari, hamg¢inin Azorbaycan filosofla-
rinin- K. 9zimov, K. Bunyadzads, R. Aslano-
va vo basqalarinin ssarlorinds  tadqiq olun-
musdur.

Insanlar biitiin dovrlerda belos bir diisiin-
coyo malik olmuslar ki, hor bir gériinon maddi,
canli badonin vo ya cismin bir goriinmoyan
geyri-maddi, sirli torofi vardir. Onlarin fikirin-
co goriinmayan metafizik substansiya, goriinan
badonin (vo ya cismin) i¢inds yer alir vo onu
idars edir. Lakin, madaniyystlor ruhun badonin
hans1 hissasinda yerlogmasi masalasinds forqli
yanagmalar ortaya qoymuslar (tirok, slimiik,
mado, bas, garaciyor, qan, nofas, gilizgiidoki
oks, kolga, portret vo s). Masalon, gadim yu-
nan miflorinds ruh badonin kélgasi kimi saciy-
yolondirilir vo o, bodoni tork etdikdon sonra
yeraltt alomdo (Aid) 6z varligint bir miiddst
stiurdan vo nitqdon mohrum olan maddi kolgo
kimi davam etdirir. Bu iso onu gostarir ki, ruh
modoaniyyatlor kontekstindo hom do bodonin
ayrilmaz bir hissasi hesab olunmusdur. Mohz,
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bu inanc sistemindon ruhun badandon ayrilma-
S1 Vo ya ona geri qaytarilmasi ilo bagl magiya
inanct meydana ¢ixmisdir.

1. Qadim Mesopotamiya va Misirds ruh inanci

Oksor xalqglarin diinyagoriislorindo ba-
donsiz ruh va ya ruhsuz badon tosavviirii, onla-
rin bir-birindon tocrid olunmus varligt mim-
kiinstiz hesab olunmusdur. Ruh 6ziinti bodonds
tocasstim etdirdiyi tigiin ruh ilo badonin ideal
harmoniyast moasolosi giindomo golmisdir.
(https://crossmedia.az/az/article/56630)  Biz
ideal badon ideyasinin sonatds vo diisiinco tor-
zindo neco oks olundugunu miisahido edirik.
Qadim Misir sonatina diggeat yetirondo fironla-
rin va tanrilarin badanlorinin miikkammaol, natu-
ral vo oxsar olduglarini miisahids edirik. Azor-
baycan deyimlorindo olan “saglam badands
saglam ruh olar” deyimi do bu folsofodon irali
golir. Vedalarda vo Avestada ilk insan Yama-
nin giinah naticasindos abadiyyatini itirorak tan-
riligdan fani insanliga enmasi ideyasi bir daha
gostarir ki, oksor godim madoniyyatlorin tomos-
linds ideal badon tendensiyasi movcud olmu-
usdur.

Animizm inanclarina gors, ruh badoni
yuxuda, trans zamani miivaqqeti, Oliimdon
sonra isa daimi vo ya Qiyamsat giiniina gador
tork edir. Badoni 6liim aninda daimi tork edon
ruh bozi inanclara gora, forqli formalarda (bit-
ki, heyvan, insan kimi) diinyanin 6ziino qayi-
dir, bazilorine gora kecid xarakterli metafizik
bir aloma (connat vo barzoxa) kg edir. Bir ¢ox
dinlords hesab olunur ki, Qiyamst giiniindo
ruh yenidon barpa olunan avvalki badsnins qo-
vusur. Bir ¢ox modaniyystlords bels bir inanc
vardir ki, badonini tork edan ruhlar qeyba ¢aki-
lir vo ya 6liim alomi deyilon bir mokana yerls-
sir, yaxud da ruh soklinds bu diinya hoyatinin
icinda gorar tutur, yaxud da yenidon bu diinya-
ya forqli formada doniirlor. Buna géra do 6lon-
lorin ruhlar1 ilo tomas moasalosi homiso giin-
domds olmusdur. Buradan axirat hayat1 va ac-
dadlar kultu meydana ¢ixmisdir.

Qadim misirlilor ruhun badendan ayr1 re-
al mahiyyat kimi mévcudlugu haqqinda fikir-
lorini “ba” (can) vo “ka” anlayislari ilo izah
edirdilor. “Ba”nin sonstds insan basi olan qus
kimi tosvir edilmasi, misirlilorin ruhu badon-
don miistaqil, lakin emosional cohotdon ondan
asilt olan vo badon 6ldiikdon sonra sarbast ho-
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rokot edon bir varliq kimi distindiiklorini gos-
torir. Qadim Sumer, Akkad vo Babil moatnlori-
nin he¢ birindo birbasa ruhdan bohs edilmoass
do, bu xalglarin axirot anlayislarindan ruh
inanclar1 haqqinda tosovviir alde etmok olar.
Qadim Mesopotamiya inanclaria gors, insan
ruh vo badandan ibaratdir. Badenin 6limiinden
sonra insanin qeyri-fiziki varligi olan ruh bir
miiddot yeralt: hayatin1 davam etdirir. Olonlor
“geri doniisii olmayan zonaya gedirlor, orada
hayatlarini toz-torpaq v ziilmat i¢inda, kodoar-
11, badboxt vo timidsiz kegirirlor.

2. Cin falsafasindo ruh va badan masalasi

Cin moadoniyystindo bizim basa diisdii-
ylimiiz manada vahid ruh anlayis1 yoxdur. On-
larda "ruh" anlayis1 “sin” heroqlifi (iirok, niivo,
morkaz) ils ifads olunur. Bu heroqlif, orqaniz-
min vo badonin maddi morkozini saciyyalondi-
ron {irok ilo baghdir. Urok, bodonin zehni
funksiyalarini (zoka, irado, hiss) idars etmoklo
yanasi, etik doyorlorinin do (loyagot, adalst,
morhomat) morkozi hesab olunur. Konfutsici
filosof Dun Cjon-su (e.a. II asr) “sin” heroqli-
finin ruhani funksiyasini “tsi” pnevmasi ilo ey-
nilosdirarak yazir: “Har pnevma iirakdon galir.
Urak pnevmanin hékmdaridir.” [3, 35]. Onun
burada islotdiyi “tsi” pnevmasi anlayisi, yu-
nanlarda “hava, nofas, ruh” monalarinda islo-
nan va fordi ruhdan universal fiziki atmosfers
vo kosmik efira godor semantik sahoni ohato
edon “psixe, pnevma, anima, spiritus” anlayis-
larina banzayir.

Cin  monbalorindo  “sin”
“golbin galbi”, “bdyiik badon korpusu”, “so-
mavi hokmdar” kimi sociyyslondirilmasi vo
onun rasionalliq va etik dayarlorls eynilasdiril-
masi, onun bizim anladigimiz “badon” anlayi-
sindan daha tistiin bir mona ifads etdiyino isara
edir. Sonradan bu tendensiya neo-konfutsi to-
limlorinin “lirak haqqinda tslim”inds (sin si-
ya) subyektivlogdirilib universallasdirilaraq bi-
zim anladigimiz “ideal” anlayigina yaxinlas-
migdir. Lakin, Cin falsofasindo “ruh” anlayisi-
na yaxin olan “sin” heroqlifini saciyyalondiron
odur ki, bu anlayisda subyekt-obyekt forqi mii-
sahido olunmur. Bu anlayigsda timumi sinkretik
monavi va psixi reallig1 oks etdiron hallar, in-
kisaf etmis idealist doktrina ilo uygun golmo-
yan geyri-miioyyan monalar, bir sira miistaqil
numeroloji tortibatlar nazords tutulur [4, 230].

heroqlifinin
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Bu baximdan, Cin madoniyyatindo geyri-ona-
novi “ruh” anlayisi, daha ¢ox maddi xarakter
dasiyir.

Ruhani vo hoyat veron prinsip olaraq
“tsi”, “jing” (spermatik mahiyyat) vo “sen”
(ilahi ruh) baslangiclari ilo birlikds pnevmatik,
maddi vo manavi incalik daracasi ilo forqlonon
psixosomatik varliglara aid olunur. Ruhun an
yiiksok kateqoriyasini tomsil edon “sen” bado-
ni idara edan, bilgilondiron ilahi ruh vo “goalbin
xozinasi” kimi saciyyalondirilir. Bu anlayis,
homginin, “somavi ruhlar1” (tyan sen) ifado et-
migdir. Cin tobabatinds "sen min" birliyi (ilahi
ruh vo manavi is1q) zehni foaliyyatin toyinatina
cevrilmisdir. Bu yanasma, daonun psixofizio-
loji toliminin osasini toskil edir [6, 321]. “In-
sanlart uzunomiirliiliik, nizam vo tarazliga go-
tirmo ganunlar1” (Lin jen sou ¢ji pin fa) asarin-
do bu triada (li¢lik) bela tosvir edilir: “Birlo-
san tic pnevma (san tsi) ilahi ruhun manbayina
cevirilir: biri toxum ruhu, ikincisi ilahi ruh,
iictinciisii pnevma. Bu iicii bir biitovliikds bir
araya galarak Goy, Yer va insanin pnevmasini
taskil edirlor. Ilahi ruh onu Goydan, toxum ru-
hu Yerdan, pnevma ortadan va harmoniyadan
(¢jon he) cakir vo hamist birlikds vahid dao
yvolunu taskil edir. Buna gora db, ilahi ruh
pnevmanin iizarinda faaliyyat gostorir va to-
xum ruhu onlarin arasinda yasayw. Ucii hor
seyi qaydasima salmaqda bir-birina komok
edir. Buna gora da uzun omiir arzulayan insan
pnevmani sevmali, ilahi ruha parastis etmali vo
toxum ruhuna dayar vermoalidir.” |3, 45-46].

Cin folsafosindo ruhun mahiyysti barada
do diisiinmiislor. Filosof Van Cun hesab etmis-
dir ki, "qanaxma" vasitosi ilo yayilan "toxum
pnevma" (tsin tsi) 6liimdon sonra dagilaraq
yox olur, "asas ruh” (tsin sen) GOya qorq olur.
Ona gora, canli insan "ilahi-monavi pnevma-
dan" (sen tsi) in vo yan kasismasindo amalo
galir, onun "dlinyavi vo somavi ruhuna ¢eviri-
lir vo buz sudan toplanib, onda oridiyi kimi
ona qayidir [6, 299].

Cin madoniyyatinds ruhu ifads edon di-
gor anlayislar “Hun” vo “Po” adlanir. Emosi-
yalari, zehni proseslari, yuxu va transi miisto-
qil sokilds idars edon “Hun” yan baslangici, fi-
zioloji proseslori, badoni, spermani idara edon
“Po” is9 in baslangici ilo slagalidir. Onlar do-
gusda birlasir vo 6limds ayrilirlar. “Po” 6lum-
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don sonra meyitlo birlikdo torpaga qayidir.
“Hun” iso dogus aninda ilk nofasi ilo usagin
badonina daxil olur va sonda buxar kimi qalxa-
raq ruha (sen) cevirilir. Badoni tork edon bu
ruhlar comiyyatin hoyatinda rol oynayan oc-
dadlarin ruhuna cevirilirlor. Sonraki dévrlordo
meydana ¢ixan inanclara gora, bu ruhlarin axi-
roto vo yenidon doguslara soyahoti baslayir.
Xiisusi bir marasim vasitasi ilo 6lmiis acdadin
hun ruhu qaranliq axirat diinyasini tork edorak
Conub Sarayinda ruhlarin ¢imdiyi maye od
monbayina qorq olur vo orada yandiqdan sonra
yeni 6lmaz hayati badons qovusur [3, 35-36].

3. Hind falsafasinds ruh va badon masalasi

Hindistan dinlorinds insanin badon va
ruhdan ibarst olduguna inanilir. Hind dini-fal-
sofi diinyagoriisiinds insan mikrokosmos kimi
0ziindo makrokosmosun biitiin elementlorini
dasiyir. Varliqgda olan har sey makrokosmosun
bir elementi va ya tozahiir formasidir. insan 6z
badani ilo makrokosmosun maddi bir elementi
vo ya maddi tozahiir formasidirsa, 6z ruhu ilo
makrokosmosun universal ruhunun geyri-mad-
di elementi vo tozahiir formasidir. Yoni, insan
0z badoni vo ruhu ilo universal sistemin ayril-
maz hissasidir. “Civa, atman, purusa, pudqala,
suksma-sarira” kimi mofhumlarla ifads olunan
monavi qurulus tokco insanlarin deyil, biitiin
varliglarin mongayini vo mahiyyastini toskil
edon covhordir. Prakriti vo ya maddi badan ki-
mi tanian element 6liimls parcalansa da ruh
moveud olmaga davam edir. Hind inanc siste-
mindo inanilir ki, varligda olan biitiin hayat vo
stiurun monbayi, insanin ruhunda vo ya onun
ruhunun aid oldugu universal ruhdadir. Maddi
alom vo bodon universal sistemin on asagi
enerji soviyyasi ilo bagli oldugu ti¢iin o, 6liim,
giinah, sar, ziilmat ilo eynilosdirilir. Ogor tanri-
lar bu universal sistemin on ali ruhani substan-
siyasidirlarsa kasta sisteminin an asagi tobago-
lori (sudra, vaigyi) onun an asagi moxluqlari-
dir. Maddi alomls vo badanls mohdudlasan in-
sanlar 6z ruhani basalngiclarin1 dork eds bil-
madiklori tigiin reinkarnasiya naticasindo obadi
6lima vo ozaba mohkumdurlar. ©badi 6liim vo
ozabla eyniloson maddi diinyadan azad olmaq
va universal ruha qovusaraq obadiyyst qazan-
maq yegana qurtulus yoludur.

Ruhun tabisti ilo bagh iki asas inanc var-
dir. Birinciys gors, ruh oziinomoxsus ayrica
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fordiliys malik olmayan, lakin Tanr ilo eyni
olan substansiyadir. Digorino goro, 6z fordili-
yina malik olan ruh saf, sads va abadi substan-
siyadir. Reenkarnasiya zamani ruh miixtolif
badonlara daxil olur va badanlos etdiyi omallor-
don asili olaraq cozalandirilir vo ya miikafat-
landirilir. Vedalarda ifads olunan axirat anlay1-
sina gora, 6limlo badoni tork edon ruh dorhal
va ya miioyyan bir miiddatdon sonra yer {iziin-
do reinkarnasiya edilorok varligini davam et-
dirmir. Vedalara gors, ruh 6liimdon sonra so-
fords ya xeyirxahliq 6lkosing, ya da isgonco va
ozab 0lkosine catir (Riq Veda, X.113,1, 10).

Insan ruh vo badenin vohdatindon toskil
olundugu ticin onun varliginda xeyir vo sor
paralel sokildo foaliyyat gostorir. Badonin diin-
yaya meyli artdiqca sor foallasir, azaldiqca zo-
ifloyir. Buna goro do hinduizmdo xeyira qo-
vusmagin yolu asketizmdon kecir. Bundan ola-
V9, insanin stiuru no gadar diinyadan va giinds-
lik qaygilardan azad olursa bir o qadar, o, pak-
lasib ruhanilosir. Insanin ruhani “Moan” baslan-
gic1 glindoalik glimrah hoayat ilo miiqayisads yu-
xuda daha azad olur. Lakin, bu hal transsen-
dental yuxu (yuxusuz yuxu) ilo baghdir. Ciin-
ki, universal ruhun (atman) bir zarrasi olan in-
san ruhu (atman) maddadon maksimum qurtul-
mus sokilds 6ziino qayida bilar [7, 22-23].

4. Buddizm falsafasind> ruh va badan
masalasi

Buddizmds ruh va badon masalasine mii-
nasibat birmonali deyildir. Ciinki, Buddizmin
bir-biri ilo forqlonon miixtalif moktablori vo
yanagmalar1 vardir:

- Ruhun 6ltimdan sonra da obadi mévcud
olduguna inanan idealist yanagsma (Mahayana
va Vacrayana);

- ruhun insan 6ldiikdon sonra mahv oldu-
guna inanan materialist yanagma;

- ruhun na abadi, no do miivaqqgati varli-
gin1 gabul edon Budda yanagmasi.

Buddizmin Mahayana vo Vacrayana isti-
qamatlorinds ruhun (atman) badondo, 6liimdan
sonraki hoyatdaki hallar1 barads genis molu-
matlar1 “Tibet olulor kitabi”nda comlosdirmis-
lor. Bu monbada, insanin 6lim anindan reen-
karnasiya yolu ilo yenidan dirilisine godar olan
miiddotdo ruhun kec¢diyi monovi morhalalor
(bardo) oks olunur. Bu yanagma, 6liimiin ruha
deyil, badons aid olan fenomen oldugunu bil-
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dirir. ©badi olan ruh, Nirvana yolu ilo qurtulu-
sa catmayanadok, c¢orxi-folokds (sansara) bir
badondan digarinag kegid edir. Bu badaen, yalniz
insan bodani ilo mohdudlagmir. Bir insanin ru-
hu novbati hoyatda bir heyvanin va ya bir bit-
kinin badoninds do diinyaya qayida bilor. Bu,
onun ke¢mis hoyatindaki omallorindon asilidir
(karma). Bu baximdan, buddizmdos, homginin,
hinduizmds, samanizmdas biitiin tabiatin va to-
bii linsiirlorin acdadlarin ruhlari ilo shats olun-
dugu inanct mévcuddur.

Budda 6ziintin sorti mévcudluq vo uni-
versal doyiskanlik nazariyyasino uygun olaraq
belo bir maddonin (anatmanin) mévcudlugunu
inkar edir. Insandaki eyni substansiyanin bii-
tovlilylinii inkar edon Budda onun hoayatinin
formalasdig1 ardicil veziyystlorin  axininin
(santananin) buitovliylinii inkar etmir. Hoyat
davamli bir sira hallardir; onlarin har biri ov-
valki sortlordon asilidir vo 6z ndvbasindo nov-
bati voziyyati yaradir. Belalikls, hoyatin toka-
miliinlin biitévlilyli onun inkisafinin biitiin
marhalalorini ohato edon sobab olagasing osas-
lanir. Ona gora do, yeni dogulma eyni ruhun
basqa badono ke¢masi demok deyildir. Ruh an-
layis1 burada fasilosiz sliur axini anlayisi ilo
ovoz olunur. Verilmis siiur voziyyati 6z xiisu-
siyyatlorini avvalki voziyyatdon miras aldigi
tictin kegmis indiki zamanda movcuddur. Insan
miixtalif biitévliklorin cominin sorti adidir:
biitiin maddi bodon (kaya), geyri-maddi agil
(manas vo ya ¢itta) vo formasiz siiur (vicnana).
Insanmn varligi bu mocmusdan asilidir vo o,
pargalandiqda insan 6z movcudlugunu dayan-
dirir. Ruh, ya da manlik bu macmudan basqa
heg na ifada etmir [7, 33-34].

Lakin, maraqlidir ki, buddizmin digor
qollarinda ruhun varlig1 tokzib olunur va ya bu
masalo barasinds konkret fikir bildirilmir. Bu-
nun sababi bu tolimin banisi olan Buddanin
0ziindon gaynaqlanir. Ciinki, manbalords bildi-
rilir ki, Budda, ruhun varligi haqqinda ona sual
veran asketlorin, talobolorinin cavabina sus-
mus, nd “ha”, no do “yox” demisdir. Bundan
cixis edon bozi buddist corayanlart ruhun va
dolayist ilo connot-cohonnomin olmadigi qo-
nastinad golmislor. Lakin, buddizmin sonralar
meydana ¢ixan bir ¢ox corayanlar1 bu cavabi
ruhun olmamasi ilo deyil, onun farqli sorhi ilo
olagoalondirmislor. Goriiniir, Buddanin ruh ilo
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bagli geyri-onanavi bir baxist olmusdur. Bilin-
diyi kimi, o, veda baxislarinin oksariyatini tok-
zib etmis vo onlara qarst ¢ixmisdir. Hinduzi-
min vo veda folsofi moktoblorinin ruh (atman)
barads olan fikirlari do bu gabilden ola bilar.
Ciinki, ona sual veran tolabolori, ruh hagqinda
onanavi biliklordan ¢ixis edarak sual vermis vo
bu barado Buddanin fikrini bilmok istomislor.
Buddanin susmasi onu gdéstarir ki, o, bu anons-
vi baxiglar1 destoklomomisdir. Onun bu barads
konkret fikrinin olmamasi vo ya bu fikirlorin
sonradan ortadan qaldirilmasi naticasindo forg-
li sorhlor irali siiron miixtalif buddist corayan-
lar meydana ¢ixmisdir. Bunlar 6z oksini sonra-
dan meydana ¢ixan buddist manbalorinds tap-
misdir. Bu baximdan, biz Buddanin ruh vo di-
gaor masalalar barads gergak fikrini dyranmok-
do ¢otinlik ¢akirik.

Lakin, Buddizmin bizo golib catan qo-
dim moanbalorinds ruh haqqinda miioyyon noti-
calar alda etmok li¢tin malumatlar mévcuddur.
Bu molumatlar ssasinda formalasan Buddanin
talimi “ruhdan mohrum olan, soxsiyyasti olma-
yan ” monasinda islonon “anatta” tolimi ad1 ilo
taniir. Bu tolimin adindan goriindityii kimi,
Budda maddi cisimlarin (dhammalarin) ruhdan
mohrum olmas: fikrini dostoklayirdi. Insan bo-
doni do maddi cisim oldugu ti¢lin bunu insana
da aid etmok olar. Hom¢inin, Buddanin diinya-
nin 9zab carxindan (sansara) xilas olaraq ger-
¢ok hoagigato qovusmaq ticlin ucaldigr Nirvana
anlayisinin "odun sénmasi" monasina golmasi,
yani, ruhdan mohrum, eqosuz, soxsiyyatiistii
bir marhalays ucalmasi, Buddanin dstincesinda
ruh anlayiginin tamamils forgli bir mona ifads
etdiyini gostorirdi. Ciinki, ozab veran badon va
maddi alomdon qurtulusda bir magsad olmali-
dir. Bu mogsad heglik vo yoxluq ola bilmoaz.
Ciinki, bir motivasiya olmadan insan naya go-
13 bir seya cohd etmoalidir. Mosalon, Islam di-
nindo sohid olanlarin motivasiyast connatds
obadi olaraq qalmaqdir. ©gor Buddanin nirva-
nast heclik vo yoxlugdursa, o zaman, Budda
nays gora badon vo maddodon qurtularaq heg-
liya gorq olmagi segmali vo bunu 6z davamei-
larina inandirmalidir. G6riinan odur ki, Budda-
nin heglik dediyi sey, oslinds, diinyanin va ba-
donla bagli olan har seyin yox oldugu va yeni
bir forqli marhalonin basladig1 kegid noqtosi-
dir. Mahz, bu nirvana adli ke¢id noqtasindon
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kecon substansiya badon vo diinya ilo heg bir
baglantis1 olmayan ruh ola bilor. Diisiiniiriik
ki, Buddanin ruh haqqinda diisiincosi bununla
bagli ola bilor. Buna goro do Budda meditasiya
yolu ils siiuru diinya vo badan ilo baglayan bii-
tiin olamatlordon xilas edorok geyri-miioyyon
bir baslangica qovusmagi 6z yolu kimi doyor-
londirir. Bu, geyri-miisyyan baslangic Budda-
nin ruh haqqinda toliminin osasinda dayanir.
Lakin, onun no oldugu sirr olaraq qalir [5,
152].

Bozi buddistlor hesab edirlor ki, Budda
ruh adi altinda insanin hiss, diisiincalorini no-
zaorda tutmus vo badonin 6limii ilo onlarin da
yox oldugunu demok istomisdir. Yoni, onlara
goro, ruhu obadi deyil vo badoni tork etdikdon
bir miiddst sonra hegliys vo inco enerji dalga-
sia qovusur. 9slinds, bu materialist yanasma-
nin 6ziinds do avval geyd olundugu kimi sual-
lar vardir. ©gor ruh yoxdursa vo hor seyin so-
nu heglikdirso, o zaman Budda da materialist-
lor kimi diinya hoyatini ideallasdirmali vo ge-
donist oxlaq1 dostoklomali idi. Lakin, biz bu-
nun oksini goriiriik. Budda torkidiinyaligi tob-
lig edir. ©gor asketizmin sonu yoxluga bora-
bordirss, o zaman, kim Buddanin tolimini dos-
tokloyardi? Yoxluga qovusmagq iiciin diinya ho-
yatindan imtina etmok fikri kimin {iglin calbedici
ola bilordi? Budda 6z torsfdarlarina na vod et-
migdi ki, onun davamegilar stiratlo Asiya qitosin-
do artird1? Goriinan odur ki, Buddanin 6z dov-
riinds yaydigi tolim ilo sonraki dovrlords yayilan
buddizm arasinda bdyiik forq vardir.

5. Yohudilikds ruh va badan masalasi

Yohudilikdo ruhu ifado etmok tigiin isti-
fado edilon ibrani sozlori “nefes” (nafss, can,
ruh, hoyat, mahiyyet, hoyata sahib olmaq) vo
“ruah” (ruh, yel, sirli canli varliq, badondoki
giic vo ya zehni qabiliyyastlor) sozloridir. Tov-
ratda birlikds istifado olunan nefes va ruah an-
layislar1 (Tokvin 2/7) Adomin Allahdan hoyat
nafasini neco aldig1 vo neco canli bir cana ce-
virildiyini izah edir. Nefes vo ruah kimi sozlor
nofos almaga, hayatin canlandirict daxili ele-
mentino aiddir. Odur ki, ruh badondon ayr1 bir
tobioto malik olan vo canli va ya 6ziina qadir
olan bir varliq deyil, daha ¢ox badono hoyat
veron varliqdir. Bu xtisusiyyatine gora badonin
ruhu ganla eynilogdirilir (Levililor, 17/14).
Ruh canhidir, badon cansiz ola bilor, amma
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icindoki nafos canlidir. Neco ki, Adom torpaq-
dan yaradilmis vo Allah ona iiflirdiiyli zaman
o, canli olmusdur (Yaradilig, 2/7). Ruh Allah
ilo goriismok istoyondo badon quruyur (Moz-
mur 63/1). Ovvalcs yohudilikdo 6liim hoyata
son qoydu vo morhumun ruhu “seol”a (6lim
cuxuruna, Yesaya, 14/15; Yezekel, 32/18) eno-
rok onun acdadlarina vo daha oavval 6lmis qo-
humlarina qosuldu (Yaradilis, 25). /8; I Samu-
el, 12/23) vo onun orada tutqun hoyat siirdiiyii-
na inanilirdi. Halbuki, o dévrds na ruhun axi-
rotdo taleyino, no do dliimdon sonra mithakimo
olunacagina inam yox idi. Yohudilorin bu inanci
goriiniir, Babil siirgtiniindo olanda babillilordon
onlara ke¢misdir. Ciinki, ruhun sonraki taleyi
masalasindo baxiglar kosisir. Yohidiloro esxato-
loji inanc vo ondan irali golon masih ideyasi da
zordustiiliikdon onlara kegmisdir [1, 311].

Natico

Insanin daxili “Man”i ilo bagl substansi-
yanin varlig1 vo onun formalari ilo baglt dini-

madoni baxiglarda miisyyen forglor vardir. Bo-
zi madoniyyatlor canli badonds bir ruhun oldu-
gunu, digorlari iki (ruh vo nofs), digerlori isa
ti¢ vo daha artiq ruhani substansiyanin oldugu-
nu bildirirler (tiirk xalglarinin inancinda: kut —
hayat giicii, tin — nofss; siir — ruhani okiz; kor-
mos — morhumun ruhu). Bu inanclardan ¢ixig
edorak insanlar, ruhlarin da cismani ehtiyacla-
rinin oldugunu diistinmiis (gabirlars qida vo mai-
sot osyalarmin aparilmasi), evlords vo ya konar-
da onlar {iglin xiisusi ibadot yerlori ayirmislar
(mabad, miigoddoss pirlar, ocaqlar). Clinki, onlar
hesab edirlar ki, ruhun 6liimdon sonraki hoyatin-
da diinya hoyati ilo bagli amillor (qida vo maisat
osyalari, dofn morasimlori) miithiim rol oynadigi
kimi, ruhlarin da dirilorin hoyatia xeyir vo ya
zorar vermok baximindan miihiim rolu vardir.
Yoni, godim diinyagoriisii sisteminds hesab edil-
misdir ki, axirot vo diinya hoyati bir-biri ilo ola-
goli vo bir-birini tamamladig1 kimi ruh vo badon
miinasibatlori da bir-birine baghdir.
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Xiilasa

Mogalonin asas moaqsadi — faciovilik mévzusunda estetik fikrin xiisusiyyatlorinin falsofi tohlilidir.
Miisllif moqalani yazarkon miiqayisali analiz metodundan istifads etmisdir. Magalonin elmi yeniliyi
ondan ibaratdir ki, faciovilikdo tonhaliq vo toklik anlayislar1 arasinda Azorbaycan sonotkarlarinin
irali siirdiiklori estetik ideyalarin miiqayisali tohlili aparilir. Todqigatin yekunu olaraq miisllif bels
bir naticays golmisdir ki, tonhaliq hissi insanlarin ruh halin1 pozaraq onlarin mohvins, tamamils yox
olmaq kimi bir faciyays gatirib ¢ixarir va belo bir natica aldos edilir ki, tanhaliq hissi facionin mii-
hiim asaslarindan birini togkil edir.
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Summary

The main goal of Naila Asadova's article is a philosophical analysis of the characteristics of aesthe-
tic thought on the topic of tragedy. In writing the article, the author employed a comparative analy-
sis method. The scientific novelty of the article lies in the comparative analysis of aesthetic ideas
put forward by Azerbaijani artists in the context of the concepts of loneliness and solitude in tra-
gedy. As a result of her research, the author concluded that the feeling of loneliness, by destroying
people's spiritual state, leads to their death, to a tragedy akin to complete disappearance. The feeling
of loneliness is one of the important foundations of tragedy.
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AHHOTALIUA

OcHoBHas 1enb cratbu Haunbl AcanoBoil — ¢unocodckuil aHanu3 0coOeHHOCTEH 3cTeTUYeCKOn
MBICIIM B KOHTEKCTE OCMBICIIEHUsI Tpareimu. B mpouecce uccinenoBaHus aBTOpP MCIOIb30Basa
METOJI CpaBHUTEJIBHOr0 aHaiu3a. HaydHas HOBHM3Ha pabOThHI 3aKI/IFOYAETCS B CONOCTABUTEIBHOM
aHaJIM3e HCTETUYECKUX UIEH, BBIIBUHYTHIX a3epOaliIKaHCKUMM XYJ0KHUKAMH, B aCIIEKTe MOHATUN
OJIMHOYECTBA W yEIMHEHUs B Tpareauu. B pesynbpTare McciaenoBaHusl aBTOpP MPUXOAUT K BBIBOAY,
YTO YyBCTBO OJMHOYECTBA, paspyllass BHYTPEHHUH MHpP 4YEJIOBEKa, MOXET IPHUBECTU €ro K
JTYXOBHOM M (uzuyeckold rubenu, CTaHOBSICh HMCTOYHUKOM Tpareiud, BIUIOTH O IOJIHOTO
VCUE3HOBEHUsl JIMYHOCTH.Takum o00pa3oM, OJMHOYECTBO paccMaTpUBaeTCsl Kak OJHa U3
BAKHEMIIMX TPAreInii B 3CTETUKE.

KaroueBble cioBa: Tparenusi, OAMHOYECTBO, YEIUHEHHUE, MPOTHUBOPEUUE, KOHQUIMKT, 3CTETHKa,
uzaean

GIRIS

Faciovilik estetikanin gozallik va iilvilik Azorbaycan filosofu Adil ©sadovun
kateqoriyalar1 ilo hamginin, etikanin xeyir vo geyd etdiyi kimi agor gozal diinya obrazi eybs-
sar, adalatlilik vo adalatsizlik, vicdan, masuliy- cor diinya torafindon mohv edilirss, agor insan
yat anlayislart ils six slagodardir. Diinyada bas gelbinds dasinan va gergoklosdirilmasi ilo diin-
veran miiharibalor noticasinds yaranan daginti- yani gozollogsdirmali olan ideallar vo ideyalar
lar, giinahsiz insanlarin 6liimii, yurdsuz, yuva- hayata kecirilmoalari geyri-miimkiin hesab edil-
siz qalmalar1 butiin bunlar - bir faciadir. Belo moaklas inkar edilirlarso, bu faciadir. Obrazli so-
faciovi hadisolor insanlarda demok olar ki, qor- kilds ifads olunarsa, facia - eybacor realliq to-
Xu, qazab, kadar, morhomoat vo dords sorik ol- rofindon bogulan gozal idealin honkiirtiisii, ey-
maq kimi dorin emosional hisslori yaradir. Fa- bacar diinya torafindon mohv edilon gozal diin-
ciovilik insanin hayati, taleyi ilo bagl olan daxi- ya obrazinin foryadidir.?®
li ziddiyystlori va oks qlivvalor qarsisindaki ¢i- Indi iso faciovi hadisolerin yaranmasimin
x1lmaz vaziyyatlorini ifado edon bir hadisadir. sobablarini nazardan kegirok. Faciovi hadisals-

Umumiyyatla, facioviliys torif versok de- rin yaranmasinin an asas sobabi ictimai-siyasi
ya bilarik ki, faciovilik stiurlu bir halda, bilos- amillordir. Bels ki, hadisalor ¢ox vaxt els inki-
rokdon mohrumiyyastlori gobul edorsk niyyat- saf edir ki, insan no qador miibarizo aparsa da
lor, amallar, arzular ugrunda miibarizo apar- faciovi noticonin garsisini ala bilmir. insanin
maqdir, doylismokdir, fodailikdir. Faciavilik arzular realligla ziddiyyst toskil edir vo mohz
insanin moahdudiyyati ilo sonsuz arzulari ara- bu ziddiyyst facionin osasini yaratmis olur.
sindaki toqqusmadir, insanin 6z taleyino qarsi Deya bilarik ki, faciovilik insanin 6z ideallar
cixmasidir. Belo ki, bozon insan anlayir ki, ilo, vicdani ilo, comiyyatlo konfilikt yasamasi-
apardigr miibarizodo uduzacaq amma geriyo dir, ideallari ils realliglar1 arasindaki ziddiyys-

addim atmir, mibarizasini davam etdirmoklo
0z layaqpatini tosdiq va tosbit edir.

28 Adil Osadov. Gozalliyin falsofasi. Kitab 2. Baki, eim, 2024
.soh.471.
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tin, toqqusmanin yaranmasidir. Bels faciovi
hadisolor Nocof bay Vozirovun 1896-c1 ildo
yazdigr “Misibati-Foxraddin™ osarinds, Hii-
seyn Cavidin golomo aldig1 “Ana” (1910) pye-
sinds daha aydin oks olunmusdur.

Faciyoviliyo sobab olan tonhahq

Faciovi hadisalorin yaranmasinin sabab-
larindon biri do tonhaliqdir.

Tanhaliq nadir?

Tanhaliq - manavi va psixoloji bir hadi-
sadir, insanin sosial ehtiyaclari 6donilmadikda
ortaya ¢ixan agrili emosional vaziyyatdir. Ton-
haliq otrafinda minlorls, milyonlarla insanin
olmasina baxmayaraq Ozinii homiso yalqiz
hiss etmok duygusudur, shatssindoki insanlar-
dan bir kimsonin onu anlamadigi, onunla mo-
navi yaxiligin olmamasi hissidir.

Bozon olur ki, insan minlorlo adamin
ohatasindo olmasina baxmayaraq, daxilon 6zii-
nil tonha hiss edir, 6z i¢orisinda bir bosluq hiss
edir. Belo hallarda insan comiyyastin ic¢indo
ola-ola daxilon, monan tonhadir.

Tonha insan dedikds, tok yasayan insan
deyil, daha ¢ox oOziinii konarda galmig kimi
hiss edon, sosiallasa bilmayon insan nozords
tutulur.

Baxmayaraq ki, bozon tonhaligla tokliyi
eynilogdirirlor. Tonhaliq he¢ do toklik demak
deyil. Tonhaliq ilo toklik arasinda ¢ox bdyiik
forq vardir. Tonhaliq faciadir amma toklik fa-
cio deyil. Tonhaliq haqigston do ¢ox tohliikali-
dir, ham bir ford olaraq insan tigiin hom da co-
miyyat figlin arzuolunmaz bir haldir. Insan
Oziinili na gadar ¢ox tonha hiss edirsa, bir o qo-
dor do comiyyoatdon uzaqlasir. Bu hiss insani
gapalt miihita calb eds bilir vo bu iso 6z nov-
bosindo insan1 daha da tonhalasdirir. Insanlar
osason tonhalig1r hoyatlarinin digor doévriine
nisboton daha cox ahil yasda hiss edirlor, bu
yasda tonhaligdan ¢ox oziyyat ¢okirlor. Buna
gora do ahil isanlar qocalar evins daha ¢ox iiz
tuturlar.

Insanlar1 tonhaligdan xilas etmonin bir
yolu var ki, o da sevgidir, comiyyati onlara,
onlar1 da comiyyato sevdirmokdir. Sevgisizlik
on boylik ictimai bsalalardan biridir. Tonhaliq -
sevgisizliyin meydana gatirdiyi an qorxunc
hissdir, insana ac1 veran bir hissdir, ruhan 6l-
mokdir, elo bu zominda do facio mozmununda-
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dir. Axtardiglar1 sevgini tapa bilmayon insan-
qorar verirlor, tonhaliq kimi facioyays diicar
olurlar. Sevilmayan har bir insan har yerds vo
har seyds yalnizdir, tonhadir.

Tonha insanlar daim daxili sarsint1 kegi-
rirlor, dzlorini ¢arosiz, doyarsiz, goroksiz hiss
edirlor, yasamaq hovasindo olmurlar. Tonhaliq
insan1 yoran va ona aziyyat veran ruh halidir.
Tonhaliq hotta bozon intihara gotirib ¢ixaran
faciadir. Teonhaliq goriinmamakdir, tonhaliq
forq edilmomokdir, doyarlondirilmomokdir,
tonhaliq xoayallarinizi paylasacaq heg bir kosin
olmamasidir. Insan o zaman 6ziinii tonha hiss
edir ki, o 6z tolabatin1 6domak li¢lin linsiyyat
catismazlig1 ilo qarsilasir. Tonha insanlar hom
0zlarini, hom ds otrafdki adamlar1 neqativ qiy-
motlondirirlor. Onlar1 tonhaliga sévq etdiron
basqalarint yaninda port olmaq vo no demok,
no etmok lazim oldugunu bilmomok duygusu-
dur. Tonhaliq sevilmomokdir, 6ziinli sevdira
bilmamokdir.

Lakin qisa bir miiddat tonha qalmaq, yani
tok, yalniz qalmaq iso insana bir rahatlig, to-
mizlonmo, saflagsma hissi verir. insan hoyatda
bazan tok galib, hayatini, duygu va diistincalo-
rini mithakimo etmosli vo 6ztinii tanimalidir.
Belos ki, insan yalniz tok qaldiginda hayat plan-
larim1 gozdon kegirmak vo 6ziinii daha dorin-
don tanimaq imkani tapir, 6z diisiincalorino fo-
kuslana bilir. Tok vaxt kecirmok insani1 6z da-
xili diinyasi ilo liz-lizo qoyur, 6z daxili sasini
daha aydin esidir. Toklik tonhaligdan forqli
olaraq stiurlu bir se¢imdir vo psixoloji saglam-
l1q ti¢lin bir cox miisbat tosira malikdir.

Uzun miiddat tok galmaq insanda tonha-
l1iq hissini yarada bilir ki, bu da insan1 ruhdan
salir, timidsiziliys stirtikloys bilir vo insanin
mohvinas vo tamamils yox olmaq kimi bir faci-
yaya gotirib ¢ixarar.

Tok vaxt kecirmok hom do zehni giiclon-
dirir, sosial yorgunlugdan nafos almaga yardim
edir. Insan oxumagq, dincolmak va ya yaradici-
ligla masgul olmaq ti¢iin toklikdo galmagq isto-
yir va bu tokliyi insan 6zii secir vo bu sec¢im ta-
mamilo insanin 6z iradesine baglidir. Bu ciir
qisa miiddatli toklik cox faydalidir. Bels ki, in-
san 0z daxili alomina yonalir, enerjisini barpa
edir vo soxsi inkisafi ticlin istifado edir. Belo
qisa miiddatli toklik, insan ii¢tin daxili dinclik
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va rahatliq monbayidir. Buna biz yaradici in-
sanlarin hoyatinda daha c¢ox rast golirik. Onlar
konar saslordon, comiyyatdon uzaqglasaraq 6z
daxili diinyalaria fokuslanirlar. Elmi va eloca
do adabi yaradiciligda mohz bu dovr yaradici
insanlari on mahsuldar dovrii hesab edilir.

Dini baximdan tonhahq

Dini baximdan toklik, tok qalaraq Alla-
hin yaratdig1 kainat vo nematlor haqqinda do-
rindon diisinmokdir. Kainatin nizam1 vo hoya-
tin monast haqqinda diistinmokdir. Homgin,
Allahla bag1 giticlondirmok vo monavi inkisa-
fin, ruhun tomizlonmasidir.

Sufizima diqgat yertirok. Sufizimdo sufi-
lor belo tokliyi Allahla manavi tinsiyyst qur-
magq t¢lin istifads edirlor. Sufizimin asas maq-
sodi Allaha yaxinlagmaq, onunla tomasda ol-
magq, sevgisina qovusmaqdir.

Sufizim tarixi bir ceroyan kimi demok
olar ki, zahidlikdon dogmusdur. Zamanla bu
zahidlik horokati daha sistemli bir manavi tali-
mo ¢evrilorak sufizimi formalasdirdi. Zahidli-
yin asas mahiyyati diinya malindan {iz dondor-
mokdir, goalbi diinya malina, san-s6hrato vo
nafsi istoklora baglamamaqdir. Sufizimds bu,
Allaha catmaq tgiin atilan ilk vo an vacib ad-
dimlardan biridir.

“Zahidlik” vo “Miunzavilik” bir-biri ilo
cox yaxin, lakin inco farqlori olan iki maonavi
anlayisdir. “Zahid” orob monsgali s6z olaraq
“diinyadan ol ¢okmis”, “torki-diinya” demok-
dir.*’ Zahid — diinya malma, diinyavi hozzlora
va san-sohrato qarst golbindo bir bagliliq hiss
etmoyon, maddi diinyadan {iz dondorib 6ziinii
tamamilo Allaha vo ibadoto haosr edon soxsdir.
“Miinzovi” isa — comiyyatdon fiziki olaraq
uzaqlasan, tokliyos iiz tutan, inzivaya c¢okilon
soxsdir.*® “Miinzovi” do areb monsali sdz ola-
raq horfi monada “bir kiinco ¢akilon” demok-
dir. Miinzovi 6ziinii ibadato, tofokkiirs vo ya
daxili axtariga hosr etmak {i¢lin mesaya, daga,
hiicrays vo ya sadaca evinin bir kiinctina ¢oki-
lir. Moagsadi insanlarin yaratdigr “fitne” vo

% Azorbaycan dilinin izahli ligoti. Dord cilddo. IV cild. Bak,
“Sorq — Qarb”, soh.638

Miinzevi Nedir? Miinzevi Kelimesinin Anlami //
https://sfk.istanbul.edu.tr/munzevi-nedir-munzevi-kelimesinin-
anlami
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“sas-kily”’don qorunmagq, ruhu siikunato qovus-
durmaqdir.

Beloliklo, zahidlik vo miinzovilik arala-
rindaki forq ondan ibarotdir ki, zahidlik daha
cox daxili bir vaziyyatdir, galbin diinyadan so-
yumasi kimi miinzovilik iso xarici bir davra-
nigdir, insanlardan fiziki uzaqliq kimi mona
kosb edir. Bir zahid bazarda ticarat eda bilar,
lakin golbi Allahladir. Miinzavi iss adston ba-
zara girmoz, tokliyi segor. Miinzovi insanlar-
dan gacan, comiyyotdon uzaqlasib tonhaliga
¢okilon, gapaniq hoyat siiran, insanlarla tinsiy-
yati minimuma endiran, tok yagamagi sevon va
xolvata ¢okilon soxsdir. Folsofi monada miinza-
vi diinyanin miivoqqeti olduguna inanan vo
ona baglanmayan, monoviyyata ustiinliik veron
bir insandir.

Nohayat, “miinzovilik” ilo “zahidlik” ara-
sindaki forq haqqinda deys bilarik ki, “zahid-
lik” daha ¢ox maddi nematlordon vo diinya
malindan imtina etmoyi ifads etdiyi halda,
“miinzovilik” iso daha ¢ox fiziki olaraq insan-
lardan uzaqlagmagi vo tonhalig: ifads edir.

Faciavilik incasonat asarlorinda

Incosonotdoki faciovilik hoyatdaki, ger-
¢ok diinyadaki faciyoviliyin inikasidir. incose-
nat asarlarinds goloma alinan faciovi hadisalor
demok olar ki, real hoyatdan gotiiriilmuis hadi-
solordir. Sonatkarlarimiz facioni oks etdiron in-
cosonat asarlorinds facionin mahiyyastini acib
gostarirlor, facio gohromanin daxlili vo xarici
sobablarinin toqqusmasindan yaranan ziddiy-
yatlori izah edirlor. Facio asorlor oxucuda va
tamasagida kador, hoyacan, morhomat hisslori
yaradir. Senotkarin moagsadi yalniz oxucusunu
vo tamasagisini kodorlondirmak deyil, aslindo,
onu diistindiirmak vo i¢indoki monavi hisslori
oyatmagqdir.

Umumiyyatls, estetikanin faciyavilik an-
layis1 sonatkarlarin baslica ideya monbayi ol-
musdur. Sonotkarlar bu anlyisdan bahralonorak
0z osarlorindo faciyovi hisslori dolgun ifado
edo bilmislor.

Azorbaycan adobiyyatinda facio janrinin
osast Azarbaycanin gorkomli s6z ustadlari olan
Nacof bay Vozirov vo Obdiirrohim boy Hag-
verdiyev torafindon qoyulmusdu. Nocof boy
Voazirov 1896-c1 ildo yazdig1 “Miisibati-Fax-
raddin” vo Obdiirrohim bay Haqverdiyev ho-
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min ildo golome aldig1 “Dagilan tifaq” drami
ilo Azorbaycan adobiyyatinin tarixinds yeni bir
sohifo agmuslar.

Ogor Mirzo Fotoli Axundov vo Calil
Mommadquluzads 6z asorlorinde avamlhigr vo
nadanhig1 giiliis hadafina ¢evirmisdilorsa, No-
cof bay Vozirov vo ©bdiirrshim bay Haqverdi-
yev avamligin vo nadanhigin facissini golomo
almislar.

Nacaf bay Vazirov “Miisibati-Foxraddin”
faciosinin sujet xottini iki miilkedar arasinda
gedon gan davasindan gottirmiisdiir. Facionin
asas konflikti kohnalikle yenilik arasindaki ge-
don miibarizodon ibaratdir. Kéhnaliyin niima-
yandasi miilkodar Riistom bay yeniliyin niima-
yoandoasi 1s9 ziyali Foxraddin baydir. Dramaturq
“Miisibati-Faxraddin™ asorindas 6ziiniin ideal ho-
yat, maariflonmo vo sosial toraqqi ideyalarini
Foxraddin obrazinin timsalinda geloma almigdir.

Riistom boy o6ziindon gilicsiizlora ziilm
edon, nahaq qanlar tokon, evlor yixan bir miil-
kodardir, yasadig1 arazido 6ziindon boylik heg
bir kasi gérmak istomir, ona salam vermayan,
onu saymayan adamlari hom monovi vo hom
do cismsni sixintilara moruz qoyur. Riistom
bay oglu Rosidin gotlina gora Foxraddin bayin
atast Heydor boyi 6ldiirtdiirmiis, anasini doy-
diirmiis, bacisini iso zorla gatirib ogluna arvad
etmisdir. Lakin biitiin bunlarla onun iirayi so-
yumamisdir, Foxraddin boyi do 6ldiirmak vo
bu ailoys yenidon dag c¢okmok niyyotindadir.
Foxraddin bay iso miilkadar ailosindon ¢ixmig
olsa da gonc ziyalidir. Xaricds tohsil aldigdan
sonra boyiik arzularla vatona gayidan bu hu-
manist gonc gan davasina son qoymaq, Riis-
tom baylo barismaq istoyir. Istoyir ki, omin-
amanliq soraitinds 6ziintiin maarif¢ilik niyyst-
lorini hoyata kegirsin. Foxraddin bay 6zii bag
saldirir, moktob vo xostoxana acir, moktobda
hom miisllim isloyir, hom do moktabin hatta
bagbani olmagi da 6ziino rava bilir. Foxraddin
maarif¢i bir obrazdir. O, otrafinda bag veran
geyri-insani hadisolorin, diismon miinasibatloa-
rin baslica sobabini insanlarin savadsizliginda,
maarifdon uzaq qalmasinda goriir. Lakin Fox-
raddin na gadar ali hisslorls yasayib xalqr irali-
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y9, inkisafa aparmagq istoso do nadanligin, gey-
ri-insani miinasibatlarin qurbani olur.>’

Nacof bay Voazirov ve Obdiirrahim bay
Hagverdiyev homin osorlori nosr formasinda
galama almislar. Azarbaycan adabiyyatinda ilk
monzum facionin yaradicisi iso Hiiseyn Cavid
olmusdur.

He¢ do tosadiifi deyildir ki, Hiiseyn Ca-
vid Azorbaycan odabiyyatinda hom bir sair,
hom dramaturq kimi taninir. Onun dorin moz-
munlu monzum faciolori, falsofi vo tarixi
dramlar1 ilo Azorbaycan teatr moadoniyyatinin
inkisafina giiclii tosir gostormigdir. Hiiseyn Ca-
vidin dramatik névds golomo aldig1 “Ana”
(1910) pyesi iso Azarbaycan adobiyyatinda ilk
manzum facis asaridir.

Dramaturq “Ana” monzum facissinin
movzusunu Dagistan xalqinin hoyatindan go-
tiirmiigdii. Osorin asas bas gohromant olan qo-
nagparvor vo magrur Solma ana obrazi Azor-
baycan adobiyyatda yeni tipli bir ana obrazidir.
Dramaturq Solma ana obrazi vasitosilo noainki
Azorbaycan odobiyyatinda, timumiyyatls, bii-
tiin Sorq odobiyyatinda ideal ana obrazini ya-
ratmisdi. Pyesdo adi gedon Orxan vo Murad
suratlori iso sor qiivvalori tomsil edon monfi
obrazlardir. Sor qiivvelori tomsil edon homon
bu monfi obrazlara qars1 dramaturq insanpar-
vor Salma ana, Ismat, Solim, Qanpolad kimi
miisbat obrazlar1 yaratmisdir. Humanist ideya-
larin cargisi olan dramaturq asarin siijet xottini
koskin dramatik hadisolor tizorindo qurmusdu.

Solma ananin oglu Qanpolad Ismot adl
bir ¢orkoz qizi ilo nisanlhidir. Orxanin da bu
qizda konlii vardi. ikisinin arasinda koskin ro-
qabot baslayir. Ismot kasib ailoni tomsil edan
nisanlist Qanpolada sadiq qalir vo Orxanin
cah-colalini radd edir. Bu zaman Orxan 6z ¢ir-
kin niyystini hoyata kecirmaya baslayir, dostu
Muradin vasitasilo Qanpoladi 6ldiirtdiiriir. Mu-
rad Qanpoladi oldiirdiikdon sonra tohlitkodon
xilas olmaq {i¢tin Qanpoladin anast Solma ana-
nin evind sigmir. Selma xanimin Qanpoladin
anasi1 oldugundan iso xabarsiz idi.

Oglunun qatilini evinde saxladig1 qonaq
oldugunu bildikds Solma ana dorin daxili sar-
sitilar kecirir. Yegano oglunun 6liimii ananin

31 Nacof bay Vozirov. Osorlori. Baki, “Sorq-Qarb”, 2005, //
https://anl.az/el/v/vn_e.pdf
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galbinds firtina qoparir, onun daxilinda qatils
qars1 gqozab, nifrat hisslori cosub dasir. O, inti-
gqam almaq baroado duisiintir. Lakin tezliklo ha-
disolor basqa somto yonolir. Tohliikasizliyino
zomanat verdiyi gofil qonagi evindon uzaqlas-
dimagla cozalandirir. Ana bu aci, qanli taleyin
sobabini Allahin qismati ilo olagslondirir.
Maogrur ana “mohv olsa alom, dirilmaz Qanpo-
lad” deyib qatil Murada yasamaq sans1 verir. >

Dramaturqun humanist ideyalarinin car-
¢is1 olan asarin bas gohromani Solma ananin
golbi sanki morhomotdon, insanparvarlikdon
yogrulmusdur. O, hatta oglunun qatilini bels
bagislaya bilon son doraca genis iiroyo malik-
dir. Ananin yegana oglunun qatili Murada ya-
samaq sans1 vermasi adi hadiso deyildir. ©dib
bununla yer {iziindo qan izini agilla, hayata va
insanlara dorin mohabbatlo kosmoyin miimkiin
oldugu barads baxislarini ifado etmisdir.

Ananin insanparvarliyi, morhomati gatil
Muradi bels sarsidir. O, Qanpolada atos agmaqla
neco bir dohsatli sohvo yol verdiyini anlayaraq
Ozlinli qmayir, pesmangiliq i¢inds deyir:

Dograymn moni rista-rigto

ovat dograymm, mahv olmali zalim.

Ah, bir alcaga marhomat na lazim?

Qanli bir canavar sag buraqilmaz,

Bon bir xainim, oldiiriin.

Ovladinin qatilini bagislamag1 bacaran
Solma ana surati diinya odobiyyati tgiin do
tokrarsiz badii obrazdir.

Hiiseyn Cavidin yaradiciliginda “Pey-
gombor” vo “Topal Teymur” dramlarinin da
Oziinomoxsus yeri vardir. Hor iki asordo Cavid
tarixi soxsiyyoto vo tarixdon alinmali olan
dorslors miiraciat etmisdi.

Boyiik dramaturq “Peygombar” osorindo
insanin miiqaddaslik moartobasing yiiksalo bil-
mosindon bohs edir, “Topal Teymur” ssorindo
iso tiranlig1 tonqid edir. Hiiseyn Cavid har iki
osordo insan va comiyyat facislorini koskin
konfliklarls, dolgun, bitkin obrazlarla oks etdi-
ra bilmisdi.

32 Vofa Hiiseynova. Hiiseyn Cavid dramaturgiyasinda
haqigatparastlik, humanizm ideyalar1 // Hiiseyn Cavid abadiy-
yoti movzusunda II respublika elmi konfransinin materiallari.
Baki, 26 oktyabr 2020, // https://anl.az/el/emb/HuseynCa-
vid/pdf/H.Cavid-KM-2020.pdf
3% Hiiseyin Cavid. Osorlori. Bes cildds. 1I cild. Baki, “Lider
nasriyyat”, 2005, soh 57.
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Faciovi goshroman adoton yliksok sosial
statusa (sah, sorkordos, zadogan) vo ya boyiik
manavi giico malik olur. Onun mohvi ona goéra
faciovidir ki, o, cox yiiksokdon yixilir. ©gor
adi bir insan ugursuzluga diicar olsa, bu kodor-
li ola bilor amma faciovi deyil. Faciovi gohro-
manin sliqutu biitdv bir comiyyato vo ya niza-
ma tosir edir. Amma faciovi gohromanin 6zii
zaton tonhaliq hissiyyati 1¢arisindadir.

Yuxarida geyd etdiyimiz kimi tonhaliq
hissi insanlarin mahvina, monavi cohatdon ta-
mamoan yox olmaq kimi bir faciyoyo gotirib ¢1-
xara bilir. Bu hali biz Azorbaycanin gorkomli
dramaturqu Calil Mommorquluzadenin “Olii-
lor” tragikomediyasindaki Kefli Isgondor obra-
zinda daha aydin géro goriiriik. Isgondor yasa-
di1g1 comiyyastds, mithiitde tonhadir. O, Fransa-
da tohsil alib, zomanasinin ziyalis1 olub. Isgon-
dor hamisoe sads insanlarin amayina qiymat ve-
rib, otrafindaki insanlara diizgiin yol gostorib.
Otrafindaki insanlara gars1 hagsizliq eden kaslari
homiss ifsa edib, onlarla aktiv miibarizo aparmaq
cosarating he¢ do homigo malik olmamigdir. Bu
casaratsizlik onu spirtli icki aludagising ¢evirib.
Onun bu xiisusiyyatlorini gobul etmayanlor ho-
miso igkili olduguna goéro onu gozdon salmaq
tictin ona “Kefli Isgondor” logebini vermislor.
Kond camaatmin niys bu giina diisdityiinii, kim-
lor torofinden aldadildigmi Iskandor gox yaxst
basa diistirdii. O, aktiv miibarizo apara bilmirdi.
Clinki, heg bir koas onu ciddi bir adam kimi gabul
etmirdi. Hotta evin qullugeusu Zeynab do Isgan-
dori adam yerino qoymurdu.** Isgendorin “giina-
h1” ham do onda idi ki, o, Seyx Nosrullahin &lii
diriltmayino inanmurdi. Kefli Isgondor comiyyo-
tin eyiblorini ifsa edon vo buna gora tonhaliga
moruz qalan bir obrazdir.

Taonhaliga gatirib ¢ixaran hadisalor, umu-
miyyatlo, tonhaliq haqqinda bir ¢ox hekayslor
golomo alinmigdi. Bunlardan biri do miiasir ya-
zi¢1 Firongiz Korimzadonin “Vicdan qobiris-
tanlig1” hekayasidir. Hekayonin mozmununa
nazar salaq. Hekays usaq evindo alt1 yasina ki-
mi yasayan, daha sonra ovladhiga goturtilon,
dostlugda, sevgido bir nov xoyanoto ugrayan,
carasizcasing hayatin hor insafsiz tizii ilo qarsi-
lasan Leylanin hayatindan bohs edir. Hekayado

3* Seymur Baycan. Seyx Nosrullah vo Kefli isgondor. 2013, /
https://www .kultura.az/az/article/1604/
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Leylanin yasadig1 hayat aci, hiizn, tonhaliq va
garanlig macmusudur. Hoyatin aci realliglari
ilo garsilasan Leylanin tizli he¢ vaxt giilmiir.
Miiollif bu psixoloji asarda gisas, kin vo qaran-
l1iq hisslerin insan ruhuna neca tasir etdiyini,
hoyatdaki1 sevgisizliyin faciyayo neca sabob ol-
dugunu izah edir. Olduqca tasirli, gorgin, dorin
monal1 bu hekayoads insanin tonhaliga diicar ol-
masinin hallarini gosterilir.

Natico

Faciyoviliyi doguran sosial amillorden
biri do tonhaliqdir. Tonhaliq insan1 shato edon
comiyyat i¢arisindon bir kimsonin onu anlama-

dig1, otrafindaki insanlarla dogma miinasibat-
larin olmamasi hissidir.

Tonhaligdan xilas yolu iso basqa bir in-
sanda deyil, tonha insanin 6ziindadir, 6z daxili
boslugunu mona ilo doldurmasindadir. Tonha-
l1q heg do hansisa bir coza olmayib, insanin 6z
daxili diinyasma etmali oldugu bir sayahotdir
vo bu soyahotdon qorxmaq lazim deyil. insan
gorok 6ziino inansin, 6ziino giivonsin. Oziina
inanan, 6ziino giivonon insan on giiclii insan-
dir. Faciyovi hadisslori doguran tonhaligdan
insan 6ziino giivonmoaklo 6z golbi ilo dost ol-
magqla xilas ola bilor. Ozii ilo, 6z galbi ilo dost
olan insan heg¢ vaxt tonha deyildir.
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Xiilasa

Mogalads zongin vo 6ziinomaxsus madoniyyats sahib olan Azarbaycan xalqinin yaradiciliq ansnols-
rindo, xlisusilo do musiqi sahasindo mugamin meydana galmasi va inkisafi prosesi aragdirilmigdir.
Eyni zamanda, dorin falsofi mahiyysto malik olan mugamlarin milli estetik zévqlorin, milli 6ziinii-
dorkin, milli-monavi doyarlorin formalagsmasinda oynadigi rolun shomiyyati gostorilmisdir.

Acar sozlar: mugam, folsafo, poeziya, milli-monavi doyar, estetika, 6zlintidork

A PHILOSOPHICAL AND THEORETICAL VIEW OF THE HISTORICAL
ROOTS OF AZERBAIJANI MUGAM
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Summary

The article examines the emergence and development of mugham, especially in the field of music,
in the creative traditions of the Azerbaijani people, which have a rich and unique culture. At the sa-
me time, the importance of the role played by mughams, which have a deep philosophical essence,
in the formation of national aesthetic tastes, national self-awareness and national spiritual values has
been shown.

Keywords : mugham, philosophy, poetry, national-moral value, aesthetics, self-awareness
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AHHOTALUA

B cratbe paccMmaTpuBaroTCsi BONPOCHI BO3HMKHOBEHHS M Pa3BUTUS Myrama Kak YHUKajIbHOIO
SABJICHUST B MY3bIKQIbHOM KyJbType a3zepOaiykaHCKOro Hapoza, oOjajaromiero OoraTtbiM U
CaMOOBITHBIM ~ KYJbTYpHbIM  HacienueMm. Oco0oe BHMMaHUE YJensieTcs pojd  Myrama,
OTJIMYAOIIErocs rIyOoKoi GpuIocopcKoi coaepKaTeIbHOCThIO, B (OPMUPOBAHUM HALIMOHATBLHOTO
ACTETUYECKOT0 BKyCa, HallMOHAJILHOTO CAMOCO3HAHUS U Ty XOBHO-HPABCTBEHHbBIX LIEHHOCTEH.
KamoueBble caoBa: wmyraMm, dunocodpus, M033usl, HAIMOHAIBHO-HPABCTBEHHBIE IIEHHOCTH,
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GIRIS

Azorbaycan xalqr godim kegmiso, zon- ovval I minilliys, atogporastliys godor aparib
gin vo Oztinomoxsus madoniyyato malik olan cixarir. Bozi tarixgiloro fikirinco muglar
bir xalqdir. Maddi vo monavi madoniyyats sa- “Avesta” kitabinda olan ayinlori, “qatlar1” 6z
hib olan xalqimizin yaradiciliq onanslarinda, ibadatlorinda poetik dilds avazla oxuyarmislar.
xtisusilo do musiqi sahasinds mugam musiqi Abdulla Faziliya gors Zordiist ilk dofo 6z ideo-
janrmin meydana golmasi iso osil sorvatdir. logiyasint vo torigatinin qayda-qanunlarini
Azorbaycan xalqnin sahib oldugu mugam mohz seir halinda, avazla toblig edirdi. Eradan
diinya musiqi xazinasinin incisi olaraq 2003- ovval I minillikde dini morasimlordo Ahura-
cti il noyabr aymin 7-do UNESCO tarafindon mazdaya, Mitraya miiracistlorin kahinlor toro-
bosariyyatin sifahi vo geyri-maddi irsinin sah findon avazla oxunmasi elmi odobiyyata mo-
osarlorindon biri kimi elan edilmisdir. lumdur.(1) Bu fakta dahi sairimiz Nizami Gon-

Dorin falsofi mahiyysto malik olan mu- covinin Isgondornamoasinds do rast galo bilirik.
gamin miixtalif novlori basari hisslorin vohds- “Miigonni, qodim bir hava cal, muglar
tini 6ziinds ehtiva etmokls insanin daxili alo- kimi bir mugam havasi ¢al” va yaxud “Tévhid
mina niifuz edorok insani diinyavi ehtiraslar- qarsisinda cal yliksalt sosi, nadir islotdiyin
dan uzaqlasdiraraq kainati dork etmok, diinya muglar nogmasi” (2)
haqqinda biliklsri manimsomak vo ali varligla Qeyd edak ki, pakliq vo tomizlonmo ka-
olago qurmaq imkani yaradir. Elo buna goéra do teqoriyast mugamlarda oldugu kimi Avestanin
bazi monbalorde mugamlar basori deyil, mohz estetik prinsiplorinds do miihiim yer tutur. Be-
somavi musiqi janri olaraq gostorilir. Biitlin so- loki, zordiistiiliiylin oxlaqi triadasi ii¢ seyi —
mavi kitablar insanlifa, oxlaqa, safliga xidmot fikrin, danisigin, omolin pakliginit nozords tu-
etdiyi kimi mugamlar da mohz bu yoniimdadir. tur. Zordiist deyir. “Mon fozilatli fikiri, fozilatli
Toxminon XIV asro qodar Sorq xalglarinin or- sozii, fozilatli omali madh edirom.” Eyni za-
taq musiqi modoniyyati hesab edilon mugam- manda, Avesta ehkamlarinda adalat vo haqqa-
lar zaman kecdikco har bir xalqin 6z zévqiino niyyat tolobini 6n plana ¢okorak dyradir ki, ya-
uygun olaraq doyismisdir. lan vo aldatma hor seydon pisdir. (3) Danda-

Mugam Azorbaycan xalq musiqisinin mayev bu haqda yazirdi ki, godim dinlorden
torkib hissasi kimi 6z tarixi koklorini eradan olan Zordiist dini antik diinyanin folsofi goriis-
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lorinin inkisafinda vo eloco do islam-xristian
dinlorinin yaranmasinda, yayilmasinda ¢ox bo-
yiik rol oynamisdir. (4)

Mugamlarin islam dini ilo baghlig1 xii-
suson do Quran oxunarkan talavatlo oxunmasi
mosalasi hor zaman diqqet morkozindo olmus-
dur. Bozon Quranin mugamla improvizasi soy-
lonilir. Insan mugamlar1 dinloyarken zonginlo-
sir, kamillosir, {ilvi hisslor alominda basit fikir-
lordon uzaqlasir viisatli, dolgun, monali duygu-
lar alomini seyr edir, ucalir paklagir.( 5)

Heg¢ do tosadiifi deyil ki, mugam ifa edi-
lon zaman ifa¢1 sanki 6ziinii unudur vo sanki
ekstaz voziyyoto golir. Bu hal tokco ifagida
miisahido olunmur, eyni zamanda kokii gadim
gopuza dayanan, asason do daha sort vo sanki
doylis, miibarizlik azmi yaradan, hayqiran ta-
rin ifagisini, insan ruhunu iso miilayimliyo,
morhomata, bariga, siilho sosloyon kamanin
ifagisin1 da eyni voziyyato gotirir. Biitlin bu sa-
dalanan hisslor, ekstaz vaziyyat dinloyiciya do
0z tosirini gostorir. Professor Rafiq Imrani de-
yirdi, mugam ifa edilon zaman soziin haqiqi
monasinda mugamin psixo-emosional tasirinin
giiclii sokildo 6ziinti gdstormasinin sahidi olu-
ruq. Biitiin bunlar musiqi ilo oxunan poeziya-
nin s6z ¢alonginin yaratdigi sehir, diistindiirii-
clii mogamlaridir. Mahz els buna gors do mu-
gam poeziyast birmonali olaraq falsofs ilo six
baglidir. Asif Ofondiyev mugam falsofaosindon
danisarkon deyirdi ki, mugam pillalor sonati-
dir. Hor pills insan hayatinin bir cohatini aks
etdirir. Hor yeni pilloys galxdigca biz hoyatin
yeni bir torafini dork edirik. Biri-birindon forqg-
li olan musiqi pillsleri vasitasi ilo dmriimiiziin
yeni-yeni aylarini, illorini yasayiriq. Hor pills
bir sonluqdur, biitiin pillalor bir yerds sonsuz-
lugdur. Har pillo 6miir illorinin bir faslidir. Bii-
tiin pillslor imumon 6miirdiir. (6)

Mugamlarin falsofi anlam

Hor bir mugam néviintin 6ziind maxsus
ganunu, adi vo adlarmin monasi, folsofi moz-
munu-tutumu vardir. Ona gora do Azarbaycan
mugamlar1 hor zaman onlarin qanunlarina tabe
olan, adlar1 vo manalarin1 6ziinds aks etdirs bi-
lon, vohdot yaradan seirlor, gozallor tolob edir
vo secir. Masalon Rafiq imrani Cahargahi qoh-
romanliq dastan1 adlandirirdisa, Asif Ofondi-
yev tisyan adlandirmigdir. Dahi bastokarimiz
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U. Haciboyli iso Cahargahi mozlumlugun va
goddarhigin doracosini ifado etmok {i¢lin lazim
olanda ona miiraciot edildiyini qeyd edirdi. Ol-
moz sairimiz Boxtiyar Vahabzads iso Caharga-
h1 6z qozolindo doylige, lisyana, miibarizoyo
sasloyon congi kimi tosvir edir. Professor Adil
Osadova gora Cahargah-haqigst olmayan ger-
¢okliya etiraz yasantisini biitovlosdirmak ti¢lin-
diir. Ideal va realliq arasindaki ziddiyyatin hal-
li tictin realligin yolunu se¢masidir.

(Cahargah Azorbaycan xalqinin yaratdigi
doylis vo miibarizo himnidir! Cahargah ruhun-
da koklonmis oli silahli asgor polong qodar
qudratli, diismons gars1 amansiz vo gotiyyatli,
golbi qisas hissi ila dolu bir insandir. Onu 6z
amalindan dondormok, monan ozib sindirmaq
geyri-miimkiindiir! (7) Yeri golmiskon onu da
geyd edok ki, Rafiq Imrani mugam melodiya-
larinin asanliqla miixtalif bohrli gozallors uy-
gunlasdirilmasini, yoni eyni bir mugam melo-
diyasinin miixtalif seirlor asasinda oxuna bil-
mosini do gostarir. (8) Buna misal olaraq indi
usaqdan boyliys ozbor bildiyimiz Heyrati, Ba-
yati-Siraz mugamlarini gostora bilorik. Moso-
lon Rast mugamina osaslanan, mahur-hindi
mugami kokiinds nikbin, congaver shval-ru-
hiyys yaradan heyrati sovetlor birliyinin dagil-
dig1 dovrlorde Azarbaycan xalqinin milli oya-
nig, milli qurtulus, azadliq marsina ¢evirildi.

Qalx ayaga millat,

Bogmasinlar sasimizi.

Bir bayraq altinda

Birlagdir bizi.  (El¢in Mirzabayli)

Bayati-Sirazla Qarabag nisgilimizin, hasra-
timizin sona yetdiyini musiqimizin asrarangiz
sadalari altinda bir daha diinyaya bayan etdik.

Azorbaycanin mugam janrinin rongarong
pardalari, yarimpadolor, gusolori milli estetik
zovqii formalasdirmaqgla yanasi comiyyatdo
milli 6ziintidork, milli kimlik, milli idealoji sis-
tem yaratmisdir. Belo ki, milli musiqi hor bir
xalqin milli-menavi dayarlarini, oxlaqi keyfiy-
yatlorini, hoyat torzini, diisiinco 6zslliklorini,
tarixi inkisaf yollarini, folsafasini tesovviirlor-
do canlandirir vo bu haqda fikir formalasdirir.
Burada Konfutsinin belo bir kolami yada dii-
stir. “Bir millotin xarakterini bilmok istoyirsi-
nizsa, o millotin musiqisini dinlayin.”
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Azorbaycan mugamlar1 xalqimizin ¢ox
godim sivilizasiya tarixino malik oldugunu bir
daha siibuta yetirir. Azorbaycan mugam poeti-
kasina golinco, burada tocassiim edon timumi-
logsmis obraz Azerbaycan xalqinin 6z milli ob-
razinin misiqids inikasidir vo onun dyranilmoe-
si xalqmn milli-manavi xiisusiyyatlori, oxlaqi
doyorlori, motkurovi imkanlar1 barodo fikir
sOylomok imkani yaradir. Mugamlar diistindii-
riir, idraka vardirir, maddi ilo monavi arasinda
korpti rolunu oynayir. Azorbaycan mugamlari
tosadiifii yaranmis melodik assosiyasiya deyil-
dir vo onlar ham ayri-ayriliqda, hom da biitov-
liikds insan hayatinin folsafasin, idialektik inki-
safinin tosvirinin musiqi dilinds verilmis kon-
sepsiyasidir. (9) Adil ©sadov mugam haqqinda
mugam falsafosi haqqinda danisarken qeyd edir
ki, mugam-realligdan hom zaman, hom do mo-
kan baximindan bir qodor uzaqligda olan, lakin
reallif1 6ziino doguru yiiksaltmoali olan idealin
yaratdig1 yasantini imitasiya edir. (10) Xalqimiz
ticlin mugam tokco ruhumuzu oxsayan musiqi
deyil, mugam homginin xalqimizin falsafi diin-
yagoriisii, 6ziino ilahi bir varligla qayidist vo
ilahi ilo vohdati, xalqimiza moxsus meditasiya-
s1, tomizlikdon safliga ¢rxma anidir. (11)

Mugamin har bir s6basinin 6zlinomaxsus
falsofi anlami olmaqla yanasi, hom do insanin
ruhuna xiisusi tosir giicli vardir. Mugam insan
ruhuna 6 doracads tosir etmok giiciine malikdir
ki, gqodim zamanlarda xosts insanlari mohz
mugamla mualico olundugu soylonilir. Asif
Ofondiyev yazirdi: “Mugam insani hortorafli
tomizlayir. Bilik vasitasi ilo nasiligdan, duygu
vasitosi ilo duygusuzlugdan, amal vasitasi ilo
omoalsizlikdon, kamillik vasitesi ilo geyri-ka-
millikdon tomizloyir. Bir s6zlo, mugam insani-
nin idrakini tomizloyir, monaviyyat: tomizlo-
nir, irado tomizlonir- paklasir.(12) Asif Ofandi-
yev hamginin geyd edirdi ki, mugamin hor bir
sObasi ayri-ayriliqda folsofi funksiyalar1 yerino
yetirir. Rast mugami aydinlii—qaranliqdan,
ahongdarlig1 qeyri-ahongdarligdan, mudirikliyi-
nasiliqdan, ruhaniliyi-ruhsuzlugdan, Cahargah
diisiincalori-diisiincasizlikdon,  boyiiklityli-al-
caqligdan, mohtosomliyi-cilizligdan, Mansuriy-
yo kamilliyi-cahillikdon, Sur mugami iso esqi-
esqsizlikdon, idraki-idraksizligdan tomizlayir.

103

Noatico

Azorbaycanda mugam poeziyast erkon
orta osrlordon baslayaraq bu giinadok uzun
bir dovr keg¢mis vo miiasir dovriimiizdo do in-
kisaf etmokdodir. XIX osrin avvallorindon iso
mugamla poeziya arasinda olan vohdat yeni in-
tibah dovriine godom qoymusdur..

XIX asrdon basalayaraq mugamin bu ciir
inkisafina vo genis viisot almasina sobab bol-
golordo yaranmis adobi-musiqili maclislor da-
ha ¢ox tosir gostormisdir. Qarabagda, Gonco-
do, Samaxida, Lonkoranda, Naxcivanda toskil
olunan belo maclislora adaton sairlor vo mu-
gam bilicilori toplasar, mugam dinloyar vo el-
mi-adabi miizakiralor aparardilar. Artiq XX os-
rin ortalara yaxin Azarbaycanin xalq musi-
qisinin asasin1 togkil edon mugamlar Azorbay-
can bostokarlarinin yaratmis olduqlari diinya
sOhratli asarlorinin do torkib hissasi olmusdur.
1948-ci ildo dahi bastokarimiz Fikrot Omiro-
vun yazmis oldugu “Sur “, “Kiird-Ovsar1” sim-
fonik mugamlar1 vo sonralar 1949-cu ilds dahi
Niyazinin “Rast” simfonik mugamini gostors
bilarik.

Bir s6zlo, musiqi vo poeziya birlikds
sOz, fikir azadligin1 6ziindo tocossiim etdir-
moklo xalglarin kimliyinin torkib hissasi ol-
magqla yanasi insanlarin ford kimi, goxsiyyot
kimi formalagsmasinda da oavazsiz rol oynayir.
Sozlarin notlarla ifadasi insana emosional tasir
gostorarak yeni-yeni diinyalar acir vo duygular
yaradir. Musiqi ilo poeziyanin vohdoati estetik
zovqlorin zirvesinds dayanmagi bacarir. Bali,
musiqi poeziyanin bazakli bir tablosudur. Poe-
ziya sozlorlo, musiqi iso notlarla tomsil olunur
vo insana catdirilir. Bu notlar sanki fir¢ani
ovaz edarok saslorin garigigindan sézlori bozo-
yir. Dinlayici iso bu harmoniyanin sehrins dii-
sorok 0z hisslorini yasayir. O, ya kodarlonir, ya
sevinir, ya sevir, ya da nifrat edir. Hor iki sonat
noviinds, musiqido ds, poeziyada da vacib
olan intonasiya vasitasi ilo mehriban, kadorli,
sevincli, hoayacanli, tontonoli, ozomaotli va.s
hisslori yasayir vo hiss edirik. Musiqi insanin
daxili alomino niifuz edir vo mohz bu baxim-
dan da onun moanasi folsafi xarakter alir.
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Xiilasa

Diinya folsafi fikir tarixine forqli ideyalar baxs edon falsofi carayanlardan biri do gadim hind false-
fasidir. Ozliiyiinds hind falsofi sistemi Vedatizm aspektindan yanasaraq iki farqli sistemo ayrilir: or-
todoksal va geyri-ortodoksal tolimlara. Vedatizmin asas prinsiplorini, falsafi mahiyyati qobul edon
ortodoksal (astika) tolimlors mimansa, vedanta, vaysesika, nyaya, sankhya, yoqa aiddir.Vedantiz-
min prinsiplorini radd edon (nastika) talimlors iso Buddizm, Caynizm vo Carvaka-Lokayata falsofi
maktabi aiddir.

Bu tolimlor — xtisusilo, Buddizm, Caynizm va Carvaka—Lokayata moktobi — etik masalolors ya-
nasmada metafizik vo dini determinizmdon konara ¢ixaraq alternativ oaxlaq konsepsiyalar1 formalas-
dirmigdir. Maqalads geyri-ortodoksal hind falsafasinds etik problemlor, onlarin asas prinsiplori vo
daxili ziddiyyatlori tohlil olunur.

Nastika moktablorinin imumi cohati Veda matnlarinin miigaddssliyini inkar etmalori vo etik davra-
nig1 ilahi vohya deyil, rasional, empirik vo ya tocriibi osaslara baglamalaridir. Bu, oxlaqin monsayi,
maqsadi vo normativ xarakteri ilo bagl bir sira fundamental etik problemlari giindoms gatirmisdir:
Oxlaq obyektivdirmi, yoxsa subyektiv; etik davranis metafizik osaslara ehtiyac duyurmu; insan mo-
suliyyati hansi sortlorlo miimkiindiir.

Acar sozlar: coroyan, ortodoksal, prinsip, metafizik, etik, determinizm, ziddiyyat, empirik, rasional,
ilahi vohy, subyektiv, axlaq, tocriibi
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Kamran Isayev,
Institute of Philosophy and Sociology
Junior researcher of the Department of Ethics, ANAS
e-mail: materialist.isayev@gmail.com
https://orcid.org/0009-0004-8903-2013

Summary

One of the philosophical movements that has given different ideas to the history of world philosop-
hical thought is ancient Indian philosophy. The Indian philosophical system itself is divided into
two different systems from the aspect of Vedatism: orthodox and unorthodox teachings. The ortho-
dox (astika) teachings that accept the basic principles and philosophical essence of Vedatism inclu-
de mimansa, vedanta, vaisheshika, nyaya, samkhya, yoga. The teachings that reject the principles of
Vedantism (nastika) include Buddhism, Jainism and the Charvaka-Lokayata philosophical school.
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These teachings — especially Buddhism, Jainism and the Charvaka-Lokayata school — have gone
beyond metaphysical and religious determinism in their approach to ethical issues and have formed
alternative moral concepts. The article analyzes ethical problems, their basic principles and internal
contradictions in unorthodox Indian philosophy.

The common feature of the Nastika schools is that they deny the sanctity of the Vedic texts and base
ethical behavior on rational, empirical or practical grounds rather than divine revelation. This raises
a number of fundamental ethical questions regarding the origin, purpose and normative character of
morality: Is morality objective or subjective; does ethical behavior require metaphysical foundati-
ons; and under what conditions is human responsibility possible.

Keywords: trend, orthodox, principle, metaphysical, ethical, determinism, contradiction, empirical,
rational, divine revelation, subjective, morality, experimental
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AHHOTANUA

OnauM U3 ¢GuIocoCKUX HaIpaBlIeHWH, BHECIIMX 3HAYUTEIbHBIN BKJIAJ B HCTOPUI0 MHUPOBOU
¢bunocodpckoil Mbicnu, sBAsSETCS apeBHeUHAuWiickas Quiocodus. Wunuiickas dunocodcekas
cUCTeMa, COTJIaCHO TMPHUHATOW Kilaccu(UKalWU, JEeNUTCs Ha JIB€ OCHOBHBIE TPYIIIBI:
OpPTOZIOKCAbHbIE M HEOPTOJOKCajbHble YueHHMA. K opromokcalbHbIM (acTUKa) YUYCHMSM,
MPU3HAIONIMM aBTOPUTET BEAMKUCKUX TEKCTOB U MPUHUMAIOIIMM OCHOBHBIE MPUHIIMITBI BEJJAHTU3MA,
OTHOCATCS MUMaHCa, Be/laHTa, BalllIelINKa, Hbsisl, CAMKXbs U Hora. K HeopTog0KcanbHbIM YUEHUAM
(HacTHKa), OTBEPraloOUIMM AaBTOPUTET BEIUHCKOW TPagWIMKA OTHOCATCA OYyIIM3M, DKaWHU3M U
¢unocopcekas mkona Yappaka-Jlokasdra. DT yuyeHHss — 0coO€HHO OyAIM3M, JUKAMHU3M U LIKOJIA
Yappaka-Jlokasita — BBIIIIH 32 PaMKU METapU3NUECKOTO U PEIUTHO3HOTO JI€TEPMUHI3MA B CBOEM
NOJX0/Ie K 3TUYECKUM BoINpocaM U cHOpPMHUPOBAIU ajJbTEPHATUBHBIE MOpalbHble KOHLENIHUU. B
CTaThe aHAJIM3UPYIOTCA ATUYECKHE MPOoOJeMbl B HEOPTOJOKCAIBHON MHIMICKON (uiocopuu, ux
OCHOBHbIE TMPUHLMIIBI U BHYTPEHHHUE NpoTHBOpeuMs. OOlell uepToil 1KoJ HAacTUKa SIBISETCS
OTpHIIAaHUE CBATOCTM BEIMYECKUX TEKCTOB W OOOCHOBaHME OSTHYECKOTO [MOBEJIEHHUs Ha
palMOHANBHBIX, AMIMPUYECKUX MM TPAKTUYECKUX OCHOBaHMAX, a HE Ha OO0KECTBEHHOM
OTKPOBEHHMHU. ITO TOJHUMAET pAd (GyHIAMEHTAIbHBIX ATHYECKHMX BOMPOCOB, KaCAIOIIUXCS
HNPOMCXOXKAEHUS, 1eJieil 1 HOPMAaTUBHOIO XapaKTepa MOPAJM: SIBISETCS JIM MOpajlb OObEKTUBHON
WM CyOBEKTUBHOM, TpeOyeT JIU ITHUECKOE TIOBEJCHNE MeTapU3NIEeCKUX OCHOBAaHMM, U TPU KaKUX
YCJIOBHSX BO3MO)KHA Y€JI0BEYECKask OTBETCTBEHHOCTb.

KawuyeBble cioBa: ydeHue, OPTOAOKCANbHBIA TMPUHLMWI, MeTadu3MKa, ITHKA, JETCPMUHH3M,
NPOTUBOpPEYME, SMIIUPU3M, PALMOHAIN3M, OO0KECTBEHHOE OTKpOBEHHE, CyOBEKTHBHAs MoOpallb,
IKCIIEPUMEHTAIBHBIHN MMOIXO0]]
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GIRIS

Qadim hind madaniyyatinin inkisafi bi-
zim eramizdan avval VI asro tosadiif edir. Bu
dovrdo Hindistan orazisinds giiclii imperiya
moveud idi. Eradan avval IV-II asrlords asasi
Mauriya siilalosindon olan Candraqupta tors-
findon asas1 qoyulan vo 150 ilo yaxin hokm-
ranliq etmis Mauriya imperiyasi 6z giictinii qo-
ruyub saxlaya bilmisdir. Bu dovr Hindistanin
“quzil asri” hesab edilir. Homin dovrds madoni
va siyasi olagoalor inkisaf edib giiclonmis, me-
marliq, sonotkarliq, ticarat, okingilik miinasi-
batlori inkisaf etmisdir.

Eramizdan avval VI asrdo Hindistanda,
Cindo, Iranda, istorso do Yunanistanda dini vo
folsofi tolimlor, coroyanlar yaranmaga bagla-
misdir. Bu dévrdo Hindistanda buddizmin vo
caynizmin asast qoyulmus, Cinds konfutsigilik
tolimi yaranmigdir.

Umumi yanasdiqda, godim hind falsofosi
osasan iki istigamotds - ortodoksal va geyri-or-
todoksal istigamotdo inkisaf etmisdir. Birinci
grupa vedalarin niifuzunu gobul edon alt1 falso-
fi moktob (vedanta, mimansa, sankhya, yoqa,
nyaya, vaysesika), ikinci qrupa iso vedalarin
niifuzunu qobul etmoyon {i¢ falsofi sistem
(caynizm, buddizm va ¢arvaka-lokayata) da-
xildir.

Veda motnlorindo hom materialist, hom
do idealist meyllorin mévcud olmasi sonraki
dovrlords hind falsafasinds bu iki istigamatin
inkisafina zomin yaratmisdir.

Vedanta vo Mimansa falsofi sistemlori
Veda motnlori asasinda yaranib inkisaf etmis-
dir. Sankhya-yoqa, nyaya-vaysesika folsofi
maktablori iso sorbast inkisaf yolu kegso do ve-
dalarin niifuzunu gobul etmiglor. Buddizm va
caynizm isa vedalarin niifuzunu qobul etmo-
mis, miistoqil formada yaranib inkisaf etmis-
dir. Qeyd etdiyimiz folsofi moktablar sirasinda
yegana carvaka-lokayata moktobidir ki, sirf
materialist xarakterlidir.

Caynizmin falsafi mahiyyati va inkisaf tarixi

“Bidoat¢i misllimlor”’in vo sraman tobli-
gateilarinin (e.a. VII-V asrlor) faaliyyati, son-
raki dovrlords torofdarlarinin say1 baximindan
hinduizm va buddizmls eyni saviyyaya yiiksal-
masa do, tosirini glinlimiizodok qoruyub saxla-
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mig bir dini-falsafi talimin — caynizmin asasi-
n1 togkil edon tolimin yaranmasi ilo iist-listo
dusmiisdiir.

Diistincalorin “qaynadig1r” homin ¢otin vo
gorgin tarixi morholods caynizmin Hindistanda
dini-folsafi fikrin inkisafindaki rolu, ¢ox za-
man onunla ragabat aparan islahat¢r brahma-
nizm vo buddizmin rolundan belo daha she-
miyyatli olmusdur [3, s. 83].

Caynizm bizim eramizdan avval VI asrdo
Hindistanda meydana galmis vo bu giina qodor
niifuzu qoruyub saxlamis dini-folsofi tolimdir.
Bu tolimin tosiskar1 Vaysalitdo diinyaya gol-
mis Vardhamana (e.s. 599-527) olmusdur. Ok-
sor hallarda onu Mahavira (“boylik goshra-
man’’) adlandirirdilar. Caynistlorin hamis1 doérd
osas konsepsiyani gabul edirlor. Bunlar:

1.ahimsa - biitlin canlilara gars1 zorakilig-
dan imtina. Biitiin canlilarm yasama haqqi var;

2.asteyya - ogurlugdan imtina;
3.brahmacarya - miidrikliyin pozulma-
sindan imtina;

4.apariqraha - hoyati nemotlorin alds
edilmoasindan imtina.;

Caynizmin osas konsepsiyalarindan da-
nismazdan avval caynizmin “Man” konsepsi-
yasini va etik tolimini nozordon kegirok. Qeyd
etmok lazimdir ki, caynizmin etik tolimi miit-
logdon imtina, atomizm vo caynizmin animist
kosmologiyasi, kosmik proseslorin ateist in-
terpretasiyast ilo ohatolonir. Anekantavada
(miitloq haqigatlorin qobul edilmasi). Oz asasi-
na gors bu tolim radikal movgeyi ilo forglonir.

Simali Hindistanin shalisinin demak olar
ki, ¢ox hissasi eramizdan avval I minilliyin or-
talarinda muxtalif falsofi nazariyyalarin bilici-
sino ¢evirilmisdi. Hindistanin bu hissasindo or-
todoksal hinduizm talimi ilo yanasi, asketik is-
tigamat kimi lokayatlarin miixalif,forgli tolimi
yaranmig, hedonist materialist mdvqgedon ¢ixisg
etmislor. ©halinin bozilori veda biliklorino
osaslanan ortodoksal hinduizm movqgeyindon
cixis edir, digorlori Veda niifuzunu gobul et-
moyon asketik tocriiboys osaslanan tolimlors
usttinliik verirdilor. Bu dévrds yeni dovlstlorin
yaranmasi, iqtisadiyyatin, ticaratin inkisafi
kohna onanalarin zaiflomasing gatirib ¢ixartdi.
Bu anonavi talimlorden yorulmus shali yeni di-
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ni ideyalarin yaranmasmnin zoruri oldugunu
dork edirdilor. Ciinki, hinduizm brahmanizm,
sivanizm, vignuizm kimi avvalki dinlor dovriin
toloblorino cavab vermirdi. Belo bir soraitdo
yeni dinlerin yaranmasi iglin movcud sorait
yaranmigdir. Artiq eramizdan oavval VI osrdo
caynizmlo yanasi, diinyavi dinlorin an qadimi
olan (xristianliq vo islamdan ovval) buddizm
meydana golir. Bu, yeni dini-folsafi tolim olsa
da oziindon ovvalki tasavviirlordon bsahralon-
mis, dogmalar1 oxz etmis, bozi ehkamlari iso
gobul etmomisdir [3, s. 8].

Hind folsofasi 6ziintin rongarongliyi vo
coxgalarligr ilo secilir. Ona gors ki, bu folsofa
6ziindo materialist, idealist vo dualist fikirlorlo
yanasl, hinduslarin vo geyri-hinduslarin da fal-
sofi ideyalarini shats etmisdir. Hind folsafi sis-
temlori arasinda forqli aspektlorin olmasina
baxmayaraq homin mdvcud moktoblarin qobul
etdiklori ideyalarin bazilori bir-birino oxsar va
yaxindir. Mohz buna goérs do homin falsofi
moktoblor gruplasma soklinds togdim edilir vo
onlar1 bir-birindan tacrid olunmus sokildo toh-
lil etmok dogru deyildir. Ciinki, hor bir sistem
0z inkisafinda digor falsofi sistemlo hom qarsi-
ligh alagads olmus, ham do ziddiyyat toskil et-
migdir. Hind diinyagoriistinds falsofo anlayisi
“darsana” termini ilo ifada olunur.

Hind miitofokkiri Dasqupta geyd edir ki,
“darsana” termini ilk dofs Kannadaya moxsus
“Vaysesika-sutra” asorindo iglonmisdir. Digor
todqiqateilarin fikrinco iso, “darsana” (sansk-
ritcodon torctimads fikir, diinyagoriis monalari-
ni1 verir) sdziindan orta asr hind filosoflar1 San-
kara vo Udayana istifads etmislor.

Cayn mitofokkirlori atomist idilor.
Atomlar (anu) hadsiz doracads kigik olduglari
tictin hiss organlari ilo dork edilo bilmozlor
(yalmz har seyi bilon kevalin 6z miitloq biliyi
sayoasindo onlar1 “gora” bilar); onlar no yara-
nir, no do mohv olurlar. Tabiotlorina gors bii-
tlin atomlar eynidir (bu magamda caynlar vay-
sesika moktabi ilo goti sokildo ayrilirlar), yal-
niz qarsiliqlt tesir prosesindo diferensiasiya
olunur vo dord nsiiriin tobiatini oks etdiron
xassalor qazanirlar.

Bu zaman atomlar miirokkab kombinasiya-
lar, birlosmoalor — bir név molekullar (skandha-
lar) smalo gatirirlor. Bundan alavs, mahaskandha
anlayist da islonib hazirlanmigdir ki, bu anlayis
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biitiin maddi-fiziki alomi vahid, biitov bir
struktur kimi shato edir [3, s. 93].

Caynizmd» etik radikalizm

Caynizm — godim Hindistanda yaranmis
geyri-ortodoksal (nastika) dini-falsofi tolimls-
rin ikinci sistemidir. Onun adi banisinin logobi
olan «Cina» soziindon gotiirtilmiisdiir; bu soz
sanskritcadan torctimado «Qalib» monasini ve-
rir vo burada diinyovi ehtiraslara qalib golmis
soxs nazards tutulur. «Cina» adi eyni zamanda
caynizmin biitiin muisllimlarins do verilir.

Bu, caynizmin banisinin yegano adi de-
yildir. Hind snanasinas goéra, onun ¢oxsayl ad-
epitetlori movcuddur: Mahavira («Boylik qoh-
romany), Vira («Qshramany), Ativira («Super-
gshramany), Sanmati («Xeyirxah dusiincali»),
Gnyataputra («Gnyatanin oglu»). Onun dogu-
mundan on ikinci giin sonra verilmis soxsi ad1
iso Vardhamanadir (s6ziin osl monasinda «gi-
¢oklonony, «inkisaf edony); bu ad onun dogul-
dugu giinlords atasinin dovlstinin rifahinin an
yiiksok hodds ¢atmasi ilo slagoadar verilmisdir.

Pali dilindo yazilmis buddist moatnlorda
o, Nigantxa Nataputta (sanskritco Nirgrantha
Nataputra) ad1 ils taninir. Birinci ad «zaoncirlori
qirmis» kimi torctima olunur; burada karmanin
zancirlori nozords tutulur vo bu, onun azadliga
nail olmasini ifads edir. Ikinci ad — Nata —
is9 onun licchavilor tayfasina daxil olan gabi-
lasinag isars edir[5, s. 86].

Caynizm etikas1 ahimsa (zoror vermoa-
mak) prinsipina asaslanir vo bu prinsip ifrat so-
viyyaya gadar inkisaf etdirilir. Caynist etik sis-
temdo oxlaq kosmik—metafizik xarakter dasi-
yir: hor bir canli varliq ruh sahibidir vo ona zo-
ror vermak ciddi etik pozuntu say1lir.

Osas etik problemlor:

e Etik maksimalizm: Tam ahimsa praktik
olaraq miimkiin deyil vo insani sosial foaliy-
yatdon uzaqlasdirir.

e Asketizm vo hayatin inkari: Etik kamil-
lik badono vo diinyavi hoyata qarsi diismon
miinasibat yaradir.

e Etikanin sosial passivliyi: Caynist ox-
laq ictimai doyisiklik vo kollektiv masuliyyot
masalalaring zaif cavab verir.

Azadliga ¢atmagq liclin asag1 materiya yu-
xar1 ruha tabe edilmolidir. Ruh 6ziinii asagiya
cokon yiikdon azad olduqda, o, azad olanlarin
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yasadig1 kainatin zirvasine qalxir. Insan daxili
mahiyyatinin radikal sokildo doyisdirilmasi
azadliga aparan yoldur. ©xlaq insan tabistinda
doyisiklik yaratmaq vo yeni karmanin yaran-
masinin qarsisini almaq {li¢iin zoruridir. Nirva-
naya aparan yol ti¢ incidon (tiratna) kegir — Ci-
nd inanmag, onun talimini dyranmak va qiisur-
suz davranis sorgilomok [1., s.68]

Hoqiqi varliga inam, yani tattvalara iman
— diizglin imandir; siibho vo sohvlorsiz real to-
biati dork etmok — diizgiin bilisdir. Xarici diin-
yanin obyektlorino garsi neytral, simpatiya vo
ya nifrat olmadan miinasibat iso diizgiin davra-
nisdir.Bu ii¢ inci, bir imumi yolu tagkil etdiyin-
dan, eyni zamanda ona riayat etmak lazimdir.

Xeyirxahlig, dyronon vo inanan soxsin
bes istigamotli davraniginda 6ziinti gostorir:

1.Zoror vermomoak, yaxud ohinso, tokco
moanfi ¢okinma deyil, yaradilmis hor seys qarst
miisbat bir xeyirxahliqdir;

2.Rohm vo dogru danigmag;

3.Diirlist davranis, mosalon ogurluq et-
momak;

4.S6z, diistinco vo omolds gotiyyati qorumag;

5.Biitlin diinyavi maraqlardan imtina et-
mok — bu, xeyirxah insani xarakterizas edir.

Sonuncu qayda bazon hiperbolik sokilda
izah olunur; masslon, xeyirxah insanin ¢ilpaq
gozmoli oldugu monasinda. Bu yalniz onu gos-
torir ki, biz halo do ¢ilpaq vo geyimli arasinda
forqi basa diisliriik vo utanc hissino sahibik;
demali, xilasdan uzagiq.

Caynizm etikast hom iman, hom do omoa-
lin shamiyyatini vurgulayir. Diinyavi insan vo
asket arasinda davranis qaydalar1 forglondirilir.
Agl sakitlogdiron biitiin amallor punya sayilir.
Punya vo ya xeyira ¢atmagin doqquz yolu var-
dir: ehtiyaci olanlara yemak vermak, susayanlara
su, kasiblara geyim, soyyahlara sigmacaq va s.

Himsa, yani ozab yaratmaq boyiik giinah,
yaxud papadir. Bundan olavs, giinah hesab
olunur: sadaqpotsizlik, diiriist olmama, gotiyyat-
sizlik, tamahkarliq. Qozab, eqo, hiylogorlik,
xasislik bizi diinyavi olana baglayir, onlarin
oksina olan xiisusiyyatlor — sobir, tovazokarliq,
sadogolbli olmaq vo raziliq hissi — isa ruhani
instinktlorin inkisafini togviq edir.

Digor giinahlar da qeyd olunur: nifrat,
davakar olmagq, pis danigmaq, boéhtan, basqala-
rin1 tohqir etmok, 6ziinli idars etmomok, ikili

109

standart, saxta iman. Giinah — tanriya deyil, in-
sana qarsi1 edilon pozuntu sayilir.

Buddizmdas etik problemlar

Buddizm caynizmlo, demok olar ki, eyni
vaxtda meydana golmisdir. Bu dini-folsofi toli-
min banisi Siddhartha Qautama (e.o. 566-486-
ct illor) hesab edilir. O, 6z talimini Simali Hin-
distanda toblig etmoys baslamisdi. Mangaco o,
ksatri zlimrasine mansub olmus, sakya tayfasi-
nin bascist Suddhodhananin oglu idi. Bu tayfa
Qangq cay1 vadisinin yuxari hissasindo-Kapila-
vastada moaskunlasmisdir. Siddhartha 6zii asar
yazmayib, onun fikirlori sonralar sagirdlori to-
rofinden golomo alinmis “Ug pitaka”da (“pita-
ka”-sabot monasini verir) oks olunmusdur. Bu
tic kanon “Vinaya-pitaka”, “Suttapitaka”, “Ab-
hidhamma-pitaka” adlanir. “Vinaya-pitaka”da
oxlaq qaydalari, “Sutta-pitaka”da nozm vo nosr
soklindo yazilmis Budda dini-folsofi tolimi
haqqinda, “Abhidhamma-pitaka”da iso bud-
dizm falsofosi haqqinda fikirlor ohats olun-
musdur.

Buddist mosali belo deyir: Yer iiziinds
hayat, haqiqi biliys sahib olan insanin uzatma-
ga can atmadigi, yad bir 6lkads edilon sofordir.
Budda insan hayatina xas olan daxili ziddiy-
yatdon xilas yolunu gostarir. ©zabdan qurtulus
— Budda taliminin asas motividir. Mdvcudlu-
gun hor seyi ohato edon sorindon qagmaq —
oxlagi  hoyatin  mogsadidir.  Xilas, 06z
“mon”imizin dagidilmasinda ifads olunur. Nir-
vana ali moagsad olduguna gora, ona miisbat
sokilds aparan vo ya yeni doguluslarin qarsisi-
n1 alan biitiin davranis formalar1 yaxsi, bunun
oksina olanlar isa pis hesab edilir. Diinyavi do-
yarlarin adi dl¢iilori doyisdirilmalidir.

Buddizmin etikas1 onun psixologiyasina
asaslanir. Hor bir saglam folsofs vo haqiqi eti-
ka diizglin psixoloji tohlil tolob edir. Buddiz-
min psixologiyasi etikanin maraqlari namina
islonib hazirlanmigdir. Buddist davranis qay-
dalari, iradenin torbiyasi va s. hisslorin neca
yarandig1 vo diqgatin necs inkisaf etdiyi bars-
do miioyyan bir nazoriyyosnin movcudlugunu
tolab edir. Buddizm insanin oxlaqi soxsiyyatini
tohlil edir vo onun inkisafina oxlaqi sobabiyyat
prinsipinin tosir etdiyini askar edir. Hotta At-
man nozariyyasindon imtina da etik motiv da-
styir. Buddizmo goro, irads insani forqlondiron
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bir gabiliyyatdir vo mohz bunun sayasinds in-
san oxlaqi varliq kimi ¢ixis edir. Karma, yani
oxlaqi sobabiyyot haqqinda tolim gostorir ki,
movcud olan har sey istokdon dogur. Alman fi-
losofu I.Kantla birlikdo Budda da deyo bilordi
ki, diinyada miitloq doyors malik olan yegano
sey xeyirxah iradadir — oxlaqi gqanunla azad
sokildo miioyyon olunan irads. Biitiin basori
varliglar xeyiri xeyir namina istomak qabiliy-
yotino malikdirlor. Fordilik irado yorulduqda
va foaliyyat dayandiqda sona catir. Foaliyyot
189 hiss orqganlariin obyektlordon aldig1 hozz
aradan qalxdiqda dayanir. Bu hozz hoyatin ke-
cici oldugu dork edildikdo yox olur. Biz mii-
rokkeb “mon”i dagitmaga calismaliylq ki,
onun yenidon formalagsmasina mane olaq. Yeni
doguluslar zancirinden obadi hoyat ssadstinda
xilas tapmaq — buddizmin, eloco do bir ¢ox
digor hind vo geyri-hind sistemlorinin ideali-
dir. Orfik gqardaslhq iztirab vo tocassiimlor ¢ar-
xindan xilas olmaga can atirdi, Platon isa elo
bir soadstli voziyyato inanirdl ki, onun ig¢inds
biz haqiget, xeyir vo gozallik ideyalarini abadi
olaraq seyr edo bilorik.

Buddist etikasi asason dukkha (azab) an-
layisina osaslanir. ©xlaqi davranisin moagsadi
ilahi miikafat deyil, azabin aradan qaldirilma-
sidir. Bu baximdan Buddizm teleoloji etiksis-
temkimi ¢ixis edir.Osas etik problemlor:1)
Niyyat vo amal problemi: Buddizmdo amalin
manavi dayari onun naticasindon ¢ox niyyatlo
olgiilur. Bu isa obyektiv oxlag meyarinin zaif-
lomasino sobab olur; 2)Karma vo azad irada
ziddiyyoti: Karma qanunu determinizm riski
yaradir. Ogor hor sey kegmis omollorin natice-
sidirso, etik mosuliyyat hansi monada miim-
kiindiir ?; 3) Soxsiyyetin inkar1 (anatman):
Daimi “mon” anlayisinin inkar1 axlaqi subyek-
tin ontoloji statusunu problematik edir.

Carvaka—Lokayata maktabinda
etik nihilizm

Carvaka-lokayata moktobinin adinin mo-
nast vo monsayi birmanali deyil. Bu s6z birlos-
masi soklinds “g6zal nitq” monasini veran “ca-
ru”’vo “vaka”sozlori ilo, ya da e.a. toxminon
600-cti illords yazildig1 giiman edilon «Brihas-
pati-sutralar» asorinin muollifi, skeptik vo ma-
terialist hesab olunan miitofokkir Carvaka adi
ilo olagalondirilir. Digar todqiqateilar iss bu to-
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limin banisi kimi yari-ofsanavi muidrik Brihas-
pati oldugunu giiman edirlor. Daha bir etimo-
loji versiyaya gors, materialistlor godimdon
“carvaka” adlandirilmisdirlar. Ciinki, onlar
“ye, i¢, kef elo” stiarini toblig edirdilor (“carv”
— yemok, ¢eynomok manasini verir) [5, s. 81].

Hind folsofasinin ilkin dovriinds lokaya-
tiklor pesokar miibahisogilor hesab edilirdi.
Onlarin bir ¢oxu Budda Sakyamuninin hom-
sOhbatlori olmusdur. Lokayata sonoti e.o. V
asrda va sonraki dovrlorde brahman moktable-
rinds todris edilon fonlordon biri oldugu ehti-
mal edilir. Lokayatiklor siibut etmoya ¢aligirdi-
lar ki, hor sey mévcuddur vo eyni zamanda,
he¢ no moveud deyil; hor sey birdir va eyni za-
manda coxdur; qarga ona goro agdir ki, sii-
miiklori agdir, durna ise ona gora qurmizidir ki,
stimiiklori qirmizidir. Hind falsafasinin klassik
dovriinds lokayata tolimi ¢arvaka ils eynilosdi-
rilmayo baslanmisdir.

Carvaka folsofasi hind diistincosinds an
radikal materialist vo empirik movqgedir. Bu
moaktob ruhun 6lmazliyini, karmanit vo axirati
inkar edir. Onlarin etik baxislarina osason, ox-
lagin ilahi vo ya metafizik asas1 yoxdur, hoya-
tin magsadi zovq va azabdan qagmaq

Osas etik problemlor:

e Etik relativizm: ©xlaq obyektiv norma
kimi movcud deyil.

e Hedonizmin sosial naticalori: Fordi
zOvq ictimai masuliyyatlo ziddiyyat togkil edo
bilor.

e Normativ bosluq: Sosial adalat vo ma-
navi ohdaliklar zaifloyir.

Bununla belo, Carvaka etikasi dini dog-
matizmi vo riyakarligi tonqid etmoklo mithiim
tonqidi funksiya dasiyir.

Carvaka-Lokayatiklarin tolimleri haqqin-
da tasovviir XIV asrdo Vedant¢1i Madhavachar-
yanin “Sarva-Darshana-Samgraha” asarindon
olda edilo bilor. Matn gostarir ki, onlarin tali-
minin baglangic noqtaesi fenomenal diinyanin
reallig1 vo onun dord fiziki elementdon — tor-
paq, su, od vo hava — meydana golmosidir, “6z
tobistino gora”, yoni tobii qanunauygunluqlar
naticasinda. Dord elementin miixtalif birlos-
molarindon seylorin ¢coxlugu yaranir [5, s. 82].

Canliligin cansiz elementlordon yaran-
masini onlar dord elementin misyyan kombi-
nasiyalarinin naticasi kimi yeni keyfiyyotin —
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canliligin meydana ¢ixmasi ilo izah edirdilor;
ayri-ayri elementlor iso canliliga malik deyildi.
Arqument olaraq onlar ickide mayalanmis
maddslorin ortaya ¢ixardigi yoxlayici xiisusiy-
yatlori misal gatirirdilor; bunlar mayalanmamaisg
torkibds yox idi.

Beloliklo, Madhavanin geyd etdiyi loka-
yatiklora gora, ruh, siiura malik bodon demok-
dir. Hind falsafasinda, eloco do Yunan falsofo-
sinda, ruh horokot edon vo diisiinon baslangic
kimi basa dusiiliirdii. Carvakalar iddia edirdilor
ki, badon 6ldiikds ruh da dagilir; buna gors do
biitlin hoyatimiz yalniz bu diinyadadir, axirat
hayat1 yoxdur, ruhlarin yenidon dogulusu yox-
dur, omal tiglin miikafat (karma) da yoxdur.

Naturalistlorin bilik nozoriyyesi diinyani
yalniz tok bir etibarli bilik monbayi — birbasa
duygu qavrayis1 (pratyaksa) vasitosilo diizgiin
dark oluna bilacayini qabul edirdi.

Madhavanin  “Sarva-Darshana-Samgra-
ha” osorino goérs, duygu gavrayislarini onlar
xarici (¢evradoki diinyani qavramaq liciin) vo
daxili (insanin psixoloji vaziyyatlarini anlamaq
tiglin) olaraq bolirdilor.

Lakin onlarin movqeyi kifayst qodor zoif
goriiniir, ¢linki, duygu qavrayislarinin bizi
sohv yonalds bilocayi ¢ox avvaldon molum idi.
Bundan olavo, duygu qavrayislari yalniz konk-
ret seylor haqqinda bilik verir vo bunlar ya tok-
tok ctimlalarls ifads olunur (“Bu lampa sindiri-
11b”, “Bu insan kokdiir”), ya da qismon timumi
cumlalorlo (“Bozi lampalar sindirihib”, “Boazi
insanlar kokdiir”).

Buna asaslanaraq iso imumi vo zaruri bi-
lik — abstrakt nozori bilik, moasalon “Biitiin
lampalar is1q sa¢ir” vo ya “Biitiin insanlar ye-
moalidir” kimi ctimloalorls ifads olunan bilik sl-
do etmok miimkiin deyil. Halbuki, abstrakt no-
zari diislinco mahz bels haqigatlorls isloyir.

Hindistanda da Qarbi Avropada da filosof-
lar diinyan1 abstrakt diisiinco vasitasilo dork et-
mok, reallig1 ideyalarla toqdim etmok, diistinco-
mizin reallig1 anlamaq gabiliyyatini gostormoak,
Ozlori 6yronmok va basqalarmi da diisiinco gabi-
liyystimizdon istifado etmoya Oyrotmok mosalo-
sini holl etmok macburiyyatinds galdilar.

Natico

Aparilan tohlil gosterir ki, geyri-ortodok-
sal hind falsafi talimlori — xiisusils, buddizm,
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caynizm vo lokayata (carvaka) — etik prob-
lemlora yanagsmada brahmanist ortodoksiyadan
prinsipial sokildo forqlonmisdir. Bu forq ilk
novbada etik normativliyin manbayinds 6ziinii
gostorir: vedik avtoriteto vo ritual praktikaya
osaslanan oxlaq anlayisi1 yerini rasional tohlils,
fordi tocriiboyo vo sosial realligin tonqidino
osaslanan etik modellors vermisdir.

Buddist etikasi iztirabin aradan qaldiril-
masli va nirvanaya ¢atma maoqsadi ilo sortlon-
mis praktik-moenovi intizam sistemi kimi for-
malasmis, cayn etikas1 iso radikal ahimsa prin-
sipi osasinda universal moasuliyyot ideyasini
iroli stirmiisdiir. Lokayata 1so metafizik osasla-
r1 inkar edorok etik davranigi diinyovi fayda,
hozz vo sosial praktikalarla slagalondirmisdir.
Belalikls, bu tolimlords etik problematika tok-
co fordi kamillosms ilo deyil, hom do comiy-
yat, hakim ideologiya vo bilik formalar ilo
miinasibatdo nozordon kegirilmisdir.

Qeyri-ortodoksal hind folsofi tolimlori
etik duistinconin inkisafinda mithiim morhalo
togkil edir. Onlar oxlaqi ilahi vehy ¢ar¢ivasin-
don ¢ixararaq insan tocriibasi vo praktik hoyat
kontekstinds izah etmays ¢alismislar. Lakin bu
yanagmalar etik determinizm, normativ zaiflik
va sosial passivlik kimi problemlori do 6zii ilo
gotirmisdir. Bununla bela, bu tolimlorin etik ir-
si miiasir sekulyar vo humanist etik nazariyys-
lor {i¢iin zongin nazari baza rolunu oynayir

Natico etibar1 ilo geyri-ortodoksal hind
falsofi sistemlori etik fikrin inkisafinda mithiim
moarholo togkil edorak normativ oxlaqin dini-
avtoritar osaslardan azad edilmosing, insan
davraniginin rasional vo praktik asaslarla izahi-
na zomin yaratmisdir. Bu tolimlor hom tarixi-
folsofi baximdan, ham do miuasir etik diskurs
kontekstindon aktual olmaqda davam edir vo
etik problemlorin ¢oxsaxoli, dialektik tohlili
liclin zongin nazari material toqdim edir. Bu to-
limlords asagidaki iimumi etik problemlor mii-
sahido olunur:

1.Metafizik determinizmls etik masuliy-
yat arasinda ziddiyyat.

2.Asketizm ilo sosial aktivlik arasinda ta-
razligin pozulmasi.

1.Fordi qurtulusun ictimai axlaqdan iis-
tiin tutulmasi.

2.Normativ etikanin zsiflomasi vo ya if-
ratlagdiriimasi.
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Qadim hind falsofosinin todqiqi yalniz
nozori maraq dogurmur, hom do miiasir falsofi
va etik diskurslar {i¢iin metodoloji ohomiyyat
dastyir. Qeyri-ortodoksal vo ortodoksal sistem-
lor arasindaki qarsiligh tosir ideyalarin pole-
mik mibarizo soraitindo formalasmasi folsofi
biliklorin sosial va ideoloji sortlorlo six bagl
oldugunu agi1q sokilds gostarir.

Eyni zamanda, bu falsafi irs tonqidi ya-
nasma tolob edir: godim dovriin sosial-iqtisadi
realliglart ilo sortlonmis mistik vo metafizik to-

sovviirlor miiasir elmi diinyagériis baximindan
asilmis hesab edilso do insan, comiyyat vo bi-
lik problemlorinin qoyulusunda irali siiriilon
bir ¢ox ideyalar bu giin do aktualligini qoru-
yur. Buna goro do godim hind falsafasinin irsi
no mitloglosdirilmali, no do tamamilo inkar
edilmoalidir. O, tarixi-materialist movqgedon
giymatlondirilmali, hom 6z ddvriiniin mohsu-
lu, hom do timumbasoari falsafi tofokkiiriin in-
kisaf morhalalorindon biri kimi dork olunma-
lidir.
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Azarbaycan Respublikas1 Prezidenti yaninda Ali Attestasiya Komissiyasinin
dissertasiyalarin asas naticolorinin dorc olunmasi tovsiys edilon elmi nasrlor qarsisinda
magqalalorin gabulu ilo bagh qoydugu talablar:

“Sorq folsofi problemlori” jurnalinda dorc olunmagq {i¢iin géndorilon moqalalorin motni elmilik,
dizayn va struktur baximdan ciddi yoxlamadan kecir. Odur ki, musllif garsisinda todqiqatin daqiq
miioyyon edilmis moaqgsadi ilo yanasit problemi ohato edon elmi osor hazirlamaq vozifasi durur.
Mogalanin taloblars cavab vermasi ti¢lin miiollif asagidaki struktur qaydalarina omal etmalidir:
Magalonin baxilma proseduru:
* Mogalslor jurnalin saytindan www.journalorientalphilosophy.org) “moqgalo gondor” boliimiine
gondorilmalidir.
» Togdim olunmus maqalsalor avvallar dorc olunmamali, baxilmaq vo basqga jurnalda vo nasrdo dorc
edilmok ti¢lin toqdim edilmomoalidir.
* Matnin orijinalligr magalonin hacminin an az1 80 %-ni toskil etmolidir.
* Moqalalor plagiat yoxlamasindan kegdikdon va roygilorin anonim rayindon sonra redaksiya
heyatinin gorarina asason ¢apa gobul edilir.
» Jurnalda xarici 6lkslardan daxil olan maqgalalorin ¢apina da yer verilir.
* Jurnal yalniz 6z profilino uygun maqalslori dorc edir.
Maogqalslarin tartibat qaydalart:
* Jurnalda dorc olunmagq tigiin moaqalolor miisyyan edilmis toloblors uygun formatlasdirilmalidir:
* Hocmi 12-15 sohifo olan va 25 sohifadon ¢ox olmayan maqalslor nasra gabul edilir.
* Mbogalalor Microsoft Word redaktoru vasitosi ilo asagidaki parametrloro uygun olaraq
hazirlanmalidir:
voraq formati: A 4;
varaq oriyentasiyasi — portret;
konarlar — 2 sm;
srift: Times New Roman;
sriftin ol¢tisti — 12 xal;
sotir aralig1 — 1,5;
eninod diizalis;
absaz — 1 sm.
Yazilarda sozlords abbreviaturaya (ixtisar) yol verilmir.
Moqalslorin sonundaki adabiyyat siyahisinda son 5-10 ilin elmi maqgalalorina, monoqrafiyalar va s.
istinadlara Usttinlik verilir.
Misllif (lar) hagqinda malumatlar:
* Miiollifin soyadi, ad1 v atasinin adi;
* elmi adi;
* elmi doaracasi;
* tohsil miiassisasinin vo ya elmi togkilatin adi (tam sokilds verilmalidir);
» ali tohsil muiassisasinin va ya is yerinin tam iinvant;
* vozifasi va i yeri;
* pogt indeksi;
* 0lko, sohar (qisaltmalara icazs verilmir);
* olago tiglin e-mail {invani;
« ORCID indeksi;
Bu molumatlar azorbaycan, ingilis va rus dillorinds tortib olunmalidir.
Misllif (lor)in ad1 kigik horflorls satiriistii, yagh kursivle yazilmalidir. Mslumatlarin qalan hissasi —
yeni satir, kigik horflor, kursiv ilo yazilir vo saga meyilli halda uygunlasdirilir.
Moqalslarin adi:
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Diizgiin secilmis moqalo basligi strukturun vacib hissasidir. O, mévzunun aid oldugu sahoni tam
ohato etmolidr. Maqalalorin ad1 10 (on) sézdon artiq olmamali vo moqalolorin mozmununu 6ziindo
oks etdirmolidir. Homg¢inin maqalolorin adlar1 azarbaycan, ingilis vo rus dillorinds toqdim olunmali
va boylik horflorlo galin sriftlo ortada yazilmalidir. Nozora alinmalidir ki, mogqalolorin adlarinin
sonunda ndqts qoyulmur.

Xiilasa:

Moqaloslor miixtalif dillordo olan xiilasolori bir-birinin eyni vo mogqalonin mozmununa uygun
olmalidir. Xiilaso moagalonin mozmununu qisa sokildo ifado etmolidir. Problemin mahiyyatini tez
qavramaga komok etmok ti¢lin todqiqat¢1t maqsad vo vozifalorini lakonik sokilds ifado etmolidir.
Xiilasa azarbaycan, ingilis vo rus dillorindo yazilmalidir. Xiilasalor 200 s6zdon ¢ox (450 isaradon az
va 600 isaradon ¢ox) olmamalidir. Kigik horflorlo, adi sriftlo yazilmalidir. Siralama enino,
paraqrafsiz olmalidir. Xiilaso {i¢lincii soxsin adindan yazilmalidir.

Acar sozlor vo ifadslor:

Acar sozlor va ifadslor maqaloni giymatlondirmak vo axtarmagq {iciin istifado edilos bilon s6zlor vo ya
ifadslordir. Onlar bir maqgalonin digorindon neco forglondiyini vo hansi sahayo aid oldugunu tez
basa diismoyo imkan verir. Agar sozlor azorbaycan, ingilis vo rus dillorindo yazilmalidir. Acgar
sozlor vo ifadalor vergiillo ayrilir. Onlar kicik, normal sriftlo yazilmalidir. Siralama enino vo
abzastsi1z olmalidir. Agar s6zlor vo ya ifadslor 5-10 s6zdon ibarat olmalidir.

Moqalslorin asas hissasi agagidaki struktur elementlors boliiniir:

Giris:

Bu maqalanin birinci bolmasidir. Burada muisllif problemi daqiq ifads etmali, tadqiqatin aktulligini,
qarstya qoydugu mogsad vo vozifolori tosvir etmolidir. Homg¢inin todqiqatin unikalligma vo
yeniliyina digqqot yetirmalidir.

Mo6vzunun islonma doracasi:

Moqalslorin redaksiya heystindo istiinliiklors malik olmast tgiin miiollif digor miislliflorin
asarlorinds bu mévzuda apardig todqiqatlara toxunmali va forgli cohatlori geyd etmolidir.

Metod vo metodologiya:

Burada muisllif magsadine ¢atmagq {i¢iin todqiqatda istifado olunan metodlari tosvir etmalidir.

Osas matn:

Isin on vacib hissalorindon biridir. Burada miisllif tadqgigatin gedisatini tohlil etmoli, aldo etdiyi
naticalori digar alimlorin nailiyyat vo noticolari ilo miigayise etmolidir. Istifads edilmis monbolora
istinad edorok moqaloni xronoloji, tematik vo metodoloji ardicilligla tortib etmolidir. Tadqiqatin
usttinliiklorini vo manfi cohatlorini nazardon kecirmalidir.

Natica:

Miisllif asari biitovliikkdo vo ona uygun golon naticolori diizgiin vo yigcam sokilds ifads etmalidir.
Tovsiyya va tokliflor:

Sonda miiallif tadqiqatdan alds etdiyi naticalori praktikada istifads etmok variantini toklif etmalidir.
Istifade olunan manbalor:

Bu boliim har bir magalonin macburi torkib hissasidir. Buraya miisllif asori yazarken istifads etdiyi
biitiin manbalari daxil etmaslidir. Magale miisllifinin asas vazifasi toloblors uygun olaraq istinadlarin
siyahisini ciddi sokilds slifba sirasi ilo tortib edib nomralonir.

ISTINAD VO ODOBIYYATIN TORTIBAT QAYDALARI

Istifado edilmis odobiyyat vo onlara edilon istinadlar APA formati qaydalarina uygun tortib
edilmolidir.

APA - "American Psychological Association" ifadssinin qisaldilmis bas horfloridir. Bu format,
Amerika Psixologiya Assosiasiyasi torafindon yaradilmigdir. Adoton bu formatdan ictimai va sosial
elmlordo, akademik yazilarda istifads olunur.

APA qaydasindan istifado zaman1 asagidaki 5 asas moagama diqqot yetirmok lazimdir:

» Miiollif adlari: APA stilindo miislliflorin soyadi, ardinca ad vo ata adinin bas harflori yazilir.
Moasalon, Cabrayilov, M.S.
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* Yayim tarixi: Motoriza i¢inds il gosterilir. Daha doqiq tarix (glin ve ay) lazimdirsa, il, ay va giin
sirasi ilo verilir. Masalan, (2022, November 4).

« Osar adi: Kitab vo moqals adlar1 yalniz ilk harfi boyiik olmaqla italik (kursiv)formatda yazilir.

* Yayim molumati: Kitablar iiglin nosriyyatin adi gostorilir; jurnal moqaloalori {i¢iin iso jurnal adi,
nomra va sohifo araligi qeyd olunur.

« Elektron manbaolor: Internetdon gotiiriilon monbalor iiciin "Retrieved from" ifadesinden sonra URL
olava edilir. “Retrieved from" ifadasi, internet monbalorindon molumat alindigin1 gostormak tiglin
APA formatinda istifads olunur. Bu ifadodon sonra homin molumatin tapildigi URL {invan1 geyd
edilir. Bu, oxucuya homin moalumati onlayn olaraq haradan oldo eds bilacoyi bildirir. Burada
"retrieved" (oldo edilmis) ifadosi istifads edildiyi tarixo goador bu monbays homin URL vasitasi ilo
daxil olmagmn miimkiin oldugunu gostorir. Masalon, internetdo yerlosdirilon bir moqaloyo APA
formatinda istinad edorkon asagidaki kimi yazilir:

"Retrieved from" ifadasindon sonra monbonin URL iinvam olava edilir, belalikla, oxucu homin
links daxil olaraq maqalani oxuya bilar.

Oxfam International. (2022). Working for the few: Political capture and economic inequality
(Oxfam Briefing Paper 178). Retrieved from https://www.oxfam.org

Yuxarida gostarilon sortlors uygun olmayan moqalolor redaksiya heyati torafindon qobul edilmir.

Yuxarida gostarilon sartlors uygun olmayan maqalslor redaksiya heyati tarafindan qabul
edilmir.
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Requirements of the Supreme Attestation Commission under the Azerbaijan Republic
President to be fulfilled at acceptance of the articles comprising the basic conclusions of the
theses by the scientific editions recommended for publication:

Submitted for publication in Oriental Philosophical Problems

The text of the article undergoes a rigorous review from the point of view of scientificity, design
and structure. For this reason, the author has the task of preparing a scientific work that covers the
problem along with the well-defined goal of the research. In order for the article to meet the
requirements, the author has to chase the following structure:

Review procedure of article:

Article from journal website www journalorientalphilosophy.org)

It should be sent from the "send article" section.

Submitted articles have not be previously published, reviewed and should not be submitted for
publication in another journal or publication. The originality of the text should do at least 80% of
the capacity of the article.

After the articles are checked for plagiarism, the reviewers are anonymous

After the review, it is submitted for publication according to the decision of the editorial board

is being. The journal also has a place to print articles from foreign countries is given.The journal
only publishes articles that match its profile.

Rules for designing the article:

Articles to be published in the journal to the specified requirements should be formatted
accordingly:

Capacity 12-15 pages and more than 25 pages for articles are accepted for publication.

The article follows through the Microsoft Word editor should be prepared according to the
parameters:

sheet format: A 4,

sheet orientation — portrait;

edges - 2 cm;

font: Times New Roman;

font size — 12 points;

line spacing — 1.5;

transverse adjustment;

paragraph - 1 cm.

Abbreviations in words are not allowed in writings.

Science of the last 5-10 years in the literature list at the end of the articles, monographs, etc.
references preferred.

Information about the author(s):

Surname, first name and patronymic of the author;

scientific name;

academic degree;

the name of the educational institution or scientific organization (in full should be given);

full address of higher education institution or place of work;

position and workplace;

postal code;

country, city (abbreviations are not allowed);

e-mail address for contact;

ORCID index;

These data should be compiled in Azerbaijani, English and Russian languages.

The name of the author(s) should be written in lowercase letters above the line, in bold italics.
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The rest of the data - new line, lowercase letters, italics and aligned to the right.

Title of the article:

A well-chosen article title is an important part of the structure. He should fully describe the subject
area. Title of the article should not be more than 10(ten)words. At the same time, the content of the
article should reflect itself. The title is presented in Azerbaijani, English and Russian languages
should be. The title of the article should be bold and centered in capital letters. It should be noted
that there is no period at the end of the title.

Summary:

The summaries of the article in different languages are the same and should be relevant to the
content of the article. Summary of the content of the article should state briefly. To quickly grasp
the essence of the problem to help the researcher succinctly describe his goals and objectives must
express. The summary should be written in Azerbaijani, English and Russian languages. Summaries
should not exceed 200 words (less than 450 characters, more than 600 characters). It should be
written in small letters, in normal font. The alignment should be horizontal, without paragraphs. The
summary should be written on behalf of a third person.

Keywords and phrases:

Keywords and phrases to rate and search for articles are words or phrases that can be used. They are
an article quickly understand how it differs from the other and to which field it belongs allows to
fall. Keywords in Azerbaijani, English and Russian languages should be written. Keywords and
phrases are separated by commas. They should be written small, normal and in font. Alignment
should be horizontal and without indentation. Keywords and or phrases should contain 5-10 words.
The main part of the article is divided into the following structural elements:

Introduction:

This is the first section of this article. Here the author clearly stated the problem to do, the relevance
of the research, the goals and objectives should describe. Also focus on the uniqueness and novelty
of the research should give.

Degree of theme development:

Author for the article to have advantages in the editorial board to the research conducted on this
subject in the works of other authors should touch and note the differences.

Method and methodology:

Here the author is used in research to achieve the goal should describe the methods.

Main text:

It is one of the most essential parts of the job. Here, the author has to analyze the progress of the
research, compare the results obtained with the achievements and results of other scientists.
Referring to the used sources, the article should be compiled in chronological, thematic and
methodological order. It should consider the advantages and disadvantages of the study.

Result:

The author's work as a whole and its corresponding conclusions are correct and should be concise.
Recommendations and suggestions:

In the end, the author uses the results obtained from the research in practice should offer the option
to do.

Sources used:

This section is a mandatory part of every article. Author here he has to include all the sources he
used while writing the work. The main task of the author’s article is to list the references according
to the requirements strictly arranged and numbered in alphabetical order.

RULES OF COMPOSITION OF REFERENCES AND LITERATURE

References and bibliography should be formatted according to APA format.

APA is an acronym for American Psychological Association. This format was created by the
American Psychological Association. Usually this format is used in social sciences and academic
writings.
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When using the APA rule, you should pay attention to the following 5 main points:

Author names: In APA style, authors' names are given as last names, followed by initials.

Release date: The year is indicated in parentheses. More precise date (day and month) is given in
order of year, month and day if necessary (for instance, 2022, November 4).

Title of work: Book and article titles are written in italics with only the first letter capitalized.
Publication information: For books, the name of the publisher is indicated; for journal articles,
journal name, number and page spacing are noted.

Electronic sources: Retrieved for sources taken from the Internet URL is added after the expression.
The phrase Retrieved is APA to indicate that information has been retrieved from Internet sources
format is used. After this statement, that information the URL where it was found is recorded. It
gives the reader that information online where it can be obtained. Here, the URL to this resource
until the date of the phrase retrieved is used indicates that access is possible through For instance,
when citing an article posted on the Internet in APA format is written as follows:

Oxfam International. (2022). Working for the few: Political capture and economic inequality
(Oxfam Briefing Paper 178). Retrieved from https://www.oxfam.org

Here, the URL address of the source is added after the phrase "Retrieved from", so the reader can
read the article by accessing that link. Articles that do not meet the above conditions will not be
accepted by the editorial board.

Articles not meeting the above mentioned reguirements are not accepted by the editorial
board.
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TpeooBanusi Boicmeit Atrectanuonnoit Komuccun npu I[pesnaenrte AsepoaiigkaHckoi
Pecny0siukn K Hay4YHbIM M3JaHMSM MNpPH MpUeMe CTaTeil, OTPAKAIIUX OCHOBHOE
coJepikaHue JUCCEePTALMU:

TekcTbl craTeld, HampaBieHHble Ui MyOJuKauuu B JkypHaie «lIpoGiembl BOCTOYHOMU
¢unocopumn», NOMHKHBI COOTBETCTBOBATH MPOQMIIO HM3AaHMS M TEMaTUKE >KypHaja, a Takke
TpeOOBaHUSAM, TMpPEIbsABIAEMbIM K HayuyHbIM nyOnukauusiMm. B uacTHOCTH, oLeHUBaeTcs —
CTPYKTypa U Hay4Hasi UE€HHOCTb CTaTbH, a TaKXe COJEp)KaHWE CTaThbu IO €€ TemMaThke. ABTOp
JIOJKEH OIMcaTh CTENEeHb Hay4YHOW HOBU3HBI, C TOYKM 3pEHMs BKJIaJa B pa3BUTHUE HayKH. YTOOBI
CTaTbhsl COOTBETCTBOBaIA TPEOOBAHUSIM, AaBTOPY HEOOXOUMO MPUAEPKUBATHCS CTPYKTYPhI CTaTbHU.

[Topsinok peleH3upoBaHus CTaTbU

* CraTtbio HEOOXOAMMO TIPHCIIATh C caiiTa xypHana (www.journalorientalphilosophy.org) u3
paszzena «OTIPaBUTh CTATHIOY.

* [IpencraBneHHas craThsl He JOJKHA OBITH paHee OMyOJMKOBaHA, a TAaKXKe HE JO0JKHA ObITh
npejcTaBieHa sl paCCMOTPEHUs U MyOIMKallMK B IPYTOM H3/1aHUMU.

* OpUrMHaILHOCTH TEKCTA JOJIKHA COCTABIATH HE MeHee 80% oT o0bemMa CTaThy.

» CtaTbM paccMaTpuBarOTCA M MyOIMKYIOTCS MO PELICHUIO PEAKOUIETHH MOCe MPOBEPKU Ha
IiaruaT 1 aHOHMMHOT'O 3aKJIFOUEHUS PELIEH3EHTOB.

* B xypHane Takxke npenycMoTpeHa myOauKanus ctateil u3 3apyOeKHbIX CTpaH.

* Kypnan my6nuKyeT TOJbKO CTaTbU, COOTBETCTBYIOLUE €r0 MPOPUIIIO.

[IpaBuna opopmieHus craten

Jnsa nyOnaukauuu B JKypHalle CTaTbd JIOJDKHBI ObITh 0(GOpPMJIEHBI B COOTBETCTBUU CO
CJIEYIOUIMMU TPEOOBAHUSIMHU:

* K nyOnukarum npuHUMaroTes ctatbu o0bemMoM 12-15 ctpanuil u He 6oJiee 25 cTpaHUIL.

* JI71s1 MOATOTOBKM CTaThU UCTONb3yeTes peaakTop Microsoft Word ¢ ykazaHuem clieyromumx
napaMmeTpoB:

dopmar nucra: A 4;

OpHUEHTAIMs JTUCTA — KHUKHAS,

TOJIs — 2 CM;

mpudt — Times New Roman,;

pa3mep — 12 myHKTOB;

MEKCTPOUYHBIM UHTEpBaI — 1,5;

BbIpaBHUBaHUE MO IUPUHE;

ab3auHbIi oTeTyn — 1 cM.

AG6peBuatypa (cCokpalieHus) B TEKCTaX HE JI0MYCTUMBI.

Criucok nuTepatypbl B KOHIE CTaTei BKJIIOYAET: HAy4YHbIE CTaThH, MOHOTpapuH U T.NI. 32
nocneanue 5-10 neT (CChUTKU MPEINOYTUTENbHBI).

HNudopmanus 06 aBrope(ax)

» GaMuIMsl, UMs U OTYECTBO aBTOPA;

* yYeHOE 3BaHUE;

* y4yeHasl CTeIeHb;

* Ha3BaHME Y4eOHOTr0 3aBE/ICHUS UM HAy4YHOW OpraHu3aluu (MOJHOCTHIO);

* MOJIHBIN aJipec By3a WU MecTa paboThl;

* TOJDKHOCTh U MECTO PadoTHI,

* IOYTOBBIN UHJIEKC;

* cTpaHa, ropo/Jl (COKpalleHUs He 0IyCKatoTCs);

* 3JIEKTPOHHBII ajpec aBTopa (e-mail);

* uaaexc ORCID;

OTU JaHHbIE JOJKHBI MPEJOCTaBIATHCS Ha azepOailKaHCKOM, aHTJIUICKOM U PYCCKOM
SI3bIKAX.
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@®UO aBtopa(oB) AOKHBI ObITh HaOpaHbl CTPOUYHBIMU OyKBaMH, MXHUPHBIM IIPUPTOM,
KypcuBoM. OcTanbpHble JaHHbIE - C HOBOHM CTPOKHM, CTPOYHBIMU OyKBamMH, KYpPCHUBOM.
BripaBHUBaHUS - 110 TPAaBOMY Kparo.

CraTbs JOMKHA COIEPXKATh CIEYIOIINE AIEMEHTHI:

Ha3zBanue cratbu

['pamoTHO nMo1I00paHHOE Ha3BaHKWE CTaThbU — BaXKHasi 4acTh CTPYKTYpbl. OHO JTOJKHO TOUHO U
OJTHO3HAYHO XapaKTEePHU30BaTh COJIEPKAHUE CTAThH. MOJIHOCTBIO OMUCHIBATH MPEIMETHYIO 00JIaCTb.
HasBanue cratbu He no/mkHO npeBbimath 10 (aecsatn) cnoB. HazBanue g0MKHO OBITH MpeCTaBICHO
Ha a3epOaiiPKaHCKOM, aHTJIMICKOM U pyccKoM si3bikaX. Ha3BaHue cTtaTbu JODKHO ObITH HaOpaHO
KUPHBIM PU(TOM, 3arjaBHBIMA OyKBaMU W BBIPAaBHEHO M0 1eHTpYy. OOpaTuTe BHUMaHUE, YTO B
KOHIIE 3ar0JIOBKM TOYKa HE CTaBUTCS!

AHHOTalMS CTaThH J10JKHA ObITh HAalKMCaHa OT UMEHU TPETHETO JIMa

Ha asepOaiikaHCKOM, aHTJIMACKOM W PYCCKOM s3bIKAaX, JOJKHA OBITh HIEHTHYHA U
COOTBETCTBOBATh COAEPKAHHIO CTaTbU. AHHOTaUMsl JODKHA KOPOTKO U3JaraTth cojiep)KaHue
ctatbu. ONMCHIBATh LIEIH U 33/1a4K MPOBEICHHOIO UCCIIE0BAaHUs, YTO MOMOraeT ObIcTpee yJIOBUTh
CyTh npobaeMbl. AHHOTaIuO oopmisitoTr oobeMom He 6osee 200 croB (He meHee 450 u He Oosee
600 meyatHbIX 3HaKkoB). OHa o/kHA ObITh HaOpaHa CTPOYHBIMU OYKBaMHU, OOBIYHBIM LIPUGTOM.
BripaBHuBaHuE — 110 mMpuHe, 6€3 ab3ara.

KnroueBble ci0Ba M cI0BOCOYETaHUs. DTO CJI0BA MJIM CIIOBOCOYETAHUSI M3 HAy4YHOTO TEKCTa,
0 KOTOPOMY MOKHO BECTH OLIEHKY M TMOUCK cTaTbu. OHU MO3BOJISIOT OBICTPO MOHSATH, YEM
OTJMYaeTCcs OJHAa CTaThsl OT JAPYroil M K Kakod objsacTu oHa oTHOocuTcs. [IpenocraBisitoTcst B
penaKkiuMio Ha azepOalKaHCKOM, AaHTJMHACKOM W pPycCKoM s3bikax. KitoueBwle cioBa U
CJIOBOCOYETAHUS] Pa3JeistoTCs 3aMAThIMU, JOJKHBI cOCTOSATh U3 5-10 ciioB. OHU OMKHBI OBITH
HaOpaHbl CTPOYHBIMH OyKBaMH, OOBIYHBIM HIPUGTOM, O€3 KaBbIueK. BripaBHMBaHUE — IO ITUPHHE,
Oe3 aO3aria.

OcHoBHast YaCTh CTaTbU Pa3/ielieHa Ha CIEAYIOUIME CTPYKTYPHbIE pa3/iebl:

BBenenue pasnen craThu, rie Aaercs KpaTKuid o030p Mo JaHHOW mpoOieme. YKas3aHbl He
peleHHbIe paHee BOMPOCHI, chopMyIHpoBaHa U 000CHOBaHA 11eJ1b padoThI, T.€. TOCTAHOBKA 3aayuu.
ABTOp JOKEH KpaTKo cPopMylIupoBaTh NpodlieMy, OmucaTh aKTyalbHOCTh MCCIEI0BATEIbCKOM
METO/I0JIOTHH, 1IeTIH U 3a]1a4i, KOTOpbIe OH mepen coOoii moctaBui. Crenyer Takke aklleHTHPOBaTh
BHUMaHHUE Ha YHUKAJIbHOCTU U HOBU3HE HCCIIEI0BAHUSI.

Crenenb pa3pabOTaHHOCTH TEMbI

YroObl cTaThsl uMeNla MpeuMyllecTBa B PEIKOJUIErMHM, aBTOPY ClEIyeT 3aTPOHYTh
UCCJICIOBAHMSI, TPOBEICHHBIC APYTMMH aBTOPaMU TI0 JaHHOW TeMe, U OTMETUTh Pa3IUYusl.

MeTton 1 MeTOA0I0T S

ABTOpY cllelyeT OnmucaTh METO/Ibl, UCIIOJIb30BaHHBIC B UCCIIEIOBAHUM JIJISl IOCTHIKEHUS 1ISITH.

OcHOBHasi 4acTb CTaTbd OOBIYHO HAYMHAETCA C AHAJIMTUYECKOro 0030pa JUTEepaTypHBIX
UCTOYHUKOB. ABTOp [O/DKEH TMPOAHAIU3UPOBATH XOJI MCCIEIOBAHUS, CPABHUTH TOJyUYECHHBIE
pe3ynbTaThl C JOCTHXKEHUSIMU W pe3ysibTaTaMu HCCIeoBaHUsl Jpyrux yueHbix. Ccbuiasch Ha
UCIIOJIb30BaHHbIE UICTOUYHUKH, OH JIOJDKEH COCTABUTh CTAThIO B XPOHOJIOTUYECKOM, TEMAaTHYECKOM U
METOJI0JIOTUYECKOM TMOPSIJIKE, YUUTHIBAs MPEUMYIIIECTBA U HETOCTATKU UCCIIeI0BAHUSI.

Pesynbrarsl

ABTOD J10JKEH MPaBWJIBHO U JTAKOHUYHO U3JI0KUTh COOTBETCTBYIOIINE Pe3ybTaThl U paboTy
B LIEJIOM.

PexoMeHmamu u npeaaoxkeHus

B urtore aBTOp AOKEH MPEAIOKUTh BAPUAHT MCIIOJIB30BaHUS PE3yJIbTATOB UCCIIEIOBAaHUS HA
MpaKTHKE.

Hcnosnb30BaHHBIE HCTOYHUKH

DOTOT pasnen sBisercs o00s3aTeNbHON 4YacThblo Kaxaoill cratbu. Croja aBTOp JIOJIKEH
BKJIIOUYUTh BCE HWCTOYHUKU, KOTOPBIMH OH TIOJIb30BAJICS MpPHU HamucaHuu padoTel. OCHOBHOMN
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3ajaueil aBTOpa CTaTbU SBJISIETCS COCTaBIEHUE U HyMepallus CIUCKa MCIOJIb30BaHHOM TUTepaTyphbl,
KoTopasi opopmiisiercs B anaBUTHOM MOPSKE MOCIE TEKCTa CTaThU COTIACHO TPEOOBAHUSIM.

[MTPABUJIA COCTABJIEHUA CCBUIOK U CITMCOK JIMTEPATYPBI

Ccplnku u 6ubmorpadust J0IKHBI ObITh 0OpMIIEHBI B COOTBETCTBUU ¢ (hopmaTom AlIA.

AITA — »10 abOpeBuarypa «AmepukaHckoi Ilcuxonornuyeckoir Accoumauum» (APA -
«American Psychological Association»), KoTopas HCHOJB3yeTcsl isi OQOPMIIECHHUS CCBHIJIOK B
00I11eCTBEHHBIX, COLMANBHBIX U HAYYHBIX paboTax.

[Ipu ucnonp3oBanuu npaBui AITA cienyeT oOpaTUTh BHUMaHWE Ha CIETYIONIHUE 5 OCHOBHBIX
MOMEHTOB:

* ®UO aBTopa u coaBTOpoB: B cTHiIe AIIA nMMeHa aBTOpOB yKa3bIBalOTCs B BUJe haMUIInid, 3a
KOTOPBIMHU CJIEYIOT UHULIMAJIBI.

» JlaTa BBITTyCKa: TOJ yKa3aH B ckoOkax. Ecnu HeoOxommma Oosee TouHas nata (IeHb U
Mecsll), OHAa YKa3bIBAa€TCs B MOPSAKE Toj1a, Mecsila U uucia (Hanpumep, 2022 r., 4 HoA0ps).

* HaumeHnoBaHue MmaTepuasna: Ha3BaHMs KHUI M CTaTedl NUIIYyTCS KYpPCUBOM, 3arjlaBHOMN
NUILIETCs TOJBKO NepBast OyKBa.

* Undopmanusa o0 u3gaHuu: JUisi KHUT - JaHHble 00 aBTOpe, roJl BbIIyCKa, HAUMEHOBaHUE
KHUTH, TOPOJ W3/aHusi, HauMeHOBaHUEe uzfatenbcTBa. s xypHamoB — ®UO aBtopa u ron
nyOnuKanuu, Ha3BaHUe MaTepualla, HAMMEHOBaHUE JKypHaJla, CTPaHULIbI.

* DJEKTPOHHBIE MCTOYHUKH: Ul MCTOYHUKOB, MOJY4YEHHBIX M3 HMHTepHeTa ucHosb3yercs
¢dpaza «Retrieved from», 3a koropoirt cimenyer URL angpec. Tak uwTartenb MOXET HaWTH
uHpopmauuio B Murepuete. Tepmun ««Retrieved from» o3HauaeT, yTo 3TOT pecypc ObLT 10CTyNEH
no sromy URL anmpecy no narel ucnosib3oBaHusl. Hampumep, npu HUTUPOBAHUM CCHUIKH,
pa3meleHHoi B MHTepHeTe B hopmate APA, numercs:

Oxfam International (2022). Working for the few: Political capture and economic inequality
(Oxfam Briefing Paper 178). Retrieved from https://www.oxfam.org

3neck nocie ¢passl «Retrieved from» cinenyer URL anpec ucrounuka, 4To0bl YUTATEIH CMOT
POYUTAThH CTAThIO, MEPEIIs 110 ITOM CChUIKE.

Martepuanbl, HE COOTBETCTBYIONIME BBINICYKAa3aHHBIM TPEeOOBAaHUSAM, peAaKkiuend He
paccMaTpuBalOTCA.

CTaTbl/l, HE€ OTBC€YAKIIME BbIIICU3/I0KCHHbBIM TpCﬁOBaHI/IﬂM, HE l'[pl/lHI/lMalOTCﬂ
PeaaknmoHHbIM COBETOM.

122



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026  ITPOBJIEMbI BOCTOYHOH ®HTIOCODHH

JURNALIN TOSISCILORI
Azarbaycan Milli ElImlor Akademiyasinin Rayasat Heyati va jurnalin redaksiya heyati

SORQ FOLSOFOSi PROBLEMLORI

Beynslxalq Elmi-nazari jurnal

Ne 1 (34), 2026

Azarbaycan, Baki , 2026

RO

https://journalorientalphilosophy.org/

YYUYPEJAUTEJIA )KYPHAJIA
Mpe3uauym HaunonaabHoit Akagemuu Hayk AsepOaiiaxana v peakoJJierus ;kypHasia

MPOBJEMbBI BOCTOYHON ®UJIOCODPUUN

MexayHapoaHbIi HAYYHO-TEOPETHYECKHUI Ky PHAJI

Ne 1 (34), 2026

AsepoOaiinxan, baky, 2026

LT R R LT

https://journalorientalphilosophy.org/

123



SORQ FOLSOFOSI PROBLEMLORI M 1 (34) 2026  ITPOBJIEMbI BOCTOYHOH ®HTIOCODHH

Qeyd:
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Capa imzalanmisdir:
Formati: 60x84; 1/16
Fiziki¢..: 8
Say1: 100

“Boxtiyar-4” Istehsalat kommersiya
firmasinin matbaassindos ofset tisulu ilo ¢ap olunmusdur.
Unvan: Baki, Mir Colal kiic. 83
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