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Xiilasa

Siini intellekt (SI) falsafasi mdvzusuna bir ne¢a moaqalo vo kitabin nasri ilo ifade olunmus maragimiz,
tobii ki, fikrimizca, bizi siiur falsofasi vo SI haqqinda biliklorin siiurumuz barasinds no iso yeni bir
sey Oyronmoayo, yeni bilik olds etmoys imkan vera bilocayi xiisusunda diislincalora gotirib ¢ixardi.
Belo bir anlayis formalasib ki, bu masalonin aktualligi yalniz falsofs sahasi ilo mohdudlagsmir vo bun-
dan basqga stiur folsofasi olmadan folsofs vo elmi mohz noyin vahid bir tam halinda (bunun isa, albat-
to, ziddiyyastsiz olmadigin1 boazon unudan tokco filosoflar deyil) birlogdirdiyini aydinlagdirmaq vo
basa diismok miimkiin deyil. Diistintirtik ki, varliq, ontologiya va etika problemlari stiurun mahiyyati
barados diisiincalor, siiur vo beyin haqqinda biliklor olmadan filosofun onlar1 neco dork etdiyi nozors
alimmadan konseptual suratds ifads oluna bilmoz. Stiur folsofasi, hamg¢nin miiasir elm folsafasi vo fal-
sofa tarixinin, fonlorarasi tadqiqatlarin, golocayin elm va tohsili haqqinda tosavviirlorin neco olmalili-
ginin, onlarin (hamgnin, siiur vo biliyin va s) bir-birino neca kecdiyinin, qarsiligli miinasibat va tosir-
da bulundugunun dorkins gatirib ¢ixarir. Olbatto, bu magalods hamin problematikaya yalniz girisdon
va hotta artiq bizim 6n séztimiizden bahs edilir va bu qeyd, fikrimizco, ohomiyyat kosb edir. Falsafa
vo elmdo, tohsilds, o ciimlodon, bir ¢ox miiasir elmi moktob vo corayanlarin irsi vo yaradiciliginda
stiurun bu ciir tohlili baximindan ¢ox seys yenidon nazar salmagin vaxti ¢atmigdir.

Acar sozlar: folsofa, sliur, beyin, kognitiv elmlar, intellekt.

INTRODUCTION TO THE PHILOSOPHY OF CONSCIOUSNESS AND PROTOTYPES
OF THE EDUCATION OF THE FUTURE

Ilham Mammadzada
DSec, professor, Director of the Institute of Philosophy and Sociology of ANAS
e-mail: ilham mamedzade@mail.ru
https://orcid 0009-0009-5543-3624

Summary

Our interest in the topic of philosophy of artificial intelligence, which was expressed in the publica-
tion of several articles and books, naturally, in our opinion, led to reflections on the philosophy of
consciousness, on what knowledge of Al can allow us to learn, and something new about our cons-
ciousness. It was understood that the relevance of this issue is not limited to philosophy alone, and
moreover, without the philosophy of consciousness it is impossible to understand and comprehend
what connects philosophy and science into a single whole, which is not without contradictions,
which is sometimes forgotten and not only by philosophers. We think that the problems of being,
ontology and ethics will not be expressed conceptually without reflections on what consciousness is
without knowledge of consciousness and the brain, how a philosopher comprehends them. The phi-
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losophy of consciousness also leads to an understanding of what modern philosophy of science and
the history of philosophy, interdisciplinary research, ideas about science and the education of the fu-
ture should be, how they transition, relate and influence each other, as well as consciousness and
knowledge, etc. It is clear that this article is only about the introduction to this problematic and even
about our introduction and this fixation is significant. It is time to reconsider much in philosophy
and in science, education from the standpoint of such an analysis of consciousness, including in the
heritage and creativity of many modern scientific schools and trends.

Keywords: philosophy, consciousness, brain, cognitive sciences, intelligence

BBEJIEHUE B ®UJIOCO®UIO CO3HAHUSA U IIPOOBPA3BI OBPA3ZOBAHMS
BYIYIIETO

HNabxam Mamensane,

JOKTOp (hustocopckux Hayk, mpodeccop,
aupextop Mucturyta @unocopun u Counosnornu HAHA
e-mail: ilham mamedzade@mail.ru

https://orcid 0009-0009-5543-3624

AHHOTAUUSA

Hamr wHTepec x Teme ¢uiaocopun HMCKYCCTBEHHOTO WHTEIUIEKTa, KOTOPBIM BBIpa3uics B
MyOJUKAlMK HECKOJBKUX CTaTe M KHWT, €CTECTBEHHO, MPHUBEN K pa3MbIIUICHUsIM o (uiocodun
CO3HaHUs, 0 TOM, 4TO 3HaHUs 00 MW MOryT mo3BOJIMTH HaM y3HaTh, ¥ YTO-TO HOBOE O HAIlleM
co3HaHuu. CIOXWIOCh MOHUMAaHHWE, YTO aKTyaJbHOCTh JIaHHOTO BOMpPOCAa HE OTPAHUYUBACTCS
TONBKO ¢unocodueii, a 6oee Toro, 6e3 Gpunocodhun cozHaHus He Pa3odpaThCs W HE MOHATH TOTO,
4TO COeAMHSET (UIOCO(UI0 U HAYKy B €IMHOE 11eJ0e, O YeM HMHOrja 3a0bIBaloT, U HE TOJbKO
¢dbunocodrl. IlpobGraembl OBITHS, OHTOJOTMM W OTHKA HE BBIPA3sATCSd KOHIENTyalbHO 0€3
pa3MBIIIEHUA O TOM, YTO €CTh CO3HaHHe, 0e3 3HaHMWA O CO3HAHMM M MO3re TOro, Kak ¢unocod
ocMbIcTBaeT uX. DPuIocopusi CO3HAHUWS BENET M K OCMBICICHHIO TOTO, KaKOW JOJDKHA OBITh
coBpeMeHHasi punocodus Hayku ¥ UCTOpHs (umocopuu, MeXIUCUUTUIMHAPHBIC HCCIEI0BaHUS,
NpeJICTaBIeHUs] O HayKe U 00 00pa3oBaHUU OyIyIIero, KaKk OHH TEPEXOJIST, COOTHOCSATCS M BIUSIOT
JpyT Ha Jpyra, Takke, Kak co3HaHue u 3HaHue. [IoHSITHO, 4TO B JaHHOU cTaThe peub HJIET JUIIb O
BBEJICHUM B 3Ty NMpOOJIeMaTHKy, NMpUUYeM JaHHas (uKcalusi, Ha Haml B3I/, 3HaunMma. Hactamo
BpeMs IEpeCMOTPETh MHOTOE B Guiocopuu, B HayKe, B 00pa30BaHUU, B TOM YHUCJIEC B HACJIEIUU U
TBOPYECTBE MHOTHUX COBPEMEHHBIX HAYYHBIX IIKOJ U HATPaBJICHUH.

Karouessbie cioBa: punocodus, co3HaHHe, MO3T, KOTHUTUBHBIE HAYKH, UHTEIIJICKT

GIRIS

Bir hommiiollifimlo SI falsofasi ilo bagh
moagqalalorimizdon biri tizerinds isloyarken o,
elm folsofasinin stiinliik togkil etdiyi dovrdo,
kognitiv elmlorin, demok olar ki, toraqqisi dov-
riinda, falsafo tarixino tolobatin nodan ibarat ol-
dugunu sorusduqda geyd etmali olduq ki, falso-
fonin ke¢misindos bu giin do folsafs vo siiur hag-
qinda miiasir suallara cavab tapmaga, tobii vo

stini intellektin tutusdurulmasina, insan comiy-
yati, elm, tohsil va biliyin xiisusiyyatlarinin no-
don ibarat oldugunu basa diismoyo komok edo
bilocok bir ¢ox intuisiya (burada — ani vo bilava-
sito idrak, fohm), toxminlor vardir. Olbatto, bu
fikrin aktuallig1 qisman da olsa geyri-ingilisdilli
falsofonin elm falsofasinda vo beyin, SI, bizo
balli prioritet toskil edon folsofs tarixi haqqinda-
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k1 miiasir elm sahosindo malum daracado geri
qalmas1 ilo izah olunur. Ingilisdilli falsafada
elm, intellekt vo subyektivlik, kognitiv fonlora-
rast elmlor adlananin sahslorin prioriteti coxdan
tosbit edilmis vo ictimai fikir vo folsofa tarixinin
prioritetinin parcalanmasi bas vermis, lakin keg-
misdo do onlarin arasinda bu ciir konstruktiv
qarsiligl tasir olmusdur. Biz buna gnoseologiya
ilo epistemologiyanin miinasibati barads fikirlo-
sarkon ingilisdilli elm folsafosinds va biitdvliik-
do elmds bu masalaler haqqinda no diistiniildii-
yii ilo tanig olan zaman omin olduq. Bu barada
«K Bompocy 00 »3MHMCTEMOJIOTHH, CO3HAHUU H
uHtesuiekrey» // «Bompockl ¢uiocopumn» Ne 9,
2024 (“Epistemologiya, siiur vo intellekt maso-
lasina dair”, “Falsofo masaloalori”, Ne 9, 2024-cii
il) adli moaqgalomizds vo manim redaktoru oldu-
gum vo hommiislliflorimls yazilmis «®umnoco-
(Ul UCKYCCTBEHHOTO MHTEJIEKTa U TIPO0Opaskl
Hayku Oyaymero» (baky, 2024) — “Siini intel-
lekt falsoafasi va galacayin elminin protoobrazla-
r1”, (Baki, 2024)) kitabinda bohs edilir. Indiki
halda konkret olaraq demak olar ki, schbat fol-
safs tarixindo (masolon, I.Kantin apriorizmi)
mohz nolorin intellektin miasir  anlayisina,
homg¢inin golocaya dair diisiincolors imkan yarat-
masindan gedir. Fogat masoalo tokco Kantin vo ya
basga bir kiminso mirasinda deyil, hom do biitiin
folsofadadir. Zira, onda olan mshz noyin intellekt
va stiur, o climlodon, ictimai vo ya kollektiv siiur,
kognitiv elmlarin prioritetinin neca yaranmasi hag-
qmnda miiasir biliyi dork etmoys imkan verdiyini vo
folsafo hamin masalalori dork etmoakdon va stiur
haqqindaki biliklorindsn ol ¢okmali olub-olmadigi-
ni aydinlagdirmaq lazimdir. Bu masaloys bizim
«Dumnocopusi 0 COBPEMEHHOCTH, WCTOPHU |
KylnpType (O KOHTypax HCTOPUKO-KYJIBTYPHOMN
smmctemoniorun (baky, 2020) — “Falsofo miiasirlik,
tarix vo madoniyyat haqqinda (Tarixi- madeni epis-
temologiyanin konturlar1 barasindo™ (Baki, 2020)
kitabimizda da toxunulmusdur. Fikrimizca, funda-
mental sonra isa kognitiv elmlorin prioriteti folsofi
biliyin, onun iqtidar ve imkanlarmimn (o ctimloden,
fonlorarasi todqiqatlara totbigon), lazimi qodor do-
yarlondirilmomasi, folsofo tarixindo elm folsofasi,
folsofi metodologiya vo tohsil folsofasine todricon
etinasizliq gostorilmasi naticasindo togokkiil tap-
misdir. Masalon, indiyo godor milli falsofs tarixlo-
rindo milli falsafs vo ictimai fikir tarixi prioritet iis-
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tiinltik toskil etmokdadir, bu isa tokca o halda po-
zitiv sayila bilor ki, Qodim Yunan folsofasindon on
miasir falsofoys gadar diinya falsofasindon vo onda
elm falsofosinin shomiyyastindon bixoborliklo bs-
rast qazandirilmasm. Zonn edirik ki, agar tadqiqatet
folsofa ilo miixtalif 6lkslorin vo madaniyyatlarin
folsofa tarixlori arasinda slageni kasirss, o zaman
onun falsofs tarixi elmiliyini itirirorak bir név maa-
rifciliyin hom kiitlovi ideyalar istehlak¢isina, hom
do elm falsofosine ¢ox mohdud tosir imkanlari
olan variantina g¢evirilir .

Amma bu heg do o demok deyil ki, folsafo-
nin ke¢misi, biz diisiindiilyiimiiz kimi, 6z zon-
ginliyini 6zii agib gdstormays hazirdir. Bunun
tictin falsofs tarixine tamamils bagqa bir yaradici
vo innovativ yanasma totbiq etmok lazimdir.
Homin yanasma iso metodologiya vo siiurun,
daha sonra tohsil, intellekt vo comiyyatin na ol-
dugunun hom anlayislar vo konsepsiyalar, hom
ds bu ideyalarin ke¢gmisinin yenidon neco mana-
landirila bilacoyini izah edon yanasmalar soviy-
yasinds artiq yeni dorkini ehtiva etmolidir.Ax1
metodologiya siiura, onun miixtalif saviyyslori-
no, homginin intellekts vo s. niifuz etmok imka-
nin1 gergoklosdirmoayo sorait yaradir. Stiur haq-
qinda bilik bizim fikirimizco, tofokkiirimiiz
haqqinda diistinmokdir. Onsuz oraya daxil ol-
maq mimkiin deyil. Yalniz, bu zaman ke¢gmisin
intuisiyalart (ani fohmlori) miioyyon monada
kohno masalalorin yeni dorkins tokan olacaqdir.
Olbotto, alimlor, hotta filosoflar1 omokdasliga
dovat edonds bels, bununla mosgul olmayacag-
lar, lakin falsofa bunu etmolidir. Masalon, biz
Oyrosmisik ki, Platon vao Aristotelin asarlorindo
“stiur” anlayis1 yoxdur, fogot onlar ideya vo to-
fokkiir tizorindo diistintirdiilor. Hazirda bir c¢ox
miiasir filosoflar ona ssaslanirlar ki, kegmisdo “sii-
ur” anlayisindan avval onu ovazino “ruh” mothu-
mu igladilirdi vo buna goéro do ¢ox vaxt bels bir fi-
kir irali strtiliir ki, godim filosoflar ruh hagqinda
yazarkon guya sliuru vo hotta cismi (badoni) ne-
zordo tuturdular. Lakin, bizco, aslinds, agor schbot
Platondan gedirso, stiur ham zoka, ham dorraka
(idrak), hom do ideya demokdir. Fogot, sohbot
Platonun dediyi ruhdan getdikds belo aydindir ki,
onsuz biz miasir folsofonin, yoni elm falsofasinin,
metodologiyasinin va s. no oldugunu anlaya bil-
morik.Lakin Platon, Aristotel vo ya Kanta olan
maragimiza ragman, miilahizalorimizin markozin-
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do yerlogon onlar deyil. S6hbat falsofs tarixindo
sliura yanasmada tohlilin vo konseptualligin mii-
rokkabliyindan, geyri-birmonaliligindan vo zaruri-
liyindon gedir vo bu yanagma siiur haqqinda falso-
fi bilikloarimizda nayi qagirdigimizi, nayi onsuz an-
laya bilmadiklorimizi yalniz bilmok iiciin deyil,
hom do dork etmak ti¢iin lazimdir.

Stiur va beyin, onlarin garsiligh tasiri vo
ya olaqgosi, miirokkob bir mosaladir. Horgond
geyd etmomak olmaz ki, bazi alimlor, masalon,
neyrobiologlar, bu masaloni yalniz stiurun be-
yindo yerini axtariglari ilo ovoz edorkon onu as-
karcasma baositlosdirirlor. Bu ciir sadalosdirmo
cox vaxt filosoflara da xasdir. Fikrimizca, bu bi-
liyin olmamas1 onlarin qarsiligli alagasinin insa-
nin, onun otraf mihitls, 6zl ilo slagalorinin vo
s. dork edilmasinde rolunun inkar edilmasine
baorast qazandira bilmaz. Odur ki, falsofo tarix-
cilori, goriiniir, varliq vo stiurun aski tofsirlori-
nin miiasir alim vo filosoflarin biliklorins neco
tosir etdiyi vo folsofonin osas masolosinin ma-
hayyati, indi onu necs tofsir etmok lazim oldugu
ilo maraqlanmalidirlar.Eyni zamanda, qeyd edil-
molidir ki, sovet marksizmina do onu sadolosdir-
mak (albatto ki, hamiya deyil. Masalon, gotiirok
D.Lukag1), onu ancaq inikas kimi izah etmok so-
ciyyoavi olduguna ragmaon, hotta kegmisdo stiur
cox vaxt coxqatli, ¢oxlayli, miirokkab, yalniz
varligla qarsiligh slagalori, deyil, hom do zoka-
ya va foalliga, foaliyyoto, nolori iso dork etmok
qabiliyyatne malik subyekti, fordin biliyin siiu-
ru doyisdirdiyinin tosdiqini dncadon sezorak ne-
co vo na doaracads faal ola bilocayinin dorkini
ehtiva edon fenomen kimi basa diistiliirdii.

Olbatta, bozi indiki alimloras elo goalo bilor
ki, bu faallig vo onun tosir giicti sisirdilmisdir.
Bunu tamamils inkar etmok c¢otin ki, diizgiin
olardi. Miiasir koqgnitiv elmdo fordi vo sosial
kvalia' ideyasinin islonmesi bolks do geyri-as-

! Kvalia (latinca qualitas - "xiisusiyyat, keyfiyyat" ) — falso-
fado, ilk névbada, ingilisdilli analitik stiur folsofosinds har
ciir gobildon sensor, hissiyyat hadisalorini ifado etmok tigiin
istifads olunan, 1929-cu ilds Amerika filosofu K. I. Lyuis
(ing.Clive Staples Lewis) torofindon toqdim edilmis termin-
dir. Qualia "bizim {i¢lin miimkiin olan on adi seyi isaro et-
moak tiglin geyri-adi bir istiladir: seylarin bizo neco goriindii-
yuni" ( Dennet, D. Quining Qualia ). Daha daqiq falsofi ter-
minlarlo  desok, qualia hissi  tocriibonin xassoloridir.
(https://ru.wikipedia.org/wiki/KBamma)
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kar suratdo bu konteksto asaslana bilor. Bizim
fikrimizca, kvalia prinsipco, fordi stiurun obyek-
ta tosiri ilo baglhidir. Bu masalalars biz maqgalals-
rimizds, kitablarimizda diqqget yetirmisik. Arif
Biinyatovla «Milliliyin, Milli Ozunudorkin Qey-
ri-Salis Moantiq Kontekstindo Epistemoloji Xu-
susiyyatlori», Baki, «Elm vo Tohsil», 2023, 215
soh.) adli kitabimiz1 qeyd edok. Bu gobildon
olan oxsar masalalors son vaxtlar bir ¢ox moqa-
lolor, masalan, rus falsafi adobiyyatinda, hamin
“Folsofo mosalolori”nda, hasr edilmisdir. Maso-
lon, T.M. Ryabuskin geyd edir ki, transsenden-
tal epistemologiya noqteyi-nazarindon siiurun
genezisi problemi, siiur va beyin arasindaki mii-
nasibatin do idraki {iclin shomiyyst kosb edon
stiurlu tocriibonin strukturlarinin dork olunmasi-
nin miimkiinliiyli sortlorinin askar vo miioyyon
edilmosi aktualdir.(T.M.Psa6ymikun «Tpancuen-
JEHTATbHO-(PEHOMEHOJOTUYECKUIM aHalu3 COo3-
HaHWS: BOCIHPHUUMYHMBOCTH W TPOU3BOJIUTEIb-
HOCTh CYObBEKTa KakK YCJIOBUS BO3MOXHOCTH
oneltay// «Bompocsl Guinocoduu, 2023, Ne6. C.
104- T.M. Ryabuskin “Sliurun transsendental-
fenomenoloji tohlili: tocriibonin mimkiinliyii
tictin sarait kimi subyektin qavrama qabiliyyati
vo mohsuldarlig1” // “Falsofo masalolori, 2023,
Ne 6. sah. 104). O, prinsipca D.Hyumun ( David
Hume), I.Kantin, E.Hiisserlin, M.Haydeggerin
vo s. yaradiciligina miiraciot edir. Fikrimizcs,
biz catin ki, beyin vo siiur arasindaki qarsiligl
olagonin tam palitrasi vo darinliyini dork eds bi-
lacayik, fogot cohdlor, goriiniir, davam etdirilo-
cokdir. Lakin masals tokca onlarin qarsiligh
olagasindon deyil, hom do siiurun insanla, elmlo,
tohsills, gender miinasibatlari ila, fordin faalligi,
foaliyysti ilo bagli olan hor seya tosir gostormo-
sindon va onlarin ona oks-tasir etmasindan iba-
rotdir. Yeri golmiskon, belo qarsiligl alagonin
naticalari hom fard, hom do comiyyat tiglin hom
pozitiv, hom do neqativ ola bilor.

Burada onu geyd edok ki, masalon, siiur
doyeor xarakteri dasiyir, bizim uygunlasa bilmo-
moyimizin dork edilmasi, bizca, bir ¢ox seylor-
do, o ctimloadon, beyin tadqiqatlarinda Oziinii
gostoron saristosizliyimizin basa diisiilmasi ilo
baghdir. Daha sonra, anlamaq stiurun na oldu-
gunu vo dorketmonin elmds, tohsilds vo s. to-
sokkiil tapmis dilds ifado olunanlarla neco bagh
oldugunu vo yeri golmiskon, elmi dilds ifado
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olunanlarin biitovlitkdo dilo tosirinda, tohsilda,
oxlagda va s. hansi yeri tutdugunu dil vasitssi ilo
ifado etmok, bildirmok (stiur sahosi) demokdir.
Belalikls, stiur haqqinda miihakims ytirtiderkon
biz daim stiurun mozmunu, gostarillon saylorin
va harakatlorin motivasiyast vo magsadi ilo vo
nohayoat, tohtolstiura sixigdirilib kecirilmo ilo,
stiurda ziddiyyetsiz diinya monzarasinin yaradil-
masi ilo — biitiin bunlar stiurda elmi vo falsofi
dilds ifads olunanlarin na iictin tohsil, axlaq,
madaniyyat va s. dili ticlin ¢cox mithiim olmadi-
gin1 izah edir — qarsilasacagiq.

Ona gora do goriiniir, geyd etmok diizgiin
olard1 ki, homin moasalo miixtalif zamanlarda
digqget moarkazinds olmus, gah xiisusi populyar-
liq dovrlari yasamis, gah da ona yetirilon diqqst
birdon-bira azalmisdir. Hotta xatirlamagq olar ki,
XX osrin avvallorinds materiya vo stiurla bagh
bu ideyalar ¢ox aktual olmusdur. Amma XX os-
rin 60-c1 illsrindon baglayaraq mentalitets, men-
talliga, insanin daxili aloming, biotibb sahasindo
ciddi nailiyyastlor aldo olunmasina, beyin hag-
qinda biliklorin artmasina maragin aktuallagma-
sindan sonra sliurun mahiyyatinin, onun ictimai
vo humanitar elmlords rolunun lazimi daracado
diizgilin doyarlondirilmomasi viisot alir vo diisii-
niirtik ki, buna gora do siiur falsafasinin aktual-
lasdirilmasina yeni vo ya novbeti zorurat yara-
nir. Vaxti ilo XX asrin 40-c1 illorinin sonlarinda
G. Raylin “Stiur anlayis1” kitabinin bu proble-
min yenidon aktuallagsmasina verdiyi tohfani ya-
da salag. Homin illords o, elmdos sliur mévzusu-
nun islonmasini ¢ox qiivvatlondirdi, lakin biz
bunu, tabii ki, sonradan dyrondik.

Bununla bels, stiura hosr olunmus asorlor
olmadigindan falsofonin elmi statusu toraddiido
salind1, aslinds isa bir ¢ox olkalordo mahz bu
bas verdi. Ona gora do goriiniir, folsofodo homin
movzunun shamiyyato malik oldugu veo eyni
zamanda, ziddiyyotli xarakter dasidigi iddia
edilmalidir. Burada ziddiyyat ondan ibaratdir ki,
folsofonin beyin haqqindaki elmlords, sonuncu-
larin iso folsofods hansi islorin goriildityii baro-
do heg¢ do homisa doqiq vo moétobar molumati ol-
mur. Bir ¢oxlar1 “stiur moévcuddurmu?”, “o,
0zuinll todqgiqat obyekti kimi dork edo bilormi?”
masalolori barado miibahiso edir, digorlori iso
ruh vo dinin daha vacib olmasindan ¢ixis edirlor
va s. Biz iso bu moqalomizds yalniz stiurun, go-
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riiniir, tobii-tarixi surotdo tosokkiil taparaq vao
bununla belo, insana, onun miihiti, se¢imi vo in-
tellektino tosir kanallarina (bilik, tacriiba, tohsil
va s.) malik olaraq ona neca tadricon vo uzun-
miuddatli tasir gostordiyini doeqiqlosdiracayik.

Bir daha siiur folsofasi haqqinda

Stiur folsofasi aktual olub, onun barasindo
neyrofiziologiya, biologiya vo neyroanatomiya-
nin vo i.a. miivafiq empirik malumatlar vermo-
diyindon ¢ixis edorak siiurun beyindo movcud-
lugunu inkar edonlor do diisiiniirlor. Masalon,
bu kontents taninmisg Avstraliya-Amerika filo-
sofu D.Dennet asaslanir vo bea hesab edir ki,
buna rogmoen, sliur informasiya axinlarinin be-
yindon nitq sistemino, yoni dildo ifado olun-
maqliga neca kecgdiyini izah edon va ya izah et-
moali olan proseslorin mozmunu demokdir. Hor-
cond, onun 6zii xabardarliq edirdi ki, bununla
bels, dilin rolunu sisirtmak olmaz. Bu haqda o,
oziiniin “ Izah olunmus siiur” (1993) kitabinda
yazir. (Dennet. D.C. Consciousness Explained/
London: Penguin Books, 1993, 511 s. — S.434).
O, homginin geyd edirdi ki, onun osorlorineg
“..0zoli “Kontent vo Stiur” layihasinin inkisafi
kimi baxmaq lazimdir. (V.V. Vasiliev Deniel
Dennett: Insan vo Filosof" // "Falsofa moasalolo-
1", 2024, Ne 8, soh. 19). Digor mialliflor, maso-
lon, homin T.M. Ryabuskin, sliurlu tacriibs ola
bilocok tocriiboyo xiisusi ohomiyyat verir. D.I.
Dubrovski subyektiv realliq ilo beyin proseslari
arasinda olaqo hadisalorinin xarakteri haqqinda
miithakima yiiriidiir vo hesab edir ki, informasiya
yanasmasi bu alagoni izah etmoys vo osaslandir-
maga imkan veracokdir. (.M. JlyOpoBckuii.
3HaueHNEe HEMPOHAYYHBIX UCCIIEIOBAHUI CO3Ha-
HUS JJI pa3paboTKK OOLIero MCKYCCTBEHHOTO
WHTEJUIEKTa (METOJ0JIOTMYECKUE BOMPOCH) //
«Bonpocsr punocopum» 2022. Ne 2, ¢.83-84 .
D.I. Dubrovski. Siiurun neyroelmi todqiqatlari-
nin imumi siini intellektin yaradilmasi tgiin
ohomiyyati (metodoloji masalalar) // “Falsafo
moasalalari”, 2022. Ne 2, soh. 83-84). Belaliklo,
bazilori, hatta, Dennet kimi, stiurun beyindo yer-
logdiyini inkar etdikdo bels, buna baxmayaraq
bizim kimi, hesab edir ki, bu, stiur haqqinda dii-
stincalori aradan qaldirmir, oksing, sortlondirir.
Eyni zamanda, bu halda, fikrimizca, belo bir
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mosalo xilisusunda da diistinmok lazimdir: in-
san beynindo “yerloson” noso, yaxud hansisa
konkret fenomen varmi, yoxsa bu, sadoco ola-
raq neca diistindilylimiizli, xaricdon golon infor-
masiyani neco emal etdiyimizi vo onu iinsiyyat
osnasinda neco Otiirdilylimiizii vo nohayat, dii-
slinmoayi neco Oyrotdiyimizi anlamagq tiglin lazim
olan bir metaforadir?  Fikrimizca, distincali
subyektin qorar qobul etmok {i¢iin malumatlari
emal etmok vo sonra onun naticalari barado ot-
rafl fikirlogsmok gabiliyyati kimi siiur anlayisina
askar tolobat vardir. Ona gore do agor siiur hotta
istiaradirsa insan {i¢iin olduqca faydali, onun
inkisafina, elm vo biliklorin, o ciimlodon 6z
haqda, 6z cismi, foaliyyati va s. barado, tosok-
kiiliine imkan yaradan macazdir.

Mothum kimi sliur, goriiniir, insanin bey-
ninds onun digqgatini colb etmak ugrunda bir ne-
¢o laythonin, hiss kanallar1 ilo  golonlorin bir
neca izahmin rogabot apardigi zaman islodilon
miirokkob informasiya emali sistemini dork et-
moays imkan verir vo bu halda insanin subyek-
tivliyi, ola bilsin, yalniz uzunmiiddatli perspek-
tivde 6zlinli gostora bilor. Lakin bu ciir miirok-
koblik bir ¢ox alimlarin filosoflara vo aksina, fi-
losoflarin alimlors gars1 irali siirdiiklori insan
zokas1 va ya ictimai elmlor va s. haqda basitlos-
dirilmis tosovviirlor xiisusunda ¢ox vaxt haqli,
yerli iddialarmi aradan qaldirmir.Va haqgigston
do insanin se¢iminin ¢ox vaxt onun istiraki ol-
madan bag verdiyini tosdiq edon tocriibalor var-
dir (mosalon, B.Libetin apardigi eksperiment-
lor). Masalan, insanin neca togakkiil tapmasina,
nolorin onun se¢imini miiloyyon etdiyino asaslh
suratda tasir gostoron keyfiyyatli subyektivlik
mentallig1 ilo vo hotta kollektiv mentalligla mii-
oyyonlosdirilon basqa misallar da vardir. Maso-
lon, bu barado M.A. Sekatskaya “B. Libetin
tacriibalorinin gorhlori timsalinda neyroelmda
irado azadlig1 todqiqatlarinin falsofi chomiyyoti”
moqalosindo bohs edir (“Folsofo maosalalori”,
No7, 2020 - M.A. Cekankas. «®Dunocodckas
3HAYMMOCTb MCCJIEJOBaHUI CBOOOJBI BOJIU B
HEelpoHayKe Ha TIpuMepe WHTeprpeTanuil dKc-
nepuMmeHToB b.JIuGera, «Bompockl dunoco-
bum» N7, 2020). Sekatskayanin geyd etdiyi ki-
mi, Libetin 6zl etiraf edir ki, harokatlor stiursuz
suratdo (unconscious) baslayir,"... lakin biz ho-
yata kegirilmoasini istomadiyimiz harakatlors sii-
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urlu suratdo yol vermays bilarik." (Homin mo-
qalo soh.116).

“Libetin noqteyi-nazarindon, biz sliurlu
olaraq, 6z iradomizlo heg¢ bir horokoto baslaya
bilmorik - onlarin hamisi siiursuz suratdo basla-
yir, lakin hayata kegirilmasini istomadiyimiz ha-
rokatlora stiurlu sokilda suratds yol vermays bi-
lorik”. Horgond etiraf edok: bir c¢ox alimlor
omindirlor ki, falsafi tofsirdon filosofun intros-
peksiya doracasini, subyektivliyini aradan qal-
dirmaq ¢otindir, guya alim bundan azad ola bi-
lor. Onlar fundamental, koqgnitiv vo humanitar
elmlor arasindaki forqlor barasindo tosovviirlori-
ni do anlayislarini da bunun {izerinds yaradirlar.
Yeri golmiskon, forqlorin etirafindan he¢ do fal-
sofi vo ya humanitar biliyin moxsusiliyi irsli
golmir. Bundan basqa, burada holo do siiuru
izah etmak, onun beyin va boadanls alagasini vo
mahiyyatca, onlarin insan se¢iming tasirini anla-
maq cohdloari olaraq galan stini vo insan intellek-
tinin miiqayisali tohlili komoak eda bilar.

Olbatto, stiur va intellekt neyron sobakalo-
rinin bu vo ya digor qarsiliglt tesiri sayasindo
formalasir. Miixtalif, iimumi, miitohorrik, for-
malasmis intellekt novleri vardir vo onlarin hor
biri montiq, tocriibo va tohsildon faydalanaraq
ayri-ayrt problemlori hall etmok tligclin miixtalif
qabiliyyatlorlo baglidir.Goriiniir, stiur hom do
miixtalif insan intellektlarinin qarsiliqh asililig1-
n1 mioyyan edir (istirak edir). Fizik vo neyro-
biolog K.Koxun “Stiur nadir? Alimlor uzun
miiddat filosoflara ozab veron sirri agmaga bas-
lamiglar”  (K.Kox. «Yro ecTb co3HaHue?
VYdeHble Hayald paclyThIBaTh TaiHy, IOJTO
MyyaBiyto ¢uiaocodony, 2018) moqalssine va
onun tamamilo yeni, 2024-cii ildo nasr edilmis
coxmonali ada malik «Torma s — 310 U ecTh
BECh MHp: 4YTO TaKOe CO3HaHWE M KakK ero
pacmuputh» (“O zaman man — moahz bu, biitiin
diinyadir: stiur nadir vo onu neco genislondir-
mok olar?”) kitabina diqqgat yetirok.

Bununla belo, Dennettlo miibahiso aparar-
kon sanki basqa movgelordon ¢ixis edoarak siiu-
ra elmi vo folsofi yanagmalar1 bir-birindon forg-
londiran basqa bir Avstraliya-Amerika filosofu
D.Calmersin baxisini da geyd etmoliyik. Biz bu
fikirlo raziyiq ki, elm falsafasini elmdon farqlon-
dirmok gorokdir. Harg¢ond etiraf etmok lazimdir
ki, bu proses elmi falsofo yaradilmasi (onun “el-
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milosdirilmasi”) maskasi altinda aparilir, onu,
bir qayda olaraq hakim mdvge tutan elmo ondan
morkozi movzular1 vo anlayislart oxz edon ola-
vayo, qosmaya cevirmaklo bas verir. (Bu baro-
do «KynbTypHO-HCTOpHUECKas! AMUCTEMOJIOTHS:
¢bunocodckue pasroBopel. K robuneto bopuca
Ucaesnua [lpyxununa», «POCCIIDOH», M.
2024 - “Madoni-tarixi epistemologiya: falsofi
s6hbotlor. Boris Isayevig Prujininin yubileyino
hasr olunur”, “ROSSPEN”, Moskva, 2024-cii il,
kitabinda baxin).

Zaman-zaman bu rolda fizika, bozan riya-
ziyyat ¢ixis etmis, indi iso onu kognitiv elmlor
oynayir. Fikrimizco, indiki dovrds bu, he¢ do an
yaxst yanasma deyil, elmlor vo yanasmalar, on
osast is9 bu rola iddiali olan alim va institutlar
bir godar ¢oxdur. Diisiiniiriik ki, bu giin elm fal-
sofasinin on mithim mdvzusu siiurdur, amma
bu, beyin probleminin kognitiv elmlor tigiin ak-
tualligin1 aradan qaldirmir. Mohz bu sobabdon
do Calmers onlar1 forglondirarak siiurun folsafi
problemlarini ¢atin, elmi problemlarini iso asan
adlandirir. Onun tgiin ¢otinlik bu suallara cavab
vermayin neco miimkiin oldugunun basa diisiil-
momoasindan ibaratdir. Elmlorin metodlar1 heg
do onlarla masgul olmagin ¢otin olmadigina go-
ro asan deyi, onlar miirokkob, ¢ox sey, mosalon,
uzaqgoranlik, basirat, hazirliq vo forasot, fohm,
ciddi xarclar talab edon ola bilar. Vo burada fal-
sofi metaforalar da 6z rolunu oynaya bilor. Belo-
likls, asan problemlar beynin informasiyani ne-
co emal etmasi, beynin miixtolif alt sistemlorinin
bir-biri ilo qarsiliqli slagads neca bulunmasi, el-
mi tocriibalorin neco qoyulmali olmasi, beynin
hans1 informasiyaya Ustlinlik veracoyinin neco
miigayiso edilmasi vo s. bu kimi problemlordir.
Filosoflar, yaqin ki, siiur vo cismin na oldugu,
insanin gordiiyli vo diisiindiiyii biitiin hor seydo,
is vo fikirds onlarin qarsiliglt slagasinin rolunun
nodan ibarat oldugu va stiurun se¢imi neco gort-
londirmasi kimi ¢atin problemlor tizorinds ¢alis-
malidirlar.Bu, imumiyystlo, har cohatdon ¢otin
olan, demak olar ki, metafizik masals elmi prob-
lemlorin hollindo yardimg1 ola bilor. Xairladaq
ki, Calmersin “Dork edon agil” (1996) kitab1
tokco filosoflarin deyil, hom do alimlorin do
coxlu miisbat royini qazanmigdir. Dennett vo
Chalmersin yanasmalari, fikrimizco, stiur folso-
fasinin aktual oldugunu gostarir, hargond onlar

14

beynin elmi tadqigindon forqlenir, fogat stiurun
zokamiza, tofokkiirlimiizo neco tosir gostordiyi-
ni, sliuru nayin va neca doyisdirdiyini vo s. mii-
oyyonlosdirmak {i¢lin asas  toskil edorsk 6z
funksiyasini yerina yetirir. Gordilylimiiz kimi,
s6hbat siiur haqqinda falsofi biliklorden va onla-
rin beyin haqqindaki elmlorin aldo etdiyi molu-
matlarin dork edilmasi vo yenidon manalandiril-
masindaki  rolundan gedir. Tiirkiys filosofu
M.Doganin bu problemlora hasr olunmus “Stini
intellekt vo bilgi problemi” kitabini geyd edok
(Mehtap Dogan. “Yapay Zeka ve Bilinc Proble-
mi” Istanbul “Cizgi” 2023).

Onu da qeyd edak ki, folsofo metaforalar-
dan istifads edir, ondan ayrilmig elmlor iso on-
lardan bir nov imtina etmays ¢alisalar da bu is-
tiarolordon istifads edir. Is beyinlo bagl olan za-
man, onlar yenidon metaforalara miiraciot etmoli
olur. Masalon, neyrobiologiyada “beyin bir
kompiiterdir” metaforasindan, ya da analogiya-
lardan vo ya emercentlik anlayisindan istifado
edilir. Vo an osast, istiarslor elmi zonginlosdirir
va ¢ox vaxt kosfloro sabob olur. Yeri golmis-
kon, daha sonra bu metaforalardan falsofo ¢ox
dofs istifads edir. Masalan, filosoflar vo alimla-
rin stiurun neco yarandig1 barado diistinorkon
hom giiclii, hom da zaif emercentlik (sads ele-
mentlorin qarsiliglt tosirds bulunaraq ayri-ayri
elementlordon qat-qat miirakkab bir nosna yarat-
mas1 hadisasi) anlayisindan istifado edirlor.
(M.Ko066. «Mo3ar: oOuorpadpus» «bombopay,
M.2022, c. 504 - M. Kobb "Beyin: torctimeyi-
hal" "Bombora", M.2022, soh.504). Emercentli-
yi izah vo ya rodd etmok {i¢lin miilkommal bir
nazariyys yaratmaga cohd gostoran neyrobiolog-
lardan forqli olaraq filosoflar hazirda ona miina-
sibatlorine gore materialistlora vo idealistlora
boliiniirlor, birincilorda o, zoif, ikincilords iso
glicliidiir. Bir halda, zosif olani siiurun todricon
tokamdili inkisaf etmosinin etirafi ilo giiclii olani
isa stiurun Allah torafindon “qofildon” yaradil-
mas1 ilo baghdir. Horgond sonra forqi yoxdur,
stiurun inkisafinin mohz neco getdiyi ilo bagh
sual ortaya ¢ixir. Zira onun xarici tokan natico-
sinde yaranmasi vo ya meydana ¢ixmasi proble-
mi stiurun sonraki tosokkiilii vo doyismasinin
konseptual surotdo dork edilmasi masalasini ara-
dan qaldirmur.
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Siiur haqqinda bilik va galocak tohsilin
protoobrazlar1 haqqinda

Fikrimizcos, stiur masalosi insan, o climlo-
don sliur haqqinda biliyin neca inkisaf etmasi,
ondan basqa sahalordo necs istifado edilmali ol-
mast ilo six baglidir. Hor¢ond, deyason, alimlor
stiurun bulundugu yeri tapa bilmir vo onun neco
yarandig1 barads suala cavab vermokds ¢atinlik
¢okirlor. Onu da geyd edok ki, siini intellektin
inkisafi vo onun imkanlar1 diinyanin ayri-ayri
regionlarinda, bolgolorinds elmds miioyyon ge-
riliyi sortlondirir, lakin hom do regional elmi in-
qilab {ictin imkanlar yaradir vo bu mosaloys ov-
valki bozi maqals vo kitablarimizda toxunmu-
sug. Ehtimal ki, bu gerilomo tokca istifadagiyo
cevrilmays vo yalniz ictimai vo humanitar prob-
lemlarls, ancaq regional kontekstlo alagali bagh
nolorloso  mosgul olmaga gotirib ¢ixarir. Fogot
xarici aloma, elmin inkisafina bu ciir biganalik
orada noalorin bas verdiyinin dork olunmamasi,
geriliyin yeni formalara gotirib ¢ixarmasi va
biitiin tohsil sistemin tonazziil etmasi tohliikasi
yaradir.

Bir halda ki, elmi vo falsofi metaforalar
stiur haqqinda biliklorin, timumiyyastla biliklo-
rin bizo 6z 6zglnlilylimiizti,  idenikliyimizi
itirmodon xarici alom va 6z (batini) diinyamizla
qarsiligh oslagoads bulunmagimiza neco yardim
etdiyi baradas fikirlosmaya imkan yaradirsa, on-
da biz siiur vo ondan asili olan, ona tasir edon
hor sey haqqinda diisiinmali vo bu barads bilik-
lorimizo olavalor etmoliyik.Bax, M.Kobb da
fikrimizco, haqli olaraq qeyd edir ki, “Beyin
bizim horakoatlorimizi yerina yetirmok {i¢iin bir-
biri ilo qarsiliqli suratds slageds bulunan veo
xarici diinya ilo alagoys giron miirokkob neyron
sabokolorindon ibaratdir” (Soziigedon kitab,
soh.502). Basqa sozlo, stiur haqqinda biliklor,
goriiniir, bizo hom elmlarin, hom ds, o ciimlo-
don, ictimai elmlorin inkisafi {ictin stimullar
itirmomayo imkan vers bilor. Stiur anlayis1, os-
lindo, elmo elmlor arasinda slagoni qaytarma-
ga, onlar arasindaki uydurma sorhodlori dagit-
maga vo yeni biliyin fonlorarasi todqigatlarda
yarandigin1 anlayaraq onlara ke¢moyo imkan
veron quvvadir.

Fikrkmizca, o da boylik ohomiyysto ma-
likdir ki, stiur mathumu elo homin ictimai elm-
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lora miisyyan dayaniqliq verir, onlar tigiin kog-
nitiv elmlor sahasina yol acir. Sababsiz deyil ki,
stiur bilik axtarisi, comiyyet, birlik, falsofs hag-
qinda, nayin osl ictimai, kollektiv stiurun ma-
hiyyatini toskil etdiyi barado vo s. elmi-falsofi
biliklorin axtarisina sovq edir. Burada insanla
robotu miiqayiso edorok sliur vo cismin (bads-
nin) qarsiliglt alaqesi vo tosiri tizorinds diisiin-
mays calisan D.Calmersin “Solan kvalia”, “At-
lama kvalia” va ya “Aniyan yoxa ¢ixan kvalia”
xayali tocriibalorini geyd etmoak yerino diisordi.
Biz iso hesab edirik ki, bu ciir eksperimentlor
stiur va biliyin insanlarin qarsiliql slagesi va to-
sirindoa, o ctimladon, elmi tacriibalords, elmi foa-
liyyatin togkilinds, alimlorin hazirlanmasinda vo
s. oynadigi rolu anlamaga komok eds bilor.
Bunsuz folsafs ke¢gmisin bu va ya digoar filosofu-
nun na ilo mosgul olduqglar1 vo kegmisin bu gii-
no bir ¢ox cohoatdon siini  sokildo kogiiriilmosi
haqda malumatlar toplusuna, haqigatin nasihat-
lor vo timumi miiddealar toplusu kimi basa dii-
stilmasing gevirilir. Stiur haqqinda biliklor olma-
dan, siiurla beyinin, o ciimlodan, ictimai siiurun
onlarla alaqgasi haqqinda suallara cavab vermok
imkani olmadan falsofa cavabi, indiki zaman-
dan, ford, diinya (bu siran1 kifayot godor davam
etdirmak olar) haqqinda haqiqi biliyin na oldu-
gu barado suala cavabin aranmasindan ayriraraq
ke¢cmisdo axtaracaq vo nohayat, sabahin tohsili
haqqinda. Olbatto, burada diisiiniis iki istiga-
mat tizra geds bilor: golocokda naso bas veracok
vo onu 6lgmok vo toxmin etmok olar, yaxsi vo
ya yaman torafo miioyyon keyfiyyat doyisiklik-
lori do olacaq. Fogat biz diistintiriik ki, bizi mov-
cud olandan keyfiyystco daha yaxsi miasir toh-
sil sistemi oldo etmok liglin prosesi neco idaro
etmak lazim oldugu maraqlandirir. Onun dayis-
masini galocoyin elmi hagqinda ideya vo bilik-
lorlo oslagalondirmok gorakdir. Hesab edirik ki,
golocayin elmi siini intellektlo, fonlorarasi tadqi-
qatlarla gézdon pords asmagq tigiin deyil, sliur

haqqinda biliklorls, kognitiv, lakin hom dos stiur

haqqinda falsofi vo s. biliklarle hagigaton baglh
olacaq. Olbatto, toskilati gorarlar, on miikom-
mol, istedadli alimlor ugrunda universitetlor
arasinda rogabotli miibarizo, elmi islorin qgeyri-
rosmi doyarlondirilmasi lazimdir, fogat bu, artiq
basga masaladir.
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Xiilasa

Iki hissadan ibarat olmasi nazordos tutulan moagalods Azorbaycanda akademiyalarin moéveudlugunun
tarixi xronologiyasi va onun basqa 6lkalorin akademiyalar1 ilo miiqayisasi asasinda AMEA-nin elmi
yaddas mokani kimi falsafi refleksiyasina bas vurulmusdur.

Bu zaman, diinya folsafi vo elmi fikrindo movzuya aid bir sira yanasmalarla Azorbaycanda mévcud
olan yanasmalarin garsiliqlt slagasindo problem tadqiq edilmisdir. Diinya niimunssindo P.Nora,
J.Delyoz, M. Ozuf, J. de Pyliimej, M.Vinok va bir sira sinergetiklorin yanasmalarina miiraciat olun-
musdur. Azarbaycanda Y.Qarayevin va Isa Hobibboylinin mévzuya nazori vo metodoloji aiddiyat
olan yanasmalarina istinad edilmisdir.

Mogqalonin I hissasinds AMEA-nin elmi yaddas mokani1 kimi mazmunu miisyyanlosdirilmisdir. Bu zaman
diinya falsafi-elmi fikri ilo Azarbaycan folsofi-elmi fikrinin qarsiligh slagasinds problems nozor salmmugdir.
Osas tezis ondan ibarotdir ki, AMEA-nin elmi yaddas mokani kimi mazmununun aydmlasmasi biitovliikkdo
olkada akademik anana, tacriiba va diistinea kiiltiiriintin 6zalliklorini falsofi dork etmaya imkanlar yaradir.
Mogalados fonlorarasi yanagsmadan istifads olunur. Bu kontekstds intersubyektivlik, sinergetik tosok-
kil vo miiqayisali tohlil prinsiplori se¢ilmisdir.

Metod kimi dinamik inteqrasiyadan yararlanilmisdir.

Acar sozlor: azorbaycangiliq, dovlsteilik, rasionalizm, elmi todqiqat, konsepsiya, dovrlosdirma,
madaniyyat, dziinliyaratma, zaman

ANAS AS A PLACE OF SCIENTIFIC MEMORY: IN THE CONTEXT OF ACADEMIiC
RESEARCH TRADITiION, ACADEMIC RESEARCH EXPERIENCE,
ACADEMIC THOUGHT CULTURE
(PART I)

Fuzuli Gurbanov,
DSec, the Institute of Philosophy and Sociology of ANAS
e-mail: fqurbanov2005@rambler.ru
https://orcid/0009-0006-6038-8547

Summary
The article, which is intended to consist of two parts, addresses the philosophical reflection of

ANAS as a place of scientific memory based on the historical chronology of the existence of acade-
mies in Azerbaijan and its comparison with the academies of other countries.
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At this time, the problem of the interaction of a number of approaches related to the topic in world
philosophical and scientific thought with the approaches existing in Azerbaijan was studied. In the
world example, the approaches of P. Nora, J. Delyoz, M. Ozuf, J. de Pyumezh, M. Vinok and a
number of synergists were addressed. In Azerbaijan, the approaches of Y. Garayev and Isa Habib-
bayli, which have theoretical and methodological relevance to the topic, were referred to.

In part I of the article, the content of ANAS as a place of scientific memory was determined. At this
time, the problem of the interaction of world philosophical-scientific thought with Azerbaijani phi-
losophical-scientific thought was considered.

The main thesis is that the clarification of the content of ANAS as a space of scientific memory
creates opportunities for philosophical understanding of the peculiarities of academic tradition, ex-
perience and culture of thought in the country as a whole.

The article uses an interdisciplinary approach. In this context, the principles of intersubjectivity,
synergistic formation and comparative analysis were chosen.

Dynamic integration was used as a method.

Keywords: Azerbaijaniism, statehood, rationalism, scientific research, concept, periodization, cul-
ture, self-creation, time
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AHHOTALIUA

Cratbs, nocssimeHHas uiocopckoMy ocmbiciennto HAHA kak mMecta Hay4yHOW MaMmsiTH, OCHO-
BaHHOMY Ha MCTOPHYECKON XPOHOJIOTMM CYIIIECTBOBAHUS akajeMuii B AzepOaiikaHe, COCTOUT U3
nByx vacteil. B I wactu crateu omnpenensiercs comepkanne HAHA kak mpocTpaHcTBa Hay4dHOM
MaMsITH, paccMaTpUBaeTcsl mpobiaemMa B3auMOJICHCTBUSI MUPOBOM (humocockoi ¥ Hay4YHOUH MBICIIU
¢ azepOaiikaHckol ¢uinocopckoil U HayuyHOU MbICibl0. B cTaThe MCHOIB30BaH MEXIUCIUILIN-
HApHBIN TOJXO0], BBIOPAHbI MPUHIUIIBI HHTEPCYOBEKTUBHOCTH, CHHEPTETUYECKOTO (OPMUPOBAHUS
U CpaBHUTENBHOrO aHaiu3a. BMecre ¢ Tem aHanmusupyercs mnpobiieMa B3auMOAEHCTBUS psija
MOJIXOJIOB K MpeIMeTy B MUPOBOH (unocohckoil U HAydyHOW MBICIH CYIIECTBYIOHIMX B A3zep-
Oaitpkane, npumenstoTcs moaxoasl [1. Hoper, XK. Jlenéza, M. Ozyda, XK. ne [1etomes;, M. Bunoku u
psila CUHEpPreTHuKoB. B craThe Takke MCHOJb30BaHbl HAayYHbIE U METOJO0JIOTMYECKUE MOAXO/bI
pazpaboTaHHbIe azepOalPKAaHCKUMM y4eHBIMH: akagemMukoM WM. ['abuO6eitnm u mpodeccopom .
I"apaeBbiM.

OCHOBHOM Te€3UC 3aKJIKYaeTcsl B TOM, 4TO MNposicHeHue cojepxkanuss HAHA kak mpoctpaHcTBa
HAyYHOUW MaMsTU CO37aeT BO3MOXHOCTU AJis (hUITO0COPCKOTO OCMBICICHUsI OCOOEHHOCTEH akaje-
MUYECKOM TpaJulMK, ONbITAa U KyJbTYPbl MBICIH B CTpaHe.

KaroueBble cioBa: azep0aiikaHCTBO, TOCYIapCTBEHHOCTh, pallMOHAIM3M, HAy4YHOE HCCIe0Ba-
HUE, KOHLIETHS, Tepruoin3alius, KyJabTypa, CaMOTBOPUYECTBO, BPEMS
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GIRIS

Azorbaycan Milli Elmlor Akademiyasi-
nin comiyyatimizdo vo dovlastgiliyimizds tut-
dugu yeri vo oynadigi rolu ciddi elmi asaslarla
arasdirmamiz vo adekvat tosovviirloro malik
olmamiz bir zoruratdir. Bunun sabablori ¢ox-
dur. Hor seydon 6nco, XXI yiizil intellekt, in-
san, madoniyyot asri kimi togqdim edilir. Bu
asrda hesab edilir ki, basariyyatin vo onun tor-
kib hissasi kimi hor bir comiyyatin (6lkonin,
dovlotin) movcudlugu vo inkisaf imkanlari
baslica olaraq “elmi xarakterlidir”. Yoni indi
toplumsal davamli vo dayaniql toraqqi yalniz
elmi asasda reallasa bilor.

Bu, miitloq haqigat deyildir, hatta miioy-
yon alternativlor irali stirmak vo ya razilagma-
maq da olar. Ciinki hor bir tarixi dénomin
Ozalliklori movecuddur. O ciimlodon, bizim
“intellekt” adlandirdigimiz va asasen elmi foa-
liyyats aid etdiyimiz insan artefaktinin toplu-
ma tosiri forqli ola bilir. Bundan basqa, hor
hansi insan faaliyystinin miitloq monada pozi-
tiv vo ya geyri-pozitiv oldugunu siibut edon
montiqi model mévcud deyildir.

Buna gora do praktiki menzarays bax-
magq kifayat edir. Praktika iso XXI yiizilin elm,
intellekt vo modoniyyat asri oldugunu tam tos-
diq etmokdodir. indi intellekt ¢iraginin nuru
diismayan har hansi sosial faktor toraqqi sayil-
mir. Biitovlikdo dovlatlorin vo comiyyatlorin
roqabati elmi asasda ol¢iiliir. Diinyanin o dov-
latlori giiclii sayilir ki, inkisaf etmis nozori el-
mi va praktiki-totbigi texnologiyalart mévcud-
dur. Hazirda stini intellekti inkisaf etmis olan
Olkolori 6ndo gedon sayirlar. Sosial, modani,
monavi, oxlaqi vo s. istiqgamotlords ciddi elmi
konsepsiyalar1 totbiq edo bilon o6lkslor daha
potensialli gobul edilirlor.

Diinyanin an qiidratli doévlati olan ABS
XXI asrin ilk onilliyindo hayacan tabili calmis-
dir. Amerika rahborliyi 6lkonin tohsil sistemi-
nin Yaponiya, Cin, Koreya, Sinqapur vo digor
inkisaf edon Olkslorin tohsilindon gerido qal-
maga baslamasindan ¢ox narahat olmusdu. O
dovrds prezident olan Barak Obama Amerika
Elmlor Akdemiyasinda etdiyi tarixi ¢ixisinda
demisdi: “Bizim moktablor inkisaf edon bagqa
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olkalorin moktablorindon vo bazi hallardas in-
kisaf etmokdo olan olkslorin maktablorindon
gerido qalirlar. Riyaziyyat vo doqiq elmlor sa-
hasinda bizim maktablilori Singapur, Yaponi-
ya, Ingiltora, Honkonq, Koreya va basqa 6lko-
lorin maktablilari Gtiirlor. Bir todqigatin natica-
lorina goro, 15 yasli amerikanlar riyaziyyat iz-
ro diinyada 25-ci, doqiq elmlor tizro iso 21-ci
yerdadirlar [trv-science.ru, 26.05.2009].

Oslindo, Amerika prezidentinin Akade-
miyadaki ¢ixist biitovliikde ABS elminds 6zii-
nlii gostgormays baslayan kokli masalslorlo
bagl idi. B.Obama 6ziiniin ¢ixisindan 45 il ov-
val R.Kennedinin istfads etdiyi bir fikri tosa-
diifon tokrar etmomisdi. R.Kennedi 1974-cti il-
do demisdi: “Bu ¢agiris bizim xilasimiz ola bi-
lor”. Demoli, Amerika akademik todqiqat toc-
riibasinds 6lko vo comiyyat liclin on tohliikali
anlarda elmi intellektual giiclin sayssindos xilas
olmaq mogqam1 mdvcuddur.

XXI asrdo ABS rohborliyinin akademik
elmi todqiqatlara bu dorocods dnom vermasi
biitovliikkds diinya {izro bu elmi togkilatlanma-
nin aktualligi vo zoruriliyi masoalesindo do
konkret fikirlor formalasdirir. Bu kontesktdo
mohdud sayda elmlor akademiyalar1 tizorindo
qisa dayanagq.

Bir ne¢o akademik ntimuna

NAS (The National Academy of Sciences)

ABS Milli Elmlor Akademiyasi (The Na-
tional Academy of Sciences (NAS)) 1863-cii il
martin 3-do prezident Avraam Linkoln torafin-
don imzalanmis Kongres akt1 ilo yaradilmisdir.
Maraqlidir ki, A.Linkoln homin dévrdo Ameri-
kanin ¢ox c¢otin vaziyystdon ¢ixmasi {igiin ilk
olaraq elmi todqiqgati giiclondirmoyi osas say-
misdir. Buna olan etirazlara baxmayaraq o,
NAS-in osasint qoymusdur. ABS-do homin
dovrds bir sira niifuzlu dairslor hesab edirdilor
ki, belo ¢otin zamanlarda elma ayrilan vasait
bosuna gedocok. Elm dovloti vo 6lkoni xilas
edo bilmoz. Olkeni biznes, kapital toplamag,
horbi qiivva va ticarat xilas edo bilor. Lakin zo-
kali A.Linkoln gorarini vermisdi — ancaq elm
xilaskar ola bilar!
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ABS-ds belos bir fikir vardir ki, Akademi-
ya millatin elm, texnika vo tibb lizra “masle-
hoteisidir”. NAS {izvlori ictimai osaslarla islo-
yirlor. 2024-cti ilds onun 2617 iizvii olmusdur.
527 xarici lizvii olmusdur. Onlardan 190 nafari
Nobel miikafat¢isidir. Yeni tizvlor omiirliik se-
cilirlor. Sasvermo gizlidir. Akademik olmaq
Amerikada elmo xidmatin yiiksok etirafi sayilir.

NAS hoalo do ABS-do fundamental elmi
todgiqatlarin morkozi sayilir. Olkads ¢ox giiclii
universitetlordo va beyin markozlorinds oldug-
ca samorali arasdirmalar aparilmasina, konkret
noticolor alinmasina baxmayaraq NAS-in
Amerika elminds yeri vo rolu getdikco daha
cox 6nom dasiyir. Bunun asas sabobi elm siya-
sotini daha c¢evik yenilosdirmak ehtiyacinin
artmast ilo olagoslondirmak olar. B.Obamanin
mohz NAS-da elmo ABS tarixinds an ¢ox vo-
sait ayirmani bayan etmoasi bu baximdan basa
diistilondir: Orada B.Obama gostorilon miiqa-
vimatlora baxmayaraq boayan etmisdir ki, dlko
biidcasinin 3% - don ¢oxunu elma ayirir (150
milyard dollar) vo moshur tezisini demisdir:
“Elm ovvallor olmadig1 qador lazimlidir!”

BA

1662-ci ildo tobist hagqinda elmlorin in-
kisaft tizro “London Kral comiyyati” (Royal
Society of London for Improving Natural
Knowledge) tosis edilmisdir. 1901-ci ilds iso
ingilis humanitar elminin maraqlarini tomin et-
mok {i¢lin Britaniya Akademiyast (British
Academy, BA) yaradilmisdir. Akdemiyanin
tam ad1 beladir: Tarixi, falsafi va filoloji tadqi-
qatlara yardim tizro Britaniya Akademiyasi
(The British Academy for the Promotion of
Historical, Philosophical and Philological Stu-
dies). Akademiyada adi tizvler, boyiik tizvler -
yas1t 75-1 otmiislor, foxri tizvlor (onlarin say1
20-ni ke¢mir) vardir. Har il BA-ya 35-0 qodor
yeni iizvlor se¢ilir. BA-nin hazirki rohbaori ta-
rixcidir. Amerika Falsofo Comiyyatinin {izvii-
dir. Nifuzlu “Oxford Dictionary of National

Biography”nin redaktorudur.[Hunter, 2019;
Royal Society, 2025].
TUBA

TUBA - “Tirkiye Bilimler Akademi-
si”dir. Avtonom elmi camiadir. Tiirkiyado el-
mi foaliyyato dostok mogsadi ilo yaradilmisdir.
Indi biitévliikda Tiirk diinyasina istiqgamatlon-
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misdir. Akademiya Tiirkiys bas nazirinin ofisi-
na tabedir. Blidconin boyiik hissasi dovlat tos-
rafindon formalasdirilir. Inzibati avtonomluga
malikdir. TUBA 1993-cii ilds yaradilmisdir.

Osas vozifolori sirasinda prioritet elmi is-
tigamatlori miioyyan etmok vo ganunverticiliyi
tohlil edorak konkret tokliflor do yer almisdir.
Akdemiya gonc todqiqatcilar yaradiciliglarin-
da dostokloyarak onlara maliyys ayirir. Tiirk
dilina osarlorin torctimasi {iglin vosait ayirir.
Bununla yanasi, fundamental todqiqatlar1 ton-
zimlomok {iciin TUBITAK yaradilmisdir. TU-
BA-nin ti¢ tizvliik soviyyoasi movcuddur: haqi-
qi tzvlor, assosiativ tizvler vo foxri lzvler
[TUBA, 2025].

Azorbaycanda akademiyalar: qisa tarixi
xronologiya

ABS, Boylik Birtaniya vo Tiirkiys niimu-
nasinds forqli akademik tocriibalori gostorma-
ya caligdiq. Sothi miiqayisolor belo gostarir ki,
tic dovlotdo akademik todqiqatlarin 6zal tocrii-
basi yaranmisdir. Onlarin hor birinin magsadi
va struktur-funksional 6zalliklari forqlidir. Ta-
rixin konkret donamlarinds qarsilarina miixte-
lif mogsadlar qoya bilirlor.

Lakin homin akademiyalardan basqa
diinya tizro movcud olan 10-larla akademik
miiossisolorin analoji miiqayisosi gostorir ki,
har biri tiglin ortaq olan1 tadqiqatlarin miioyyon
sistemdo — Akademik sistemdo aparilmasi ilo
baglidir. Bu o demokdir ki, konkret niimuns-
lordo forgli tocriibalor toplansa da, elmi aras-
dirmanin togkili, funksiyalasdirilmasi vo totbi-
qi montiqi ilo bagl ortaq bir xiisusiyyet vardir
— buna “akademiklik” deyak.

Buradan bir nec¢o notico ¢ixara bilorik.
Birincisi, diinya tizro akademik todqiqatlar toc-
riibasi méveud ola bilar. Tkincisi, hamin tacrii-
balar 6lkedan Slkays mazmunca va magsadca
doyiso bilor. Uglinciisii, biitiin variantlarda hor
bir 6lkado 6zlinoxas akademik todgigat onona-
si, akademik todqigat tocriibasi, akademik
arasdirma kiiltiiri mévcud ola bilar.

Bizim bu moqgalodo osas magsodimiz
Azarbaycanda akademik anena, tocriiba vo aras-
dirma kiltiiriinii falsofi tohlil etmokdon ibarot
olduguna gora, Azorbaycan tocriibasing tarixi
rakursda bir godor genis nozor salag. Onu vur-
gulayaq ki, Azarbaycanla bagli vaziyyatin tohli-
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lindo miiallifin “AMEA inkisaf vo yenilogma
yollarinda” (2025) adli monoqrafiyasinda yer
almis materiallardan istifads edilmisdir.

Monbolords gostorilir ki, Azorbaycanin
indiki cografi-madoni mokaninda Bizansda
akademiyalar logv edilondon sonra (V osrdo
Edessa, VI osrdo Afina akademiyalar1 logv
edilmigdir) ¢oxlu sayda akademiyalar yaran-
misdir. Qadimdon Azorbaycanin cografi-mo-
doni moakaninda folklor, adabiyyat, falsofa, ri-
yaziyyat, etika, cografiya, fizika, kimya, tibb
va s. elm sahoalori moveud olmus va onlar hotta
bir-biri ilo qarsiliql alagads inkisaf etmisdir.

Tadqiqatlarda geyd olunur ki, “Azarbay-
canin tarixi arazisinds ilk yazili elmi asarlora...
Islam dininin qobulundan sonraki dévrlorda
rast golinir. IX osrdo moshur “Hikmat evi”
(“Beytiil-hikmat™) adli Bagdad Akademiyasi-
nin meydana golmasi...Azorbaycanda da elmin
inkisafina ciddi tokan vermisdir. Bu..., miixto-
lif elm saholorini - riyaziyyat, tibb, biologiya,
astronomiya, hondasani dyranon elm ocagi idi”
[Olizads, 2015].

Orta osrlordo Azorbaycanin cografi-mo-
doni moakanimnin bir ne¢o soharinda, masalan,
Ordobil, Tabriz, Xoy, Nax¢ivan, Samaxi, Ma-
raga, Urmiyado elmi morkozlor yaradilmigdir.
“Nosiroddin Tusinin Maraga rosodxanasi diin-
yada moshur idi. Orada miixtalif 6lkslorden
golmis insanlar elm Oyronir vo vatonlorindo
T.Tusi resadxanasinin elmi todqgiqat onanasini
davam etdirirdilor. Onu vurgulayaq ki, N.Tusi-
nin elmi morkazi akademik todqiqatin sortlori
daxilinds foaliyyat gostorirdi. Orada indi aka-
demik faaliyyat {li¢iin lazim olan elmi-metodo-
loji vo maddi-texniki struktur movcud idi.
“Nasiraddin Tusinin togkil etdiyi alimlor y181n-
cag1, miiasir dildo desok, akademiyanin royasot
heyoti Tabriz soharinds yerlosirdi”. Ayrica so-
horcikds tolobalor va todqiqatcgilar {i¢lin sorait
yaradilmisdi” [Qurbanov, 2025, s. |.

Xagani Sirvani, Nizami Goncovi, Foloki
Sirvani, Fazil Sirvani, ©Ominaddin Miizoffor
Tobrizi, Miixdesaddin Solmasi vo basqalarinin
cox dayorli asorlorinin meydana galmasinda
akademik anononin ciddi rolu olmusdur.

Samax1 akademiyasi miiasir Azorbaycan
Respublikasinin cografi-madoni mokaninda ilk
akademiya kimi gostorilir. Onu Omor Osman
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oglu yaratmisdi. O, Azaorbaycan alimi vo hoki-
mi kimi taninmigdi. Samaxi akademiyasinin
torkibinds ciddi arasdirmalar aparailan tibbi
moaktob movcud idi. Orada xarici toadqiqatcila-
rin da caligdig1 haqqinda informasiyalar vardir.

Indi Samaxi soherinin yaxinhiginda olan
Moslham kondi homin akademiyanin dormanla-
rin1 hazirlayan mokan kimi Samaxi Akademi-
yasinin bu gliniimiizo golib ¢atan “madoni yad-
das1”, olamaoti, “tarixi yadigar1”dir. Samaxi
akademiyasinda “Omor Osman oglu xarigi
mithitin faktorlarinin insan fiziologiya va pato-
logiyasinda tosirinin Oyronilmasine ¢ox genis
yer verirdi. Bunlarin igorisindo Giinasin tasi-
rindon o godor danismisdir ki, onun doguldugu
yer indi do “Dads Giinas” ad1 ilo mashurdur.
Omor Osman oglunun toskil etdiyi akademiya-
nin nazdindo kimyacilar da foaliyyst gostorir-
dilor. Omor Osman oglu va onun davameilari-
nin elmds osas nailiyystlorindon biri yalniz
faktlara vo miisahidaloro osaslanmalar1 vo on-
larin dorin tohlilini vermalari idi. Demak olar
ki, onun toskil etdiyi akademiyanin tibbi s6bo-
si birinci novbads Azarbaycanda klinika todqi-
qat metodlarinit yaymaga baslayir. Ofsuslar ol-
sun ki, zalzalalor vo yadellilorin hiicumu nati-
cosindo Samaxi Akademiyasindan bizo golib-
catan osorlor vo abidolor mohduddur vo oldo
olan molumatlar da lazimi deracads tadqiq
olunmamigdir” [Orta Osrlor sorqindo elm aka-
demiyalari, 2025].

Tobrizdo XIII osrdo elmlor akademiyasi
yaradilir. Onu Azorbaycan tarixgisi vo moshur
hokimi Rosidoddin yaratmisdi. Tobriz akade-
miyasinda miixtalif 6lkalordon - Cin, Misir,
Hindistan vo bir sira Avropa 6lkslorindon olan
todqiqateilar ¢alisird.

“Bu akademiyanin idaralorinin hamisi
Tabrizin yaxinligindaki “Riibe-Ragidi” (“Rosi-
di kvadrat1”) adlanan orazids yerlosirdi. Bu aka-
demiyanin xarabaliglart indi do homin yerds
durur. Burada o zaman alimlor kiigosi, alimlor
evi, alimlorin islomasi {igiin genis laboratoriya-
lar vo s. movcud idi. Bu akademiyada asas yeri
tibb, oczaciliq, botanika tutmusdur. Maraqlidir
ki, homin akademiyanin yaxmhginda “Foxra-
bad” adli yerdo boyiik botanika bagi varmis.
Orada akademiyanin klinikalarinda miialico
olunan xastalar tiglin indiki dildo desak, ekoloji
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cohatdon tomiz, yiiksok keyfiyyotli gdy-goyarti
vo meyvalar becarilirmis”...”Rasidoddin Azor-
baycan alimlorina boyiik qiymat verirdi. O, ya-
zird1 ki, Aristotel vo Platonun 6z dovrlori var
idi. Indi iso basqa dovrdiir. Azorbaycanin dahi
hokimlorindon Mahmud Ibn Ilyas vo Mahza-
baddin Tobrizi haqqinda ¢ox danisirdi” [Orta
Osrlar sorqinde elm akademiyalari, 2025]..

“XV-XVIII osrlordo do Azasrbaycandaki
akademiyalar foaliyyatlorini davam etdirmis-
dir. Homin dovrds ©bdiirresid Bakuvinin elmi
foaliyyati ¢ox samarali olmusdur; 6lkonin cog-
rafiyasi va tobiati ilo bagh qiymatli molumatlar
vermisdir” [Qurbanov, 2025, s.].

XIX asrdon Azarbaycanin tarixinds yeni
moarhalo baglayir. Rusiya imperiyasinin Qacar
Sofavi ilo apardigi mitharibo naticosindo Azor-
baycan iki yers pracalanir vo bununla 6lks forg-
li madoni vo siyasi miihitloro diison pargalara
boliiniir. Olkenin simal hissesinda 1919-cu ildo
Baki Dovlot Universiteti yaradildi. Bu, “sonraki
moarhalado Azorbaycanda akademik todqiqatlar-
da Qarb, Rusiya va Sorq elmi arasdirma onons-
lorinin sintezini yaratmagq tigiin ciddi tokan rolu-
nu” oynadi [Qurbanov, 2025, s.].

Bu prosesdo 1922-1923-cii illords yara-
dilmig Azarbaycani Tadqiq vo Totobbo Comiy-
yotinin rolu ayricadir. Bu qurumun osasinda
1923-cii ildo Azerbaycan Dovlst Elmi Tadqi-
qat Institutu yaradildi. Institutda tobiot elmlori
ilo yanasi, humanitar vo Sorqi dyronan bdlmo-
lor do varda.

Akademik A.Olizado yazir ki. “bu co-
miyyati va institutu Azorbaycanda XX osrdo
akademik todqgiqatlarin togkilinin ilk formalari
hesab etmok olar. Mohz comiyyatin bazasinda
SSRI Elmlor Akademiyasmin Zaqgafqaziya Fi-
lialinin Azorbaycan So6bosi toskil olundu. Bu-
rada rus alimleri ilo yanasi, ©.Haqverdiyev,
B.Cobanzado, M.Ofondiyev, A.Tagizado vo
basqa alimlor ¢aligirdilar. 1935-ci ildo homin
soba SSRI EA-nin Azorbaycan Filialina cevril-
di. Burada Azarbaycanin tabii sorvatlarinin tad-
qigina do xiisusi diqqget yetirilirdi. O sobabdon
do Elmi Todgiqat Neft institutu vo Azorbaycan
Elmi Tadgiqat Neft Masingayirma Institutu to-
sis edildi” [Olizads, 2015]. 1940-c1 ildo Azor-
baycanda 60 elmi miiossiso vardi. Homin miios-
sisalorda 3 mino yaxin elmi is¢i ¢alisirdi.
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Nohayat, 1945-ci ildo iso Azorbaycan
Elmlor Akademiyasi tasis edildi. Bununla
Azorbaycanda akademik elmi faaliyyastin togki-
linds yeni moarhals baglamis oldu.

AMEA morhalasi

1945-ci ildon baglayaraq Azorbaycan
Elmlor Akademiyas1 1991-ci ila gqodar bir nega
morhalali faaliyyat yolunu kegmisdir. Ulu On-
dor Heydor Oliyevin 1969-cu ilds Azorbaycan
SSR-a rohbar olmasi ilo Akademiyanin foaliy-
yotindo miisboto dogru ciddi doyisikliklor ol-
musdur. Heydar Oliyev AEA-nin elmi foaliy-
yotini baslica olaraq Azorbaycana xidmoato yo-
naltmisdir. Bir ne¢o yeni sobalor va institutlar
yaradilmigdir.

Homin dénami elmi-noazari aspektdo aka-
demik Isa Hobiboyli dolgun sokildo “Heydor
Oliyev vo Azarbaycan Milli Elmlor Akademi-
yas1” adli mogalssinds genis tohlil etmisdir
[Hobibbayli, 2023].

1991-c1 ildon iso Elmlor Akademiyasinin
miistoqillik morhalasi baslayir. 1993-cii ils qo-
dor olan miiddotds Akademiyanin faaliyyatin-
do aktivlik hiss olunmurdu. Taskilatin taleyi o
zaman aydin deyildi. Ulu Ondor Heydor Oliye-
vin xalqmn davati ilo hakimiyyata goalisi biitov-
likds 6lkads oldugu kimi, Elmlor Akademiya-
sinda da vaziyyoti miisbat istigamoatds doyisdi.

Heydor Oliyev mistoqillik marhalosinda
Azorbaycan EA-nin inkisafina yeni tokan ver-
di. 1997-ci ilde Ulu Ondor Elmlor Akademiya-
sinin bir qrup aparict alimlorini gobul etdi.
Heydor Oliyev miizakiralords elm sahasindo
islahatlarin aparilmasiin vacibliyini asaslan-
dirdi. O ctimlodon, Azarbaycanda elmin inki-
saf strategiyasinin osas miiddoalarint miioy-
yanlasdirdi [Qurbanov, 2025, s. |.

Nohayot, “Azorbaycan Prezidentinin 15
may 2001-ci il tarixli formanit ilo Elmlor Aka-
demiyasina “Azorbaycan Milli Elmlor Akade-
miyast” statusu verildi, 30 mart 2001-ci il va 1
iyul 2002-ci il tarixli soroncamlarla AMEA
Rayasot Heyati vo Akademiyanin biitiin is¢ilo-
rinin amokhaglar1 bir ne¢o dofs artirildi, 2002-
ci il avqustun 12-do AMEA-nin Nax¢ivan Bol-
moasinin yaradilmasi haqqinda tarixi saroncam
imzalandi, ulu 6ndorin sadrliyi ilo Naxg¢ivan
Ali Maclisinin iclas zalinda bu bélmonin yara-
dilmasma hoasr olunmus miisavira kegirildi”
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[AMEA-nin
2025, s. 8-9].

Bununla AMEA XXI asro zongin elmi
todgigat vo toskilatlanma tocriibasi ilo qodom
qoydu vo Akdemiyanin tarixindo Prezident II-
ham ©liyev morhalasi basladi. 2003-2022-ci
illor “Azaorbaycan Respublikasinin Prezidenti
conab Ilham Oliyevin modernlosmo, biliklor
comiyyatinin qurulmasi strategiyas: konteks-
tindo elmin novbati inkisaf marhoaloesidir. Ho-
min dénomds “Ilham Oliyevin elmin inkisafi
ilo bagl gobul etdiyi ¢oxsayli gorarlar sirasin-
da “Azorbaycan Respublikasinda 2009-2015-
ci illords elmin inkisafi tizro Milli Strategiya”
mithiim yer tutur. Bu morhalodo AMEA-nin
torkibinds bir ne¢o yeni elmi miisssisonin foa-
liyyato baslamasini, kadr hazirligi sahosindo
oldo edilon nailiyyatlori, elmin populyarlasdi-
rilmast sahasinda ugurlari, maddi-texniki baza-
nin giiclondirilmasi istiqgamatinds todbirlori xii-
susi geyd etmok olar” [AMEA-nin strateji in-
kisaf konsepsiyasi, 2025, s. 8-9].

2022-ci ildon baslayaraq islahatlar funda-
mental vo ohatoli hoyata kegirilir. “Bu morha-
loya Azarbaycan Respublikasinin Prezidenti
conab ilham Oliyevin “Azarbaycan Respubli-
kasinda elm va tohsil sahosinde idarsetmonin
tokmillosdirilmasi ilo bagl bozi todbirlor hag-
qinda” 28 iyul 2022-ci il tarixli Formani ilo
start verilmisdir” [AMEA-nin strateji inkisaf
konsepsiyast, 2025, s. 9].

Burada AMEA rahborliyinin 2022-ci il-
don baglayaraq hoyata kegirdiyi yenilogma kur-
su xiisusi yer tutur. Togkilatin prezidenti dovlot
bascisinin miioyyan etdiyi 6lkenin strateji inki-
saf kursuna tam uygun olan yenilosmo xattini
gotiyyatlo hoyata kegirir. Burada bir-biri ilo six
olagados iki istiqgamat reallagdirilir. Birinci isti-
gqamot AMEA rohborliyinin Prezident ilham
Oliyevin Azorbaycanin strateji inkisaf konsep-
siyasina uygun olaraq toskilatin yenilogmasinin
timumi prinsiplorini miioyyan etmasi ilo bagli-
dir. Ikinci istigamot iso miioyyan edilon yeni-
losmo prinsiplorinin praktiki-totbiqi aspektdo
hoyata kegirilmosidir.

Birinci istigamotin asasinda Azorbayca-
nin strateji inkisaf konsepsiyasinda miioyyon
edilmis Milli Prioritetlor dayanir. Homin prio-
ritetlorin ruhuna va garstya qoyulan hadsflori-

strateji  inkisaf konsepsiyasi,
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no uygun olaraq AMEA rohborliyi asagidaki
istigamatlar lizrs 2022-ci ilin pay1zindan basla-
yaraq yenilogma prosesini ardicil olaraq hoyata
kegirir:

“. Olkenin strateji inkisaf konsepsiyasi
cargivasinda garsitya qoyulan maqgsadlara ¢evik
vo keyfiyyatli nail olmaq iicin AMEA-nin
struktur-funksional qurulusunda islahatlarin
aparilmast;

- Birinci banddo miioyyan edilon maqgsad
kontekstindo AMEA-da elmi faaliyyastin togki-
linin yenilogmasi;

- Ikinci bondin daha konkret soviyyosi
kimi gobul edils bilon elmi-tadqiqat institutla-
rinda Prezident Ilham Oliyevin miioyyon etdiyi
strateji inkisaf konsepsiyasina uygun mévzula-
rin tadqiqina dstiinliiylin verilmasi;

- Biitovliikdo on miiasir yanagmalardan
faydalanmaq ticlin AMEA-da roqomsallagdir-
ma vo elektronlagdirma prosesinin keyfiyyotco
yeni soviyyaya yiiksoaldilmasi;

- Nohayat, garsiya qoyulan vozifolori
tam yerino yetirmak iiciin AMEA {i¢iin uygun
beynolxalq amokdasliq miihitinin yaradilmasi.
Vurgulanan aspektds 6lkanin ali elmi togkilati-
nin beynoalxalq elmi olagolorinin daha da ge-
nislondirilmasi, darinlosdirilmasi vo inkisaf et-
dirilmasi” [Qurbanov, 2025, s. ].

Bu istigamatlor iizro somorali foaliyyot
gostormak ticlin AMEA rohbarliyi 7 prioritet
miuoyyon etmigdir. Onlar1 2024-cii il fevralin
29-da AMEA Royasat Heyotinin Umumi yi-
gincaginda akademik Isa Hobibboyli elan et-
misdir. Homin prioritetlor asagidakilardir:

1. Azarbaycan Respublikasinin Preziden-
ti conab Ilham Bliyevin Andigma morasimindo
ifado olunmus azorbaycangiliq ideyasinin el-
mi-nozori vo tarixi-folsofi osaslarmin islonib
hazirlanmasi va biitiin istigamatlor tizra hoyata
kecirilmosi 6lko elminin, Azorbaycan Milli
Elmlor Akademiyasinin qarsisinda duran asas
vozifalordondir. AMEA-n1 6lkomizin asas
Azorbaycangiinasliq morkoazino ¢evirmoak bi-
zim asas vazifomizdir.

2. Azarbaycan Respublikasinin Preziden-
ti conab Ilham Bliyevin Andigma morasimindo
tiirk diinyasi ile slagalari 6lkomizin on mithiim
prioritetlorindon biri kimi miioyyan etmasi
Akademiyada da tlirk diinyas1 tizro tadqiqatla-
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rin miqyasinin genislondirilmasini, bu sahads
konkret programlarin hazirlanib hoyata kegiril-
masini tolab edir.

3. Rogomsallagma, siini intellekt vo ki-
bertohliikosizliklo bagli masalolorin Akademi-
yanm Humanitar vo Ictimai Elmlor bolmolori-
nin ohato etdiyi elmi tadqiqat institutlarinin el-
mi dovriyyssine daxil edilmasi yaxin dovriin
osas prioritetlorindondir.

4. Genis monada diinya elmins inteqrasi-
yan1 maqgsadyonlii sokilds togkil etmak mogse-
dils beynoslxalq elmi toskilatlarin isinds yaxin-
dan istirak etmok, 6lkomizi yiiksok soviyyado
tomsil etmok, diinya elminin an yeni tocriibalo-
rini Akademiyaya totbiq etmaklo yenilogmoni
daha da siiratlondirmok lazimdir.

5. Akademiyanin goncloasdirilmasinin ge-
nislondirilmasi ticin “Gonc Akademiya” layi-
hasinin hoyata kecirilmasino ehtiyac vardir.

6. Azorbaycan elminds, o climlodon do
Akademiyada doktorantura tohsilinin Qarb
modelina uygunlagdirilmasina ehtiyac vardir.
Doktorantura 6ziinomoxsus tadris plani, fonn
programlari, kredit vahidlori, dors sistemi olan
bir tohsil saviyyasina ¢evrilmalidir.

7. AMEA-da struktur islahatlarinin da-
vam etdirilmasi yolu ilo movcud idarsetma
strukturlarmin yenilosdirilmasino nail olmaq
yeni tarixi dovriin irali stirdiiyli teloblordendir
[Azorbaycan Milli Elmlor Akademiyasinin 29
fevral 2024-cii il tarixli Umumi yigincagmm...,
2024, s. 10-11].

Belalikloa, qisa tohlil gostarir ki, Azarbay-
canda godim dovrlordon baslayaraq akademi-
yalar mdvcud olmusdur va bu, davamli olaraq
akademik todqigatlarin konkret ononasini, toc-
riibosini vo diisiinco moadoniyyatini formalag-
dirmigdir. Azorbaycan yunan akademiyalarmin
struktur-funksional 6zsllikleri tizarinds 6ziiniin
akademik todqigat “mentaliteti’ni yaratmisdir.
Bu o demokdir ki, akademizm artiq Azarbay-
can intellektual tocriibasinin elmi yaddas mo-
kanlarindan birina ¢evirilmisdr. Burada “yad-
das mokani* (fransizca - lieu de mémoire) an-
lay1s1 Pyer Nora monasinda islonir. Fransiz ta-
rixsiinast P.Nora “yaddas mokanini1” har hansi
comiyyatin tarixinde miioyyan sferada ciddi te-
sirlor gdstormis vo tarixi yaddas elementino ¢e-
virilmis foaliyyat novii, mokani, boylik soxsiy-
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yotlorin xidmatlari, maddi-madoni abidslori ki-
mi torif etmisdir [Nora, 1999, s. 17-21].

Bu anlayis1 Azorbaycanda akademik tod-
qigatlar onanosino reduksiya etsok, alariq ki,
tarixon Akademiyalarin 6lkomizdo foaliyyati
davamli vo moagsdoyonlii olmus, bu elmi foa-
liyyat modeli ciddi sokildo Azerbaycanda el-
min institutlasmasinda rol oynamisdir. Homin
keyfiyyotdo do todqigatlarda akademizm Azor-
baycan intellektual mentalitetinin dorin qatlari-
na qoador niifuz etmisdir. Bununla Akademiya-
n1 inamla Azarbaycanda elmi yaddas mokani
kimi saciyyalondirmak olar.

Qeyd edilon yanagma prizmasinda Azor-
baycanda akademik todqiqatlar ananosini, toc-
riibasini va akademik diisiinco kiiltiirtinii folso-
fi tohlil etmak olar.

Azorbaycanda akademik todqiqat onano-
sinin dzalliklori

Onca, elm ocaglarmin yaddas mokani ki-
mi saciyyalondirilmasinin asas maogamina ay-
dinliq gotirok. P.Nora yazir ki, yaddas mokan-
larinda “yaddas kristallasir vo 6ziino yer tapir”
[Nora, 1999, s. 17]. Fransiz tarixsiinas1 bu mo-
qami obrazli ifads edir - “yaddas konkret mo-
kanda 6zitino si§inacaq tapir”. Bozon bu moca-
71 tadqgiqatcilar diizglin anlamaqda ¢atinlik ¢o-
kirlor. Lakin P.Nora o monada “sigiacaq” ter-
minini isladir ki, comiyystde sosial-madoni,
igtisadi, manavi-oxlaqi vo s. proseslor anonavi
comiyyatlordon (sifahi modaniyyat noviiniin
tistiinliik toskil etdiyi morhalo) forgli olaraq elo
stirot, maozmun vo tasir ohatasi alir ki, sosial
gruplarin yaddasi-comiyyat miinasibatlori sifa-
hi modoniyyst dovriinds oldugundan keyfiy-
yotco forglonir. Yoni, P.Noraya goro, artiq oano-
navi comiyyats hakim olan “yaddas comiyyat”
formulu pozulur (burada fransiz alim sifahi
madoniyyat néviinds informasiyalarin tam ola-
raq noasillordon nasillors otiiriilmasi kommuni-
kasiya noviiniin 6zslliyini nazards tutur).

Noticods bizim indi anladigimiz monada
“tarixi yaddas”, “yaddas mokan1” kimi feno-
menlor meydana golir. Bu prosesi obrazli ola-
raq P.Nora comiyyati tam shats edon va sosial
gruplarin yaddasi olan hadisonin avvalki moz-
munu va funksiyasini yerino yetiro bilmadiyi-
no gora, yazili modoniyyot novii vasitosi ilo

“kiinco sixigdirilmas1”, “comiyyetin hoyatinin
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yalmiz bir fragmenti olmas1” kimi xarakterizo
edir. Bu proses ozliiytinds falsofi aspektds bir
neco 0zolliyi dasiyir.

Birincisi, tarixi yaddas yazili moadsniyyat
noviinds ovvalki sifahi modoniyyat noviinds
olan yaddasin miioyyan xiisusiyystlorini dagi-
yir. Yoni yaddasin yeni forma vo mozmun al-
mast kasilmaz prosesdir.

Ikincisi, eyni zamanda, o, hom do anonovi
yaddagdan “ayrilma” demokdir. Bu anlamda
yazilt madoniyyatds yaddas, imumiyyatlo, yad-
das fenomenindo kosilonliyin yaranmasi de-
makdir. Bu proses tarixi zaman kontinuumunda
bas verir. Onun on yaxs1 folsofi-nazori ifadasini
Yasar Qarayev vermisdir. Boyiik Azorbaycan
alimi yazirdi: “Zaman — abadi davam edon keg-
mis demokdir” [Qarayev, 2016, s. 13].

Y.Qarayevin “zaman” anlayisi sinergetik
dinamikdir, yoni o, statitk monada 6ziindo an-
caq “kee¢misi dastyan” doyismoz, yenilogsmo-
yon fiksasiya deyildir. ©ksing, zaman homiso
“muasirdir”. Clinki, o, 6ziindo ke¢misi miiasir-
lik namins “dasiyir”. “Miasirliyi “yaratmaq”
ticin Zaman homiso “ke¢misi dasimalidir”.
Basqa halda o, yoni Zaman hor anda mozmun-
lasa bilmoz. Eyni zamanda, Zamanin bu ciir
olmasi liclin yaddasa miitloq ciddi “ehtiyaci
vardir”. Bunun da falsofi izahi ¢otin deyildir.
Masalo onunla baglhidir ki, Zaman naya nisbe-
ton “muasirlosmoli oldugu”nu “bilmalidir”.
Ogar biz zamani stirokli proses kimi gabul edi-
rikso, onda miiasirlik daima ke¢miso nisbaton
“miasirdir”.

Bununla yanasi, J.Delyozun osas tezisi-
nin do burada yeri vardir. O yazirdi ki, indi he-
miso hazirki anda zamanin ke¢gmiso yayginlas-
mast ilo golocoys hadoflonmosinin dialektik
sintezidir [Qoryainov, 2020, s. 105-126]. Bu
anlamda Zaman prosesdir, daim doyisondir,
Ozuniliyaradandir. Bu paradoksalligin montiqi
(insan {i¢ilin rasionalligin montiqden bagqa kri-
teriyasit yoxdur) Zamani ke¢mis-indi-goalocok
kontinuumunda proses olaraq dinamik dork et-
mok zoruratini ortaya qoyur. Homin falsofi
magamin yigcam va romzi ifadesi Yasar Qara-
yevin yuxarida vurguladigimiz lakonik tezisin-
do ifadasini tapmigdir. Demali, Y.Qarayevin
Zaman anlayis1 fonunda tarixi yaddas homiso
kasilmazlikls kasilonliyin vahdatidir.
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Azaorbaycan miiasir elmi fikrinds artiq
biitiin bu moagamlarin isiginda yeni todqiqat
marhalasinin bagladigini goriiriik. Onun bariz
niimunosi akademik Isa Habibbaylinin Azor-
baycan odobiyyatinin dovrlosdirmo konsepiya-
sidir [Hoabibbayli, 2019]. Bu konsepsiyada
[.Hobibboyli badii tofokkiiriin dovrlosdirilmasi
probleminas {i¢ tezisin sintezinds baxir. Birinci-
si, dovrlosdirmoayo timumi halda zaman, onun
konkret ifado formasi saviyyasinds milli me-
doniyyat kontekstindo yanasir. Ikincisi, dovr-
logdirmads hom do tarixi konteksto osaslt yer
verir. Yoni Azorbaycan bodii tofokkiiriiniin
mixtalif 6zolliklorini mdvcud tarixi realliglar
vo sortlor aspektinda refleksiya edir. Uciincii-
sti, “har tarixi morhalods Azarbaycan badii to-
fokkdiriintin dastyicilart olan soxslori biitovliik-
do xalqin intellektual, monavi-oxlaqi vo madas-
ni sinerjisinin an faydali niimunalari kimi go-
bul edir” [Qurbanov, 2025, s...]. Bu asasda
akademik Isa Hobibbayli dovrlosdirmoa kon-
sepsiyasina azorbaycanciliq va dovloatgilik fak-
torlarint daxil edir. Bu xiisusiyyotino goro, ho-
min dovrlogdirmo konsepsiyast ¢ox maraqli,
ohomiyyatli vo perspektivlidir.

Akademik Isa Habibboyli vurguladigimiz
ozalliklori osarinin girisinde asagidaki kimi
ifado etmisdir. I.Hobibboyli yazmisdir: “Azar-
baycan xalqmnin milli-menavi dayarlari, adot-
onanasi, manaviyyati, miibarizosi vo ideallari
bu adabiyyatin ana xattini, asas qayasini togkil
edir. Bu boyiik ononolori olan, Azorbaycan
xalqinin milli varligini oks etdiran ve onu diin-
yaya togdim edon adobiyyatdir. Bu — Azorbay-
can xalqmin milli 6ztinomaxsuslugunun adabi
kimliyidir. Bu — timummilli ideallar1 osrdon-
asra yasadan va inkisaf etdiron boyiik adabiy-
yatdir. Bu — Azorbaycanciliq idealinin adobi
manifestidir!” [Hobibbayli, 2019, s. 3]

Biz irolido dovrlosdirmo konsepsiyasina
tarixi yaddas, akademik todqiqatlar ononosi,
akademik todqiqatlar tocriibosi vo akademik
diisiinco kiiltlirii kontekstindo genis toxunaca-
§1q. Burada bir sira mogamlar1 yigcam ifado
edok.

Yuxarida vurguladigimiz timumfolsafi
xarakterli mosolorlo akademik Isa Hobibboyli-
nin badii tofokkiirii dovrlosdirma konsepsiyasi-
nin miiqayisasi gostarir ki, biitovliikds faolsofi,
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badii, tarixi, humanitar, sosial, siyasi va diger
tofokkiir novlorinin zaman kontinuumunda toh-
lili oldugca vacibdir. Ciinki, bununla biz an az1
iki mosaloni aydinlagsdirmis oluruq. Birincisi,
Azorbaycan falsofi, tarixi, elmi, badii vo diger
tofokkiiriiniin Zaman dinamikasinda doyismo
ozolliklorini dork etmak imkani yaranir. Ikinci-
si, bu prosesin qodim dovrlordon baslayaraq
ciddi elmi kriteriyalarla sistemlogdirilmasi
timumilikdo Azarbaycan intellektual, madoni,
monavi, ideya doyarlorinin biitév, kosilmoz,
davamli vo konkret mogsadli proses oldugunu
yeni saviyyada asaslandirmis oluruq. Ugiincii-
sii, akademik Isa Hobibboylinin vurgulanan
proseslordo kriteriyalardan biri kimi azorbay-
cangiliq vo dovlatciliyi nozars almasi yeni ya-
nasmanin asas moqamini togkil edir. Bu, timu-
miyyatlo, Azorbaycan folsofi, tarixi, elmi, ba-
dii vo digar tofokkiir névlorinin tokamiiliindo
vatangiliklo dovlstgiliyin tizvi surats nozoro
alimmasina imkan yaradir.

Biz biitin bu mogamlar1 nazors alaraq
Azorbaycanda ‘“‘akademik todqigat ononosi”,

“akademik todqiqat tocriibeai” vo “akademik
diisiinco madoniyyati” anlayislarina Isa Hobbi-
boylinin badii  tofokkiirtin - dovrlosdirilmasi
konsepsiyasinda miioyyon etdiyi krtieriyalar
prizmasinda baxmag: faydali va diizgiin hesab
edirik. Bu yanagmada tarixiliklo modaniyyatin
azorbaycanciliq vo dovlateilik miistovisindo
maraqli sintezi ifado edilmisdir. Eyni zaman-
da, homin yanagma folsafi mahiyyatli iki mii-
hiim tezisin fonunda faydali goriintir. Onlar
P.Noranm “tarix artiq moévcud olmayanin he-
migo problematik vo tam olmayan yenidon
konstruksiyasidir” vo “yaddas homisa abadi in-
di ilo daxili baglantisi olan aktual fenomendir”
tezisloridir.

Belalikls, magalads qoyulan elmi proble-
mo yanagmanin nazari vo metodoloji aspektlo-
rini formalagdirmis olurug. Homin prizmada
“Azorbaycanda akademik todqigat ononosi,
akademik todqiqat tocriibasi vo akademik dii-
stinca madaniyyati hansi 6zalliklors malikdir?”
sualina falsofi cavab axtarmaga ¢alisaq.

(ard1 var)
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Xiilasa

Nasiraddin Tusi irsi hom Azarbaycan, hom ds diinya alimlori torafindn miixtslif istigamatlor-
don Oyronilib vo hazirda da bu is davam etmokdodir. Bununla bels, miitafakkirin yaradiciligi
ilo bagl bir sira shomiyyatli moqamlar, danilmaz faktlar vardir ki, onlara indinin 6ziinds do
digqgat yetirilmir vo lageyd miinasibat gostorilir. Notico olaraq alim-filosofun haqiqi xidmatlo-
ri, elmin inkisafina verdiyi boyiik tohfolor do namoalum qalir vo layiqinco doayorlondirilmir.
So6hbat, ilk novbads Tusinin riyaziyyat, riyazi montiq va tabiotsunasliq sahasindoki xidmatlor-
don gedir. Oxuculara toqdim olunan bu moagalodo mohz homin moaqamlar vo faktlar isiglandiri-
lir. Habela, bu zominds bir sira — 6l¢li, sistemoqovusma, nizamyaradiciliq, dziiniitogkilatlan-
dirma, sinergizm kimi anlayislarin falsofi mozmun-mahiyystins diqqget yetirilir.

Acar sozlar: Orta asrlorde elm vo folsafs, Nasiraddin Tusi, riyaziyyat ve riyazi mantiq, astronomi-
ya, tobiatsiinasliq, elm tarixi, oxlagq vo monaviyyat, 6l¢li vo nizam, dziiniitoskilatlandirma va siner-
gizm, §ziiniiidaroetma.
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Summary

The legacy of Nasir ad-Din Tusi has been and continues to be studied by both domestic and foreign
scholars. However, essential details, nuances, and indisputable facts related to his work remain
overlooked even today and are often met with apparent indifference. As a result, Tusi's true contri-
butions are not properly recognized or assessed, particularly in the fields of mathematics, mathema-
tical logic, and natural sciences. This article highlights these specific details, nuances, and facts. Ba-
sed on this, it also draws attention to the essence and significance of key concepts such as measure,
system formation, order, self-organization, synergism, and self-governance.

Keywords: Medieval science and philosophy, Nasir al-Din Tusi, mathematics and mathematical lo-
gic, astronomy, natural sciences, history of science, morality and ethics, measure and order, self-or-
ganization and synergism, self-governance.
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AHHOTALUA

Hacnenue Hacupennuua Tycu u3ydanoch U MpOJIOHKAET U3y4YaTCs CErOAHsI KaK OTE€YECTBEHHBIMM,
TaK W 3apyO0eXHBIMU YUEHBIMU. BMecTe ¢ TeM, eCTh CyIIeCTBeHHbIE JIeTall, HIOAHChI, HEOIIPOBEP-
JKHUMBIC q)aKTI)I, CBA3aHHLIC C TBOPYCCTBOM MBICIIMTEISA, KOTOPBIC U CETrOAHA O6XOII$IT BHUMAHHUEM.
B pesynbraTe 3TOr0 OCTaroTCs HEM3BECTHBIMM, M JOJDKHBIM 00pa3oM He OLIEHUBAIOTCA, JIEHCT-
BUTEJbHBIE 3aciIyru yuéHoro-guiiocoda. Ilpexne Bcero, peub UIET o 3aciyrax Tycu B obOnacTtu
MaTeMaTHKH, MaTEMaTHUECKON JIOTUKU U €CTECTBO3HAHUS, COACPNKAHUM TAKUX 3HAYMMbBIX MOHITUN
KakK Mepa, cucreMao0pa3oBaHue, OPsJI0K, CAMOpPraHu3alivs, CAHEPI13M, CaMOYTpaBIeHHE.
KuaroueBble ciioBa: Hayka u ¢unocodus cpeaneBekoBbsi, Hacupenaun Tycu, MaTemaTrka U marte-
MaThudecCKasd JIoruka, aCTpOHOMUSA, €CTECTBO3HAHUC, UCTOPHA HAYKH, MOpajlb U HPABCTBCHHOCTD,
Mepa U MopsI0K, CAMOOPTraHU3allMsl U CHHEPTU3M, CaMOYIIpaBlIeHUE

Bosori inkisaf tarixindo 0z ovazsiz rolu
vo missiyast olmus fovqol zoka sahiblori igori-
sindo Nosiraddin Tusi xiisusi yer tutur. Onun
coxsaxali, orijinal, dorin monalara isiq sagan
zongin yaradiciligi, uzun osrlor boyu oldugu
kimi bu giin do 6z bohrosini vermokdadir.
Stibhasiz, boyiik miitefokkirin yaradiciligi go-
lacak nasillor tiglin do tilkonmoaz vo faydali qi-
da manbayi kimi idraki giictinii gosteracak, in-
tellektual vo monavi toraqqiyo tokan veracok.
Bunun da baslica sababi ondadir ki, Tusi yara-
dicilig1 invariativ xarakterli ehkamlar, kegici
psixo-emosional elementlar toplusundan ibarat
deyil. Faktoloji vo montiqi dolilloro séykonon
dinamik {izvi sistemdir. Osl falsofi-epistemolo-
Ji tolablora cavab veran bu sistem, 6z zonginli-
yi ilo yanasi, miikommal mantiqi strukturlas-
maya, giiclii evristik giico vo idraki dinamizmao
malikdir ki, onun orijinalligin1 vo abadi yasar-
ligim tomin edir. Bu forqglondirici mahiyyat,
eyni zamanda, Tusi yaradiciligmin hartorafli
va dorindon dorki, monimsanilmasi baximin-
dan, aydindir ki, miioyyan problematiklik ya-
radir. Yoni, Tusi epistemoloji sistemini vo fal-
sofasini monimsomak elo do asan masalo deyil
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va xeyli daracads ciddi elmi hazirliq, hatta de-
yordim ki, yiiksok pesokarliq tolob edir.

Guman ediram ki, daha ¢ox mohz bu so-
bobdon N. Tusi yaradiciliginin biitév bir sis-
tem kimi 6yronilmasi, onun xidmatlorinin icti-
maiyyoto catdirilmast baximindan miioyyon
bosluglar, narahat¢iliqlar doguran maqamlar
hazirda da 6ziinii gostormokdadir. Biz, miibali-
gosiz, boyiik alim-filosofun xidmatlorini, gor-
diiyli elmi islorin oshomiyyatini sistemli sokildo
va qaneedici torzds isiqlandiraraq diinya icti-
maiyyatine toqdim eds bilmomisik vo bu isti-
gqamotdo qarsimizda xeyli vazifolor durur. On
baslicasi, onun elmi-folsafi toliminin niivasini,
ozll va 6zallorini togkil edon epistemoloji sis-
temini dorindon vo otrafli Gyronib monimsomo-
liyik, Yalniz bu halda boylik miitafokkirin on-
toloji, gnoseoloji, metodoloji, aksioloji vo
praksioloji baxislarina dair biitév vo sistemli
bilgilora sahib ola bilorik.

Odalat namins geyd edim ki, vaxtilo Tusi
irsi miixtolif kontekstlorda bizim elm adamlari,
filosoflar torafindon Oyrenilib vo toqdirslayiq
naticalor ortaya qoyulmusdur. Bu is hazirda da
yeni nasil tadqiatgilar: torafindon davam etdiri-
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lir. Onlar bacardiglarmi vo miimkiin olani etmis-
lor, 6z tohfalorini veriblor vo vermokdadirlor.
(Cokdiklari zohmata vo apardiglart elmi arasdir-
malara goro biz yalniz minnatdar ola bilarik.
Noazaro alsaq ki, oksaor gorkomli miitofok-
kirlors xas oldugu kimi, Tusi yaradiciliginin da
aparici fektorunu konkret elmlordon falsofoya
dogru faaliyyat toskil edib, mon ilk ndvbado
Tusinin doqiq elmlor sahasindoki xidmatlorini
Oyranib isiqlandirmis doyorli riyaziyyater ali-
mimiz, professor Habibulla Mommadbaylinin
zohmatini qeyd edordim. O, 1968-ci ildo nasr
olunmus “Nasiraddin Tusi” adli kitabinda mii-
tofokkirin riyaziyyat vo astronomiya sahasin-
doki xidmatlorinin onun yaradiciliinda xiisusi
yer tutdugunu vo diinya elminin inkisafinda
ohoamiyyatli rol oynadigini gostorir [1]. H.
Mommadbayli alimin 6z homkarlar1 ilo birgs
Maraga rosadxanasinda hazirladigi dord hissali
"Zici-ilxani" ("Ilxanilerin astronomik cadval-
lori") asoring asaslanaraq bu gonasto golir ki, o
dovriin astronom va cografiya miitoxassislori
halo Kolumbdan xeyli 6nco Qorb yarimkiire-
sindo sonralar Amerika adlandirilmis materi-
kin movcudlugundan xobardar imiglor. Manca,
masalonin magzi he¢ do kimin 6nciil olmasin-
da da deyil, Maraga rosadxanasinda elmi todqi-
qatlarin togkilinds, burada totbq olunan riyazi
tisul va metodlarin islokliyinds va istifads olu-
nan texniki vasitolorin, qurgu va alatlorin soviy-
yasindadir. Yoni, biitovliikkdo elmi axtariglarin
kamillik, o dovr {ictin miimkiin olan optimalliq
soviyyasinds aparilmasindadir ki, mahz ilk nov-
bado Tusinin qiidrati, istedadi vo fodokarlig1 he-
sabina bas vermisdir. Professor H. Mammad-
bayli do 6z kitabinda bu mogamlar kifayst go-
dor osasli suratdo agiglamis, asaslandirmis vo
elmi ictimaiyyato ¢atdira bilmisdir. Bels ki, Tu-
sinin riyaziyyat, montiq vo astronomiya saha-
sindo gordiiyii islorin dolgun monzarasini ver-
migdir. O, bir riyaziyyat¢t alim kimi miitofok-
kirin "Sokl iil-gita" ("Butov dordtorafli hagda
risalo), "Came' iil-hesab" ("Lovhs vo tozun ko-
moayi ilo hesab toplusu"), "Daironin olgiisii",
"Tohrir Eqlidis" ("Evklid "Baglangic"inin tosvi-
r1") kimi moshur kitablarii nazor-diggotdon ke-
¢irmis vo onlarin shomiyyatini gostormisdir.
Dogqiq elmlor sahasindo N. Tusinin xid-
matlarinin isiglandiriimasindan danigarken, do-
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yorli yazigi-arasdirmag¢imiz Ramiz Danizin bo-
yiik zohmati do xiisusi vurgulanmalidir. O, de-
mok olar ki, genis elmi ictimaiyyotimiz tors-
findon unudulmus H. Mommadbaylini yenidon
bizlors tanitdiraraq sanki, onun yaradici da-
vamgist kimi hazirda da foaliyyst gostormok-
dadir vo Tusi irsi ilo bagh artiq xeyli yeni moa-
lumat toqdim etmis, maraql faktlar izo ¢ixart-
misdir. Arasdirmalarinin birinds [2] R. Doniz
yazir: “Professor H. Mommadbayli geyd edir
ki, “Biitovliikde trigonometrik elm, ona Eyler
olavoalari daxil edilona gador, sorq alimlori to-
rofindan islonilmisdir. Vo onun yaranmasinda
xtisusi rol Nasiraddin Tusiys vo Qiyasaddin Ka-
siya moaxsusdur. Trigonometriya tarixinds ilk
fundamental asar N. Tusi torafindon hazirlanmis-
dir. Burada triqgonometriya artiq miistaqil elm ki-
mi mioyyanlogir. Osor miixtalif adlar altinda
cixmigdir. Orab dilindo “Kitabi-fi-Sekl {il-qita”,
rus dilindo “Tpaktar o MOJHOM YETHIPEXCTO-
ponHuke”, alman dilinds “Das Buch {iiber das
Transversalen fiqur”, fransiz dilinds iso “Fraite
quadrilatere” adlanmigdir” [3, s. 92-93].

Cox toqdirs layiqdir ki, R. Doniz elm ta-
rixi kontekstindo Tusi irsi, onun olyazmalari
vo doqiq elmlrs aid ideyalari ilo bagl bir sira
miibahisali masalalora aydinliq gatirir, konkret
faktlara vo montiqi dolilloro s6ykonan qonaot-
lor ortaya qoyur. Eyni zamanda, golocokdas tod-
qiqi vacib olan problemlori giindsliyo gatirir,
onlarin halli istigametinde 6z miilahizalorini
vo tokliflorini iroli siirlir. ©Oyanilik namins
onun “Maraga rosadxanasinda hondasonin in-
kisafi” adli moqalosindon iqtibas: “Evklidin
“Baslangiclar’indakit V postulatin, yaxud pa-
rallel xottlor hagqinda nozoriyyonin tokzib
edilmosi Tusinin baslica xidmatlorindondir. Bu
problem iimumi kosmologiyanin yaranmasi
tictin o godoar vacib olub ki, asrlor ke¢dikdon
sonra onun halli tizorinds Kosi, Qauss, Bolya-
yi, Lobagevski kimi duhalar ¢aligmiglar. Yal-
niz Azorbaycan alimi Mirzo Kazimboyin ko-
moyi hesabina Lobagevskiys ugura ¢atmaq no-
sib olmusdur. Belo ki, rus aliminin xahisi ilo
Mirza Kazimboay Tusinin riyazi asarlorini fars
dilindon ruscaya c¢evirmisdir. Notico olaraq
Lobagevski moshur geyri-evklid handasasini
yaratmisdir. Parallel xottlor nozoriyyasino to-
xunan akademik Zahid Xslilov gostorir ki, 300
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il alyazma formasinda saxlanilmis “Tohriri Eq-
lidis”in matni 1594-cii ildo Romada arab dilin-
da nogr edilmisdir. Bu matnls riyaziyyatgilar —
ingilis C. Vallis va italyan C. Sakkeri tanig ol-
muslar. Matndo oksini tapmis Tusi fikirlori
geyri-evklid hondasasinin yaranmasinda holle-
dici rol oynamisdir” [4].

Taninmis riyaziyyat¢1 V.F. Kaganin mii-
nasibatini agiqlayan R. Daniz, professorun
“Hondasonin osaslar1” kitabindan Tusi ilo sla-
gadar bu maraql fikirlorini verir: “Tusinin elmi
tapintilar1 hondesanin inkisafina tokan vermis,
fransiz riyaziyyatc¢isit A. Lejandrin, ingilis riya-
ziyyatgist C. Vallisin, italyan alimi C. Sakkeri-
nin igloring tasir etmisdir. XVIII asra godor hon-
dosa 1izra islorin igarisinde Tusinin asarlori ha-
misini ¢ox-cox gerido qoymusdur” [5, s. 119].

Bu mogalsnin bilavasits predmeti olmasa
da Tusinin falsafi goriislorini isiqlandirmis, bu
itigamatdo mohsuldar todqiqatlar aparmis bi-
zim filosof alimlorin do adlarim1 geyd etmok
istordim. Olboatto ki, ilk novbado AMEA-nin
miixbir tizvli Zakir Mommadovun gordiiyli is-
lor xatirlanmali, onlara adekvat doyor verilmo-
lidir. Sorqds, o ciimlodon Azarbaycanda falsofi
fikir tarixinin dyronilmasindo onun zohmati ol-
dugca boyiik olmusdur. Bir ¢ox pesokar filo-
soflar mohz onun fodakar omoyi sayasindo ilk
dofo elmi ictimaiyysto toqdim olunmus, onla-
rin yaradiciligina maqgsodyonli digqet yetiril-
moays baslamigdir. O, “Sorq dillorinds yazib
yaratmis Azorbaycan filosoflarinin vo miitoe-
fokkirlorinin diinyanin miixtolif &lkalorinda
cap olunmus, habelo olyazmasi soklindo saxla-
nilan zongin irsini izo ¢ixarmig, onlarin falso-
fosini (varliq tolimi vo idrak nozoriyyosini),
montiqini, ictimai-siyasi vo etik goriislorini is-
loyib hazirlamisdir” [6].

N. Tusinin hayat vo yaradiciligli da Z.
Mommaodov tigiin xiisusi tadqiqat movzusu ki-
mi ohatali Oyronilmisdir. Masalon, onun
“Azorbaycan folsofasi tarixi” adlt mashur fun-
damental osorinde Nasiraddin Tusiys dair zon-
gin molumat verilmis, alim-filosofun irsinin
bir ¢ox incaliklori agiglanmigdir [7]. Qeyd
edim ki, asar ilk dofo 1994-cii ildo sonra iso
homin nagr asasinda 2006-c1 ilds ¢ap edilmis-
dir. Bu kitabdan Z. Mommaodovun ytiiksok tod-
qiqateiliq qabiliyystils yanasi, boylik votonpar-
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vor alim oldugunu oyani gostoran bir iqtibas
gotirmak istordim. O yazir: “Pesokar filosofla-
rimiz1 tanimamagq, danmagq tarixi hoqiqati toh-
rif etmokdan olave, hom do basqa Sorq xalglari
sirasinda xalqimizin madani irsini monfi qiy-
matlondiran, hamin monavi sarvatin shomiyya-
tini he¢o endirmoya calisan bir para alimlorin
geyri-elmi miiddsalarina miioyyan qodar haqq
qazandirir. 1989-cu ildo Moskvanin “Politiz-
dat” nogriyyatinda buraxilmis “Falsofoyo giris”
kitabinda feodalizm dovriino aid olan, diger
xalglarin kilsoyos tabe, yoxsul dini-falsofi fikri-
na xeyli yer verildiyi halda Azarbaycan xalqi-
nin mistoqil, zongin elmi-folsofi fikrina tam
lageydlik gostorilmisdir™ [7, s. 7].

Atas1 Zakir Mommoadovun falsofs tarix-
cisi kimi yolunu ugurla davam etdiron Ayton
Zakirqiz1 artiq xeyli vaxtdir ki, Tusinin diinya-
goriisiine vo onun falsafi moktobina hosr olun-
mus yazilarla ¢ixis edir, maraqh tadqiqat nati-
colori ortaya qoyur [8, 9]. Hazirda da bu istiga-
motda elmi isini davam etdirmokdadir.

Miiasir todqiqatgilar sirasinda ilahiyyat-
ci-filosof, doktorluq dissertasiya isi Nosiroddin
Tusiyos hosr olunmus Anar Qafarovun admni
xtisusi ¢okmok istordim. Bu istedadli, zongin
biliys vo diinyagoriisiine malik todgigatginin
istor yazilari, istorso do moruzo vo ¢ixislari
mondo homiso boyiik maraq vo rogbot dogur-
musdur. Belo ki, toxundugu mosalalorin dorin-
liklaring, ¢oxlar {iglin namslum qgalan incalik-
lorino vara bilir. A. Qafarofun bu elmi todqi-
qateiliq gabiliyyati Tusinin falsafi irsinin dyro-
nilmoasinae nazoron do 6ziini gostorir [10]. Mii-
tofokkirin zongin falsofi irsi ¢oxsaxali idraki
fozada Oyranilir, indiys qodor zaruri nozor-diq-
gatden konarda qalmis, lakin oldugca shomiy-
yotli olan aspektlor, movzu vo masalalor giin-
daliya gatirilir. O, sdziin haqiqi manasinda, el-
mi yenilik nlimunalori toqdim edon, etibarl, is-
lok va evristik epistemoloji bazasi olan ugurlu,
mohsuldar todqiqatcilarimizdandir.  Umidva-
ram ki, golocokda yeni-yeni doyarli asarlorils
cixis edacok va elmimizi, folsofomizi zongin-
lasdiracokdir.

Nohayat, bu maqalonin baslica toyinatina
uygun olaraq minnatdarliq hissi ilo monsaca
Azorbaycandan olmayan basga alim-todqigat-
cilarin Tusi ilo bagh xidmatlorini isiqlandir-
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maq va doyondirmak istordim. Bu sirada, siib-
hasiz, riyaziyyat, astronomoya, tabiotsiinasliq
vo elm tarixi izro miitoxassislorin zohmati xii-
susi qeyd olunmalidir. Ofsuslar ki, bu doyarli
elm adamlarinin adlar1 bizim 6z ictimai miihi-
timizdo az xatirlanir, sanki, unudulmaqdadir.
Hotta elmi ictimaiyyatimizi tomsil edon tanin-
mis soxslorin oksoriyyeti vaxtilo ciddi arasdir-
malar apararaq miihiim noticalor ortaya qoy-
mus, ohomiyyatli fikirlor sdylomis todqiqatei-
lar1 tanimurlar, yaxud da onlar barads ¢ox ciizi
molumata malikdirlor.

[k 6nca yohudi monsgali sovet alimi, gor-
komli riyaziyyatci vo riyaziyyat tarix¢isi, peda-
qoq Boris Abramovi¢ Rozenfeldin (30 avqust
1917, Peterburq — 4 aprel 2008-ci il, Pensilva-
niya) admi ¢okmok istordim. Riyaziyyatin
miixtolif saholori (¢oxdlctilii differensial hon-
daso, simmetrik fazalar hondasasi, ali cabr, to-
pologiya, Li qruplart va s.) lizro fundamental
todqgiqatlar aparmis vo boyiik mohsuldarligr ilo
forglonan B. Rozenfeld moshur riyaziyyatci
P.K. Ragevskinin yetirmasi olmus, elm tarixino
dair ds olduqca doyarli asarlor yazmigdir. Ma-
raqlidir ki, orta asrler Sarqinds riyaziyyatin in-
kisaf tarixilo bagl asorlorini alim 1950 — 1955-
ci illordo, Bakida yasayarkon yazmisdir. He-
min vaxtlar o, Azarbaycan dovlst Universiteti-
nin handaso kafedrasinin professoru vazifasin-
do ¢alismisdir. Orob vo fars dillorindon rus di-
lina bir sira miutafokkirlorin (Nasiraddin Tusi,
Omor Xoyyam, ol-Kasi, ol-Xarezmi, ol-Forqa-
ni, Sabit ibn Korra, Ibn ol-Haysam, ol-Biruni,
Ulugboy) traktatlarini torciimo etmisdir. Bu
osasda sistemli tohlil vo iimumilogdirmoalor
apararaq doyorli ideya, gonaatlor iroli slirmiis,
neca deyorlor, golocok elmi todqiqatlar tigiin
etibarl bir platforma yaratmisdir.

Yaradiciliq tiglin mohsuldar zomin rolu-
nu oynayan bu platformanin formalagmasinda
basqa bir gorkomli alim-riyaziyyat¢inin — A.P.
Yuskevigin do ovozsiz xidmatlori olmusdur ki,
ad1 miitloq ¢okilmalidir. Yohudi monsali sovet
riyaziyyatcisi, elm tarix¢isi vo pedagqoqu Adolf
Pavlovi¢ Yuskevi¢ (15 iyul 1906 — 17 iyul
1993) riyazi elmlor tarixinin genis miqyasda
vo dorindon Oyronilmasi cohotdon, miibaligs-
siz, onciil sirada duranlardan olmusdur. Zongin
mohsuldarliq vo boylik fodakarliq gostormis
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alimlordondir. Hom Qarbin, ham dos Sarqin elm
tarixino dair sanballi osarlorin misllifidir. Ri-
yaziyyatin tarixi ilo bagl B. Rozenfeld va bas-
qa alimlorlo miistorok arasdirmalar1 da mov-
cuddur. O, N. Tusi ilo yanasi, miisolman Sorqi-
nin bir ¢ox zoka sahiblarinin irsini atrafli tod-
qiq etmisdir. Bu kontekstdo “Qodim zamanlar-
dan XIX osrin baglangicina qadar riyaziyyatin
tarixi” [11] adl ti¢ cildlik kitab1 vo akademik
A.N. Kolmogorovla birgs hazirladig: ¢ cildlik
“XIX osrin riyaziyyat1” [12] osorini xiisusi
vurgulamagq istordim.

A.Yuskevi¢ vo B. Rozenfeld ayri-ayrilig-
da vo miistorok elmi islorinda [13, 14], fikrim-
co, holo XVII osrdo foaliyyat gostormis gor-
komli ingilis alimi Isaak Barrou (1630 — 1677)
torofindon tomoali qoyulmus ¢ox ohomiyyatli
bir onononin davamgcilart olmuslar. Belo ki,
mohz I. Barrou bosor tarixinda ilk dofy (6zii
yiiksak pesokar riyaziyyatel, fizik vo mexanik
olaraq) ke¢mis riyazi irso yaxindan hassasliq
gostormis, omali nazor-diqgat yetirmisdir.
Mogsadyonlii suratds ciddi sistematik tohlil vo
timumilogsdirmolor aparmis; bu osasda qodim
miitofokkirlora (xtisusi farqlenen riyazi-falsofi
fikir sahiblorina) moxsus bir ¢ox tapintilari, el-
mi kosflori agkarlamis vo yeni nasillorin istifa-
dosi tiglin togdim etmisdir. Latin, yunan, arab
dillorini yaxs1 bilen I. Barrou qadim riyaziyya-
t1 dorindon vo otrafli monimsomis, Evklid, Ar-
ximed, Avtolik, Apalloniy, Feodosiy, Minelay,
Aristarx vo Ptolomeyin asarloruni 6z sorhlorilo
birgs nosr etdirmisdir.

I. Barrou, hom da, 6z ddvriiniin taninmis
filoloqu vo ilahiyyatgisi, habels, Isaak Nyuto-
nun misllimi olmusdur. Adi miisllimi deyil,
sOziin on yiiksok mona-mogaminda onun iste-
dadin1 hamidan tez vo vaxtinda doyarlondirs-
rok hortorofli dostok vermis, arxa durmus Mii-
ollim! Yiiksok monoviyyat, axlaq, aqids sahibi
olan 1. Barrou 39 yasinda 6z tosobbiisii va toki-
dilo kafedra miidiri vozifasini 27 yash yetirmo-
si I. Nyutona hovalo etmisdir. “Artiq onun bir
professor kimi kafedraya rohborlik etmok vax-
tidir” demisdir. Moanca, diisiindiiriici va ibrat
gotiriilosi bu faktin 6zii ¢ox seylordon xobor
verir. Barrounun hoyat folsofosi, davranisi, in-
sani omol-horokotlori, fikrimco, Ingiltoranin
togdiralayiq toraqqisi, yiiksoalisi, dovlstlosmo
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vo millatlogsms yolunda sl¢atmaz zirvalori foth
etmasindo misilsiz rol oynamigdir. Bu monada
Isaak Barrounun bilavasito amaldo-praktikada
hoyata kecirdiyi insani davranig diisturu, hoyat
torzi osl ziyalilig, millstsevarlik, odalatlilik,
vicdanliliq nlimunasidir. Vurgulayim ki, boytik
alimin hoayati yalniz burada gdostordiyim fakti
ehtiva etmir, onun qisa omrii, imumiyyatlo,
ibrotamiz nlimunalorlo zongindir, hotta deyor-
dim ki, onlardan ibaratdir!

I. Barrounun elmi irsi ilo yaxindan tanis-
liq gosterir ki, o, N. Tusi yaradiciligina da xii-
susi diggat yetirmis vo dorindon dyronmis Qar-
bin ilk alimlordon olmusdur. Nodonsa, biograf-
lar vo falsafa, elm tarixi tizro miitoxassislor to-
rofindon bu mithiim cohst laziminca isiqlandi-
rilmir. Tam ominliklo demak olar ki, hom riya-
ziyat vo fizika, hom do axlaq falsofasi konteks-
tindo hor iki miitofokkiri dogmalasdiran moe-
qamlar az deyil. Xtisuson do hondasa vo opti-
ka, habelo, oxlaq falsofasi sahasindo i. Barrou-
nun todqiqatlarinda N. Tusinin tesiri agiq ay-
din hiss olunur. Umumiyyatls, qeyd edim ki,
N. Tusi artiq XVI asrin avvallorinden baslaya-
raq ingilis elmi ictimaiyyatinin maraq morko-
zinda olmusdur. Ona hasr olunmus 1562-ci ilin
miniatlirast Britaniya kitabxanasinda indi do
saxlanilir. Bu osordo miitofokkirin Maraga ro-
sadxanasinda masa arxasinda dorindon diisiin-
diiyli mogam tosvir olunub.

Oksor tadqiqatgilarin fikrincs, N. Tusinin
160 traktat1 vo moktublar1 molumdur, onlardan
25-1 fars, qalanlari iss arab dilinds yazilmisdir.
Hondosoyo hasr olunmus “Tam dordtorofli
haqqinda traktat” adli fundamental oasor hatta
iki dildo (arab, fars) yazilib. On maraqlis1 odur
ki, bu osorin sonralar elmi ictimaiyyats, o
climlodon, ingilis, alman, fransiz, italyan alim-
lorina tasiri boyiik olub. Riyazi elmlarin inki-
saf tarixini otrafli vo dorindon izlodikca, biz
tam ominliklo bu qonaoto golirik. Xiisuson .
Barrou, 1. Nyuton, G. Leybnis yaradiciliginm
tohlili heg bir siibha yeri qoymur. Istor analitik
hondasa vo sferik triqgonometriya, oadodlor no-
zariyyasi va differensial hesablamalar aparati,
istorsa do optika vo sistem dinamikasi sahasi
olsun, N. Tusinin tasiri danilmazdir.

“Tam dordtorafli haqqinda traktat” miito-
fokkirin ©lomutda vo Maragada ¢alisdig1 dovr-
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do yazilmisdir — avvalco farsca, sonra 1so arab-
co (muoyyan godor daha yigcam variantda,
1260-c1 ildo). Burada o, al-Birunini &ziiniin
osas solofi kimi gostorir, habelo, as-Salarin
traktatina da nozor yetirir (qismon tonqidi
movgedan). Demok olar ki, bu asori yazmagla
Tusi triqgonometriya vo timumon riyaziyyatin
tarixindo yeni bir dovriin baslangicin1 qoymus-
dur. Dayorli todqiqat¢ilarmizdan olan Ramiz
Doanizin do haqgli olaraq geyd etdiyi kimi, triqo-
nometriya artiq riyaziyyatin miistoqil bir sahe-
si statusunda yeni bir inkisaf morhalasine qo-
dom qoyur. Indiyo qoder iso o, astronomiya
masalolorinin halli tiglin yalniz bir komakgi ri-
yazi alot qisminda istifado edilmisdir.

Tusinin bu fundamental osori bes kitab-
dan ibaratdir. Birinci kitabda torkibi nisbatlor
nazariyyasi verilir. Burada Sabit ibn Qiirre vo
Omor Xoyyamm ideyalarini inkisaf etdirorok,
elmi dovriyyoys adadin genis anlayisini gatirir,
rasional va irrasional adadlar, onlarin nisbati
barodo moveud biliklori inkisaf etdirir. Ikinci
kitabda dordtorafli ticlin Menelayin nozariyyo-
sinin miixtalif ifado vo togdimatlarinin isbati
verilir. Uglincii kitabda qovsin sinusu va kosi-
nusu anlayislari irali stiriiliir, miistovi triqono-
metriyanin bir sira teoremlori isbat olunur. O
climlodon, miistovi ticbucaglilara dair masals-
lorin halli qaydalar1 baxilir vo miistovi sinus
teoreminin isbati toqdim edilir. Dordiincii kitab
kasison sferik fiqurlar {i¢iin Menelay teoremi-
nin mixtalif sortlor daxilinds isbatina hasr olu-
nub. Besinci kitabda sferik trigonometriya mo-
salolarinin sinus vo tanges nazariyyslorinin ko-
mayi ilo halli tisullar1 baxilir. Bu kitabin yekun
faslindo sferik ticbucaqlilara dair masalolorin
halli qaydalar1 toklif olunur, qiitbii tigbucaq an-
lay1s1 idraki fazaya daxil edilir. Umumi gotiir-
diikda, Tusi asarinds alt1 triqgonemetrik funksi-
yalar (sinus, kosinus, tanges, kotanges, sekans
va kosekans) barads kifayst qodar zongin bilgi
vermisdir.

Evklidin riyazi irsini dorinden dyronmis
Tusi, godim miitofokkirin toxundugu masalals-
ro dair 6z genaatlorini irali stirmiis, asash dii-
zalislor vermis vo miivafiq sorhlor yazmisdir.
O, habels, paralel xotlor problemi tizorindo
ciddi arasdirmalar apararaq, faktiki, qeyri-evk-
lid hondasasinin tamalini qoymusdur. Bu isti-
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qamotds sdyladiyi fikirlar, irali siirdiiyii ideya-
lar asrlor sonra 6z dogrulugunu daha da siibuta
yetirmis, Lobacevski vo Riman hondasalorinds
yeni inkisaf imkanlar1 gazanmislar. Qeyd edim
ki, parallel xatlor problemina dair Tusi bir ne¢a
asor yazmigdir. Onlardan biri, an ¢ox populyar
olan “Evklid yazilar1” Avropada (Romada) ha-
lo 1594-cii ildo latin dilindo nosr edilmisdir.
Bu motndan besinci postulat gérkomli riyaziy-
yatct, 1. Barrou ilo yanasi dévriiniin an mashur
geometri olan Con Vallis torofindon 1693-cii
ilds tokrar ¢ap edilmisdir. Bundan olava, Tusi-
nin “Parallel xatlor barads siibholori aradan go-
tiiron traktat” adli basqa bir shomiyyatli asari
olmusdur ki, orada da parallel xatlor problemi
asash suratds todqiq edilir. Burada, hamginin,
parallel xatloro aid ibn al-Heysam, Omor Xoy-
yam va Ol-Cauxarinin nazariyyalorine miinasi-
bat bildirilir.

Cabr va adadlor nazariyyasinin da inkisa-
finda N. Tusinin boyiik xidmatlori olmusdur
ki, bir sira taninmis todqiqateilar torofindon
geyd edilir. O, cabri tonliklorin va tonliklor sis-
teminin holli metodlarini islomis, ilk dofs bi-
nominal amsallardan istifadoni toklif etmisdir.
Monfi odadlor anlayist da mohz Tusi torafin-
don elmi miihito gotirilmisdi ki, sonralar riya-
ziyyatin biitlin sahalorinin inkisafinda ohomiy-
yatli rol oynamigdir. Fikrimca, toplogiyanin da
bir riyazi elm sahosi kimi tosokkiil tapib inki-
saf etmasindo Tusinin 6ziinomaxsus rolu ol-
musdur. Ofsuslar ki, onun bu xidmati, nadon-
$9, he¢ yerds geyd olunmur.

Habelos, elm tarixino, o ciimlodon, riya-
ziyyatin va tobiotsiinasligin inkisaf tarixine da-
ir ¢oxsayli doyorli tadgigat niimunslorinin ol-
masina baxmayaraq, ofsuslar ki, indiys kimi
Tusinin bazi xidmatlori isiglandirilmir vo onlar
genis ictimaiyyst {ictin namalum qalmaqdadir.
Masalon, onun differensial vo inteqral appara-
tinin formalagmasindaki rolu he¢ bir manbads
geyd olunmur. Bildiyimiz kimi, bu riyazi idra-
ki aparatin islonilmasinds onciilliikk I. Nyutona
vo xiisusn da Gottfried Vilhelm Leybnitso (21
iyun 1646 — 14 noyabr 1716) moxsusdur. Siib-
hosiz, dahi alman filosofu, riyaziyyatei, fizik,
mexanik, hiiquqsunas, tarix¢i, diplomat, ixtira-
¢1 va dilsunas Leybnits (tam miistoqil, I. Nyu-
tondan asili olmayaraq!) bu mohtogom aparati
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yaratmaqla nainki riyaziyyatda, biitovliikdo el-
mi idrakda inqilabi doniigo, mohsuldar mo-
dernlosmoyo vo riyazi kamillosmaya yol ag-
mis, islok va etibarli zomin formalagdirmisdir.
Belo ki, sonuz azalanlar vo limit talimina asas-
lanan differensial vo inteqral hesablamalar na-
zorlyyasini yaratmis, yoni, “riyazi analiz’in
banisi olmusdur. O da yaxst malumdur ki, son-
suz azalanlar vo limit toliminin ilkin formalas-
mas1 marholosinds Tusi xeyli zohmat ¢okmis-
dir. Homginin, Leybnits kombinatorika adla-
nan elm sahasinin, haqli olaraq, banisi sayi-
lir.Vo burada da Tusi irsinin tesirini etiraf et-
moys zorurot var. Kombinatorikaya dair bozi
ohamiyyatli ideyalar ilk dofs mohz onun tors-
findon irali stirtilmiisdiir.

Olduqgca genissaxoali mohsuldar yaradici-
lig1 ilo forqlonon G.V. Leybnitsin fundamental
(daqiq) vo sosiohumanitar elmlor sahasinds bir
sira basqa yeniliklori do olmusdur ki, burada
da biz Tusi izini goriiriik. Masalon, daqiq elm-
lora goldikds, Leybnits riyazi montiqin tomali-
ni qoymus, ikili hesablama sistemini islomis,
mexanika elmins “canli qiivve” (miasir toqdi-
matda kinetik enerji niivosi) anlayigini daxil et-
mis, ¢agdas monada islodilon eynilik qanunu-
nun miollifi olmus, enerjinin saxlanma qanu-
nunu vo kafi asas gqanununu (hom mantiqi,
hom do ontoloji kontekstlorda!) formuls etmis-
dir. N. Tusini biitiin bu elmi yenilikloro nozs-
ron ilkin ideya soloflorinden biri kimi gostora
bilarik.

Umumiyyatla, N. Tusi irsinin (istor riyazi
elmlor vo tobiatsiinasliq, istorso do ictimai vo
humanitar elmlor sahosinds) hom Sorq, hom
Qorb alimlarine tasiri boyiik olmusdur. Bu sil-
siloda, monco, gorkomli alman alimi — astro-
nom, riyaziyyat¢i, riyaziyyat tarixg¢isi, astro-
log, katolik din xadimi Johannes Miillerin (6
iyun 1436 — 6 iyul 1476) ad1 da x{isusi vurgu-
lanmalidir. Elm tarixindos o, daha ¢ox Reqio-
montan kimi xatirlanir (latin dilindo doguldu-
gu Konigsberg-in-Bayern sohor adiyla bagh
olaraq). Trigonometriyanin miistoqil elm saho-
si kimi inkisafinda, fikrimco, N. Tusidon sonra
(ilkin taninmis davamgist monasinda) mohz J.
Miillerin miioyyon xidmatlori olmusdur. Diiz-
diir, bu fikri tokzib edonlor do az deyil — istor
Qorbda, istarsa do Sorqin 6ziindos. Misal ola-
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raq, mosalon, Isvegrali elm tarixcisi, Orta asr
miusalman Sarqinds riyaziyyat vo astronomiya
lizro miitoxasis Heinrich Suteri (1848—1922)
gostors bilorik. Bizim yazigi-todgiqat¢t Ramiz
Daniz ds analoji mévgedadir: o da J. Miillerin
xidmatlarini sisirdilmis hesab edir.

Elm tarixindo J. Miiller, ilk ndvbado,
moshur “Hor nov tigbucaqglar haqqinda” adh
bes kitabdan ibarat asari ilo tanmnir. 1464-cii il-
do tamamlanmis bu traktatda astronomiya vo
riyaziyyatda miistavi va sferik trigonometriya-
nin rolundan bahs edilir. Burada, hom doa, Me-
nelayin “Sferika” adli asorindon miioyysn mo-
lumatlar verilir. ©sor miuollifin Sliimiindon
xeyli sonra, 1533-cii ilds ilk dofa ¢ap edilmis-
dir. Bu traktatin dordiincii vo besinci kitabla-
rinda Islam diinyasinin miitofokkirlorina, o
ctimlodon, N. Tusi va ol-Battaniyaya xiisusi
nozor-diqgat yetirilir, onlarin zongin irsing isti-
nad edilir.

Comi qirx il Omiir yasasa da, J. Miiller
torclimo isi ilo do moggul olmus, godim miisl-
liflorin (Menelay vo Teodosinin) bazi asarlari-
ni latin dilinds oxuculara toqdim etmisdir. Ha-
belo, Paduan universitetindo ol-Forqani, ol-
Battani, N. Tusi yaradiciligina hasr olunmus
moaruzalor oxumus, miisalman Sorqino moxsus
riyaziyat vo astronomoya tarixindon zongin
bilgileri dinlayicilora ¢atdirmigdir.

Tarixi faktlarin arasdirilmasi inandirici
suratdo gostorir ki, Qarbds elmi inkisafa Sorq
alimlorinin tosiri boyiik olmusdur. Tusi belo
mohtosom almlor sirasinda xiisusi yer tutur vo
onun elmi xidmatlori yalniz riyaziyyat, fizika
vo astronomiya kimi saholorlo mohdudlasmur.
Tam ominliklo deys bilorom ki, fiziki cografi-
yanin, kartoqrafiyanin, hiiquq nazariyyasinin,
idaroetmo vo oxlaq folsofosinin avtonom elm
sahalari kimi togokkiil tapib formalagmasinda
Tusi yaradiciligimin rolu danilmazdir. Deyilon-
lordon ortaya bels bir sual ¢ixir: gorasen, bu
genissaxali zongin yaradiciligl determina eton
na olub? Miitofokkir faaliyyastini sortlondiran
osas amil nodon ibaroatdir? Tofokkiir generasi-
yasinin niivasini no toskil edir?

Goldiyim gonaoto goro, bu suallarin ca-
vabi, har seydon onco, OLCU mofhumu ila
baghdir. Fikrimca, Tusinin tofokkiir sistemi vo
diisiinco dialektikasi, onun omali-praktiki foa-
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liyyati mohz “6l¢li”niin adekvat vo doarindon
dorki zomininds qurulmusdur. Olgiinii diizgiin
anlamaq, ona hassas vo masuliyyatli olmaq ga-
yosi miitofokkirin  baglica missiyalarindan
olub. Olgiiyo hossashgi, masuliyyoti he¢ vaxt
yalniz fordi planda tosviq etmoyib. Bu mafuma
hami {iclin vacib olan bir ictimai varliq kimi
baxib vo toqdir etmisdir. Neco deyarlor, Tusi
daima vo hor yerds hamiligla g6zlonilon 6l¢ii-
ya tosnali olub. Belo do deys bilorik, Tusi 6l-
cliyo ictimai vo bagari toraqqinin zoruri deter-
minanti, aparici qiivvasi kimi baxib. Miitofok-
kira goro, 6l¢li — adalat vo nizamin, masuliyyat
va vicdanin, miitoraqqi inkifaf vo layiqli mov-
cudlugun miihiim sortidir. Ol¢ti mothumuna
olan ragbat, ciddi miinasibat alim-filosofun ok-
sar osarlorinds, o ciimlodon “©Oxlaqi-Nasiri”
[15] vo montigs hasr olunmus “Osasiil-igtibas”
[16] moshur kitablarinda agig-aydin 6ziinii
gostorir. Qeyd edim ki, miitoxassislor torofin-
don “Osasiil-iqgtibas” montiq sahasinda ibn Si-
nanin "Sifa" adli asorindon sonra yazilmis on
doyorli kitab hesab edilir.

Oslino qalanda, biitiin elmlorin baglica
qayasi 6z sahoalorine nozoran 6l¢ilinii axtarmaq-
dan, askarlayib iizo ¢ixartmaqdan ibarotdir.
Hor bir elmds edilon kasflor do, alda edilon ta-
pmtilar da elo bu baslica vazifo ilo — 6lglini
miioyyanlogdirmak va ona §ziinamaxsus status
vermoklo baglidir. Formulo edilon qanunlar,
ideya, prinsip vo forziyyslor do mohz buradan
qaynaqlanir. Folsofodo do beladir — yoni, 6l¢ii
masalasini hall etmak. Sadacs, bagqa elm saho-
lorindon forqli olaraq, folsofodo Glgii axtarisi
daha genis — universal xarakter dasiyir. Uni-
versalliq doracasi do, aydindir ki, yiiksok abst-
raksiya saviyyaesini tolab edir. Bu manada fun-
damental folsofi todqiqatlar {ictin yiiksok abst-
raksiya, neca deyarlor, ayrilmaz yol yoldasidir
— ganunauygun, zoruri mévcudluq tsuludur.

Mbohz yiiksok abstraksiya soviyyosing
malik olmaq fslsofoni riyazi elmlorlo dogma-
lagdiran baslica xiisusiyyatdir. Umumiyyatls,
riyaziyyat folsofi tofokkiiriin generasiyasi tigiin
atributiv qiivvadir. Basqa ciir do deyo bilorik:
riyazi abstraksiya folsofi abstraksiyanin ayril-
maz torkib hissasidir. Bu, hom da, o demokdir
ki, riyazi montiq (modifikasiyalarindan asili
olmayaraq!) tarix boyu falsofi diislinconin id-
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raki vasitasi vo lisulu olub. Vo he¢ do tosadiifi
deyildir ki, biitiin boylik filosoflar eyni zaman-
da 6z dovrlorinin riyaziyyatina yaxindan balad
saxsiyyatlor olmuslar. Bir ¢coxu iso hotta folsofi
asarlorlo yanasi bilavasito riyaziyyata, riyazi
montiqo va taobiotsiinashiga dair asorlorlo do
moshurdurlar. N. Tusi do mohz bels alim-filo-
soflardan olmusdur. O, 6l¢iiniiniin dorin qatla-
rima, mona incaliklorine varmis nadir tarixi
soxsiyyatlordon olmusdur. Ona gora do biitiin
failiyyati nizamyaradici, saglamlasdirict missi-
ya dasimisdir.

Deya bilorik ki, Obiilhoson Bohmonyar-
dan sonra miisslman Sorqinds 6l¢ili mothumu-
nu folsafi vo elmi togdimatda yiiksok pesokar-
ligla aragdirtb anlamis, idraki arsenala toqdim
etmis ilk qiidrotli miitofokkir Nosiroddin Tusi
olmusdur. Olgiiniin miirokkob falsofi-elmi me-
tafizikasina varmis Tusi, aslindo, inqilab etmis,
elmi-folsofi idrakin zonginlogmasi va toraqqisi
namina olduqca etibarli, mohsuldar zomin ya-
ratmigdir. Bu zomin folsofo ilo yanasi, biitiin
elmlora yeni nofos vermis, onlarin rasionalliq
sabakasini vo montiqi diistinca tislubunu yeni-
logdirmisdir. Vo he¢ do tosadiifi deyildir ki,
yuxarida gostordiyim kimi, artiq XV oasrdon
baslayaraq Qarb alimlori, filosoflar1 Tusi irsino
yaxindan nozor-diqqgot yetirmoyo baslamislar.
Sonraki asrlords bu diqgat he¢ do azalmamis,
oksinag, artmisdir. Masalon, Kant, Hegel, Fixte
kimi klassik alman falsofasinin gorkomli nii-
mayandolorinin yaradiciligi ilo ohatali vo ciddi
tanisliq da bu gonasti sdylomoyo osas verir:
Tusi irsinin izlori bu nahanglorin tadqiqatlarin-
da (Kantin riyaziyyatin osaslarina hasr olun-
mus dord cildlik asorinds vo fiziki-cografiya
ilo alogoadar aragdirmalarinda, Hegelin soma ci-
simlorinin horokotino dair dissertasiya isindo
vo 0Ol¢li, kamiyyet, keyfiyyot anlayislari ilo
baglh miilahizalorinds, Fixtenin “Elmsiinasli-
ginda” vo xiisuson do onun torafindon “Mon”in
dialektikasinin agilmasinda) agig-aydin sezil-
moakdadir.

Tusi yaradiciliginin, onun epistemoloji
sisyeminin bir mithiim torkib hissasi do var ki,
indiyo qgodor faktiki kolgoda galib, layiginco
doyarlandirilmayib. Sarqds, timumiyyatls, bu-
na toxunan olmayib, Qarbdos iso agiq-askar eti-
raf edib bildirmasalor do, miioyyan gadar boh-
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raloniblar. Man ilk névbads sosiallagsma, sosial
institutlar, idaroetmo, comiyyotin toskili vo
foaliyysti masoalalorine hasr olunmus Qoarb
alimlorinin yazilarint nazards tuturam. Sohbat
hans1 miithtim torkib hissodan, hatta deyardim
ki, apariciliq rolunu oynayan oziildon gedir?
Bu, miiasir elmi terminlar vasitasilo desak, Tu-
sinin miilahizs sisteminds xiisusi yer tutan sis-
temaqovusma, oziiniitoskilatlandirma, bir-
gafaaliyyat mothumlar1 vo onlarla bagl ¢coxsa-
xali masalalordir.

Miiasir elmo moxsus terminlor istifads
edilmaso do, mahiyyat etibarilo, Tusi episte-
mologiyasinda 6ziiniitoskilatlandirma, 6ziinii-
tonzimlomo, dziintiidarsetmo, sinergizm, birgo-
foaliyyot mothumlar1 kifayot qodor toqdirsla-
yiq toqdimatlarint tapirlar — istor ontoloji vo
gnoseoloji, istorsa do metodoloji vo aksioloji
miisyavilorda. Tarixi vo sosial zaman axarinda
miitofokkir, faktiki, bu mofthumlarin dialekti-
kasini aciglayir, bir ndv, 6ziinomoxsus yeni
varliq folsofasini yaradir. Va bu varliq falsofosi
movqgeyindon hom elm, hom do tobist, kainat,
insan, comiyyat, dovlat liclin vacib olan tale-
yuiklti problemlori isiqlandirir.

Tusinin miilahizo sistemi sanki, bir mog-
soda koklenib: biitin bu sahslords movcud
olub faaliyyat gétoran no varsa, on yaxsi duru-
ma dogru istigamatlondirmok; varliglarin, ha-
diso va proseslorin tabiatini pozitiv monada ye-
nilogdirmak, bu varliglara maxsus daxili siner-
getik potensiali askarlamaq, doyorlondirmoak
va etibarli kinetik vaziyyato kotirmok, qarsilig-
I1 fayda veron sistemlosmoni, omokdaslig1r vo
nizamyaradicili§i artirmaq. Bu menada tam
osasla Tusini son onilliklor boyunca formala-
sib inkisaf edon sinergetikanin vo {imumon
miirokkob sistemlor nozariyyosinin an onciil
ideya soloflorindon biri kimi doyarlondirs bile-
rik. Cox toassiif dogurucu haldir ki, bu haqigoat
he¢ bir yerds etiraf edilorok geyd olunmur.
Miitofokkirin bu misilsiz xidmati geyd olun-
saydi, balka do, biz onun comiyyat va dovlet
qurulusuna dair solidarist (homraylik) ideya vo
prinsiplorini daha adekvat, miikommal soviy-
yoado anlamis olardig. Vo demali, amali-prakti-
ki iglords do daha ¢ox ugur qazanardiq.

Tanrinin varliglarin tobistino ibtidaidon
armagan etdiyi dorin dialektikani, konkret ola-
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raq Ozlnii toskilatlandiraraq timumi pozitiv
moqgsado can atmaq vo bu zomindo yasamagq,
inkisaf imkan1 qazanmaq kimi miihiim giicii
duymagq, onu dorindon anlamagq istedadi, qabi-
liyyati tok-tok insanlara nasib olub. Nasiraddin
Tusi bu nadir insanlar sirasinda xiisusi yer tu-
tur. Beloa ki, onun missiyasi, sadoca, duyub-an-
lamagla tamamlanmir. O, bu giicli anlamagqla
yanasi, miixtalif elmi istigamotlords konkret
todqiqat islori aparib, boylik zohmat ¢okib vo
g0zal naticalor ortaya qoyub. Neco deyorlor,
homin giiclin hom potensiyasinin artmasinda,
hom das kinetik durum olde etmasinds fodakar-
liq gostarib. Tokbasina va bir qrup elmi silah-
daslar1 ilo birga o dovr tiglin miimkiin olandan
da artigini olds edib.

Yuxarida geyd etdiyim kimi, ofsuslar ki,
bu mohtogsom xidmat layiginco qiymatlondiril-
moyib, ©Ondo tutulmayib. ©Oslinds, indinin
oziindo do voziyyat doyismoayib, lageydlik vo
biganalik qalmaqdadir. Va bu xosagolmoz mii-
nasibat 6z acinacaqli tesirini halo do gostor-
mokdadir. Diisiiniirom ki, basimiza galon bola-
larin, yaranan acili-agrili istimai vaziyyastlorin
bir mithiim sobabi mohz bundadir. Févgal do-
yora, oshomiyyatli ideya-ideallara, fundamental
nozariyys va konsepsiyalara yuxaridan asagi
baxis, inkaredici movqe, gobuledilmoz laqeyd-
lik, bumeranq gqanununa uygun olaraq, qayidib
O0zuimiizti vuryr, xalq vo millat, comiyyat vo
dovlat kimi moévcudlugumuza zorbo endirir.
Zaman keg¢dikco aldigimiz zorbo daha agir vo
doziilmaz olur. Ciinki, Tanrinin tobiston baxsis
etdiyi doyardon bohralona bilmirik, ordan-bur-
dan nayisi gotlirmaya ¢aligiriq, haradasa “yaxsi
olan1” Tanrinin xeyir-duasini qazanmadan sat-
hi vo primitiv torzds totbiq etmays bas vururuq!
Ontoloji olaraq 6ztimi{izo moxsus sarvoto kar-
kor qalaraq, “diinyanin o basindan” xogbaxtlik
va rifah dormani gotirmaya tosnali olurug.

Yoni, yaramaz isulla, ictimai diisturla
O0zimiiz li¢tin layiqli-sorofli glizaran yaratmaq
istoyirik. Sonra da deyirik: “bu miisalman diin-
yasl niy9, na sababdon bels zillat, razalot igori-
sindo yasayir!?”. Deyorok do konarda diismon
axtaririq! Anlamaq istomirik ki, diismon va
diismongilik elo tarixon, ilbail, osrdon-asira
formalasmis lageydliyimizdo, bigansliyimizdo,
canimiza hopmus “asan va golirli is” axtarigin-
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dadir, “milli diislinca” deyorok bosbogazliq et-
moyimizda, holledici anlarda eqoistcasing, sirf
soxsi maraqlar movqgeyindon foaliyyat gostor-
moyimizdadir! “Tam”m miigoddaratin1 deyil,
subyektivizm azarma tutulmus “Mon”in xasto
nafsini tomin etmokdodir. Xasto nofslorin ko-
miyyat-keyfiyyatco hokmranliq etdiyi, meydan
suladig1 mokanda iso rohmatlik Hegelin tobi-
rinca desak, layiqli, abirli-hayali, xobaxt hoyat
miimkiin deyil! Boylik filosof dorindon hérmaot
basladiyi homkar1 J.G. Fixteys (1762-1814)
dostok olaraq bunu da deyirdi: ictimai varliq
olan “Tam”m taleyi “Man”lorin yalniz nizam-
sevar, masuliyyatli vo vicdanl foaliyyasti hesa-
bia Miitlogin qanunlar1 ¢or¢ivasindo reallasa
bilor. Bosar tarixindo oan moéhtasom praksioloji
sistemlordan birini yaratmis J.G. Fixteya goro,
yalniz o goxsi asl monaviyyath insan hesab et-
mok diizglindiir ki, ictimai borcunu 6domok
zarurati onun maslaki olur va o, bu maslaki ho-
yatt boyunca reallasdirir — hansisa konardan
edilon macburiyyato moruz galmadan! Filoso-
fun fikrinca: “Oziinii basqalar iizorindo aga
hesab edon hor bir kasin 6zii — koladir. Kols
qalbli belo adam 6ziindon daha giiclii ilo rastla-
sarsa, miitloq itastkarcasina ayilocok vo yarina-
caq” [18, s. 481-521].

Yeri golmigkon, hor iki duhanin tomsil
etdiklori klassik alman falsofasinin banisi, I.
Kantin da ibrot gotiiriilosi belo toqdirslayiq fi-
kirlori c¢oxlarina molumdur: “Elo davran ki,
hom 6ziina, hom do har bir basqasina nozoran
basoriyyato bir vasito gisminds yox, mogsad
kimi miinasibat gostorason” [19, s. 270]. Bu,
Kanta gors, axlaq qanunun talebidir, yoni, ka-
teqorik imperativdir. Klassik alman folsofasi-
nin basqa bir niimayandesi, Fixtenin dostu
Fridrix Sleqgel iso soylomisdir: “Yer tizorindo
Tanr1 dorgahimi inqilabi suratds gorarlasdirmaq
— miitoroqqi madaniyyatin yay kimi yigilan nii-
vasi vo miiasir tarixin baslangicidir. Tanr1 dor-
gahi ilo bagli olmayan hor bir sey ikinci dors-
calidir” [20, s. 301].

Klassik alman falsofosinin niimaysndalo-
rindon, misal olaraq, taqdim etdiyim bu fikirle-
o biz, eynilo, Tusi yaradiciliginda rast golirik.
Fikir-ideya oxsarlig1, hotta bazon identikliyi
danilmazdir. Goriiniir, gérkomli miitofokkirlori
elmi moafkura vo modoni-monavi 6zlinomox-
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susluq monasinda hansisa bir giic, qiivve dog-
malagdirir. Diistintirom ki, hor seydon olavo,
bu giic mohz yuxarida agigladigim bir sara
aparici-acar mothumlarin homin miitofokkirlor
torofindon adekvat vo dorindon anlasilmasi ilo
baglidir. Vo bu mitkommsl anlagilmada funda-
mental elmi biliyin vo riyazi tofokkiiriin xiisusi
miisbat rolu olub. Bu, hom da. bir daha onu sii-
buta yetirir ki, haqiqi alimlor, boyiik miitofok-
kirlor arasinda homiso ideya qohumlugu olub
va har bir gorkomli zoka sahibinin yaradiciligi
timumbasoari xarakter dasimisdir. Milli mange-
yindan asli olmayaraq, har bir gérkomli alim —
basori sarvatdir! Bu statusda da o, milli qtirur
niimunasi, foxarat simvolu-ideali olur.

Hom N. Tusi yaradiciligr ilo, ham do,
imuman, uzun illor boyunca apardigim tadqi-
qatlar naticoasinda goldiyim bir mithiim gonaat
dos var. Bu da axlag-monaviyyat, etika mévzu-
su ilo bilavasito bagli masaladir. SShbat, konk-
ret olaraq, nadon gedir, diqgato ¢atdirmagq iste-
diyim fikir nodon ibaratdir?

Falsofa vo elm tarixino dorindon vardigca
bir haqgigot, buna ganunauygunluq da deyor-
dim, iizo ¢ixir: oxlaga, monaviyyata, etikaya
dair an sanball1 fikirlor, folsofi baxis sistemlori
xeyli daracada riyazi tofokkiirle, riyazi montiq-
lo bagl olub. Hor bir mohtosom muisllif tigiin
riyazi bilgi, riyazi montiq ohomiyyatli oxlaq
folsofasing, toqdiralayiq etik nozoriyyoyo apa-
ran baslica vasits-platforma olub. Yoni, mii-
kommoal riyazi diislinco, riyazi mantiq miivafiq
yaradiciliq istigamatinds atributuv missiya da-
sty1b, oxlaqi-etik mosalolorin dorkini sistem-
logdirib, idraki prosesi nizam yaradiciligina,
tarazlasmaya dogru istigamotlondirib. Bu, hom
da o demokdir ki, riyazi diistince kamilliyi, idra-
ki prosesi, haqqg-adalatin nizamli vo masuliyyat-
li hayatin, vicdanli davranisin gorarlagmasi na-
mina soforbar edib [21]. Vo heg do tosadiifi de-
yildir ki, N. Tusi “Oxlaqi-Nasiri”(9xlaqi Moh-
tesemi) kimi moshur osorini yazaraq imumbo-
sori manavi xazindys boylik tohfo vermisdir.

Bu fakt da tosadiifi deyil: biitiin gérkomli
fundamental elm niimayandaslari (riyaziyyatei,
fizik, mexanik, astronom vo s.) hoatta onlardan
kimsa bilavasito folsofi asorlor yazmasa da be-
lo, boyiik oxlaqg, aliconab monoviyyat sahiblori
olublar. Yalniz sozlo deyil, amalds, praktiki is-
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lorindo haqqin-adalstin  kesiyinds durublar.
Ozlorinomoxsus Boyiik Insan taleyi yasayiblar,
hoyatin biitiin ¢atinlikloring, agri-acilarina bax-
mayaraq! Soziin hoqiqi menasinda osl ziyali
niimunasi kimi gadirbilon insanlarin yaddasin-
da galiblar [22]. Tam asasla deys bilorik: boga-
riyyat biitlin pozitivlerini, toqdiralayiq qazanc-
larini, etbarl inkisaf vo toraqqisini mohz bu
duhalarin hesabina oldo edib. Ofsuslar ki, gii-
niimiizds bu haqiqgat etiraf olunmur, ona tokzi-
bedici vo ya lageyd miinasibat gostorilir. Bu
giin, demok olar ki, bir bizds yox, qlobal miq-
yasda osl zoka sahiblori, intellekt dastyicilar
mithasiroys alinib, tamamils xosagolmoz bir
miinasibotlo {izlosiblor. Ictimai proseslordon,
media sobokasindon, dovlat islorindon, comiy-
yotin idaro olunmasindan belo soxsiyyatlorin
kanarda tutulmasi, hatta bazon onlarin kiitlovi
istehza obyektino ¢evirilmosi, agig-agkar surot-
do maddi vo menavi istirablara moruz qoyul-
masi, sanki, xroniki hal alib vo obyektivlik
osas1t gqazandirilmis miinasibat diisturuna cev-
rilmisgdir.

Bali, folsofonin miihiim bir toyinati onun
nizamyaradiciliq funksiyasi ilo baghdir. To-
sokkiil tapib formalasdigi ilk ¢aglardan bu belo
olmus vo hamin funksiyanin reallagsmasi hesa-
bina comiyyatlor, dovlatlor, miixtalif tarixi bir-
liklor, habels, insan 6zl nkisaf etmis, ibtidai
soviyyadon aliyo dogru tokamiil yolu ke¢mis-
dir. Riyaziyyat vo onunla bagh bilgilor, elmi
rasionalliq sistemlori, riyazi montiq do daxil
olmagqla, nizamyaradiciliq missiyasinin 6donil-
masinds halledici atributlardan biri olub. Bels
ki, etibarli vo davamli osl nizam, ganunlar va-
sitosilo yasamaq imkani vo resurslari yalniz
moagqsadli surotds elmi rasionalliq dayaqlarini
giliclondirmoklo, montiqi diislinco miihitini
zonginlagdirmokls hasil olur.

Spontan, kortabii nizamyaradiciliq yalniz
ibtidai, adi el-oba hoyati saviyyasindo miim-
kiindiir vo 6ztinli dogruldur, hansisa sosial bir-
lik formasi {igiin tobii moévcudolma, birgs ya-
sayis lisulu rolunu oynayir. S6z yox, tarixi bir-
lik formalarina xas olan bu tisul (tobii qanuna-
uygunluq da deys bilorik) kifayot qodor miis-
bot chomiyyatli yiik dastyib vo dagimaqdadir.
Lakin, vurgulayiram, insan1 vo insanhigi, bii-
tovlikdo baosoriyyati yiiksok mortobalors, ali
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moqamlara ¢atdiran giic-qiivve elmi rasionalliq
diisiincosinin, mantiq sobokalorinin togokkiil
tapib formalagmasi ilo bilavasito bagli olub.
Tusinin vaxtilo XIII asrdon sonraki ytiizilliklora
tohfo etdiyli mohtosom mesajlardan biri mohz
bundan ibarstdir [23]. Vo bu fundamental elmi
baxis1 sorgiloyarkon, o, 6z elmi-monavi ideya
saloflori olan Ibn Sina vo Obiilhason Bohmon-
yar kimi boytik miitofokkirlorin irsindon bahra-
lonmayi 6ziine borc bilmisdir. Ofsuslar ki, biz-
don ¢ox, Qarb diinyast Tusinin verdiyi mesaj-
lara daha hassas olmuslar. Olaraq da noinki
folsofo vo miixtalif elmlor sahasindo bdoyiik
nailiyystlor qazanmislar, istor-istomaz, qibto
etdiyimiz comiyyatlor formalagdirmis, dovlat-
lor qurmuslar. Insan haglaria hérmat basloyon
va bu haqglar1 tomin edon etibarli idaroetmas to-
sisatlar1i, mexanizmlori formalasdirmislar.
Bozon belo yanlis bir fikro rast golirik:
guya, rasional diislincs, yoni, montiqi anlayis-
lar vasitasilo tofokkiir etmok badii yaradiciliga
ziyan yetirir, onu mohdudlasdirir, toravatdon-
ruhdan salir, tobii candan-qandan mohrum
edir. Azorbaycanda, imumaon, miisalman Sor-
qinda xroniki olaraq dolasan bu fikir yanlighgi
godoar do oldugca ziyanhdir. Bunu modaniyyat,
adabiyyat va incasanat tarixinin 6zii siibuta ye-
tirib vo yetirmokdodir. Bu da he¢ do tosadiifi

deyil. Belo ki, haqiqi badii yaradiciliq yalniz
hissi idrak hesabina hasil olmur. O, hissi olan-
la montiqi olanin vohdati, qarsiligh olbirliyi
hesabina meydana ¢ixir vo yasayir, modoni ha-
disaya ¢evirilir. Yoni rasionalliq platformasi
yazigl, sair, rossam, heykoltaras, bastokar, mu-
siqi¢i tiglin do vacib olan zomindir. Bu zomin
kasadlasdiqca, tiikondikco badii yaradiciligin
0z cilizlagir, primitivlesir, varliZin ontoloji
monzarasini vo mahiyyatini laziminca tosvir
eda bilmir, aciz qalir. Bu dialektikan1 izloyib
omin olmagq ii¢lin, sadaca, goérkomli madoniy-
yat vo incasonat xadimlorinin yaradiciligy ilo
yaxindan tanigliq kifayatdir. Digor torofdon,
rasionalliq platformasindan yanasmagq bizs ay-
r1i-ayr1 saxsiyystlori diizgiin, adalstli doyarlon-
dirmayimiz ti¢lin zoruridir. Bu zarurat hesaba
alinmayanda Olisa Nicat sayag1 xosagolmoz,
hotta tamamilo hoaqiqotdon uzaq, qorozli vo
uydurma fikirlorlo lizlogocoyik. Hoqiqi iste-
dadlar1, doyorli alim-filosoflari, yazi¢1 vo sair-
lori, gorkomli soxsiyystlorimizi durduqglar
zirvadon endirmayo, heg¢ etmoya calisacagiq.
Neco ki do bunu edirik — diisiinco vo amallari-
mizo he¢ bir rasionalliq toloblorindon dogan
mohdudiyyatlor qoymadan kegici vo ciliz
hisslors, emosiyalara, psixo-patoloji piiskiir-
molors uyaraq.
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Xiilasa

Maqalads asas maqsad milli 6ziintidork problemi Azorbaycan Demokratik Climhuriyyastinin quru-
cularindan M.O. Rasulzadanin baxislarinin inkisafi kontekstinds nozardon kegirilmasidir.

Istifads edilon metodlar vo metodologiya: Moqalodas tarixi-xrononloji tohlil, miiqayisali tohlil, so-
sial-falsofi tohlil, tasvir vo digor imumelmi metodlardan istifads edilmisdir.

Magqlads yenilik: Qeyd edilir ki, 6ztintidork tokamiil prosesindo miisolmanlar-tiirklor-azorbaycanli-
lar xatti tizro bas verir vo millotin konfessional, etnik vo siyasi kimliyini ohato edir. Bildirilir ki, milli
oztintiderkds miixtalif amillarin rolunu arasdiran Rasulzads din, dil kimi faktorlara vurgu edir, panis-
lamizm, panturanizm kimi ideyalar1 arasdirir, onlarin madoni kimlik {i¢ctin shomiyyatini {iza ¢ixarir.
9lda olunan asas naticalar: Magalonin sonunda Rasulzadonin milli kimlik konsepsiyast azorbay-
cangiliq ideologiyasi formasinda tozahiir etdiyi bildirilir.

Qeyd edilir ki, Rasulzads milli 6ziintidark faktoru kimi dil masalalarine hasr olunmus xeyli maqalos
cap etdirir (“Sada dil- yeni dil”, “Yeni dlgilor- tiirk¢iilor” vo s.). Bu nasrlords o, millatin formalas-
masi {iglin danigiq v yazili dil arasinda ugurumu aradan qaldirmanin zarurating isars edir.
Rosulzado “Igbal” qozeti, “Solalo”, “Basirat”, “Dirilik” jurnallarinda nasr etdirdiyi moqalalords el-
mi olaraq asaslandirir ki, millati din yox, dil va madeniyyat birlasdirir, miisolmanliq milli yox, dini
kateqoriyadir.

Yekun olaraq bildirilir ki, Mohommad Omin Rasulzads Azorbaycan tarixinds milli stiurun nazari in-
kisafin1 imumilosdirarak, onu ilk miistoqil biitov Simali Azarbaycan asasina oturtduran soxsiyyaotdir.
Acar sozlor: M.O. Rosulzads, Azorbaycan Demokratik Ciimhuriyyati, milli 6ztintidork, pantura-
nizm, panislamizm, Fiizuli, dil, azorbaycangiliq
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Summary

The main purpose of the article is to consider the problem of national self-awareness in the context
of the development of the views of one of the founders of the Azerbaijan Democratic Republic,
M.A. Rasulzadeh.

Methods and methodology used: The article uses historical-chronological analysis, comparative
analysis, socio-philosophical analysis, description and other general scientific methods.

Innovation in the article: It is noted that self-awareness occurs along the line of Muslims-Turks-
Azerbaijanis in the evolutionary process and encompasses the confessional, ethnic and political
identity of the nation. It is stated that Rasulzadeh, who examines the role of various factors in natio-
nal self-awareness, emphasizes factors such as religion and language, examines ideas such as pan-
Islamism and pan-Turanism, and reveals their importance for cultural identity.

Main results obtained: At the end of the article, it is stated that Rasulzadeh's concept of national
identity manifests itself in the form of the ideology of Azerbaijaniism.

It is noted that Rasulzadeh published many articles devoted to language issues as a factor of natio-
nal self-awareness (“Simple language - new language”, “New language- Turkists”, etc.). In these
publications, he points out the necessity of bridging the gap between spoken and written language
for the formation of the nation.

In his articles published in the “Igbal” newspaper, “Shalale”, “Basirat”, “Dirilik” magazines, Rasul-
zadeh scientifically substantiates that language and culture, not religion, unite the nation, and that
Islam is a religious, not a national category.

In conclusion, it is stated that Mahammad Amin Rasulzadeh is the figure who summarized the theo-
retical development of national consciousness in the history of Azerbaijan and laid the foundation
for the first independent whole of Northern Azerbaijan.

Key words: M.A. Rasulzade, Azerbaijan Democratic Republic, national identity, Pan-Turkism,
Pan-Islamism, Fuzuli, language, Azerbaijanism
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AHHOTALUA

OcHoOBHas 1eJIb CTaThbU — PACCMOTPETh MPOOJIeMYy HAllMOHATBLHOIO CaMOCO3HAHMS B CBETE TBOP-
YecTBa OJIHOTO U3 ocHaBateneit AzepOaiipkanckoi Jlemokpatuueckoi Pecriyonuku M.D. Pacymnzaze.
MeToabl U MeTOA0JIOTHSI MCCEAOBAHUSA: B CTAThE MCIOJIb30BaHbI UCTOPUKO-XPOHOIOTUYECKUI
aHaJlu3, CpaBHUTEJBHBIM aHalIW3, COLUMAIbHO-QUIOCOPCKUI aHamu3, ONHUCAaHUWE U JIpyrue
oOIIeHayYHbIE METO/IBI.

HayuyHast HOBM3HA: OTMeuYaeTcsl, YTO CaMOCO3HAHKWE MIPOUCXOUT MO JIMHUU MYCYJIbMaHe-TIOPKH-
azepOaii/pkaHIIbl B DBOJIOIMOHHOM IPOIIecCe U OXBaThIBA€T KOH(PECCHOHAIBbHYIO, STHUUECKYI0 U
MOJIMTUYECKYI0 HMIEHTHUYHOCTh Hauumu. CooOmaercs, yto Pacynsazne, uccienyomui ponb pas-
JUYHBIX (PAKTOPOB B HAI[MOHAJIHLHOM CaMOCO3HAHUHU, MTOJYEPKUBAET Takue (HaKTOPhI KaK peiaurus u
S3BIK, paccMaTpUBaeT TaKUe WICH, KaK MaHWCIaMU3M M MaHTYpPaHW3M U WX 3HAUYCHHUE ISl KyJb-
TYpPHOIH UJIEHTUYHOCTH.

OcHOBHbIE BBIBOABI: B KOHIIE CTaThM YTBEPXKIAETCS, 4YTO KOHIICMIMS HAIIMOHAIBHON
uaeHTuyHocTU Pacyinzane nposiBisieTcst B popme U1e0JIorun azepOaidlkaHCTBa.

Otmeuaertcs, yto Pacyinzane my0aukoBan ceputo crareid o si3bike («IIpocToil si3bIKk — HOBBIH SI3BIK,
«HoBBIi1 S3bIK — TIOPKUCTBI U T. 11.). B cTaThsx, onybaukoBaHHBIX B razere «Mrbam» u xypHanax
«IIlananay», «bacupare» u «lupunuk», Pacyn3ange HaydHO 0O0OCHOBBIBAN, UTO HAIMIO OOBEAUHSIOT
A3BIK U KyJIbTYpa, a HE PeJIUrus, U YTO UCIaM — 3TO PEJIMTHO3HAs, a HE HallMOHAJIbHAs KaTeropusl.
B 3akirouenme ortmeuaercs, yto Mammen DOwmuH Pacynzane, o000LMBIIMK TeopeTHUYecKoe
pa3BUTHE HAIIMOHAJIBHOTO CAMOCO3HAHMSI, IBJSIETCS] OJIHOM U3 JIMYHOCTEW, KOTOPBIM MPUHAAIEKAT
OoubLIMe 3aCTyTH Ha MyTH peau3aliy ujaeana He3aBUCUMOCTH U eTMHCTBa B A3epOaiikane.
KmioueBbie cioBa: M.D.Pacymsane, AzepOaiimkanckas Jlemokparnueckas PecrmyOnuka, Haimo-
HaJTbHOE CAaMOCO3HAHUE, MaHTypaHU3M, TaHUcIaMu3M, U3y, S3bIK, a3epOailKaHCTBO

GIRIS
Hor bir 6lkonin tarixinds inkisaf yolunu lablar, siyasi, iqtisadi, sosial hoyat yolunun ra-
secmasindo  taleyiikli  ohomiyyot dasiyan dikal transformasiyasi... Amma bu sadaladig-
dovrlar olur: din va ya ideologiya se¢imi, ha- larimiz arasinda baslica olanlar1 segcmoyo ca-
kim siilalslorin doyismosi, mitharibs vo inqi- lissaq- adin1 ¢okmadiklorimiz do daxi olmaqla
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xalglarin taleyindo boyiik doyismalorin sistem
baslangicit milli 6ziintidorkin formalasma, ca-
miyyatin dziiniin identifikasiya va inkisaf mo-
dellori arayis1 dovriine tosadiif edir. Millat for-
malasmis diinyagoriisii prioritetlorindon prak-
tik olaraq faydalana bilmali, diinya xalqlar1 vo
dovlatlori arasinda 6z yerini tapmalidir.

XX osrin avvallorindo Azorbaycanda
milli 6ziintidorkin formalasmasinda, comiy-
yotdo Oziinii identifikasiya modellorinin inki-
safinda milli dovloteiliyin nozoriyyagisi vo
praktiki Mohommad ©min Rasulzadonin ¢ox
boyiik rolu olmusdur.

M.O. Rosulzados elmi-siyasi vo sosiomo-
doni asarlorinde Azarbaycan xanliglarinin tari-
xi inkisafi vo onlarin moskunlasmasinin zid-
diyyatli xiisusiyyatlorino nozar salan ilk miial-
liflordondir. Belos ki, o, “Azaorbaycan Respub-
likas1” moqalesinds yazir: “6z “mon”ini halo
dork etmomis, 6z milli simasini bollomomis
Azarbaycan xanliglari biisbiitiin Iran modoniy-
yoti vo ideyalarinin tosiri altindaydi, miiasir
ordu ilo 6lkaya galon ruslarin giicii qarsisinda
geri ¢okilsolor do xalq 6z gomini va sevincini
0z sair, as1q vo dorvislori vasitasi ilo fars dilin-
do olan adobiyyatda toblig edir vo 6z aglh osa-
sinda 6ziint tam hiss edir.” [11,s.23]

Etiraf etmoaliyik ki, o dovr elitasi- aris-
tokratlar vo ruhanilor “farsca tohsil almis, fars
kimi diistiniir vo hotta 6ziinii fars hesab edirdi.
Xalqin taleyini slinde saxlayan aristokratlar,
elaca do elo bu xalqin monaviyyatini 6ziins ta-
be etmis ruhanilor eyni ruhlu, eyni diistincali
vo eyni niyyatli adamlar idi.

Noaticado maraqgl xalq meydana ¢ixmigdi:
bir dildo danisan, basqa dilds yazan™ [11, s.24].

Xisusi qeyd etmoliyik ki, Rosulzado
XVI osr sair vo miitofokkiri M.Fiizulinin tiirk
identikliyinin formalasmasinda roluna diqqgot
yetiron ilk muoallif olmusdur. Mohz Maohom-
mad Fiizuli miisalman adabiyyatinin asas dili-
ni doyismoyi bacardi.

Bu sabobdon Rasulzads Fiizulini “azor-
baycanlilarda poeziyanin atasi” iinvanmni al-
mis sair kimi tok Azarbaycanin yox, biitovliik-
do “tiirk diinyasinin dahi sairi” hesab edir.

Roasulzado Azarbaycan adsbiyyatinin ta-
rixi inkisafina miinasibotdo yazir: “...azorbay-
canlilar avvalco farsca yazirdilar; daha sonra
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Fiizuli vo hommasloklori yerli sivode yazmaga
baslamaqla davamli bir dovr agdilar”...Noha-
yat, ligiincii dovr: Azarbaycan adobiyyat1 gorb
hoyat vo diistincasinin tosiri altina diisorak,
tiirk odobiyyatindan ruhlanaraq miiasir adobi
tiirk dilini istifads etmoys basladi. Bu dovr sa-
irlori, bir torofdon, rus, digor torofdon tiirk
adabiyyatinin tasiri altina diisdii [11, s.25-26].
Bu fikirlor Azarbaycan dovlatgiliyindo milli
identikliyin formalagib inkisaf etmasinds dilin
baslica rolunu {izo ¢ixarmaga imkan yaratdi.
Rasulzads “Dil- vacib ictimai faktor” maqals-
sinds yazir: “Insanlarin {insiyyatinds iki faktor
onomli rol oynayir- din vo dil. Din miixtalif
dillordo danisan adamlar1 birlesdiri bilir, dil
is9 ancaq bu dildo danisan adamlar1” [9].

XVII asrin sonu — XIX asrin avvallori
Azarbaycan tarixinda 6lkenin Tiirkiys vo Iran-
dan miioyyon doracods asili olmadigi xtisusi
dovrdiir. Azorbaycan xanliglart bu doévrde
mohkomlonmoys baslayir. Bu dovrde yerli,
demok olar ki, milli hakim siilalalorin forma-
lagmasi bas verir- bu proses ¢ox halda sis-siin-
nii qarsidurmasi pardasi altinda gergoklosirdi.

XIX osrin avvallori Qafqazda rus kolo-
nializminin foal genislondiyi dovr kimi tarixin
vacib mogqamidir vo diqgatli tohlil talob edir.
Mohz bu dovrdo istiin tiirk etnik baslangicla,
islam diinyaseyrinin sio qolu va tighucagin son
torafi- rus (qorb) modernizminin tasiri ilo xal-
qin 6zidentifikasiyasi bag verir. Bu ictimai-si-
yasi transformasiya orta asrlor Iran va Tiirki-
yasi ilo sagollagsmadan xabar verir.

Azorbaycan maarif¢ilorinin birinci dal-
gasi- A.Bakixanov, M.S.Vazeh, Q. Zakir, M.
Kazimboy, M.F. Axundov har biri 6ziinomox-
sus sokildoa radikal va ya tadrici islahatlar yolu
ilo Azorbaycanin golocokdo Avropa yolunu
hazirlamisdilar. Olbatts, onlarin har biri, eloco
do daha sonraki davamgilari- H.Zardabi vo on-
larca basqa maarifgilor avropalagsma modello-
rini forqli yozumlayirdilar; kimingiinss bu, da-
ha ¢ox texniki modernlogsma prosesi idi, kimsa
sosial vo siyasi dini doktrinalara digqgat yetiro-
rok “osl Islam1” dirgoltmaya calisir, bir basqa-
s1 ligtin milli dztintidorkin formalasmasi daha
Oonamli masals idi. Elalori da vardi ki, 6lkonin
sonraki inkisafi vo xalqin Ozitinlidorki ti¢lin
miuistoqilliyi vacib sort hesab edirdilor.
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“Azaorbaycan maarif¢iliyi” adi almis bu
dovriin monavi axtariglarinin yonii acig-askar
dini deyildi. Diinyavi demokratik ideologiya
bu diistincalors tokan verirdi; onlar iso 6z ndv-
bosindo Azorbaycanin intellektual elitasinin
onun Uglin yeni olan diinyagoriisii vo hoyat
foaliyystinin Avropa standartlarina meyillon-
masing sobab oldu. Azaorbaycan sorq intellek-
tual vo badii madaniyyatinin gorb dayarlorine
qovusmast ilk maarifcilorin adlari ilo baghdir.
Dini praktika, xtisuson do comiyyatin sio ho-
yat1 a9sas vo davamli miizakirs vo tonqid ob-
yektina ¢evirildi. Modoni-maarifcilik missiya-
st 6z maqgsadlorini reallagdirmanin miioyyan
morhoalasinds daha tosirli vo pragmatik faaliy-
yat formasina- siyasato ehtiyac duyur. Comiy-
yotin siyasi sahosinin formalagsmasinin ilkin
morhalosi bu missiya ilo sortlonir. Oz hallini
godzloyan sosiomadoni problemlorin siyasi dis-
kursu praktik omollor programidir. Bu proq-
ram secilmis inkisaf modelinin osas miiddoa-
lar1 ilo uzlagsmalidir.

Din- insana usaqligdan yeridilmis vo ya
soxsin stiurlu se¢im formasi kimi an gadim
kimlik formalarindandir. Xiisusilo, monoteist
din soraitinds o, dziinlitanimanin oasas faktoru-
na gevirilir.

Azorbaycanda islamin yayilmasinin 6z
xuisusiyyatlori var vo miixtolif tarixi olaylar-
dan sonra siolik hakim md&vqgeni alo alir.

Rus imperiyasi regionda formalasmis
identikliyin osaslarini dagitmaq ti¢lin konkret
addimlar atird1. Yerli elitaya qarsi yonalmis
koskin repressiya va islahatlar bu todbirlorin
basinda golir. A.Balayev bu masaloys toxuna-
raq yazir: “Simali Azarbaycan torpaqlar1 Rusi-
ya imperiyasina qatilan halo ilk illorden, asa-
son, Irovan, Naxg¢rvan, Qarabag, Suragel,
Pampak vo Loridon ¢oxu azarbaycanli olmaqg-
la 100 mindon ¢ox miisolman ohali basqa ora-
zilora kogtirtldii™” [5, s. 23]. O dovr {igtin bu,
ruhani va diinyavi elitanin yeridolmaz itkisiy-
di. Azarbaycan icmasinin 6zidentifikasiyasin-
da bu elitalar hoalledici rol oynayirdi.

Miistomloko soraitindo qorb azadliq do-
yorlorino gars1 hassas yeni milli ziyalilarin
meydana ¢ixmasi parcalanmis halda olan milli
stiurun inkisafina mane olan dar onono ¢orgi-
vasini agmaga imkan verdi.
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Milli 6ziintidorki refleksiya sahosinin ge-
nislonmasindo M.F.Axundov va salaflorinin
xidmati boyiik olmusdur.

Sovet siyasi diskursunda ancaq neqativ
calarlarda tosvir olunan millatgilik, oslindo
(xtisuson formalagma zamani) “qapali” onano-
vi comiyyatin dagilmasindan oncoki yegano
mimkiin 6ztinlitanima noqtesidir. Biitovliikdo
hassas olan bu noqts sinergetika terminlorindo
bifurkasiya ndqtosi hesab oluna bilor vo ondan
kecorak inkisafin tamamilo yeni perspektivls-
rini, hayat torzinin yeni sosiomoadani modells-
rini agmaq miimkiindiir. Zonn etmak olar ki,
Rusiya imperiyasinin momuru olmus Axun-
dov millat¢ilkdon, etnik-konfessional paradiq-
madan son doracs uzaq soxs olmusdur. Amma
paradoks ondadir ki, Axundov 6z faaliyyatindo
elo “sim”lors toxunur ki, bu soslorin qgammasi
millot¢ilik melodiyas1 yaradir. Sozsiiz, sonda
millat¢ilik tohsili yaymagla “ayrica 6lkods con-
not yaratmaq” iddia edon sovet sosializmi kimi
utopiyaya cevirilir. Amma bu gomli sonluga
yetisona kimi terminin siyasi sorhinds 6z ilkin
mozmunundan ardicil sapma bag verir.

Axundovun maarif¢i proqraminda vahid
inteqrasiya etmis Azorbaycan comiyyatinin
formalagma zorurati ifado olunur. Bu comiy-
yoti tomsil edon azad soxsiyyatlor 6zlorini mii-
ayyan dil, madaniyyat vo tarixlo, insan hiiquq
vo azadliglarint gobul edon konstitusiya tosis
etmok zorurotindon ¢xis edan liberal qanunve-
riciliklo 6zdosdirir.

Maarif¢ilik 6ztintidork, xalqin vohdati vo
sosiomadoni inteqrasiyasimnin konsolidasiya
osaslarmin formalagma morhoslssi kimi zaman
faktorunu, tarixin 6ziinii koskin formada “ya-
sayir”. Zaman, tarix fasilesiz olaraq sosial
mozmunla “zonginlosir”, 6z yaradic1 dovriinii
basa vurmus mif vo eposun gapali xronotop
tsiklllorindon qurtulur. Bu proses zoruri sokil-
do xalqn ilk ardicil tarixin meydana ¢ixmasi
ilo miisayiat olunur- etnogenezin mifoloji kon-
sepsiyalar1 tarixi konsepsiyalarla ovazlonir.
Azorbaycan maarif¢iliyindo bu isi Azorbayca-
min ilk Gimumi tarixi- “Giilistani-irom”in
(1841) muollifi A.Bakixanov reallagdirmisdir.
Rasulzads tarixi milli dlds tohsil sistemi vasi-
tosi ilo Oyronmanin 6nomini xiisusi vurgulayir.
Bu, biitlin xalq ti¢lin vahid stiur formalasmasi
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faktoru kimi do ¢ixis eds bilor. “Millatin tari-
xini bilmak...” magqalasinds o yazir: “Oz mil-
latinin tarixini bilmadon inkisaf faktorunu
tosvviir etmok miimkiin deyil. Madoni millst-
lords 6namli dorslordon biri voton vo mado-
niyyaet tarixidir ” [10].

Tiranliq vo despotizmlo miibarizs, yoni
orta asrlor mentallig1 ilo mibarizs, istonilon
maarifciliyin cobho afisasidir. Azorbaycanda
soisal-siyasi baximdan despotizm va tiranligin
ilk toanqidgilori Qasim bay Zakir vo Mirza Sofi
Vazeh olmuglar. Amma Rasulzadonin yasayib
faaliyyot gostordiyi dovrdos orta asrlor tradisio-
nalizminin bu moanfi xiisusiyyati hals ds o qo-
dor giiclii idi ki, onlara qars1 maarif¢ilorin vo
yaranmaqda olan partiyalarin “ikinci dalga”
miibarizosi baslamisdi. Fikrimizcs, Azorbay-
can maarifciliyinin osas xiisusiyyoti Rusiya
miistomlokaciliyi ilo baglh partlayis tobistindo-
dir. Mahz bu xarakter 6lkoni anonavi sorq in-
kisaf yolundan konara c¢ixarir. Azorbaycan
maarifciliyi bir-birindon 6namli 6l¢tids forgls-
non iki sivilizasiyanin toqqusmasi naticosindo
sosiomadoni soka cavab olaraq yaranmisdir.
Maarifciliyin geniglonmasi iki zidd madeniy-
yot, din, anana vo mentalligin koskin miibari-
zosi fonunda bas verib vo oslindo Sorq veo
Qorb arasinda goriis va dialoqun ikin formala-
rindan hesab oluna biler.

Axundovun tonqidlorino sadoco Azar-
baycan gercokliying aid etmok olmaz. O, biito-
viikdo sorq despotizmini hadof alir, miitofokki-
12 yaxst balli olan Tiirkiys va xiisusen Iran fikir
cobhasinds comlonir. Iranda sosiomodoni at-
mosfer Azorbaycandakinin eynisi olmasa da
ohomiyyatli dorocodo yaxindi. M.F. Axundov
vo M.O. Rosulzadonin Iran va Tiirkiyenin siya-
si vo sosiomodoni hoyatina tasirini miiqayiso
etmok xeyli maraqli olardi. (©lava.l).

Axundov islamin ilk stiurlu va ardicil re-
formatorlaindan, nazori do olsa Islam “protes-
tant”larindan birincilordondir. Onun miisal-
man “protestantizmi” ¢ox askardir vo o godor
inqilabidir ki, ¢ox vaxt bu haqda susurlar.

Axundov 0ziiniin miisolman 6lkelori
ticlin siyasi doyisim layihalorindo Rusiya im-
periyasinin hiiquqi normalari ils yetinmir, ne-
zarini konstitusion qurulusun gorarlasdigi Av-
ropa Olkaloring ¢evirir. Eyni zamanda Axun-
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dov miisslman miitofokkirlor arasinda konsti-
tusionalizm vo islam normalarin1 uzlasdirma-
ga cohd edon ilk miiollifdir. Daha sonra iranda
konstitusion qurulusun formalagmasinda onun
ideyalari, sozsiiz ki, boyiik rol oynamis, toklif
etdiyi latin olifba varianti Tiirkiyads qgoabul
edilmis, bu olkolorin diinyavi inkisaf yoluna
godom basmasinda shomiyyatli rol oynamis-
dir. Yaranmaqda olan Azarbaycan elitasina
birbasa tosir gostormokls onlar1 ham gabagqla-
mis, hom do ruhani inkisaf yolunu miioyyan-
losdirmisdi.

Ogor Axundov maarif¢ilik missiyasinin
“nazariyyogisi” movqeyini tutursa, H. Zordabi
0z gliclinii bu isin praktik reallasmasina yonal-
dir. O, milli dilds ilk gozet olan “Oking¢i’nin
bas redaktoru kimi Azarbaycanda jurnalistika-
nin asaslarini qoyur, qadin tohsili tobliggisi ki-
mi “Qafqaz miisolman qadinlarinin atas1” tin-
vanini alir. “Nicat” maarif¢i comiyyatin asasi-
n1 qoyan Zardabi eyni zamanda miisalmanlar
arasinda savadlilig1 yayan “Nosr-maarif”’in qu-
rucusudur. Hor yerdo maarif¢ilik ideyalarmi
yayaraq bilik vo elmin praktik faydasindan, ho-
yatla alagasindon soz agir, biliklo yanagst konk-
ret peso veran yeni név moktoblori miidafio
edirdi. Nohayat, 1873-cii ilds o, ilk Azarbaycan
teatrmin da qurucusu kimi tarixo diistir. Teatr
havaskar tamasalarin asasinda yarandi.

Ovvalda do geyd etdiyimiz kimi azarbay-
canlilarin kimlik masalosina biganaliyini 6lke-
nin istilas1 gedisinds xalqin diinyavi vo ruhani
elitadan ayr1 salinmasi ils baglamaq olar.

Hansisa 150 il avval simali azorbaycan-
lilarda kimlik miisyyanlosdirma miixtalif dini-
yerli, etnik doyarlorin qarisimi ilo sortlonirdi.
Bununla bagli A.Balayevin miisahidslori ma-
raq dogurur: “Holo XIX osrin ortalarina qadar
azorbaycanlilarin 6ziiniidorki pillali sistemo
malik idi ki, onun vacib komponentlori asagi-
dakilardi: 1. Konfessional (islam) makroarea-
lina monsublugun dorki; 2. Tirk dil tayfa ic-
masina aidlik; 3. Konkret tiirk xalqina monsub
olmaq - azorbaycan tiirkii olmaq; 4. Konkret
regiona aid olmaq (sirvanli, nax¢ivanl, qara-
bagl vo s.); 5.daryerli (yerli¢ilik) monsubluq
va soaciyya” [5, s. 30]. Demok olar ki, Simali
Azorbaycanda sovet hakimimiyyoti qurulana-
dak, eloco do sovet hakimiyyatinin ilk on ili



SORQ FOLSOFOSI PROBLEMLORI M 32, 2025

ITPOBJIEMBI BOCTOYHOH ®HI0CODHH

arzinds bu miirakkab etno-konfessional kimlik
sisteminds miisolman {immaotine moansubluq
xalqin 6zidentifikasiyasinda asas yonlondirici
olaraq galirdi. Yaranmis biitiin milli partiya vo
togkilatlar bu fakti 6z program sonadlorinde
nozors almali vo qeyds almali idilor. Bazon
mosalo biitlin Rusiya miisalmanlarinin vahid
cammatda birlosmasini elan etmoak soviyyasi-
na qalxirdu.

Azarbaycan maarifciliyi yeni modoniy-
yotin inkisafi vo Azarbaycan xalqinin 6ziinii-
dork prinsiplorinin formalagmasinin asaslarini
qoydu. Bu monada ©. ©hmoadovla razilasmaq
lazim golir: “Azarbaycan maarif¢iliyinin folso-
fosi oyanmaqda olan oziintidork folsofasidir.
Milli realligin nazari dorki kimi onun asast 6z-
oziindadir. Avropa monsayi anlayist onda an-
caq milli mévzunu dils gotirmak iictin istifado
olunur; onlarin se¢imi vo adaptasiyasi konkret
gercokliyin talab va sortlorine gors bas verirdi;
onlardan istifads avropa mansali ideya va nozo-
riyyalori sadaco milli zomina gotirmak deyildi,
0z realligin1 diinya tarixing, 6z falsofoni diinya
folsofosi macrasina salmaqdi™ [3, s.290].

Bununla belo bu movqgeni miitloglosdir-
mok dogru olmaz. Maarif¢ilorin ¢oxu Qarbdo
tohsil alaraq 6zlerini Avropa diinya seyrinin
ardicilllar1 hesab edirdilor.

Azarbaycan Maarif¢iliyi milli siyasi 6zii-
niidorkin proloqudur. Daha sonra etnik, forma-
lagsmis sosiomadani model asasinda comiyyatin
Oziintidorkinin vo yenidon togkilinin modern-
logmis proyektini hayata kecirmays cohd edon
Azorbaycan manavi elitasinin hom do milli 6zi-
dentifikasiyasina ¢evrildi vo Sorqds sosial-si-
yasi hoyatda 6ziino qorb standartlar1 se¢mis ilk
Olkalordon biri oldu. Bu se¢im boyiik 6l¢tido
Azorbaycanin golocoyini tayin eladi.

Todricon “islam intibah1”, milli toskil
programi ¢orgivasinda, eloco do konstitusiona-
lizm riiseymlori ilo 2 coroyan formalagir: 1.
Biitin Rusiya miisalmanlar1 tgilin  modoni
muxtariyyat sloda etmoys yonali (onun basin-
da diasporast on boylik, orazi baximdan on
cox sopalonmis miisolman xalqi- tatarlar du-
rurdu) vo 2. azorbaycanlilarin basciliq etdiyi
federativ qurulusu hodaf alan horokat (ayrilig-
da miisolman xalglarinin miistoqillik yoniindo
ilk addimlar1). Bu yolda panislamizm — Azar-
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baycanda azadliq horokatinin evolyusiyasinda
sadoco keg¢id morhalosidir (amma aslindo hom
da cox vacib morhala. Panislamizm obyektiv
qiymatlondirsok, konfessional forglorin eku-
menik devalvasiyasi, siinnilitk vo sislik ara-
sinda ziddiyyatlorin aradan qaldirilmasi prak-
tikasi, miisolman comiyyatinin ikin konsolida-
siya asasidir). Bu ideologiya baslangicda Av-
ropada millot¢ilik ideyalarmin tosiri altinda
panturanizmo- Uimumtiirk dil identifikasiyasi-
nin gorarlagsmasi va biitiin tiirk xalglarinin bir-
logmasi ideyasina meyllonir.

Amma panturanizm 6zii araliq morhoalo
kimi tozahiir edir vo Azarbaycan millstgiliyino
dogru yolu davam etdirir. Todricon milli-azad-
liq horokatinin can atdigi idealin- milli Azoar-
baycan dovlati idealinin yetorinco aydin obra-
z1 formalasir. Bu dovlst demokratikdir (Azor-
baycan milliyyatcilori basqa dovlet qurulusu-
nu agillarina belo gotirmirdilor), Azarbaycan,
misalman (s10) zominina gatirilmis demokra-
tik diinyavi gorb dovlst modelidir. Maraqhdir,
Azarbaycan bolisevik istilasina moruz qalma-
saydi, bu ideyalar Azorbaycan zomininds noys
doniigacakdi... Islam bu dovletde modoniyye-
tin asas1 vo dovlotdon ayr1 baslica dini toskilat
idi.

Milli-azadliq horokati basqa tiirk xalqlari
ilo, ilk novbads Tiirkiyas ilo six ittifaqda idi.

Rus inqilab1 vo Rusiya imperiyasinin da-
gilmas1 Azorbaycan milli elitasina 6z idealini
gergoklotmoaya cohd etmok imkani verdi. 1918-
ci ildo Azarbaycan Demokratik Respublikasi-
miisolman Sorqinds ilk respublika vo miisal-
man xalqinin dindon ayr1 salinmig ilk dovlati
(Olava 2) elan olundu. Nozors alsaq ki, hotta
boliseviklor “islam faktoru” ilo hesablasmali,
miisolman ruhanilori ilo kompromiso getmali
oldular, o zaman bu fakt o dovr Azarbaycan si-
yasi elitasinin Avropa demokratiya standartla-
rin1 dastokloma saviyyasindan xabar verir (Ola-
va 3). Gizli deyil ki, o dovr miisolman ruhani-
lori an yaxsi togkil olunmus vo hérmatli ziimra
idi. Zaqafqaziya Miisalmanlar1 Ruhani Idarosi
foaliyyotini davam etdirirdi. Azorbaycan ohalisi
do soxsi avtoritet otrafinda vahid tam soklindo
birlosmisdi. Ustalik, bu qiivve Rusiyanin regi-
onda tosirini miivaqqqoeti dof edorak problemlo-
ri hall etmok va birlosmok cagirislart eds bils-
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cok biitlin Qafqaz miisolmanlarinin qurultayimi
cagira bilordi. Panislamizm bu qiivvenin ideo-
logiyas1 kimi yaranmaqda olan millatgilik tog-
qusmaya mohkumdu. Ciinki, onlar mahiyyatco
zidd, xalqin konsolidasiyasi ugrunda ragabot
aparan konsepsiyalardir.

ADR-in bayragi molum fiiclii simvolika-
n1 ohato edir: tiirk¢iililk, modernlosma va is-
lam. Islam Azarbaycanim biitiin ovvalki made-
ni va siyasi elitasinin proqram talabi idi. Dog-
rudur, ADR-in ilk dovrlerinds paralel olaraq
iki rosmi dilden — bu, avvalki inkisaf realligla-
r1 ilo bagl idi- istifads edilirdi. Homin dovriin
hokumot vo parlament sonadlori buna siibut-
dur. Bununla bels hakimiyyat dovlat struktur-
larinin iginds vo comiyyast hayatinda Azarbay-
can dilinin rolunu morhalali sokilds canlandir-
mag1 hadsfloyan proqram hazirlamisdi.

ADR 06ziindon sonra konstitusiya qoyub
getmayib, bels ki he¢ Tasis maclisi do kegira
bilmadi. Bununla belo galocays yonolmis si-
yasi magsadlor 21 iyul 1919-cu ilds ¢ap olun-
mus Tasis maclisi hagda Miiddealarda aydin
ifado olunmusdu. Bu sonadin timumi miiddoa-
laranin birinci maddasine goro “Tasis maclisi
xalqin cinsi ayri-segkilk olmadan barabar secki
hiiququ asasinda birbasa segkilor vo gizli sos-
verms yolu ilo proporsional niimayandslik bas-
langicinin tatbiqi ilo se¢ilmis niimayandslordon
toskil olunur” [2, s.71]. Gorilindiiyli kimi ADR
hakimiyyatinin demokratik qorarlar1 arasinda
qadinlara tam secki hiiququ verilmasi asas ho-
doflardondir va beloca Azarbaycan maarifeiliyi
ideallarma sadiqlik ntimayis olunur.

Maraqlidir ki, ADR hakimiyyati kilsonin
(mascidin) dovlstdon ayrilmasi mosalosindon
Oziinomoxsus sokilds yan kegir: dovlat vo di-
nin qarsiliqlt avtonomiyast mosalasi galdiril-
mirdi. Azorbaycan votondasligina gobul {igiin
and motninda belo sozlor yer almisdi: “Uca
Allaha and i¢ib s6z verirom”, “bu andin yerino
yetmosindo Allah mono komok olsun” [2,
s.185]. Islam dini ilo bagl xiisusi mosalalords
gorar verilmasi zamani seyxiilislam vo miifti
do barabarhiiquqlu sos imkant ilo hokumat ic-
laslarinda istirak edirdilor. Ciimo yenidon bay-
ram glinli elan edildi (Slava 4). Dovlat dini
bayramlarin ke¢irilmasini nizamlayir, mufti vo
seyxiilislama maas toyin edirdi. Dovlst bagqa
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konfessiyalara (ermoni, yohudi, pravoslav, ka-
tolik) gars1 da eyni miinasibat sorgilomoaklo
onlar1 maddi olaraq dostokloyirdi. ADR-in
diinyavi xarakteri siibho dogurmasa da islam-
cilar miistoqil respublikanin rahbarliyini mshz
bu sobabdan ciddi tonqid edirdilor. Rosulzads-
nin dini institutlar1 dévlotdon ayirmaq barado
israrindan sonra Azorbaycan Parlamenti qa-
nun saviyyasindo bu masaloni rosmilosdirdi.

M.O Rasulzads milli konsolidasiya- azor-
baycanciligin inkisafina mane olan panturaniz-
ma qarst da eyni sortlikde garsi ¢ixirdi. O geyd
edirdi ki, “romantik, siyasi panturanizm tarixo
qovusmus, ancaq real, konkret-milli mogsadlori
olan tiirkgtiliik var”. Bu o demkdi ki, “6z milli
siyasati ¢orgivasinds qalaraq vo hor seydon ov-
val 6z movcudlugunu qorumaq tigiin 6z giiciing
glivonmak va 6z xalqmin rifahi {i¢iin ¢calismaq
lazimdir; biitiin tiirk xalglar tiglin vahid dovlat
yaratmaq kimi xayali, utopik arzu dalinca qagib
onu dagitmaq yox” [12, s.53].

M.O.Rasulzadonin fikrinco, “romantik
panturanizm” ideyalar1 ancaq tiirk xalglarinin
madani irsinin qorunmasi ugrunda miibarizado
0z shomiyyatini saxlayir.

O, turkgiiliiyti siyasi yox, “elmi-folsofi-
estetik corayan” kimi qobul edir va tiirk xalqg-
lariin madoni birliyi ugrunda miibarizo meto-
du hesab edirdi. “Biz siyasotdo- xalq¢1, mado-
niyyatde- tiirk¢tiyiik!” [6, s. 127].

Va3 nohayet, Bakinin miistoqil Azorbay-
can l¢lin shomiyyati masalosno toxunan Ro-
sulzados yazirdi: “Biitiin siyasi, iqtisadi, ictimai
institutlar, ruhani miisssisalor, moktab vo xey-
riyya camiyyatlori, madeniyyot markazlori,
miisolman nosriyyatlari- hamis1 Bakida comlo-
nib. Baki eyni zamanda bizim ziyalilarin top-
lasdig1 markozdir. O, biitiin maddi vo axlaqi
quivvalari birlogdirib miistoaqil 6lko yaratmaga
imkan veron markozdir”[6].

Belaliklo, M.©.Rasulzadods millatgiliyinin
spesifikliyi bu sxem tizrs inkisaf edir: miisalman-
lar-tiirklor-azorbaycanlilar. Bu sxem millotin
konfessional, etnik vo siyasi kimliyini ohato edir.

Rasulzads “Azerbaycanciliq nadir?” mo-
qalasinds yazirdi: “Azarbaycangiliq- miistaqil-
liya can atimdir. Azarbaycangilig- boyiik tiirk
irqino mansub bir millotin miistaqillik ugrun-
da sorafli miibarizasidir.
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Eyni zamanda o, xalq vo milli hakimiyyat
ugrunda madani vo azad harokatdir” [6, s. 68].

1902-ci ildo Rasulzads “Miisalman ganc-
lor harakat1” adli dornak yaradir. “Darnayi qur-
maqda maqgsad onlarm milli hissini giiclondir-
moak, dogma nitqi inkisaf etdirmok, 6z yazicila-
rimizin osarlarini oxumag, ingilab mévzusunda
seirlori azbarlomak, matbaads ¢ap edimis vors-
golori yaymagq, fohlalor arasinda sistemli sokildo
azadligsevorlik vo inqilabi ideyalar1 toblig et-
mokdir” (bax 13). Belsliklo, Rosulzado sados bir
maarifci olaraq ¢ixdig1 yolda (Zsrdabinin dof-
nindo “bizo aydinlanma gorokdir, aydilanma,
aydinlanma” dediyi nitqi ilo baglanan) miistoqil
ADR-in qurulmasinda holledici rol oynayacaq
“Miisavat” partiyasinin bagqanina c¢evirildi.

Natico

1915-ci ildo M.O.Rasulzads “Bizim yo-
lumuz” mogqalssini ¢ap etdirorok ©.Hiiseynza-
do vo ©.Agaoglunun molum {i¢litk ideologiya-
sina izah verir: “Azad yasayib inkisaf etmok
istoyon hor bir millot 3 asasa dayanmaludr:
Dil, Din vo Zaman...

Dilimiz sababins bizlar tiirklarik, bu, bi-
zim milliyyatimizdir... Dinco- miisalmaniq.
Zamanca texnika, elm dovriindo yasayiriq.
Yoni bu, o demakdir ki, omollorimizda 3 asasa
dayanmaliyig- tiirklogsmo, miiasirlik, islamlas-
ma” («Agiq s6z», Ne 1, 2 oktyabr 1915).

Bu dovrds (1913) Roasulzado milli 6zii-
niidork faktoru kimi dil masalslorino hasr
olunmus xeyli moqals cap etdirir (“Sado dil-
yeni dil”, “Yeni dlgilor- tiirkeiilor” va s.). Bu
nosrlorda o, millatin formalasmasi tigiin dani-
s1q vo yazil dil arasinda ugurumu aradan qal-
dirmanin zaruratina isars edir (bax: 7).

“Biz, Azorbaycan tiirklori, xalqin tale-
yindo boyilk monovi vo maddi shomiyyati
olan dili az qala itirmisdik. Elo d6vr olub ki,
biz tamamilo iranlagmisiq. Tiirk odobiyyatin-
dan xaborimiz olmayib. Tiirk dili savadsiz
adamlarin gismati hesab olunmus, se¢ilmiglor
orab vo fars dillorini bilmoklo Syiinmiislor.
Sonra M.Fiizulinin tesiri altinda bdyiiyon yeni
tirkdilli sairlorin Azarbaycan nasli bu tohliikali
axinin qarsisini alaraq, yaxsi, ya pis- yeni adobi
dili formalasdirdilar” (M.9©.Rasulzadonin “Dil
vacib ictimai faktor kimi” maqalasindan).
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“Ogor biz dili milli ruhun dastyicist vo
linsiyyot vasitasi kimi gormak istoyir va bii-
tovliikds comiyyat vo millatin birlik va toraqqi
faktoru hesab edirikss, yazili vo sifahi nitq
arasinda forqlori azaltmaliyiq”.

Roasulzads “Igbal” qozeti, “Solalo”, “Bo-
sirot”, “Dirilik” jurnallarinda nogsr etdirdiyi
maqalslords elmi olaraq asaslandirir ki, millati
din yox, dil vo madaniyyat birlagdirir, miisal-
manliq milli yox, dini kateqoriyadir.

Rasulzadonin “Milli dir¢alis” dongiisii-
niin biitévliikde mazmunu bu fikirle ifadi olu-
na bilar- Dirgaliglorin on doyarlisi- milli olan-
dir. 1914-cti ilin payizindan baglayaraq 3 ay
miiddoatindo Rosulzado milli dirgalis mévzusu-
nu igloyir. M.O. Rasulzads azorbaycanlilarin
yolunu bela tasavviir edir: “Biz dilimiz soba-
bina tlirk, milliyystcs- tiirklorik. Mogsadimiz
ilk ndvbade- tiirk odobiyyatinin, tiirk sonati-
nin, tlirk tarixi va tiirk modaniyystininin miis-
toqilliyini saxlamaqdir. Mohtosom tiirk moda-
niyyati- bizim miigaddss magsadimiz, yolgos-
toron parlaq ulduzumuzdur” (Bax: “Bizim seg-
diyimiz yol”).

“Millat nadir? Mon ominom ki, millat
dil, tarixi alagolor, adat vo onanoslorin vohdati
faktoruna asaslanir. Bazon tatardan milliyyati-
nin sorusan tiirk belo cavab alir: mon- miisal-
manam. Bu, sohv fikirdir. Neco ki xristian
millot yoxdur, elo do miisolman millsti. Mii-
solmanlarin boyiik evindo tiirklor, farslar vo
orablorin ayri-ayri monzillori olmalidir”

Rasulzads belo hesab edirdi ki, dovlatei-
lik iki osasa dayanmalidir- bir torofdon,
timumbagari maraqlar va digor torafdon, ayri-
ca millotlorin azadhigi vo miistoqil inkisafi
(bax: 13).

1923-cii ilds onun “Azorbaycan Ciimhu-
riyyati” vo “Dovrimiiziin Siyavusu” vo eloco
do “Miistoqillik ideologiyas1 vo gonclik” asor-
lari Istanbulda ¢ap olunur. Bu asorlorde Rasul-
zado Azorbaycanin yeni dovr vo on yeni dovr
tarixinda bas veron hadisalorin maraql tahlili-
ni verir. Konkret tarixi faktlar asasinda siibut
edir ki, 1918-ci ilds ADR-in qurulmasi hadi-
solorin tosadiifi axisinin noticasi yox, Azor-
baycan tiirklorinin milli ¢igoklnma vo siyasi
oyanis proseslorinin gqanunauygun naticasidir
[bax: 1, s.30-31].
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M.O. Rosulzads geyd edir ki, Azorbay-
canin mistaqilliyinin siyasi axini- miisavatci-
lig- “milli ideologiyanin sintezidir vo 6ziindo
miusalmangiligin vo tiirkgiilityiin, xalg-sosia-
list yontiimlii sosialist proqgrami vo Azorbaycan
vo biitovlikds Qafgazin Rusiyadan qopmasi-
nin inqilabi taktikasinin ideya onanalorinin
modernlogsmis anlayislarini qoruyub saxlayir
. 1936-c1 1lds 6z siyasi programini inkisaf et-
dirorok yazirdi: “miisavatgilig- Azorbaycan
vatonparvarliyidir, imumbasgari sivilizasiya vo
boylik tiirk moadaniyyastinin ali ideallar1 ils tiz-

vi vahdatda olan climhuriyyat, azadliq vo milli
mistoqillik ideallarina sodagotdir” [Bax: 6,
s.32].

“Miisavat”in  ideologiyasinda pantiir-
kizm vo panislamizm kimi siyasi doktrinalarin
heg bir tasiri yox idi. [11, s.10].

Belalikla, iddia eds bilarik ki, Mahom-
mad ©Omin Rasulzads Azerbaycan tarixinds o
soxsiyyatdir ki, milli stiurun nazari inkisafini
biitév Azarbaycan (Simali Azsrbaycan niimu-
nasinda) kontekstina gatiron ilk miitofokkir ki-
mi tarixo diismisdiir.
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Qeyd 1. Vasiyyot

“1. No 0ziiniizli, no do basqalarin1 aldatmadan layiq olmayan soxsi tarixi soxsiyyat riitbasino qal-
dirmayin. Bu sakilde davransaniz, saxsi tocrilbamdon deyirom, elo 6ziiniizo problem yaratmis
olacagsimiz.

«1. He oOmaHnbIiBast HU ce0sl, HU JPyTUX, HE BO3BOJMUTE HEJAOCTONHYIO JIMYHOCTH JO paHra
ucropuieckoit. Eciu mocTynuTe TakuM o0pa3oM, TOBOPIO 10 COOCTBEHHOMY OIIBITY, ce0e ke
co3/aauTe NpoOIeMbl.

2. Yaratmagq istodiyiniz dovlotin osaslar1 kéhnalmisso, inqilab qagilmazdir; ingilabdan kegorok
0z milli dovlatinizi qurun.

3. Imkan ol¢iistindo siyasi nozeriyyalor kontekstinda fikir yiirtidiin. Amma bu diisiincalor sizin
inanclarinizdan konara ¢ixmasin.

4. Siyasot sahosinda no godor miihafizokar olsaniz da orta yolu se¢in va ya ¢ox andisalonmoyin,
qarsiligh suglamalardan vaz kegin.

5. Isdi sayet siz Iranda nazir va ya basqa yiiksok posta yiiksolmisinizso, mantiqli olun. Ela islor
tutun ki, sizin faaliyyetiniz 6lkenizin azadligina xalal gatirmasin.

6. Isdi sayat millat vokili olsaniz, 6z hdaliklarinizi bilin vo onlardan kenara ¢ixmayin.
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7. Allah elomosin, istomodan jurnalist olsaniz, sarxos vaziyyatds noss yazmayin, oks halda milli
motbuati biabir etmis olarsiniz.

8. Idaroetmoyos vo Milli Maclisa elo adamlar secin ki, diisiine, vicdanla qorar vera bilsinlor, bas-
qalarinin agzina baxib, sonra da oks fikirlor saslondirmasinlor.

9. Isdi sayat Vatonoa layiginco xidmot edib taninmis soxso ¢evrila bilmissoniz, calisin, amallariniz
qazandiginiz etimada uygun olsun. ©ks halda xidmatlorinniz qara qopik etmaz.

10. Xidmatlorinizo goro an yiiksok posta oturtsalar bels, an loyaqotsiz adamin asagilanmasina
izin vermayin. ...» «Wpanu-HoB» qozeti, Ne206, 17 may 1910.

Qeyd 2:.M.O. Rasulzads yazir ki, ADR “tiirk diinyasinda ilk dovlst hesab olunmalidir; bels ki,
basqa tlirk dovlatlori dini asasda qurulub, ADR isa milli-madoni 6ziiniitayin, tiirk milli-de-
mokratik dovlatgilik anonasi bazasinda yaradilib”

Qeyd 3: ADR-in bu istoklori Azarbaycanin miistaqilliyini elan edon hals ilk sonadds qeyds ali-
nir:

1. Bundan sonra Azarbaycan xalqlar1 suveren hiiquqlar dasiyicilaridir, Sorqi vo Conubi Zaqafqa-
ziyadan ibarat Azorbaycan iso tamhiiquqlu miistoqil dovlatdir.

2. Miistaqil Azarbaycanin siyasi qurulus formasi Demokratik Respublikadir.

3. Azorbacan Demokratik Respublikast biitiin diinya 6lkalori ils, ilk ndvbado bozi xalqglar vo
dovlatlorls xeyirxah qonsuluq miinasibatloring can atir.

4. Azorbaycan Demokratik Respublikasi 6z sorhadlori daxilinds millst, din, sosial status vo cins
ayri-sec¢kiliyi etmodan, biitlin vatondaslarin siyasi vo vatondas hiiquqlarini tomin

5. Azarbaycan Demokratik Respublikasi bu orazids maskunlagsmis biitiin xalglara inkisaf etmok
ticlin genis mokan agir.

6. Tosis y1gincagl cagrilanadok biitiin Azorbaycanda idaraetmonin basinda Milli Sura dayanir.-
Azarbaycan Demokratik Respublikasi (1918-1920). Qanunvericilik aktlar1 (sanadlar toplusu)-
Baki, Azorbaycan nagriyyat1 1998, Ne 1, 28 may s. 10.

Qeyd 4: “Bazar giinii avozins 5-ci giin hoftolik dovlot bayram giinii elan edilsin”. Qanunvericilik
aktlari, s.201.

11.Pacyn3ane Mamen Dvun. CoopHuk mponsBeneHnid u miuceM / Coct., mpeauci. u npumed. C.

Hcxakos. - M.: ®nunra, 2010. - 368 c.

12. Pacym3ane M.D. O manTtypanusme. B cBs3M ¢ KaBKa3CKoOM MpoOIeMOH.

13.CnaBHbiii cbiH Azepbaiimxanckoro Hapoaa Mamen DmuH Pacynsane -30.01.2014 -https://kh-
davron.uz/dir/russian-rus-tilida

14.5ry6my Hacuman. DHupknonenus MyxamMena OmuHa Pacynzane. M., «Mackax, 2015,451 c.

Rayci: f.ii.f.d. Matlob Mahmudov

Gondorilib: 05.02.2025 Qobul edilib: 19.02.2025
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Xiilasa

Magalads Azorbaycanm Ozbokistanda modern irsinin inkisafina, homginin 6zbok post-modern mo-
doniyyatinin formalagsmasina verdiyi tohfalor aragdirilir. Homg¢inin mnodernist ideyalariin repressi-
yalara rogmon yasayib inkisaf etdiyi tarixi sorait isiqlandirilir vo bu prosesdo Azarbaycan maarif vo
madoani slagalarinin ohomiyyati vurgulanir. Azsrbaycandan yaranan modernizmin elmi-maarifcilik
ideyalarimin Orta Asiya xalqglarinin milli kimliyine giiclii tosir gostordiyi vo sonradan miiasir 6zbak
kimliyinin asasin1 togkil etdiyi iddia edilir.

Acar sozlar: Cadidgilik, post-cadidgilik, Azarbaycan, milli kimlik, Olisir Novai

AZERBAIJANI CONTRIBUTION TO THE FORMATION OF UZBEK
POST-JADID CULTURE

Elyor Karimov
Hofstra University USA
E-mail: elyor.karimov@hofstra.edu
https://orcid.org/0000-0003-2600-0650

Summary

This paper examines Azerbaijan's contribution to the development of the Jadid heritage in Uzbekis-
tan and the formation of Uzbek post-Jadid culture. It highlights the historical circumstances in
which Jadidist ideas survived and evolved despite repression, emphasizing the significance of Azer-
baijani educational and cultural ties in this process. The article argues that the scientific and educatio-
nal ideas of Jadidism, which emerged in Azerbaijan had a profound influence on the national identity
of the peoples of Central Asia and subsequently laid the foundation for modern Uzbek identity.
Keywords: Jadidism, post-Jadidism, Azerbaijan, national identity, Alisher Navoi
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A3EPBAMIKAHCKHI BKJIAJI B ®OPMHUPOBAHHUE Y3BEKCKOM
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AHHOTALUA

B nanHO# cTathe paccmaTpuBaeTcs Bkiall AzepOaiijpkaHa B pa3BUTHE JHKAJUJICKOTO HAcleausl B
V30ekucrane, a Takxke QopMUpOBaHUE Y30€KCKOW MOCT-IHKaauACKol KylbTypbl. B crathe ocBe-
IAI0TCA UCTOPUYECKUE OOCTOSITEIBCTBA, B KOTOPHIX MJIEU JIKAJAUAU3MA COXPAHUIUCH U DBOJIIOIU-
OHUPOBAIIM, HECMOTPS Ha PETPECCHUH, a TAK)Ke MOAYEPKUBALTCS BAXKHOCTh azepOaiikaHCKuX oOpa-
30BaTe/IbHBIX M KYJbTYPHBIX CBA3€H B 3TOM Mpoliecce. YTBEpXkJaeTcs, 4TO HaydHble U oOpa-
30BaTellbHbIE WJEH JKaauau3Ma, BelleAmue u3 AzepOaiikaHa, Oka3alld CUIbHOE BIMSHUE Ha
HAllMOHAJIbHOE caMocOo3HaHue HapoaoB CpenHell A3MM W BIOCIEACTBUU JIETJIM B OCHOBY COB-

pEMEHHON y30€KCKON UJICHTUYHOCTH.

KuroueBblie coBa: JDKaauAN3M, MOCT-KAIUIU3M, A3epbaiikaH, HalluOHAJIBLHOE CaMOCO3HAHUE,

Anmumep HaBou

Hauvano XX Beka cTano neperoMHbIM
MOMEHTOM ISl TIOPKCKUX HapoaoB CpenHei
A3umn. DTOT mnepuoji 03HAMEHOBAJICA 3HAYU-
TEIbHBIMU 3KOHOMUYECKUMH U COLUUAIBHBIMU
W3MEHEHUSIMU, CBS3aHHBIMU C KalTUTATUCTUYEC-
KUM pa3BUTHEM pervoHa. B 3To BpeMmsi Hauanu
(dbopMHpOBaThCs 3a4aTKU HAIMOHATIBHOU Oyp-
’Kya3uH, 4TO CIOCOOCTBOBANIO POCTY 3KOHOMHU-
YeCKOM AaKTMBHOCTH U TMOSIBICHUIO HOBBIX
KJIaCCOBBIX CTPYKTYp. OJHMM M3 BaKHEHIIUX
aCMEeKTOB 3TOr0 BPEMEHU CTaJl0 BOSHUKHOBEHUE
HOBOM (uinocodpun M HMHHOBAIMOHHBIX WJIEH,
KOTOpbIE aKTUBHO PaclpOCTPAHSIINCh Cpenu
TIOPKCKMX HapoJ0B. DTU WJEH, B YaCTHOCTH,
KacaJluch HEeOOXOJMMOCTH MOJEPHU3AIMU 00-
niecTBa, 00pa3oBaHUsl U KyJIbTypbl. B pe3yib-
TaTe, HAYalIoOCh (OPMUPOBAHUE COBPEMEHHBIX
MOJIMTUYECKUX HAIMM, YTO CTall0 BaXKHBIM (Pak-
TOPOM B JaJIbHEHIIIEH HCTOPUM PETUOHA.

[leproa, o KOTOPOM KIET peub, BOLIEN B
HCTOPUIO TIOJT Ha3BAaHUEM «IKaAUAU3IM». J[xKa-
IUIA3M TPEeACTaBIsa coO0M ABMKEHHE 3a 00-
HOBJICHHE U pedOpMBI, OXBATHIBAIOIIEE PA3JIU-
YHbIE ACMEKThl )KU3HU TIOPKCKUX HapoaoB. B
OCHOBE JDKaJMIMU3Ma JIekKaJo CTPEMIIEHHE K
MPOCBELIEHUIO M MOJEPHU3ALMU, YTO BKIIIO-
yano peopmbl B 00s1acTu 00pa3oBaHUs, KYJib-
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Typsl U 0OIIecTBeHHOM >xu3HU. (OcBOOOIU-
TEJIbHBIX JBUKEHUW, CTPEMSICh K CO3AaHUIO
HE3aBHCUMBIX TocyaapcTB. TakuM oOpa3oM, Ha-
yano XX Beka JJIs1 TIOPKCKUX Hapo10B CpeaHeit
A3uM cTaJlo BpEMEHEM 3HAYUTENbHBIX MEePEMEH
U pedopM, KOTOpbIE OKazald I0JITOCPOYHOE
BIMSIHME HAa pa3BUTUE pervoHa. Jlxaauausm,
KaK OJIHO W3 KIJIFOUEBBIX JIBUKEHUN TOTO BpeMe-
HU, CBITpaJl BaXHYI pojb B (OPMHUPOBAHUU
COBPEMEHHOM TOJMTUYECKON U KyJIbTYPHOU
UJEHTUYHOCTU TIOPKCKUX HApooB. Tpaauimu-
OHHO, TIPUHATO CBS3bIBATh IPOHHUKHOBEHUE
IokaguackuxX uaed ¢ uMmeHeM HMcemamna [ 'acho-
punckoro (Ismail Gaspirali, 1851-1914). Ilpu
3TOM CIIEIyeT OTMETUTh, YTO OJHAXbI BOMS B
Hay4YHBIA 000OpOT, dTa CBsI3Ka - [acpuHCKMA-
JOKaJIU/IM3M - CTajla KOueBaTh U3 UCCIIEIOBAHUS
B McClIeJOBaHHE U OECKOHEYHO MOBTOPSTHCS U
KOIUPOBAThCs YUEHBIMH, aBTOMATUYECKU Tepe-
MUCHIBasiCh M3 O/IHOW paboTel B japyryto. Ha
caMOM Jeje, JaXe IOBEpXHOCTHBIM aHaIu3
MO3BOJIAET MOHATH, YTO JKAIUANU3M ObLI ropas-
70 Oosee OOIIMPHBIM TPOLECCOM, HE CBS3aH-
HbIM C OJIHUM MMEHEM. JTO JABHKEHUE HMEJO
MHOTr000pa3HbIi, MHOTOCJIONHBIN XapakTep W
MOJTyYWJIO IIMPOKOE pacrpocTpaHenue.bonee
TOrO, JPKAJAUIU3M HE OTrPaHUYMBAJICS BpPEMEH-



SORQ FOLSOFOSI PROBLEMLORI M 32, 2025

ITPOBJIEMbBI BOCTOYHOH ®HI0CODHH

HBIMH paMKaMH, KOTOpPbIE MBI TPAIUIIMOHHO
UCTOJIb3YEeM JJIsl OMpeieNieHus ATarnoB (Hopmu-
POBaHMs HAMOHAJIBHOM KYJbTYpHl, hrnocopun
U UJIEHTUYHOCTH. JTOT MPOIECC OXBaThIBAN T'0-
paszno Oosiee IIUTEIBHBIN MEPUO U BKJIIOYAT B
ce0st MHOYKECTBO aCleKTOB.

B naHHOW cTatbe MBI OCBETUM JIUIIb
OJIMH TIPUMEpP TOr0, KaK MHOT00Opa3Hbl OBbLIU
MyTH TPOHUKHOBEHUs kaauausMa B Cpen-
HIOI0 A3MIO, B UaCTHOCTHU, B Y30€KUCTaH, U Ka-
KM Ba)XHBIM OKa3aJioCh 3TO BIUSHUE B JOJI-
rocpoyHoii nepcrnektuse. MccrienoBanus naH-
HOU TTpo0JIeMBI MO3BOJIMIIO OOHAPYKUTH O0JIee
MO3JHIO BOJHY JIKAAWIOB. DTOT MEPUOJ
noct-mkaauau3Ma (Post Jadidism), B onpene-
NEHHOW CTENeHU, OTIMYalCs OT JKaTuI0B
0oJiee paHHEro, MPEIIeCTBYIONIEro MNepuoa.
DopMHUpPOBAHUE ITOTO MEPUOAA OTHOCUTCS K
KOHILy 30-X roJIOB M CBSI3aH C MOJATOTOBKOM K
npa3aHoBanuio 500-1eTHero obunes Amnuiie-
pa HaBou. B cBsA3M ¢ 4yeM JaHHBIA MEpHO.
MMEET CTOJIb BaKHOE 3HAUYEeHUE U TpeOyeT 0co-
6oro uzydenusi? Jaauasl mepBoro nepuoa,
HauMHas C pPaHHUX JDKATUAo0B, TaKUX Kak
Maxmyaxomka bex6ynu (1875-1919), u 3a-
KaHYMBas MO3JHUMHU, TaKUMHU Kak AOmypayd
@utpar (1886-1938), - BHec/iu KoI0CCaATbHbIN
BKJIaJl B 3apOKJIEHHE W pa3BUTHE HAIMO-
HaJbHOTO camMocOo3HaHusi HapojoB CpeaHen
A3zun. BrniepBble B MCTOpUM HaIIero peruoHa
BO3HMKJIa BOBMOXHOCTh CO3/JaHUsI HAIIMOHAJb-
HOT'0 TOCYy/IapcTBa coBpeMeHHoro tuna. OnHa-
KO, ro0alibHas ToJUTHYecKas katacTpoda,
MpUBeALIas K CO3/IaHHI0 COBETCKOTO rocyiap-
CTBa, BCKOpE MOJIOXKWJIa KOHEIl JKaJIUJICKUM
uaesM, a camMH JDKaXuabl ObUIM (U3NYECKU
YHUUTOXKEHBI, PEMpPEecCUpPOBAHbI, & HMX MHUCh-
MEHHO€ Hacje/Me 3anpenieHo u Takxke pu3nu-
YECKH YHMUYTOXKEHO — OHO OBUIO U3BATO W3
obopoTa, u3 OUOIMOTEK, YACTHBIX KOJUICKITUI
U KaTeropuuecKu 3alpenieHo K HCIOJb30Ba-
Huto. B 1975-m roay Dpuk Kapumos BriepBbie ¢
30-x rOmOB OMyOJMKOBAJI CBOI KHHULY O
nuteparype JxaauaoB [6]. [TyOmukArwms kHUTH
BbI3Bajla CKaHJaJl W TOHEHHUs Ha aBToOpa, a
MCCIIeIOBaHUsI 3TOr0 BoMpoca ObLIM MpepBaHb
BILUIOTh J0 Hadana 90-x rooB, KOrja Mccieno-
BaTeIM BHOBb OOpaTWIMCh K M3YUEHHIO 3TOU
NIEpBO BOJIHBI ITPOCBETUTENEN kaauaoB [19].

54

Bropast BonHa mpkaauaoB, XapakTepusy-
€MBbIX HaMM, Kak MpeJICTAaBUTENNU MOCT-Ka-
JUJICKOTO NepHUoa, TaKkXkKe MojABepriiach mpec-
JIeIOBaHUsIM U pernpeccusM co ctopoHbl Co-
BETCKOM BJAacTHU, HO UX TBOPUYECKOE Haclenue
He OBLJIO YHUYTOXXEHO, M TPYJAbl 3THUX JKa-
JUJI0OB OKa3ajlu 3HAYUTEJbHOE BIIMSHUE Ha
dbopMupoBaHue HalMOHANBHBIX uiell. [lepBo-
HayajlpHasi TpyIa 3TUX JroAei Obuia chop-
MHUpOBaHa B npenaBepuu npazgHoBaHust 500-
netHero robuies HaBou u psnga nyOnukanuii B
3TOM cBsi3u. B 3T roasl popmupyeTcs HOBoe
MOKOJIEHUE Y30€KCKMX MbICIUTENeH — ¢uio-
JIOTOB, JIUTEPATOPOB, (punocohoB, UCKYCCTBO-
BEJIOB, UCTOPUKOB. VX paboThl, HECMOTps Ha
TOHEHUS, TaK WJIM WHaue TMOJy4YUIu H3Bec-
THOCTH W, TJIABHOE, JIOCTYI K YHUTATEISIM - U
oKazajau MpsiMOe BIMSHHE Ha Hally HaIMo-
HaJIbHYIO KYJIBTYpPYy, JAYXOBHOCTb, (HIOCO-
¢buto, UISHTUYHOCTS [7].

OO01en3BecTHBIM (DaKTOM SIBIISIETCS U TO,
YTO UCTOpHS JIKAIUIOB 3aKOHYMJIACH Tparu-
yeckd. OHM ObUIM JIMKBUIMPOBAHBI COBETCKOM
BHIacTet0 K KoHLIy 1930-x. OmgHako, MMEHHO
pa3sHooOpa3zue MyTell NPOHMKHOBEHMs JKalu-
J13Ma, HarpuMmep, B Y30eKuCTaH, MO3BOJIMIIO HE
TOJBKO COXPaHWUTh WJIEH JDKAauIuMa, HO H
HalpaBUTh UX B HOBOE PYCIIO, JJaXKe MOcie TOro,
KaK OCHOBHBIE MPEJICTABUTENH TOTO JBKEHUS
ObUTM (PU3NYECKH YHUUYTOXKEHBI OOJIBIIIEBUKAMH.

OnHUM W3 MCTOYHMKOB BIUSIHUSL HA pas-
BUTHE Y30€KCKOro MOCT-DKaJAuAu3Ma  cTall
Azepbaiimkad. B qaHHOM cTaThbe Mbl IPUBEIEM
paHee MaJOM3BECTHBIE UM MaJjl0 OCBEIIEHHbIE
dakThl TOro, Kakum oOpa3zoM AsepOaiikaH
BHEC 3HAYMTENbHBIN BKJIa] B COXpaHEHHUE U pa3-
BUTHE JDKAJUJICKOTO Haclielusl B Y30€KUCTaHe.
B kauecTBe WITIOCTpallMU 3TOTO BIUSIHUSL MBI
XOTenH Obl IPUBECTU MPUMEP KU3HU U JIeATEIb-
Hoctu Anmuma Illapadynmurosa (Omum Illapa-
¢bunmnoB). B 1920-x ronax Caitnng Anum [lla-
padyTIMHOB, BHYK HW3BECTHOIO TAILIKEHTCKOTO
KaJIBIPUICKOTO IIIeiXa, B CTPEMJICHUH TMOJTYyYUTh
BbICIIIeE 00pa3oBaHME U M30eXKaTh perpeccui,
KOTOpBI ~ OOpYILIMJ COBETCKMH pexuMm Ha
Mpe/ICTaBUTENE TPaJUIIMOHHOIO JyXOBEHCTBA,
ye3xaeT B baky (daktuuecku cOeraer, yToObI
CIACTH CBOIO )KW3Hb, TAK KaK YaCTh CEMbU K TOMY
BpeMeHH ObLa yke ObLu pernpeccrpoBana) [18].
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B o¢unmaneHeix O6uorpaguyeckux BepcHsx 00
A. HlapadynavHoBe yka3bIBaeTCs, 4TO ITO ObLIa
TMONBITKA MOJYYEeHHsI BBICILIETO CBETCKOro o0pa-
30BaHUs1, KOTOPOTro ellé He ObLIOo B Y30eKUCTaHe.

Cnenyer oTMeTUTh, UTO B utose 1923
roga Obul oOpa3zoBaH mnepBblii CpenHeasu-
aTCKMUM  TOCYJIAapCTBEHHBI  YHUBEPCUTET
(CAT'Y). OnHako mnoiydyeHue oOpa3oBaHUs B
9TOM YHHUBEpPCUTETE [UIsl TNpelcTaBUTENeH
MECTHOTO Hace-JeHUsl, OCOOEHHO C COMHH-
TEIbHBIM  KJACCCOBBIM  MPOUCXOXACHUEM,
ObLIO MpaKTUYECKU HEBO3MOXKHO. Jlaxke B 1926
rony, B CAI'Y obyuanoce Bcero 1,1 Teicsuu
CTYJICHTOB TNPEHMYILIECTBEHHO «EBpOMeHc-
KHUX» HallMOHAJIbHOCTEH, a MECTHbIE ObLIU
npencraBieHsl 20 cTyieHTaMu y30ekaMu u 22
kazaxamu [5]. A. lllapadynauHoB nocrynaer B
baky, B «Bpicmmii My»CKOM mNegarornyeckui
MHCTUTYT», OCHOBaHHBIN 26 aBrycra 1921 rona
nekperom Ne66 Cosera Haponueix Kommuc-
capoB Asepb6aitkanckor CCP. HeiHe 31O
AzepbaiipkaHCKUI TOCYJapCTBEHHBIN Meaaro-
ruueckuil yausepcuter (ADPU - Azarbaycan
Dovlot Pedaqoji Universiteti). [lo maHHBIM,
pa3memEnHbpIM Ha oduiimansHoM caiite ADPU,
B Hayaje BpIicmmii My>XCKOM TNegarorudyeckui
MHCTUTYT ObUI NIPEACTaBJIEH 6 CTyJAEHTaMUu U 8
npenogaBatenssmMu [13]. [lepBoIif BBITTyCK coc-
Tosuicst B 1923-24 ywyeOHom roxy. Ha ocHo-
BaHWM YHUKAJIBHOIO JOKYMEHTA, BBIJIAHHOTO
Ali Pedaqozi Instituti ot 1923 roma u mny6-
JMKYeMOro HaMU BIIEpBbIe (B TEKCTE €aMOro
JOKyMEHTa yKa3zaH, Kak MyxXcKoi mexnaro-
TMYECKUII MHCTUTYT), MOXKHO CZeNaTh BBIBOJ,
YTO OJIMH W3 YNOMSIHYTBHIX BbIlIE 6 CTYJIEHTOB
op1  y30exk A.lllapadymmmnHoB (B  TekcTe
JOKyMEHTa yKa3aHO ero mnojHoe nms — Caitnn
Amam lapadyymn 3aze).
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Figure (mamoctpauus) 1

lopon baky cran mns A. apadynau-
HOBa TEM MECTOM, TJIe OH HE TOJIBKO MOIyYHII
BbIclIee 00pa3oBaHUe, HO M3YUYMJI U MOJIO0UI
IUTepaTypy — JIyXOBHOE Hacjenue Hallux
npenkoB. CoriacHo umeroeics MHGOpMA-
K, cBou kaaunackue uaen lapadynamuHos
npuse3 u3 baky. BrocaencTsum 3Tv HayuHble
1 o0pa3oBaTelbHbIE UJIEH, JIETJIU B OCHOBY €TI0
COBPEMEHHOW MJIEHTU(UKALMU U CTPEMIICHUS
co3/laTh HOBYIO, COBPEMEHHYIO Y30€KCKYIO
uAeHTUYHOCTh. MMeHHO Tam oOpa3oBaiach
ero jaureparypHas cBs3b Huzamu — Hasowm.
TBopueckoe Hacieare HaBou Jierno B 0CHOBY
UJIeV CO3JIaHMs HOBOTO YeJOBEKa — YesloBeKa
HOBOH 3I10XH, COBPEMEHHOTO 4yesloBeKa, o0a-
JAIOIIET0 COBEPIIEHHBIMH JIOCTOMHCTBAMH —
xomua uHcoH (Insan-1 Kamil). B xoze uccie-
JIOBaHUS JTaHHOU mpoOsemMbl Obula OOHapyKe-
Ha Oosiee MO3AHAS BOJHA Y30€KCKUX JDKaJH-
JI0B, TaK WJIM MHaye CBsI3aHHBIX ¢ AsepOaii-
JPKQHOM M BKJIaZioM baky B O7IMH U3 KIIHOU€BBIX
ATANoOB B UCTOPUH Y30EKCKOTO JUTEpaTypOBe-
JIeHHUs], ChITPABILEro Ba)KHYIO pojb B (opMU-
POBaHUM HALIMOHAIBHOM U KYJIbTYPHOH HJIeeH-
TUdUKauu y30€KCKOTO Hapo/ia.

N3BecTtHbIM mpuMepoM azepOaiimxaHc-
KOTO BKJa/a B Y30€KCKOE NpPOCBELICHHE SB-
JsisieTcst  AesITeIbHOCTh — a3epOaifkaHCKoTo,
KPBIMCKO-TaTapCKOr0 y4Y&HOrO0 M IPOCBETH-
tens bekupa Baanosuua YoOan-3ame (Bakir
Cobanzado 1893-1937). Emy mnpunamiexan
PsiI BaXKHBIX MCCIIEOBAaHUI TBOpUYeCTBa AJM-
mepa Hapou [15, c. 8]. Ero cynpba cxoxa c
cyab0aMu MHOTHMX HallMOHAJIBHBIX MPOCBETH-
Teneid Toro BpemeHHu. [louyBcTBOBaB omac-
HOCTh MCXOJAIIYI0 OT HalMOHAJIbHBIX MBICIIH-
Telel, COBETCKas BIACTh CTaja MX Hpecc-
nenoBath. B baky YobOan-3aje oOBUHWIM B
MAHTIOPKU3ME, «OYp>Kya3HOM HaI[MOHATIU3ME.
310 OBUT CTAaHIAPTHBIA HAOOpP OOBMHEHMH ISt
HALIMOHAJIBHBIX TPOCBETUTENIEH TOrO BPEMEHHU.
Yro nenaer bexup Yoban-3azme, 4yToObl coxpa-
HUTb JKW3Hb M MPOJOJKUTH CBOK IIPOC-
BETUTENBCKYIO JiesiTesibHoCcTh? Ener B Y30ekuc-
TaH, rae B 1930—1935 romax 3aBemyeT KA-
dbenpoit y30ekckoro si3bika B DepraHckom Te-
IUHCTUTYTE, Tpenojaér B  TallkeHTCKOM
yHuBepcutete, byxapckom mneauHcrutyte. He
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CMOTpPSI Ha PEATbHYIO YIpO3y JUIsl CBOEH KU3HU
(bexup Yoban-3ane B 1937 romy Oyner apec-
ToBaH B KucnoBojicke, oOBUHEH B HalMOHa-
JIM3ME U MaHTIOPKU3ME U PACCTPEIIsiH, KaK «Bpar
Hapo/ia»), BCE AT JIFOJU MPOJIOKAIIU TJIaBHOE —
CBOIO TIPOCBETUTENILCKYIO, HAIIMOHAIIbHYIO, MaT-
PUOTHYECKYIO JesITeIbHOCTh, a Anuiep HaBou
SIBJISUICS JUTSL HUX KJTIOYEBBIM MPUMEPOM, CUMBO-
J0M 1 opueHTrpoM. [Tapanokc cutyanuu cocto-
uT B ToM, yto Anum [lapadynimHoB OexuT u3
V36ekucrana B AsepOaiikaH, 4ToObI coxpa-
HUTH CBOIO ’KM3Hb U M30€KaTh perpeccHii, a Yo-
0aH-3a7ie BBIHYXKJIEH criacaTthCsi B Y30eKUCTaHe
OT TpecyeoBaHuii B AzepOaiikaHe.

CrnemyeT OTMETUTh, YTO €Ille OJIMH a3ep-
Oalf/DKaHCKUK  MPOCBETUTENb, BHECIIMM KO-
JIOCCAJIbHBIM BKJIaJ B Y30€KCKYIO MOCT-/DKa-
TUJICKYI0 KYJbTYypy MPOIIET TaKOW ke IyTb.
Peur unér o Makcyne Illeiixzane (Magsud
Shayxzoda 1908-1967) [16], o xoTOopoM peub
nonér Hwke. Bosppamasice k Anumy [llapa-
GyUIMHOBY CleyeT OTMETUTh, YTO OH SIBIISIETCS
OJTHUM U3 BUJIHEHIIINX, HO, K COXKAJIEHUIO, MaJIO-
M3YUYEHHBIX TeNed MOCT-IHKaIuICKON JIMTepary-
pbl. OH 3aHMMAaJl KJIFOYEBbIE MO3ULIMU B CTAHOB-
JIEHWU HOBOTO TepHojia y30eKCKOro JuTepary-
POBEJIEHUsI, XapaKTepU3yeMOro HaMu, Kak MoCT-
JDKaauAckuid. B 1aHHOM KOHTeKcTe cliemyer
OTMETUTh WJICI0 U OPraHU3aLUI0 UCCIIEA0BAHUS
TBOpuecTBa Anuiiepa HaBowu, a Takxke co3nanue
HO6uneitnoro Komurera HaBoum npu Cosere
HapoJHbIX KomuccapoB Y30ekckoir CCP mo
npa3aHoBaHuIo ero 500-neTus.

B ynomsinyTeIx coObITHsSIX uMenHo O. Illa-
padyIIMHOB chilpall OIHY U3 KJIFOUEBBIX pOJeH,
Oylyud OTHUM W3 3aMECTHTeNlel mnpencenarens
TEKCTOJIOTUYECKOW KOMUCCHU TIPU F0OUIEHHOM
komuTeTe HaBou M HayuyHBIM pPyKOBOAMTENEM
TEKCTOJIOTUYECKOW M JIMHTBUCTUYECKOM KOMMC-
CHM yKa3aHHOTO KOMHTETa (BBIMHMCKA W3 MPOTO-
kona 3acenanus FOoOuneiiHoro Komutera HaBon
nipu CHK Y3CCP ot 3-ro HosiOpst 1938 rona).
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Figure (mamocrpauus) 2

CoriiacHO apXMBHBIM MaTepHaJiaM,
HHULUaTopamu woutess HaBou BoicTynuan
MeCTHbIe, y30eKkcKHe y4éHble, U JIUIIb BIOC-
JIEACTBUHU K HUM MPHCOEAMHUINCH MpecTa-
BUTEJU LEHTPAJbHBIX BJacTeil, MbITAsACh
nepexBaTUTh HWHULUATHUBY. B KauecTBe
NpuMepa MOKHO NpuBecTH nepenucky 1938
roga mMe:xxay UHCTHUTYTOM BOCTOKOBeAEHUS
AH CCCP u y30ekckuM 100U1eiHHOM KOMM-
teroM HaBou (cm. AB [ApxuB BOCTOKO-
segos] UBP PAH)'.

Wctunnas uctopus robunes HaBou cBu-
JeTeNbCTBYET elE 00 OJHOM OY€Hb BaKHOM
UCTOPUYECKOM (akTe: uesl CO3daHMs Haluo-
HaJIbHBIX CHUMBOJIOB UM OPHUEHTHPOB B IOCT-
JDKaIUACKUN TIepUoJ M3HAYajJbHO IpPUHAJ-
Jie’kana MECTHBIM, HAallMOHAJIbHBIM JIEATENSAM, a
He Oblja UCKYCCTBEHHO MpHlyMaHa COBETCKOMN
BiacThio. [10100HBIE MHCHHYALIMU IO CUX TOP
pacnpoctpanstores no noBoay  S00-nertus
Anumepa HaBou uiu no noBojay oObsBICHUS
Huzamu azepOaiigxanckum no3ToM K ero 800-
neTHeMy toOuiero. SkoObl, 3TO OBUIM HCKYC-
CTBEHHBIE UJeH, ChaOpUKOBaHHBIE COBETCKUM
LEHTPOM NepupepuiiHbIM HapojaM, C LEIbI0
CO3/IaHUs U3 HUX COBETCKMX HalMi U «BOCIIHU-
TaHWsl y HUX YYBCTBA FOPAOCTH B OTHOLUECHUU
CBOEH CIIaBHOM, XOTS U BBIMBIIIJIEHHOW, HallU-
OHANBHOI HICHTHYHOCTI .

Wnes ucnons3oBanus Hacinenus Hasou
IUIl TIPOCBETUTENBbCTBA U  KYJIbTYPHO-HALM-
OHAJIbHOW MJEHTMYHOCTU y30€KCKOro Hapoja
Obula TpeasoXkeHa emé Kaauaamu Y30e-

! 910 muckMO AMpexTopa MHCTHTYTa BOCTOKOBEICHHS
A. I1. bapannukoBa 3aMecTHTEINIO MTpezceaaTess 0u-
neitaoro xomutera C. XycanHOBY OT 8 okTsiOps 1938
r., a Takxke orBetHoe nuceMo C. XycanHoBa oT 23
Hos1Opst 1938 1. (ApxuB BocTokoBenoB VIBP PAH).

B wuHpOpMannmoHHOM TPOCTPAaHCTBE HMHTEpHETA
pacIpocTpaHsioTes: Janékue OT OOBEKTHBHOCTH aHO-
HUMHBIE PYCCKOSI3bIYHBIE MaTepuaiisl THna «Kammanus
no nmpuganuio» Husamu craTyca HallMOHANIBHOTO a3ep-
GaiixaHckoro moata, win Gupaoycu craTyca HallMoHa-
JIBHOTO Ta/PKUKCKOTO 1M03Ta, i HaBou cratyca Harmo-
HAJBbHOTO Y30€KCKOro mosTra. DT MaTepUalbl HCIOJb-
3yIOTCSl B TIONUTUYECKUX IENSX M HE TOJBKO HE
COOTBETCTBYIOT UCTOPUUECKON JEMCTBUTENBHOCTH, HO U
PaxKUraroT MEXHAIIMOHAIBHYIO PO3Hb.
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kuctaHa [3]. B 20-e roasl Hacnenue HaBou
ocBellaiock B mybnukauuax Bamyn Maxmy-
na[8], ®utpara [10], Uynnan npennaran yBe-
KoBeuuTh namsith o Hasou [12]. Ho, daktu-
Yyeckas peajuzanus dTOH wujen Obuia ocy-
HIeCTBIIEHA YK€ UX MOCJIeIOBATENsIMU U3 100U-
neitHoit komuccum Hasou. boaee Toro, unes
ucrnonp3oBaHuss HaBoum B KauecTBe HalMo-
HAJILHOTO CUMBOJIA MOTJIa POJUTHCS U HA He3a-
BucuMol nouse. Y toro xe A.lllapadynauno-
Ba B Iiepuo/J1 ero o0yueHust v npedbiBanus B ba-
Ky. B AsepOaiimxaHe npoBOAUINCH CaMOCTOS-
TeNlbHBIE, He3aBUCUMBIE HcciieioBanust Hapowu.
Bor mnepedeHp nMIllb HEKOTOPHIX U3
Takux nmyonukanui [3, 15]:
- Agazado F. Olisir Novai // Baki: ©dabiyyat
macmiiasi. 1914. XIV-77 (6210).
-Olisir Novai hagqinda moqalalor. —Baka:
Azorbaycan Odabiyyati Comiyyati nosriyyati,
1926. 107 s.
- Novai. // Maarif va Madaniyyat, 1926. 4 (27).
Sah. 46.
- M. (Miimtaz). Omir Olisir Novai. // Baki: Ye-
ni yol, 1926. 4 mart.
- Cobanzado Bokir. Novai — dil¢i. // Kommu-
nist¢, 1926. 4 mart.
- Miimtaz S. ©dabiyyatimizda Novai tosiri. //
Baki: Kommunist, 1926. 4 mart.
- Olisir Novai haqqinda mogqalsalor. Baki: Azerbay-
can Odabiyyat Comiyyati nasriyyati, 1926.107 sah.

- Novai olisir. Miinsaat. Baki: Azarnasr, 1926. 17

- Novai olisir. Vaqfiyyo. Baki: Azornasr, 1926.
- Kocarli F.B. Olisir Novai — Omir Nizamad-
din. Azorbaycan adabiyyati tarixi materiallari.
I cild, I hissa. Baki: Azarnosr, 1925. S.52-59.

Kak MBI BUAMM, XpOHOJOIMYECKH IyO-
nukanus B A3sepOaiipkaHe cepuil uccieno-
BaHui 1o HaBou coBmagaer ¢ nepuoaom mpe-
obiBanusa B baky lllapadyanunoBa. OH, cre-
IUAIM3UPYSACh Ha JIMTepaType, Oe3yCIOBHO
Obu1 B Kypce 3Tux myOaukauuid. Takum oOpa-
30M, €ro yBiaedeHne HaBou MOrio BOZHUKHYTh
Ha HE3aBUCUMOM TOYBE, Yepe3 ero OaKMHCKUMN
o0pa3oBaTeNbHBIA ONBIT, @ HE uepe3 HJAeu
y30€KCKUX JKaIUA0B. XO0Ts, K ATOMY BpeMme-
HU, B aHAJOTMYHOM NPOCBETUTEIBCKOU Cpele
y30€KCKUX JDKAIHUIIOB Takke oO0CyKaanach
uzned o HaBou. C TalIKeHTCKUMM JKaJuAaMU
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Obla cBsizana Oynymias cynpyra A.lllapadyn-
nvHoBa, Lllapuda A6aynnaeBa. Ona Obuia U3
CEeMbHM TPAJULMOHHBIX TAIKEHTCKUX HILIAHOB,
xpanuresner mazapa llleiixa Xoanau Taxypa.
B nanpHeiiiem, 4acTh 3TOro UIIAHCKOTO PoOJia,
Bkitovas otua Llapudsl, nepenuia Ha mxka-
OUJICKUM TyTh, CTaB, B TOM 4ucie, (UHaH-
COBBIMHU CIIOHCOpPAMHU JUKAJIUACKOH Ta3eThl
«Canou Typxucron». Illlapuda Adnymiaea
yuuiaach B ILKOJIE JJISl J€BOYEK UMEHU 3e0uH-
MCCO, OCHOBAHHOM /kaauaamu [17].

B nestenbHOCTH 3TOM 1IKOJIBI MPUHUMA -
JIM Ba)XHOE Y4acTHE€ MU3BECTHBIE TPOCBETUTENN
Toro BpemeHu, Bkitouass A.dutpara. Ha ¢doto
ot 7 deBpans 1937 rona, cpeau MPUCYTCTBYIO-
IIMX B MEPBOM DAY, YETBEPTHIA cieBa — AO-
nypayd dutpar, ero Juio CTepTo3 . [TepBas cne-
Ba B 7ToM ke psany [lapuda AGaymnnaesa. Jluia

CTCPThI Yy BIIOCJIICACTBHUU PCIIPECCUPOBAHHLBIX.
pH i BPrys CCp ik

Figure (wsuttoctpauus) 3

®oTo M3 KoIeKIuu ['ocy1apcTBEHHOTO
Mmy3sest [lamsatu xeptB penpeccuit mpu Kadu-
HeTe MunuctpoB Pecniybnuku Y30ekucTaH.

B naneueiimem [llapuda AobmymiaeBa
Hanuuer aucceprauuio «l'ymaHMcTHYECKHE
B3rJsiAbl Anuniepa HaBou Ha sxeHHMHY (110
"Xamce")» [1]. ITo Bocnomunanusim K.Iapa-
dbynmunoBol, modepu IlI.AGmynnaeBol, Ha
3alMTE  MPENCENaTeNIbCTBOBAI  AKaJIEeMUK
Aiibex (Muso Toshmuhammad 1905-1968)".
ToT caMblii 3HAMEHUTHIA Y30€KCKMI mHCa-

? ABTOp BEIpaXKaeT MpHU3HATEILHOCTH Makcyay Acka-
pPOBY 3a OKa3aHHOE COJCHCTBHE M IPEAOCTaBIECHHYIO
JUTSL CTaThU OTOTpaduro.

* Jlamusnii GakT U3 ceMeifHOW WMCTOPUM KOCBEHHO
noareepamia AmHyp TammyxamenoBa, AHPEKTOP
MemopuanpHOro goma-my3es Aiibexka B Tamkenre,
BHyuKa Aiibeka. becena ot 6 utons 2024 roxa.
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TeJb W 1093T, Jlaypear locynapcTBeHHOMN
npemun CCCP, KOTOpOro 3a HMCTOPHUKO-
ouorpaduueckuii poman «HaBou» kieBeT-
HUYECKUMU KaMIIaHUSIMU B Tpecce U OOBH-
HEHUSIMU B «OypKya3HOM HallMOHAJIU3MEY,
JOBEIU 10 HHCYJbTa, (AKTUYECKH CJesiaB
UHBAIUIOM [9].

Hecmotpss Ha Bce TpynHoctu, HaBom
OCTaBaJiCd CHUMBOJIOM I'yMaHH3Ma U MpOcCBe-
TUTeNnbCcTBA. Bo3Bpamasch Kk paboTe 100u-
JICMHOW KOMHCCHUM M0 Tpa3aHoBaHuio 500-
netus Anumepa HaBou, crnenyeT OTMETHTh
enié oJMH BaXXHbIN a3zepOailpkaHCKUM BKIa
B (opMupoBaHHe Y30€KCKON MOCT-IKaaull-
CKOM  uaeHTWyHocTH. Peub uuér 006
ynoMmsHyToM Bbiie Makcyae Illeiix3ane. B
CIIMCKE COCTaBa TEKCTOJOTHYECKOM KOMMC-
cuu npu roduneiiHoM komurtete HaBou ero
MMs  1oJ  HOMepoM 9  yKasaHO, Kak
«MaxkcynoB Ileiix 3age». Cyanba 3TOro
YyeJoBeKa MapajoKcajbHbIM 00pa3oMm 1me-
pecekanach ¢ cyap0amMu JIBYX ero OJM3KHX
npy3seit — A.lllapadpynaunosa u . AGaynna-
eBoil. M3HavanbHO >KU3HEHHBIE 00CTOSITENb-
CTBa yJAMBUTENIbHBIM 00pa3oM cBs3aiu Mak-
cyna lleix3ane ¢ lapabynauuoBeiM. B To
Bpemsi, kak [llapadyaauHoB B mouckax cma-
ceHus ornpasiusierca B baky, Makcyn
[eiix3ane B 1928 rony, ¢ HayaqIoM rOHEHUI
OONBIIEBUKOB Ha HAlMOHAJIbHYIO HHTEN-
JIUTEHIIUI0, HAXOJIUT CIIACEHUE B BBICBUIKE B
Tamkent. Tam, 3a mnocienyrollee AecsiTH-
nerue, llleiix3ane paenaer KoJIOCCAIbHYIO
Kapbepy I03Ta, JpamMaTypra, MpoCBETUTENs
1 y4€HOro, BOWAsl B UCTOpUIO Y30eKucTaHa,
kak «ikki xalq farzandi» - cBIH JAByX
HapoJ0B, Y30eKCKOro M aszepOalKaHCKOTO
[20]. Hleitx3ame yunisics B mIkoJie B Arjarie.
B a1y mkony, nocie okoH4aHusi bakuHckoro
MEJUHCTUTYTA, T[OJy4aeT pachpeaeieHue
[apadyanuuoB. Ilocne HekoTOporo Bpe-
Menu Makcyn llleiixzane w3 Arpama enet
yuuTbcsi B baky, rme yxke yuuTca ero
oynymwmit apyr A.lllapadynaunos [14].

58

EINEA T8 TUONNOMA Hvseas
DEct; A FLAReEOTO bawere DuoE men DI WOP

. Tomesr ZeTo lomepE 1938 T.

¥+ O TOCTAZE TE CTQEOTIMEGTOL Ko WOOME IPY LEMIEI0N
5O 'TE HABGH
frei Tysa |
Is DOTAB TEWOTOLOIRRSGHD N o WMO0HE (DUl 00 Homaera
mseppLE B GG ENEK 0DCTasG:
Pelyp Tyswme | ipeosoreis |
% bsgueiom jsesecnmens]

Figure (namocrpanus) 4

FN0GE 0 AFEEHE L -

Tpeg®cseene cora DAPRLAITFAERY. Cong
Anww  owonwe BEANY cORREOREN Wymckull (legnrc-
S o HuceMyy® FEDESDeIBOUY FUNTEREN R

i bap. Anpam. e spensevex -3 uremwml oenyek
o L=ro Muns no l=o ossfAGEd 5.0, Q0T NOSEARR

.. b pogwny o Iypepsony ey lpoesse axanzed
GO HE ek WESRE R UCuy TR, BEpOpnTINIoRY ROAXC

ro oopefcreEa M0 NFTE copgosonnd BadeRsAo-

EENROR SoanNChTen §_MpHEOECHTSH MENHTH FAo-

O PRR TR o

ST SpOc N | -

Boakpeeh prr e

Figure (mamocrpauus) 5

[lo HamiemMy MHEHHIO, KIIIOUYEBBIM, HO
MPAKTUYECKH HE OCBEIICHHBIM B HayKe, MO-
MEHTOM JIJIsl TIOCT-/KaJAUICKOM KYJbTYpBbI, SIB-
nsgercs ydactue llleiix3ame B HesSTEIbHOCTH
IOOUNIEHHON  TEKCTOJOTMYECKOH  KOMMCCHH
1939 roma. D10 ManoOMU3BECTHBIN (aKT B TBOP-
yeckod gestenbHocTH Illeiix3ange. Ho, umenHo
OH TMPOJIMBAET CBET HA TO, HACKOJIBKO BAXKHYIO
ponb ceirpan asepOaiimxanen; Illeiix3age B
dbopmupoBannu Anuiiepa HaBow, kak Haiu-
OHAJIBHOTO CHUMBOJIa U OPUEHTUPA y30EKCKOro
Haposa. O6oux Apy3ei o0beaAUHSIET eme OauH
yenoBek. JKeHa mepBoro u koJjiera BTOPOTo,
yxe ynomsiHyTas Boiie [llapuda AGmynnaena.
Omna, tak e, kak u llleiix3ane, BCIO JKU3HB
npopaboTasa B MeIMHCTUTYTE, TOCBSITHUB CBOIO
JKU3Hb POCBETUTEIHCTRY.
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Figure (masmocrpauus) 6

(Ha goro M.Ieiix3ane u 1. A6mynnaBa
C npenojaBaTessiMi U ctyaeHTamu Ilegaroru-
YECKOro MHCTUTYTa, 1938 ro;[)5

Ha Bunbetke 11 Beimycka IlequnctutyTa
M. Hwuzamum 1943-1947 rr. npucyTcTBYIOT
[II.AGnynnaeBa, nekaH dakyjbTeTa y30eKCKOH
mutepatypsl u lleiix 3ane (opdorpadus cox-
paHeHa) — 3aBeayronuil kadeapoil, TO01EeHT.
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Figure(uamocrpanus) 7, 8

OnuceiBasi mpejcTaBUTENEH MOCT-IKa-
JUJICKOTO TIEpUO/Ia, HElb3sl 3a0bIBaTh, B KAKUX
YCIOBUSX KWW U TBOPUIW 3TH mroau. [a, 3To
BpeMsi ObUIO HE TaKMM KPOBaBbIM, KaK B Tie-
PHOJ DKaTuAU3Ma, U TYT JIOJel yxke He pacc-
TpeNUBaAIM 1O MOBOY U 06e3 nmoBojaa. OaHaKo,
npeciieloBaHrs HAllMOHAIBHBIX IPOCBETHUTE-
neil CoBETCKOI BIACTBIO HMKOTAA HE TMPEK-
pamanuch. OT HUX TO-MPEKHEMY MbITAINUCH
n30aBUTbCA TMpU JH000H yn00HOM BO3MOXK-
Hoctu. lllapadynnunoBa, koToporo usdbuparot
MEPBBIM YJICHOM-KOPPECTIOHJAEHTOM B CO3/1aH-
Holt B 1943 rony Axanemuu Hayk, B Tom ke
rOJy OTIPABISIOT PSAIOBBIM Ha GpoHT BTopoit
MUPOBOU [2], TIe OH, aOCOJIOTHO TpaKIaHC-
KWIi 4eNI0BeK, MorudaeT B MepBOM ke 00r0.

5 ABTOp BEIpakaeT NMPHU3HATEIRHOCTE BHydke Makcyna
[leiix3ane I'tonpman @yan rei3el KenrepnuHckoi 3a
MTOMOIIIb B YTOYHEHUH JAaTHPOBKH JOKYMEHTA.
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MHorue HalMOHaJIbHBIE MPOCBETUTENN
MOCTpaialii B XOJIe CTAMHCKUX pernpeccuit
50- romoB. Hanpumep, Xamun CyleiiMaHoB
(1911-1979) [11], 3alIUTUBLINI JOKTOPCKYIO
qucceprauuio Ha Temy «TekcTonoruueckoe
UCCIIeIOBaHNe JMPUYECKOro Hacienus AJiu-
mepa Hasouw». VYceumnmsamu X.CyneilimaHoBa
Ob11 co3nan ['ocynapcTBeHHBINH My3ell TuTepa-
Typbl uM. A. HaBou. OH OblT JUPEKTOPOM
WNuctutyra pykonucenn AH V3CCP - nenrpa
y30€KCKOW TIOPKOJIOTUH, B JajbHEHIIEM HO-
cuBmmii ero uma. Xamuj CyneiiMaHOB ObLI
apectoBaH B 1950 roay, 0OBUHEH U OTIpaBieH
B Cubups, rjie 1 HaXoAUJICs B 3aKIIOYEHHUH J10
cmeptu Cranuna. Xamua CyneiimaHoB OyjeT
0CBOOOXKAEH TONBKO B 1955 roxy.

Makcyn Ilelix3ane To)ke CTan KepTBOU
penpeccuii Toro mnepuona. B cenrsope 1952
rojia ero apecroBayiv, uckiaounian u3 Corosa
nucareneid Y30ekucraHa U MPUrOBOPUIN K 22
romgaM JmmmieHus cBoOoabl. Ero oOBUHMWIN B
TOM, 4TO B mbece «J[xananennun ManryOep-
JIW» OH BO3BeIMYMBaJl Xope3Miuaxa u Boctok
KaK KOJIbIOENThb MUPOBOU IIMBUIIM3AIIMU, A TaK-
kKe yBIeKaics 3mocaMu (eoJalbHOro MpoLl-
noro [4]. Ule#ixzame ObUT OCBOOOXKIEH W3
3aKJIFOUEHUS TOJBKO MOCJIE CMEPTH TUPaHA.
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Figure (naumroctpauus) 9
B nocr-mxanuackuii nepuo npoaoJiKa-
JIUCh MpEeCIeIOBAaHUST HAIMOHAIBHBIX MPOCBE-
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tuteneil’. B razere «Y36eKkucToH Manganustuy
oT 9 mas 1964 rona, B uecth 50-J1eTHETO HOOU-
nes LI.A6aynnaesoii, Illeiix3ane omyOGnuko-
Bajn Ooublioe mo3apaBieHue «Myanaumay
(YuurtenbHu1la), T/I€ OTMETUI TOJbI UX COB-
MecTHOW pabothl B IlemarornueckoM HHCTHU-
tyTe. Kaxapiii ab3ar; HaunHaiicss ¢ pedpeHa
«Myannumal». [loutn cruxu. Yepes Tpu roga
€ro He cTajo.

Kuzuu lapabynnunoBa u Ileiixzane
ObUIM OTHOCUTENBHO KOpOTKHMMH, llapadyn-
nuHoB noru6 B 40 ner, llelix3ame D0KUI OO
58, HO WX BKJIaJ B HAalMOHAIBHYIO KYJIbTYpYy
ObL1 KoJIoccabHBIM. [IpencTaBieHHble B J1aH-
HOUM cTaTbe Marepuajbl SIBJSIOTCS JIMIIb OJl-
HUM (hparMeHTOM B OOLIMPHON M MHOTOrpaH-
HOM KapTHHE MPOCBETUTEIBCKUX MOJIEPHUCTC-
KHX MPOLIECCOB, MPOUCXOAUBIINX B TIOPKCKOI,
y30eKkcko-a3zepOaiiUkaHCKOW — cpefie  MepBoi
nosioBUHbl XX BeKa. DT NPOLECCHl JIEMOH-
CTPUPYIOT pa3BUTHE WJIEH, 3apOJIMBIIUXCS B
HAI[MOHAJILHOW cpejie B IMpOliecce eCTeCTBEH-
HOTO (OPMUPOBAHUS HAIMOHAIBHOU TIOPKC-
Kol wuaeHTuuHoctu. llpencraBurenu 3THUX
uner, ys3oex IapadytnuHoB u a3zepbaii-
mkanen llleiixzane — nmoau, B CUITy HCTOPHU-
YECKUX KOJIJTM3UM M Tparusma Hailieid UCTOpUU
30-X roJoB, OKa3ajluCh BMECTE M BIOCIEJC-
TBUM, COBMECTHO CO CBOMUMH KOJIJIEraMu U
€IMHOMBIIIUIEHHUKaMH 10 100MIeHHON KOMUC-
cur HaBou, cMorim peann3oBaTh CBOM UIEU U
MBIC/IM, OCTaBUB CBOMM ITOTOMKaM IpPOU3BEIe-

°B JlaJbHEMIIEM MTPOLIECC MPOCBELEHMS IPOAODKUAIICS,
KaK ¥ TOHEHUH Ha YYaCTHUKOB 3TOro mpouecca. [lonsiT-
KM OOBEKTUBHOTO WM OTJIMYHOTO OT HJCOJIOTHYECKUX
COBETCKUX YCTAaHOBOK OCBEILIEHMs MPOLUIOro Ipecce-
KaJlUCh, a MUX aBTOPbHl OKA3bIBAIUCH OTIYUYEHHBIMU OT
AKTUBHOW Hay4YHOI JKU3HU, KPUTUKON U KJIEBETOH J0Be-
JISHBI IO TSDKEITBIX OOJIe3He, a Mopoit 1 10 cMepTu. Bot
JUIIEF HEKOTOPBIE MPUMEPHI PENPECCHid B OTHOUICHUU
MOCT-KAIMACKUX TpocBeTuTeneil 70-x rooB: B JIUTe-
parypoBeneHnn Jpuk KaprMoB 3a KHATY 0 peann3Me B
y30€KCKOH TUTepaType, TJe OH OMHUCHIBACT JHKAIUICKYIO
JIATEpaTypy, B BOCTOKOBEZACHUN AcoM YpyHOaeB 3a Iy-
OMUKALMI0 KPUTHIECKOTO TeKcTa «3adap-Hame» - JKu3-
Heonucanusi Tumypa, B Gpunocodpun Moparum MyMuHoB
3a TMOMNBITKY TepeocMbicienus poiu Amupa Tumypa B
MHUPOBOI MCTOpUM, B JuTepaType mnmcarens [Ipumkyn
KaneipoB 3a poman «tOmmy3nu Tynmap» (3Be3nHbie
HOYM) - XYAOKECTBEHHOE IPOU3BEICHHE O 3axup-ajl-
qHe baOype. Crircok MO>KHO MPOJI0JDKATh JIOJTO.
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HYA, (GOPMHPOBABIINE HAIMOHAIBHYIO KYJIBTY-
PY ¥ WICHTHYHOCTH MOCIIETYIOIINX MOKOJICHHUH.
B pamkax ¢opmupoBaHuss HOBOro 00-
IeCTBa, Yy30€KCKOMY Hapoay TpeOOoBalIuCh
CHMBOJIBI U OpHEeHTUPHI. Anuiep HaBou Hau-
JTy4IIMM 00pa3oM OJIMIIETBOPSUT OTH HIIEalbl,
4yTo TpekpacHo noHumanu Amnum Illapa-
GYIIMHOB M €ro KOJUIETH IO HOOMICHHON
Komuccun HaBow, Mo cyTu jaena mpoJoiiKuB
J€TI0 JDKAIUIOB YK€ B HOBBIX UCTOPHUUECKHX H
MOJUTUYECKMX  yCIOBHSAX.  JledaTenbHOCTb
NPOCBETHTENEH MaHHOTO TEpUoJa SBISIETCS
NPUMEPOM  OPTraHUYHOH  MPEEMCTBEHHOCTH
npecTaBUTeNeH MOCT-DKAAUICKON TUTepaTy-
pBl auTeparype mkaauausma. DakTHUYECKH,
3TW JIIOJM  TIOJOXWJIM  HAdalo HOBOMY
MICTOPHYECKOMY STAITy MOCT-/DKaMIA3MA.”

7 BriepBhie 06 3TOM GBLIO 3asBIEHO Ha BCTpede B Y3MY
(HYY), opranm3oBaHHOW pYKOBOJICTBOM Kadeapsl
“Falsafa va mantiq” dakynasrera OOLIECTBEHHBIX HAYK
23 ¢espanst 2024 roma. Ha nmanHOil BcTpeue ObLIO
3asBJIEHO O HEOOXOJIUMOCTH BBEJCHUS B Hay4HbIH
000pOT TePMHHA MOCT-IXKAIUANU3M, JTaHO 00OCHOBAHUE
TEepMHHA M OMpPEeEH ero XpOHOIOTHYSCKHH MePHOI:
¢.¢p.n. I1.O.Manmaesa, T1.@.1. 3.9.Kapumos, Post-
Jadidism / Tamkent: O‘zbekiston Milliy universiteti, 23
derpans 2024.
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Xiilasa

Moaqalads XX yiizilin avvallorinde Azarbaycanda ictimai-siyasi voziyyat, milli sliurun inkisafi vo
milli azadliq harokatina tasir edon amillar, dovrin miitoraqqi ziyalilarinin xisusils, ©li bay Hiiseyn-
zadonin bu istiqgamotde ovazsiz foaliyyeti aragdirilir, Onun irali siiriib asaslandirdig “Tiirklogsmak,
Islamlasmaq, Avropalasmaq” adli formulunun Tiirk xalglarinm milli vo siyasi stiurunun formalas-
masinda oynadig1 rol nozordon kegirilir. Eyni zamanda filosofun dil haqqinda distincalori, bu istiqa-
motdo matbuat orqanlarinda miicadilasi, Azorbaycanda milli stiurun formalasmasina, “dil masalo-
si”na, vahid dilin formalagsmasina verdiyi tohfasi vurgulanir. ©li bay Hiiseynzadonin “Tiirk¢tiliik”
vo “Turanciliq” ideyalariin inkisafinda rolu, Tirkiyado ictimai-siyasi vo ideoloji-falsofi foaliyyati
“Turangil1g1” hoyata kegirmok tigiin ayri-ayr1 Tirk qovmlorini yaxinlagdirmaq, missiyani {izorino
gotiirmasi, bu magsadlo onun nazari asaslarini isloyib hazirlamasi tadqiq olunur.

Magsad: XX asri avvallorinds Azarbaycanda ictimai siyasi mithit vo milli stiurun formalagmasinda-
Oli bay Hiiseynzadonin falsafi ideyalarinin rolunu vo onun faaliyyatini aydinlagdirmagq.
Metodalogiya: Tarixilik vo montiqilik konteksinda tohlil.

Elmi yenilik: XX asri avvallarindo Azarbaycan va Tiirkiys miihitinds milli stiurun formalagmasin-
da, Demokratik Respublikanin qurulmasinda ©li bay Hiiseynzadonin falsofi ideyalarinin shomiyyo-
tini vo rolunu gostormak.

Acar sozlor. Milli siiur, Tiirklosmok, Islamlasmaq, Avropalasmaq, milli azadliq, dil, Turanciliq,
Turk xalqlar

THE ROLE OF PHILOSOPHICAL IDEAS OF ALI BEY HUSEYNZADE
IN THE FORMATION OF NATIONAL IDENTITY IN AZERBAIJAN

Rafail Ahmadli
DSc, prof
e-mail: ehmedli.rafail@mail.ru
https://orcid/0000-0003-0506-3353

Summary

The article examines the socio-political situation in Azerbaijan at the beginning of the 20th century,
the factors influencing the development of national consciousness and the national liberation move-
ment, as well as the invaluable activities of the progressive intelligentsia of that period, especially
Ali bey Huseynzade. The study examines the role of the formula “Turkization, Islamization, Euro-
peanization” put forward and substantiated by Ali bey Huseynzade in the formation of the national
and political consciousness of the Turkic peoples. At the same time, the philosopher’s statements
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about language, his struggle in this direction in the media, his contribution to the formation of natio-
nal self-awareness in Azerbaijan, the “language issue”, as well as the formation of a single language
are emphasized. The role of Ali bey Huseynzade in the development of the ideas of “Turkism” and
“Turanism”, his socio-political and ideological-philosophical activities in Turkiye to unite various
Turkic peoples with the aim of implementing “Turanism”, his implementation of this mission and
his development and preparation of its theoretical foundations for this purpose are studied.

Purpose: To clarify the role of philosophical ideas and activities of Ali bey Huseynzade in the for-
mation of the socio-political environment and national consciousness in Azerbaijan at the beginning
of the 20th century.

Methodology: Analysis in the context of historicity and logic.

Scientific novelty: To show the significance and role of the philosophical ideas of Ali bey Huseyn-
zade in the formation of national consciousness in Azerbaijan and Turkiye at the beginning of the
20th century and in the formation of the Democratic Republic.

Key words: National consciousness, Turkification, Islamization, Europeanization, national free-
dom, language, Turanism, Turkic peoples.

POJIb ®UJIOCODPCKUX UIEN AJIN BEKA TYCEWMH3AJIE B ®OPMHUPOBAHNH
HAIIMOHAJIBHOT'O CAMOCO3HAHMUAA B ABEPBAU/I’KAHE

Pajgaunnbs Axmennl,
TOKTOp puiocodckux HAyK, nmpodeccop
e-mail: ehmedli.rafail@mail.ru
https://orcid/0000-0003-0506-3353

AHHOTALIUA

B cratee uccnemyercst o0iecTBEHHO-NONUTUYECKAsE cUTyauusi B AsepOaiipkane, B Hauaje XX
BeKa, (haKTOpbI, BIUSIONIME HA pPa3BUTHE HAIMOHATHLHOTO CAMOCO3HAaHWS M HAlMOHAIBLHO-OCBO-
OOIUTENBLHOTO JBUKEHMS, a Tak)Ke HEOlleHHMasl JesTeIbHOCTh MPOrpPEeCCUBHOM WHTEIIMTeHIIUU
TOoro mepuoja, ocobenHo B nuiie Anu Oeka ['yceitnzane. Hambonee BaxHBIM TOCTHXKEHUEM AnH
Oeka ['yceiiH3ae Ha 00II€CTBEHHO-TIOIUTUYECKOM MOMNPUIIE, [0 MHEHHUIO COBPEMEHHHUKOB, ObLIO
CO3/JaHUE HOBOM CHUCTEMBbI WJCOJOTUU TIOPKCKOW HaAllMM, T.€. BBIABUKEHUE €IUHOU TpHU-
aJibl: TIOpKU3alusi, uciaMusaius, eBponeunsanus. Hanpasnenus aesrensHoctu ['yceliHzane: mpoc-
BEIlIEHUE Hapoja, MpoOyXk JAEHUE HAIMOHAJIBLHOTO CAMOCO3HAHMS U PAa3BUTHE HAIMOHAJIBHOTO
s3plka. B cratbe ocBemaeTcs posib Anm Oeka ['yceiliH3aje B pa3BUTHH HJEH «TIOPKHU3Ma» U
«TypaHU3May, ero OOLIECTBEHHO-MOJUTHYECKas U uaeiHo-punocodpckas nesaTenbHOCTh B Typuuu
10 00bEIMHEHUIO Pa3IMYHBIX TIOPKCKUX HAPOJIOB, C LIE€TbI0 OCYIIECTBICHNUS MUCCUU «TYpPaHU3May,
pa3paboTKa U MOAr0TOBKA TEOPETUYECKUX OCHOB IS 9TOM LIEJIH.

Lean: BBIAICHUTH poJib duimocoPckux wuae u aestenbHocTh Anu Oeka ['ycelinzane B dhopmu-
poBaHMM OOIIECTBEHHO-TIOJUTUYECKON Cpe/ibl U HAllMOHAILHOTO CO3HaHus B A3epOaiimkaHe B Ha-
yane XX Beka.

MeToaoJiorusi: aHajau3 B KOHTEKCTE €JMHCTBA MPUHIIUIIOB UCTOPUUYECKOTO U JJOTUYECKOTO.
Hayuynass HOBHM3HA: TOKa3aHO 3HayeHHe U poiib Quiiocodekux uae Anu Oeka ['yceitHzane B
(GhOpMUPOBaHUU HAIMOHAIBLHOTO caMOoco3HaHUsS B Azepbaiimxkane u Typuuu B Hadane XX Beka, a
Takke cTaHoBieHnu JlemokpaTudeckoit PecryOmnukmu.

KuroueBble c10Ba: HalMOHAJIBHOE CO3HAHUE, TIOPKU3ALMS, UCIaMU3allis, €BPOIIEHU3allNs, HALlMO-
HaJlbHasi cBOOO/IA, SI3bIK, TYPAHU3M, TIOPKCKHE HApO/Ibl
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XIX yizilin sonlarindan Azarbaycanda
kapitalizmin inkisafi milli burjuaziyanin ya-
ranmast milli stiurunun oyanisina, milli mano-
vi vo maddi madoniyyatin inkisafina, milli
azadliq horokatinin yliksalisine bdoyilik tosir
gostordi. XX ylizilin avvali birinci rus burjua
demokratik inqilabinin tesiri ilo matbuatda, ic-
timai-siyasi hoyatin miixtslif sahalorindo mii-
ayyan azadliglar slds olundu vo milli matbua-
tin inkisafi basladi. Birinci olaraq milli ideolo-
J1 matbu orqan kimi «Sorqi-Rusy», bundan son-
ra «Hoyat», «Molla Noasraddiny, «Fiiyuzaty,
daha sonra iso «Agiq sdz», «Istiglaly, «Azor-
baycan» vo s. kimi qozet vo jurnallarin sayo-
sindo milli azadliq harakat biitiin Azarbaycani
ohato etmoya basladi. Quzey Azaorbaycanda vii-
sot alan milli horokat, milli stiurun inkisafi Iran
mosruto  horokatina da tosirsiz qalmamisdir.
Conubi Azorbaycandada milli stiur, milli azad-
liq horokatt (1906-1911) daha da yiiksslir. Bu
illordo Azarbaycanda 6n siralarda «Molla Nos-
raddinx¢ilor olmagla ingilabi-demokratiya ide-
yalar1 sliratlo inkisaf edir, siyasi vo milli siiur
formalasir. Qeyd olunan bu proseslorin istirak-
cilart dovriin ictimai-siyasi, milli intibah1, milli
stiuru va nohayat, Azorbaycan Xalq Ciimhuriy-
yati ilo naticolonan demokratik milli istiglal ho-
rokatinin asas bazasini hazirlamisdir. Bu milli
harakatin formalasmasinda bir sira boyiik miito-
fokkirlorimizin ovozsiz xidmaotlori olmusdur.
Xiisusilo, siyasi maarif¢ilorimiz millatin siyasi
stiurunun inkisafi istigamstindo ¢alisaraq bu is-
tigamotdo miioyyan nailiyyatlor olds etmislor.

Belo «Miitofofokkirlor qiidratli zoka sa-
hiblari, noinki yasadiqlar1 dovriin, 6zlerindon
sonraki dovrlorin fovqiindo duran insanlardir.
Onlarin fikir diinyas1 miirokkab, genis va ¢ox-
calarlidir, kolamlar1 milli zehniyyst va psixolo-
giyanin dorin qatlarma niifuz edir, golacoya
is1q salir»[6, 4].

Bu miitofokkirlorimizdon on 6nds gedon-
lordon, Azaorbaycan xalqinin ictimai siyasi ho-
yatinda bir yazici, filosof, ideoloq, “Turan”
ideyasinin ardicil tobligatcist vo bu istiqgamotdo
yorulmadan foaliyyat gostoron, “Tirklogmak,
Islamlasmagq, Avropalasmaq” kimi ideoloji sis-
teminin yaradicilarindan biri, Tirk- miisalman
xalglarinin va dovlatlorinin inkisafi, birliyi isti-
gamoatinds calisan, xalqimizin milli stiurunun
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inkisafinda misilsiz xidmaotlori olan, istiglal
miicahidi ©li bay Hiiseynzadonin ictimai fikir
tariximizdo dziinomaxsus yeri va rolu vardir.

Azarbaycan xalqinin milli stiurunun for-
malagmasinda vo milli oyanisinda miistosna
rol oynamis, millotimizin Islam timmotgiliyin-
don Islam millotgiliyine, oradan da Tiirk mil-
latciliyine kecidin asas ideya vo amali rohbor-
lorindan biri olan ©li bay Hiiseynzads 6ziiniin
irali siiriib osaslandirdig “Tiirklogsmok, Islam-
lasmaq, Avropalasmaq” adli milli dirgalis vo
milli istiglal formulu ilo Tirkglliylin siyasi
Moramnamasini  vo elmi-nozari asaslarini,
miiasirlorinin soyladiyi kimi, Milli Istiqlal Mii-
cadilasinin “Ana Yasast”n1 vermaklo milli tari-
ximizs “Tirkg¢iliylin Atast” kimi 6z abadi im-
zasimi atmisdi [10,7-8].

Dayarli diistincalori vo yazilart ilo bir sira
moatbu orqanlarda s6ziin asl menasinda miiba-
rizo aparan Oli boy Hiiseynzads nasiri, redak-
toru, yazari oldugu gozet vo jurnallarda xalqin
milli stiurunun formalasmasinda, onlarin ma-
riflonmossinda, siyasi fikrinin inkisafonda ol-
dugca mohsuldar ¢aligmisdir.

Filosof “Tirklor kimdir vo kimlsrdon
ibarotdir” adli moqalasinda Tiirklorin Islama-
qadorki va Islam1 qobul etdikdon sonraki dovrii
tosvir etmis, Islam dinini gobul etmomis, Xris-
tianliga va Yohudiliys etiqad edon Tiirklordon
bohs etmis va gostormisdi ki, Tiirklor 6z avvalki
dinlorine sadiq qalmaqla yanasi, xristianlig1 qo-
bul etmolori onlar1 slavyanlar vo bu kimi geyri
xalglarin igarisindo oriyib getmasino sabob ol-
musdu. Miiollif Tiirklorin Islam1 qabul etmolo-
rini isa toqdirelayiq hal kimi doyerlondirmis veo
gostormisdi ki, Tiirklorin vahid bir din otrafinda
birlogmoalori onlarin 6zlorini qoruyub saxlama-
lar1 tigtin daha mogsodouygundur [9].

Oli boy Hiiseynzads Rusiyada bas veran
siyasi caxnagmalar1 analiz edarak bels bir noti-
coyo golmisdi ki, miitlogiyyatin sonu ¢atmis-
dir. Qarsida bizi gozloyon daha boyiik vo goz-
lonilmaz hadisolora indidon hazir olmaliyiq.
Ciinki, golocokds carizmin devirilmasi bas ve-
ra bilar va bu asarat altinda olan Tiirk xalqlari-
nin azadlhiglarin1 aldo etmasinog, boylik vo Ulu
Turanm diinyanin siyasi meydanina ¢ixmasina
imkan vero bilor. Bu moagsadlo miitofokkir
Tuirk xalqlarin1 Turan mofkurasi altinda birlos-
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may9, Turangiliq ideyalarina méhkom sarilma-
ga calismis vo golocoklorinin onlarin 6z alle-
rinds olduglarint déno-déna qeyd etmisdir.

Filosofun folsofi diinyagoriisiiniin mii-
hiim bir hissasini do onun dil ugrunda miibari-
zosi toskil edir. Miitofokkirin basciliq etdiyi
“Fiiyuzat” jurnali vo eyni adli adobi corayan
(Fuyuzatgilar) XX asrin avvallorinde Azarbay-
can adabiyyati vo modoniyyatinin inkisafinda
mithiim xidmatlor gostormisdir. “Fliyuzat” jur-
nali Azarbaycanda milli stiurun formalagmasi-
na, milli miicadiloys, xiisusilo, “dil masale-
si”’na yeni bir inkisaf gotirorok vahid dilin for-
malasmasi ti¢lin 6z tohfasini vermisdi. Bu jur-
nalin faaliyyetini arasdiran todqiqat¢i alim So-
dagot Hiiseynova oziiniin ““Fiiyuzat” jurnal
va dil problemlari” adli monoqrafiyasinda ya-
zir: “Oli boy Hiiseynzads monsub oldugu mil-
latin dilino ¢ox boylik hossasliqla yanasirdi.
Faaliyyatinin avvalindon axirina qador Tiirklor
va onlarin dil masalasi onun iiglin on Gnomli
problem olmusdur. Tiirk xalglarinin dilins te-
caviiz, Turk dili arasinda ayriliglarin inkisaf
etmasi vo getdikeo artmasi sabobi ilo Tiirklorin
bir-birini anlamamasi, ona gora do, bir-birini
yetorinco tanimamasi masaloalori boyiik filoso-
fu dorindon diisiindiiron problemlar idi... Oz
ehtiyaclarindan danismaga ixtiyar1 qalmayan
Tiirklorin on boyliik faciasini vo an boyiik gols-
coyini dildo goron ziyalilarin birincilorindon
olan Oli bay... Turk dili facislori miiqabilinda
bir isigqli yol, gercoyo ¢evirilocok, golocoyo
aparacaq bir nicat goriir, giivonc yeri olan bir
faktla qiirur duyurdu. Bu, Tiirk dilinin ¢ox mii-
hiim va spesifik bir slamati 6ziinii qoruma qa-
biliyyati idi. ©li bay bu doyari ¢ox yiiksok qiy-
matlondirir, bu xiisusiyyati Tiirk dilinin obadi-
liyini, yasaminit mioyyanlosdiron bir cohat he-
sab edirdi... Millstin dil problemlori onun
Tirkgtiliik ideyalarinin asas sobablorindon biri
idi. ©li bay Hiiseynzadonin dil¢ilik elmi sahs-
sindoki faaliyyotindo ii¢ osas mogsad diqqati
calb edir: 1) Eyni 6lkonin miixtalif bolgalorin-
doki Tirk sivolori arasindaki foarglorin aradan
qaldirilmasi; 2) Istanbul Tiirkcosinin Azarbay-
canda yayilmasi; 3) Turk millotino moxsus
olan ayri-ayr1 Tiirk xalglarinin dilleri arasinda-
k1 forglarin aradan qaldirilmasi va naticodo va-
hid timumttirk dilinin yaradilmas1” [8,121].
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Miitofokkir son osrlordo qiivvetlonan
“ruslagdirma” siyasotino qarst “Turkliyd”,
onun tomizliyini va birlogsdirma yollarini irali
stiriir vo gostarirdi ki, “Miisslmanlar, xiisusan
do Tirklor harada olurlarsa olsunlar — istor Os-
manli, yaxud Qaraqorum civarinda, onlar bir-
birini taniyacaq va sevacoklarso, siinniiliik, sio-
lik, daha na bilim hans1 adlarla mazhab toassii-
biinii azaldib... dinin asasinin Quran oldugunu
basa diigocoklarsa, bu kifayat etmozmi?”’[11].

Filosof halo 1905-ci ildo 6z maramin1 bo-
yan edorak yazirdi: “Biz insaniz. Malum olan
siniflori zalim siniflorin tocaviizatindan azad
etmoyo calisacagiz. Biz Qafqazliyiz. Qafqaz
ohlino vo umuri-idarssine (idars islorine —
R.O.) 6zii baxa bilmok ti¢lin lazim golon Mux-
tariyyat tolob ediniz. Biz miisolmaniz. Binaon-
oleyh (buna goro — R.O.) 6z aqaidi-diniyyomi-
7o (dini aqidomizs — R.O.), hiirriyyati-vicdani-
miza (vicdan hiirriyystimizo — R.9.) har no la-
zimsa, onu istayiniz. Biz Tiirkiiz. Dilimizin, li-
sanimizin toraqqisine mane olan har név sadls-
rin, divarlarin yixilmasia, rof olunmasina
(Iagv olunmasina — R.9.) geyrat ediniz” [7].

Oz yazilarinda Turanin sarhadlorini geyd
edon filosof halo 1907-ci ilds yazirdi: “Mancu-
riyadan va Sibiryanin arsayi-sorq simalinda co-
royan edon Lena nohri sahilindon baslayib, Al-
tay, Qaraqurum, Pamir, Hindiqus, Qafqaz,
Krim daglarindan kegorok Balkan daglarinin
miintohayi-qorbino qoador (qarb sorhaddine qo-
dor — R.9.), arzon (doyerli — R.9.) Ural dagla-
rinin miintshayi-simalindan (simal serhaddin-
don — R.9.) Afrikanin sohrayi-Kobirino (Bo6-
yiik sohrasina — R.9.) godar olan yerlordo sa-
kin bulunan shalinin ismi-ozomi (on boyiik ad-
lar1 — R.9.) tiirk dili ilo miitokallim (danisan —
R.O.) bulunurlar” [4].

Miitrofokkir 6z seirlorindo do Tiirk dili-
nin vo Turk millatinin yayildig1 vo hokm siir-
diiyli genis orazilori do gostorarak yazirdr:

“Eylar dili Cin saddinadak hokmiinii icra,
Bir ucudur Altay bu yerin, bir ucu sahra”.

Misllif “bir ucu sohra” dedikds Afrika-
nin “Boyiik Sohra”sin1 (Sshrayi-Kabiri) nazar-
do tuturdu. O, “Macnun va Leylayi-islam” adl
moqalosinda xastaliys tutulan, beyni Tirkiyas,
{irayi Orobistan, ciyarlori irandan ibarot olan
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Islam cografiyasin1 miialico etmok vo saglam
Turan Imperiyas1 yaratmaq, orada miisolman
dovlatlorinin  movqgeyini miloyyanlosdirmak
masalasini irali stirmiisdii.

Tadqiqatcilar gostarirlor ki, “Tiirklogsmak,
Islamlasmaq, Avropalasmaq” diisturu daha av-
val, bir az miibhom (geyri-miioyyon — R.O.)
olaraq ©li Suavi (1839-1878-ci illords yasayib
yaratmig Tiirk siyasi vo fikir adami, gozetei,
Yeni Osmanli Comiyyatinin tizvii va ilk Tiirk-
clilordon sayilir — R.9. [49]. tarafindon irali sii-
rliliib vo miidafis olunub. Lakin Oli Suavi hals-
lik Tiirk¢tiliytin qiivvatli rol oynamadigi vo Na-
miq Kamalin Osmanli-Islam zehniyyatinin ha-
kim oldugu bir zamanda yasadig ticiin fikirlori
unutmalt olub. Halbuki Hiiseynzadonin toklifi
tam zamaninda oldu. ©li bay Hiiseynzadonin
1905-ci ildo Tiflisds iroli stirdilyli bu fikir
(“Tiirklogsmok, Islamlasmaq, Avropalasmaq”
diisturu nozards tutulur — R.9.) 7 il sonra 1912-
ci ildo horaratli torafdarlar qazandi” [2].

“Turk ganli, miisalman etiqadli, firong fi-
kirli, Avropa qiyafali fodai” torbiyo edib yetis-
dirmak ideyasin1 irali siiron filosof yaradilma-
sin1 nazords tutdugu milli comiyyat quruculu-
gunda miasir insan amilino boylik 6nom verir-
di. Oslinds, Oli bay Hiiseynzadoni diizgiin an-
lamayan o dovriin Sorqci vo Islamgilart kimi
Avropagi diistinco sahiblorine do onun “Avro-
palasmagq” fikri yad bir fikir kimi gortintirdii.

Boytik miitofokkir ©li boy Hiiseynzado-
nin folsafi goriislorindo millatinin toraqqi vo
oyanisi, milli stiurunun formalagmasi, madoni
ylksalisi mithtim yer tutur. Miollif yazir:
“Maarif, ittihad (milli birlik), hiirriyyst (azad-
l1q), no gadar g6zal nematlor! Bunlari unutma-
yalim! Ciinki, asl nicat bu li¢ qlivvadadir... Bi-
zim Oziimiizo maxsus daha layiq, daha sanli bir
vazifeyi-miicahidomiz (¢alisma, soy etmo vozi-
fomiz — R.9.) vardir ki, o vozifs do ziilmati-
goflotdo bulunan (qgoflot garanliginda olan —
R.9.) kiilliyysti-avam (¢oxluq olan savadsiz,
avam) arasinda nuri-maarifi (maarif nurunu —
R.O.) okmokdir... Bilgi... va elm, lisan (dil) ilo
olur. Bu, acnabi lisaninda doxi elm tohsil oluna
bilor. Fogot bu suratlo tohsil olunan elm moh-
dud fardlorin beyninds qalir. Millatin oksoariy-
yoti arasinda yayilmir. ElIm vo maarif oksoriy-
yat beyninds inkisaf etmok tiglin lazimdir ki,
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millotin 6z ana dili maarif tohsilina alot (vasi-
to) olsun... Avropa elmins, maarifino, adabiy-
yatina, sonat vo sonayesino bolod olmaga vo
millotimiz beynindo yaymaga calismaliyiz...
Biz Avropalilarin adobiyyatlarina, sonayelori-
no, elm vo maarifloring, kosfiyyat vo ixtiralari-
na miiraciat etmok istoyirik, 6zlorina deyil! Biz
istoyirik ki, Islam 6lkosino onlarin beyinlori
girsin, bogazlari, madolori girmasin. Biz istoyi-
rik ki, 6lkomiz onlarin beyinlorini hozm etsin,
yoxsa madalarinds hozm olunmasim!” [10,7].
Goritindiiyti kimi ©li boy Hiiseynzado be-
lo hesab edirdi ki, azorbaycanlilarin milli mof-
kurasi “Tiirklosmok”, dini mofkurasi “Islam-
lasmaq”dirsa, iqtisadi, madani va sosial-siyasi
mofkuragi “Avropalasmaq” (miiasirlogsmok —
R.©.) olmalidir. Bununla boyiikk miitofokkir
XX osrin boyiik kosflor, yeni texnologiyalar
asri olacagini dncodon goriir vo 6z xalqini va
biittinliikklo Turklori tokco sanli ke¢mislori ilo
Oylinmays deyil, ham¢inin elm, texnologiya
asrindo diinya xalglar1 igarisindo Oziinslayiq
yer tutmaga ¢agirirdi. O, XX asri “elm vo bilik
asri” kimi doayerlondirmoklo mansub oldugu
Turk millstinin elmlo, tohsillo inkisaf edacayi-
no inanir, milli istiglala gedon yolun 6z baslan-
gicini elmdon, tohsildon aldigini bayan edirdi.
“Ttrk” kolimasinin dilo belo gatirilmadi-
yi, “Man tiirkom!” sdylomays imkan verilme-
diyi, hotta qadagan olundugu bir dévrds boyiik
ideoloq Oli bay Hiiseynzads “Hoyat” gozetin-
do ¢ap etdirdiyi “Tiirklor kimdir vo kimlordon
ibaratdir” adli moaqalesi ilo Tiirk xalqlarina, o
climlodon do Azarbaycan Tiirklorins iz tutaraq
“Biz Tatar deyilik, biz Turkiik™ — deys hay-
qirdi, xalqa 6z adi ilo “Ttirk™ dedi vo bunu bas-
qalarina da dedirtdi, Ttrklorin kimliyini onlara
anlatdi. Bu anlamda demok olar ki, Azorbay-
canda “Tirk¢tliik Horokati”’nin haqiqi tarixi
Oli boy Hiiseynzadonin redaktoru oldugu “Ho-
yat” qazeti ilo baslamigdir. Lakin Oli bay Hii-
seynzadonin “Tiirkeiiliik, Islamciliq, Avropagi-
liq” kimi ideyalar1 Tiirklorin abadi diismenlori,
xtisusils, ruslarin aslinds Tirklora qarsi hor za-
man alat rolu oynayan Haylar1 ciddi narahat
etdiyindon onlarin xofiyyslori Qafqaz canisino
donoslar gondorarok “Hoyat” gozetinin sorlov-
hasindoki “Tiirk™ s6zliniin silinmasini istomis,
Qafgaz canigini do “Tiirk” s6ztintin silinmasi
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ovazino “Tatar” soziiniin yazilmasini omr et-
misdi. Lakin Oli bay noinki “Tirk” soziini
“Tatar”la ovozlomis, oksino, “Biz ki, Tiirk oglu
Tirkiik! Biz ki, millatlorin an qadimi va ulusu-
yuq!” — deys Tiirklilyii tosdiq etmokds davam
etmis, buna gora do Tiirk diismanlorinin tozyi-
qi ilo “Hayat” qozeti qapadilmisdi [10, 7].

Hoyatinin boyiik bir hissosini “Tiirkeii-
lik” vo “Turang¢iliq” ideyalarina sorf edon ©Oli
bay Hiiseynzadonin Tiirkiyoys miihacirat dov-
rii filosofun “Tirkg¢tilik” vo “Turangiliq”la
bagl diinyagoriisiiniin inkisafinda xiisusi rol
oynayir. Burada ictimai-siyasi vo ideoloji-fal-
sofi foaliyyatlo daha ciddi masgul olan Oli bay,
Ziya Goyalp, Yusif Akcura, Ishak Siikuti, Ib-
rahim Temo vo basqalar ilo birlikdo “ittihad
va Taraqqi” Comiyyetinin asasin1 qoyur. Ca-
miyyat nozori “Turanciligi” hoyata kegirmok
ticlin ayri-ayr1 Turk bolgalorindos tarixi odalot-
sizliklo bir-birindon ayr1 diigsmiis miixtalif Tiirk
qovmlarini yaxinlagdirmagq, onlar arasinda ola-
go yaratmaq kimi bdyiik bir missiyani {izorino
gbtlirmiis, bu mogsadlo onun nozori osaslarini
isloyib hazirlaya bilmisdilor.

Filosof diinyadaki tiirklorin birliyini te-
min etmoak ti¢iin dillo yanast on qlivvatli amil-
lordon birini do Islam dinindo goriirdii. Bunun-
la bagh yazirdi: “Tiirklorin kiilliyyati etibarilo
sair dinlora meyl vo istedad gostormomalori vo
nadiron gostoranlorin isa milliyyst vo qévmiy-
yatlorini qayib edarak gah Cinli, Mogol vo Hin-
dulara, gah aqvami-nasoraya (xristian qovmlori-
nd — R.9.) qarigib qayib olmalari vo bilakis (ak-
sino - R.9.) Tirklorin ancaq miisolmanliga
meyyal vo miistaq (meylli vo can atan — R.9.)
bulunmalar1 vo Islam1 qobul etdikden sonra bir
torofdan alomi-islamin (Islam alominin — R.9.)
mithtim bir rikkn (siitun) vo istinadgahi sirasina
kegmolari, digor torafdon do ancaq vo ancaq bu
dini miibin (askarliq) sayasindo 6z qovmiyyat
va milliyyatlorini miihafizo edib tomini baqa
(daimi obadi — R.9.) edo bilmis olmalar1 fovqe-
lads sayani-diqqgat bir maddadir [9].

Filosof “Hayat” gozetinin 1905-ci il 94-cii
sayinda (1905-ci il Rus inqgilabindan ruhlanaraq)
“Hiirriyyat” bashqlt moqalosinds yazir: “Hiirriy-
yat!l... O na qiivvadir ki, yalniz zikri bels ingira-
hi-doruns (sonlik i¢indo) sofayi-galbo badi (gol-
bin sofasina sabab) oluyor. Zehinlori, fikirlori,
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xayallari, bagarin biitiin ruh vo manaviyyatin iil-
viyyata (yliksoligo, ucaliga — R.9.) sdvq ediyor!
Yalniz zikrin esidon insanlarmn ganadlanib ucga-
caqlari, balalara parvaz edacoklori goliyor!... O
na quivvadir ki, onun yolunda neg¢a-neg¢o fikirlor,
zokalar, diihalar, dithayi-miiozzomlor... mohbas-
lorda, qiirbatlords, monfalordo (siirgtinlordo —
R.9.), Sibirya c¢ollorinds hor nov iztirablari
(aziyyati — R.O.), har név oza (aziyyat) vo cofayl
gobul etdilor. O no qilivvadir ki, onun zahiri
(meydana ¢ixmasi — R,0.) basariyyatin ona nai-
liyyati bu hangamalars, bu giyamatlara, bu zal-
zalalara, manavi zalzoalalors bais oldu. Mamloka-
ti sarasar bir miibarizo meydanina ¢evirdi. Biitiin
ohaliyi, biittin millstlori firqo-firqe edib, yekdi-
gorlorilo 0 meydanda miisarioys, miicadiloya,
macnunans bir miicadiloys macbur eladi!... Biz
no mosuduz, no boxtiyariz ki, halsti-bidarido
(ay1q vaziyystdo — R.9.) oldugumuz halda o
zoancirlorin  haqigaton qurildigimi, parca-parca
olub tokiildiiylinii gérmays nail olduq! Xeyr! Bu
xab (yuxu — R.9.) va roya deyildir. Billah bu
moahz haqigatdir! Ey illorden, asrlordan bari tizii-
na, hiisni-didarina (gozal iiziino, camalina —
R.9.) miistaq (hasrat) oldugumuz, hasrot ¢okdi-
yimiz hiirriyyst! Bu giin sonin camalini, hiisn vo
anini biitlin sososilo, dobdabs vo dirayatlo (moalu-
matla), biitiin suris (¢axnasma, garisiqliq — R.9.)
vo qiyamatlorilo seyr vo tamasaya basladiq!...
Dordlora dorman sonson, san! Yaralara molhom
sonson son!... Hoqq va hagiqgatin tocallasina,
mohkomeyi-miisavatda odalstin bihoqq hokm-
ranligina yol gostoran sonson, son!... Bagariyye-
tin on boylik ehtiyaci, madoniyystin toraqqi vo
tokamiiliiniin on govi miihorriki olan ictimalara,
comiyyatlors, sirkotlors, ittifaglara, ittihadlara,
sorbaytiyi tam veran sanson, son!...Valhasil in-
sanlara bilaforq lisan va sivo, bilaforq din vo
mazhab, bilaforq qovm vo millat, ofkar vo ama-
lin, hovayi-nasimindo sorbast nofos almaga mii-
saido edon sonson, son! Yasa hiirriyyat, yasa...
Buraxiiz, man avazim ¢ixdig1 godor bagirayim!
“Yasa hiirriyyot yasa!”’[3, 83-84-85].

Biitin bunlara baxmayaraq “Hiirriyyot
Asiqi” miitofokkir qanli inqilablarin sleyhina
olmus, inqilabi harokatlar1 “bombalarin vohsi-
yana ragsi” kimi doyarlondirmis va bunun so-
bobini belo izah etmisdi: “Biitiin bu ohvalatin
sababi nadir, bilirsinizmi? Sobabi Hozrati Isa
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ilo Hozrati Mohommadin... asrlordon bari baso-
riyyats tolgin etmoak istadiklori mohabbati-mii-
togabilonin (garsiliglt mahabbatin — R.O.) ndg-
san vo mofqudiyystidir (mdvcud olmamasi,
yox olmasidir!)... Rusiyada miihafizokaran ilo
inqilabparvoranin, camaatla biirokratiyanin,
zongin siniflorlo foqirlorin, fiqurayi-kasibonin
arasinda mohabbot qalmamisdir” [5].
Miitofokkir ingilabin biitiin 6lkolor tiglin
zoruri olmadigin1 osaslandiraraq gostorirdi ki,
“no Tiirkiys inqilab mamlokatidir, na do Tiirklor
ingilislor kimi tokamiil toriqi (tokamiil yolu —
R.O.) ilo toraqi edon bir qovmdiirlor” [4, Ne 7. ].
Filosof, “Qirmiz1 qaranliglar i¢inds yasil
isiglar” adli moaqalasinda gostorirdi ki, zama-
nimiz inqilablar dovridiir. Bogoriyyat iraliys
dogru inqilab soklinds bir addim atmagq istor-
kon qarsisinda irtica soklindo tohliikali bir qiiv-
Vo ¢IXIr Vo onu geri atmaga calisir. Inqilab ilo
irtica miibarizo edir. Bu miibarizo naticosindo
coxlu gan tokiiliir. Miisalmanlar da todricon bu
iso qosulur. Biz do oyanmaga, ayaga qalxmaga
macbur oluyoruz. ibtida (Ovvalco — R.O.) sor-
som bir halda béliiniiyoruz, sonra bu qarisiq-

ligda yixilir, ozilir, qana bulaniriq, aglimiz ba-
simiza golondon sonra 6ziimiizo ayri bir yol
arityoruz, bulur gibi oluyoruz da” [4,, Ne 32 ].

Oli boy Hiiseynzado inqilab1 “moraz”
(xastalik) adlandirmis, inqilaba comiyyatds bir
“bohran” kimi baxmis, onu inkisaf etmis xalq-
lar {icin nogsan hesab etmisdi. Diinyada bas
veran sosial-siyasi qarisiglarin sabobini sorh
edorkon miitofokkir gostorirdi ki, bu giin bii-
tlin cahani sarsidan, miinaqiso yaradan, cax-
nasma salan ti¢ mithiim corayanin, yani “impe-
rializm, nasionalizm va sosializm” carayanlari-
nin an facisli foaliyyst sahasi Qafqaziya vo xii-
suson Azarbaycan oldu [1, 138].

Miixtalif sahalors aid yazdigi elmi, adabi,
folsofi, siyasi asarlari ila tiirk -miisalman xalq-
larinin, xtisusilo, Azarbaycan Tiirklorinin milli
stiurunun formalagsmasi vo inkisafinda boyiik
rolu olan 9li bay Hiiseynzads XX asrin avval-
lorindo milli oyanig harokatina boyiik tohfo
vermis, “Tirklosmok, Islamlasmaq, Avropa-
lagmaq” kimi ti¢ siitunlu doktrinanin Azarbay-
can Climhuriyyatinin dovlst atributu olan Bay-
raginda reallagsmasinda xidmatlor gostormisdir.
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Xiilaso

Tarixi hadisslors, gadim milli-manaovi irss, xiisusan dini inanclara miinasibat ictimai vo hiimanitar
elmlor tigtin homiso aktual masalo olmusdur. Dini inanclar, biitovliikdoe milli-madoni irs hor bir xal-
qin manavi, geyri-maddi sorvati kimi qabul edilir. Mifoloji tasavviirlar, sifahi vo yazili folklor nii-
munalori, maddi madoniyyat abidalori, godim das salnamalar, dini inanclar vo adat-ananslor biitov-
liikds xalqin mévcudlugunu gostoran dslil-stibutlardir.

Moalum oldugu kimi messianizm (mehdicilik) inanci biitlin dinlorde vo bir sira dini-faslofi diigtinco
maktablorindo movecuddur. Bagariyyat tarixindo miixtalif dovr vo zamanlarda bas veran tobii fala-
katlor, miiharibalar, kiitlovi sokilds yayilan xostolik vo epidemiyalar, insanlarin ¢arasiz qaldigi vo-
ziyyatlords har hansi bir xilaskara inam vo ya insanlar1 ¢otin durumdan xilas edocok hor hansi bir
varlig1 gozlomok kimi hisslori psixoloji bir tolobat kimi izah etmok miimkiindiir. Tobii ki, mehdigi-
liklo bagl diistincalor birmonali deyildir vo bu moévzu ilo bagh inanclar, dini-siyasi goriislor dinlara
va siyasi-falsafi moktablors, homg¢inin zaman va makana gors dayisir.

Mehdigilik problemi islam dininin oan shomiyyatli mévzularindan biri oldugu tigiin tarixon Azaorbay-
can alimlarinin va adiblorinin homiso maraq dairasinds olmusdur. Bu baximdan, mehdigilik inanct
etigad baximdan aktual bir movzu kimi hom azarbaycanl falsofo vo ilahiyyat alimlorinin, hom do
sair va incasanat xadimlarinin yaradiciliinda genis sokildo islonilmisdir.

Azarbaycanl filosof-sair Mohommad Fiizuli do (1494-1556) asarlorinds, homginin gosids vo qozal-
lorindo mehdigilik masalasina toxunmus vo bu movzu ilo bagl bir sira magamlart miifassal sokildo
sorh etmisdir.

Acar sozlar: odobiyyat, Flizuli, messianizm, inanc, din
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Summary

As 1s known, the belief in the Mahdism (messianism) exists in all religions and in a number of reli-
gious and philosophical schools of thought. It is possible to explain the feelings of natural disasters,
wars, widespread diseases and epidemics that have occurred at different times and periods in human
history, such as belief in a savior or waiting for some being who will save people from a difficult si-
tuation in situations where people are helpless, as a psychological need. Of course, thoughts about
the Mahdism are not unambiguous and beliefs, religious and political views on this subject may
vary depending on religions and political and philosophical schools, as well as time and place.
Azerbaijani philosopher and poet Muhammad Fuzuli (1494-1556) also touched upon the issue of
Mahdism in a number of his scientific and critical works, as well as in his qasidahs and ghazals, and
commented on some aspects of this topic in detail.

Keywords: literature, Fuzuli, Mahdism, belief, religion
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AHHOTALIUA

Kax HU3BECTHO, BC€pa B MaXJIHU3M (MGCCI/IaHCTBO) CYICCTBYET BO BCEX PpPCIUTUAX WU B piaac
peHI/IFI/IO3HO-CpI/IJ'IOCO(I)CKI/IX KOJ. MOXHO OOBSICHUTH MCHUXOJIOTHUYCCKYIO HOTpe6HOCTB (IS
Bep0171 B BCJIMKOI'O CIIACUTECIIA UJIM HCKYIO 60)KGCTBCHHYI-O CUiy, Korga JroJInu 6CCHOMOH_[HBI nepen
CTUXUMHBIMU 6eZ[CTBI/IHMI/I, BOﬁHaMH, MAaCCOBBIMU OOJIE3HSIMU U SMUACMHUAMU, IIPOUCXOANBUINMHA U
MNPpOUCXOAIIMMHA B PA3HbBIC BPEMCHA U IIEPUOAblI HUCTOPUU YCIOBCUCCTBA. KOHG‘-IHO, MBICJIM O
MaxJIM3Me HC ABJIAIOTCS OJHO3HAYHLBIMU: U BCPOBAHUSA, U PEIIUTHO3HO-TIOJIUTUYCCKUEC B3IJIAJbI HA
OTOT CYUYCT MOI'yT pa3jn4arbCia, B 3aBUCHUMOCTH OT pennmﬁ, HOJ'II/ITI/IKO-(l)I/IJIOCO(bCKI/IX IIKOJI,
BPEMCHU U MECTA.
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AzepOaitkanckuit pusocod u nmodt Myxammen Ouzynu (1494-1556) Takke 3aTparuBall BONpOC
Maxau3Ma U GuiI0copCcKo-3TUYECKUE BOMPOCHI B Psiie CBOMX HAYYHBIX TPYIOB, a TaKKe B CBOUX
KacblZlaX U ra3ejiax, MposCHAA HEKOTOPBIC aClICKThI DTOU TEMEL.

Karouessble cioBa: nutepatypa, ®usynu, Maxaus3m, Bepa, peiaurus

GIRIS

Mehdigilik inanc1 tarixin miixtolif doviir-
lorinds forqli aspektlorden dini, siyasi, ictimai
va psixoloji bir amil kimi comiyyatin hoyatina
tosir edon bir anlayis olaraq 6ztinii gostormis-
dir. Sosial sortlorin pozulmasi naticosinds bir
siginma mexanizmi olaraq “xilaskarliq” anla-
yis1 golocoys limid yaratmaq tiigiin bir vasito
kimi ortaya ¢ixmig vo daha sonra miixtolif isti-
qamatlora yonoldilmisdir. Bozi todqiqatgilara
goro maddi maraqlarin tominatgist kimi mey-
dana ¢ixan xilaskarliq inanci dini sahaya da si-
rayat edorok monovi funksiya rolunu oynamis-
dir. Lakin bir ¢ox ilahiyyat¢i alimlor iso birinci
versiyanin oksino olaraq xilaskarliq inancinin
ilahi vohy vo tapsiriq asasinda dini inanc siste-
minin bir hissasini togkil etdiyini gqeyd etmislor.

Dini, siyasi, ictimai vo psixoloji xiisu-
siyyatlorina gora mehdicilik inanci ilkin gobilo
dinlari olmagq sorti ilo miiasir diigiinca moktab-
lorina godoar 6z kimliyini qorumusdur. Tarixdo
bir ¢ox siyasi horokatlarin arxa planinda meh-
dicilik inancinin tosirini sezmok olar. Bu co-
hatdon, erkon islam tarixinds bir ¢ox dini-siya-
si horokatlarin, siyasi miibarizo zomninds bu
anlayisdan genis sokildo istifado etdiyini gor-
mok miimkiindiir. Mohommoad peygomborin
vofatindan sonra siyasi hakimiyyat ugrunda
miibarizalor, miisolmanlarin forgli ideoloji di-
ni-siyasi horokatlar ¢or¢ivasindo hagalanmasi
comiyyatdo miixtalif dini, siyasi, iqtisadi v ic-
timai problemlarlo naticolondi. Xiisusils, Kar-
bola hadisasindon sonra bu proseslorin siirot-
lonmasi, yeni dini carayanlarin meydana ¢ix-
masi islam alomindo miirokkab bir voziyyat
yaratdi. Mehdigilik anlayigsinin mahiyyatindo
xilaskarliq vo adalatin barpast dayandigi {iciin
o0, siyasi qruplagsmalar {i¢iin qiivvatli bir silah
rolunu oynayirdi. Omovilor hakimiyyatinin
son illorinds hakimiyyat ugrunda ©movi-Ab-
basi qgarsidurmasinda mehdigilik inancindan
miixtalif istigamatlords istifads edildiyi goriin-
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mokdadir. Siyasi hakmiyysti qorumaq vo ya
olo kecirmok istayan toroflor dzlorini bir xilas-
kar kimi togdim etmoklo xalq arasinda rogbot
qazanmaq vo dayaqlarint mohkomlondirmak
istoyirdilar.

Qeyd etmok lazimdir ki, bu masals islam
maozhaoblari arasinda forqli 6l¢iide diqqgete ali-
nir. Bazi islam moazhablori mehdigilik inancina
sothi yanagsa da boazi islam mazhablorinds bu
inanc ¢ox quivvatlidir vo homin mazhoblarin
ana platformasii toskil etmokdadir. Basqa
sozlo desok, mehdigilik inanc1 bazi moazhabls-
rin dini-falsofi vo ictimai-siyasi hayatinin on
vacib elementi kimi rol oynayir va inanc sis-
temlorinin formalagmasinda asas amil kimi qo-
bul edilir.

Mohommoad peygombarin  vofatindan
sonra miisolmanlar tizlosdiklori siyasi-ictimai,
dini vo psixoloji problemlarin hall yollarini
tapmaga cohd gostormisdir vo bu miirokkob
hadisalorin fonunda xilaskar inanct bir daha
aktuallasmisdir [9, 95]. Islam tarixinin miixto-
lif dovrlorindo miicaddid, mehdi, moasih vo
miixtolif adlarla xilaskar hesab edilon bir ¢ox
insanlarin meydana ¢ixmast malumdur. Xilas-
karlhigla bagli iddialar bazon «niibuvvat» (pey-
gomboarlik) vo «imamat» (dini va diinyavi ida-
rogilik) kimi ali dini vozifalora godor qaldiril-
mis, bir ¢ox hallarda siyasi magsadlor {igiin is-
tifado edilmisdir [18, 46]. Mehdigilik inancinin
islam diinyasinda tosokkiil tapmasina bir ¢ox
saboblor tasir gdstormis vo naticado islam fal-
sofi-siyasi diisinco sisteminin bir hissasine
cevrilmisdir.

I[slamda mehdigilik inancinin tozahiirlori
vo bu movzu ilo olagali inanclar miixtalif islam
mazhoblarino gora forqgli sokilds tasovviir edi-
lir. Qeyd etmok lazimdir ki, mehdigilik inanci
imumi prinsip olaraq biitiin islam mazhablori
torofindon birmonali olaraq qoabul edilir [9, 98].
Lakin bu inancin tofarriiatlarinda, xiisusilo xi-



SORQ FOLSOFOSI PROBLEMLORI M 32, 2025

ITPOBJIEMbBI BOCTOYHOH ®HI0CODHH

laskar Mehdinin kimliyi, x{isusiyyatlori, va
missiyasi, dinds yeri vo mdvqeyi ilo bagl de-
tallarda kifayot qodor forglor vardir.

Xiilasa etsak, islamin iki asas ana mazha-
bi ohli-siinno va sio mozhablorindo mehdigilik
inancinin miistorak vo forqli cohatlori vardir.
Miistorok cohatlora mehdigilik inancr ilo bagl
Mohommad peygombardon naql edilon hadis-
lorin har iki firgonin métabar manbalorinds yer
tutmasi, Onun Mohammod peygomboarin nas-
lindon olmasi, Qiyamatdon avval zithur edaca-
yi, cahangtimul comiyyot yaratmasi, miihari-
bolore son qoymasi, adalst vo siilhii hakim et-
masi, islam dininin yenidon canlanmasi va sai-
ro niianslart misal gostormak olar. Mehdigilik-
lo bagli iki mazhab arasinda bir nego fikir ayri-
liglar1t moveuddur. ©On osas fikir ayriligi meh-
di¢ilik inancinin dindoki yeri masalosidir. Sis-
lora goro mehdigilik inanci iman asaslarindan
biri olan «imamaoty» inancinin torkib hissasi ol-
maqla moazhabin assaslarindan biri kimi togok-
kil tapir. Lakin ohli-stinns mazhabindo mehdi-
cilik inanci ikinci doracali bir massladir vo
moazhobin osaslarindan  deyildir. Ikinci fikir
ayriligi, Mehdinin kimliyindodir. imamiyya
siolorine gors diinyani xilas edocok Mehdi hic-
ri 255-ci ildo dogulmus on ikinci imamdir va
tam adi Mohommad ibn Hoson ol-Mehdidir
[16, 27]. Imamiyys mazhabinin inancina goro
o, qisamiiddatli vo uzunmiiddatli olmaqla iki
dofo geyba ¢okilmis va qiyamstdon 6nca zithur
edocokdir. ©Ohli-stinno mozhabino goéra Mehdi
axirzamanda dogulacaqdir vo onun tam adi
Mohommad ibn Abdullahdir. Belo bir gqonaots
gola bilorik ki, mehdicilik inanci hor iki moz-
hobin diistincalorindo miioyyon fikir ayriligi
movcuddur, tarixan vo milasir dovrds onun har
iki mazhobin hakim oldugu comiyyatlors psi-
xoloji, sosial, psixo-sosial va siyasi tasirlori ol-
mus vo hal-hazirda tosirlori davam etmokdadir.

Fiizulinin yaradicihginda mehdicilik
problemina falsafi-dini baxis

Nizami Goncovi, Noasiroddin Tusi vo
Imadaddin Nosimi ilo yanasi digar azarbaycan-
It moshur miitofokkir filosof-sairlor kimi Ma-
hommad Fiizuli do (1494-1556) bazi asorlorin-
do, hamginin gasida vo gozallarinds mehdigilik
masalasing toxunmus vo bu movzu ilo bagh bir
sira maqgamlar1 sorh etmisdir. O, Orab dilindo
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ilahiyyat elmino dair yazdig1 «Matla iil-etiqad
fi morifat il-mabda val-maady adli osorinin
«niibuvvaty (peygomborlik) basliqlt dordiincii
riiknun (foslin) besinci, «imamaty adl1 babinda
(b6lmoa) mehdicilik masalosina toxunmusdur.
O, bu bolmads tesviri-analitik metodu izloye-
rok miixtalif mazhablorin movzu ilo bagh no-
zariyyalorini geyd etmisdir. Mohommad Fiizuli
«imamat» basliqh dordiincii faslin besinci bol-
masinds qeyd edir:

iy dag il 2S5 GY (59 daleY) dsag y

e b jlaall 5l 6 g LA 5 2O Y) ol dofain Y

Y ae ¥l 5 jlac¥l 8 olil] gl il Ml ol o)
[19, 5.100] «Ludsls Live lo 285 4iLa j sl b j2y

«Imamatin moveudlugu zoruridir; ciinki
islamin (daimi olaraq) yasamasi iiciin sariat
qanunlart davam etmoalidir. Qanunverici (Al-
lah) macazi hayatda (bu diinyada) qanunlar
daimi edir. Bela bir naticaya galmak olar ki,
miixtalif olkalorda va zamanlarda qayda-qa-
nun yalmz imamin movcudlugu il tonzimla-
na bilor. Peygombar (Allahin salami olsun
ona va ailasina) bela demisdir: “Hor kim oz
zomanasinin imamini tanmimadan 6lorsa, san-
ki cahiliyyat dovriinda (azginliq vo nadanlyq
icinda) olmiisdiiry

Mohommad Fiizuli «imamaty ilo bagh 6z
royini qeyd etdikdon sonra miuxtalif islam
mozhablorinin fikirlorini tosviri sokildo sadala-
mis vo imamin kimliyi haqqinda bazi nozariy-
yolora toxunmusdur. Daha sonra iso imamin
kimliyi barssinde imamiyya sislorinin rayini
geyd edir:

)f_rru.//J_ur[c ELAY/ @Ab;//du'»
03Y sl g el Lol ko L EY/ < ME, Ja d

g il 'y//j ) .’I’”j&” ‘I/JL}“’ \/I(‘ 4 4
s 5’://j‘; ailf 41 A;QJJIJRL[ g gala I
[ P Sd i i ,/é; {/Jgﬁ' < !
ol 2 po

«Imamiyya (sia) mazhabina gira Pey-
Sambardan sonra Oli bilavasita imamdir... on
iki imama inanlara gora imamat ardicil ola-
raq Peygombordon sonra bilavasito sira ilo
Oli va onun ovladlarina yani, Hasan, Hiiseyn,
Abid (Zeynul-abidin), Baqir, Sadiq, Kazim,
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Rza, Taqi, Naqi, Oskari va gozlonilon Mehdi-
ya maxsusdury [19, s.101].

Mohoammad Fiizuli islamda go6zlonilon
Mehdinin kimliyi ilo bagli mossloys digor
mashur osari «Hadiqat iis-siiada» (“Xogbaxtlar
bagcasi”) asarinds do toxunmusdur. Fiizulinin
hacmea on boylik osari olan «Hadigat iis-siia-
da» Azorbaycan, o climladon Yaxin Sorq ads-
biyyatinin badii-dini nasrin an parlaq asarlorin-
don biri hesab olunur. Azaorbaycan tiirkcasindo
yazilmis bu asar hicri 61-ci il (miladi 680) mo-
harrom ayinin 10-da Korbslada bas vermis ha-
diso haqqinda homginin Imam Hiiseyn vo to-
rofdarlarinin niimayis etdirdiyi gohsromanlig-
dan bahs edir. M.Fiizuli bu asards bir ¢ox tari-
xi va etigadi mosalalors toxunmus vo 9sarin
«Xatima» adli son hissosinin «izhari-tavallii-
di-aimmoa va geyrihi raziyyallahu anhum» adl
bdlmasinde Mohammad peygombordon sonra
misslmanlara din vo diinya islorinds rohbarlik
edacak soxslorin kimliyini, o ctimlodan on iki
imamin adlarmi, tovallidlorini vo dogum yer-
lori haqqinda tarixi molumatlar1 paylagsmisdir.
O, bu bélmanin sonunda qeyd edir:

«Hazrati-Imam Moahaommad Mehdi (3)
on ikinci imamdir. Mazhabi imamiyya miiqta-
zasinca va silsileyi-imamat onda xatm olur.
Va'llahu a"lomy (8, c.6, s.378]

Mohammad Fiizuli imamiyys mazhobi-
nin goriisiinii qeyd edorak islamda vad edilmis
xilaskarin on ikinci imam, Mahommad ibn Hoa-
son al-Mehdi (o) oldugunu vo onunla imamoat
silsilosinin sona ¢atdigini geyd etmisdir. Mo-
hommad Fiizuli birinci osari «Matla iil-etigady»
asarinda tasviri-analitik metodu izlamaklo han-
s1sa mazhabin torofini tutmamis va toossiibkes-
likdon uzaq olmusdur. Lakin «Hadiqat iis-siia-
da» osorindo 159 0, 6z dini diisiinco, iman vo
aqido duygularint badii ifads vasitslari ilo oks
etdirmis vo mehdigiliklo bagl inanclarini nii-
mayis etdirmisdir. Bu baximdan mehdigilik
inanci ilo bagli Nosroddin Tusi vo Nasimi ilo
eyni diistincalori paylagmigdir.

Mohommad Fiizuli sair kimi badii yara-
diciliginda mehdigilik mévzusuna genis sokil-
do toxunmus, islamda vod edilmis Imam Meh-
dini (o) vost etmokls ylizlorlo gosido vo qozal
yazmisdir. Flizulinin fars dilindo yazilmis bir
qasidasinda belos deyilir:
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“Imamlarin sommcusu, folayin qiitbii, xalgm qiblosi,
Din sultanit Mahammad Mehdii ki, boyiik-kicik
Sahor-axsam onu gormoak intizarindadir.

Ayin dovrii onu gormoakla basa ¢atar,

Onun siibhii mahsar giiniiniin saharidir”
[8, c.5,5.203].

Fiizuli fars dilindo yazdig1 qosidodo
Mehdini (o) imamlarin sonuncusu, folayin qiit-
bili vo xalqin giblosi kimi vasf edir. Qiitb arab
s6zii olub doyirman dasinin mili (oxu) mana-
sinda isladilir. Tesovviif diisiinca sistemina go-
ro doyirman dasi milin strafinda no ciir firla-
nirsa biitlin alom do Qiitbiin otrafinda o ciir fir-
lanir. Imamiyys siolorino goro hal-hazirda
Qiitb on ikinci imam Mehdidir. Daha sonra,
Fiizuli 6z qosidesinde Imam Mehdini (2) in-
sanlarin son timidi vo qiblasi kimi qiymatlon-
dirir, onun ziihuru ilo monovi vo diinyavi ka-
milliyin tamamlanacagini vurgulayir.

Mohommoad Fiizuli Azorbaycan tiirkco-
sindo yazdig1 «al-Homd iil-illah» matloli qosi-
doasinds bels geyd edir:

“Vaqt oldu qonga agila, giil xiirdasin zahir qila,
Mehdi ziihurini bila, fas eda sirrini gaza”.

Fiizuli Azarbaycan tiirkcasinds yazdigi
gosidodo Mehdinin zithurunun olamati kimi
qongalorin agmasi, giil-gigaklorin 6z gozallik-
lorini izhar etmasindo goriir. Sair badii ifado
vasitolorindon istifado etmoklo go6zlonilon
Mehdinin (9) golmasi ilo biitiin diinyanin siilha
biirtinacayini, ziilma son qoyulacagi vo adalo-
tin barpa edilocayi kimi ali ideyalar1 toranniim
edir. Bu baximdan sairin yaradiciliginda meh-
dicilik inanc1 x{isusi yer tutur vo bosoriyyatin
xilasin1 6z inancma uygun olaraq Mehdinin
(9) ziihuru ilo baglayir.

Natico

Mehdicilik  inancinin  mahiyyatindo
imumbosoari doyoarlor, adalstli comiyyst, xos-
boxt vo firavan hayat ideyalar1 dayandigina go-
ro sairlor {i¢lin on strateji movzulardan biri ol-
musdur. Bu istigamot Nizami, Nosimi, Fiizuli,
Xatai va digor boyiik adiblorin yaradiciliinda
daha ¢ox hiss olunur. Bazi hallarda azorbaycan
sairlori mehdigilik anlayisina somimi yanasa-
raq dini inanc kimi 6z seirlorinde bu mévzunu
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isiglandirmis, bazon iso dovriin hokmdarlarini
idaragilikdo adalsts dovat etmok mogsadi ilo
mehdigilik anlayisini  qabartmiglar.  Islam
inanclarinda Mehdi ziilmiin kokiint kasib bii-
tiin diinyada oadalsti barpa edocok bir fenomen-
dir. Bu cohotdon, Mehdi obrazi sairlar {i¢ilin za-
Iim hokmdarlara gars1 qozabli hayqirti, hadals-

yici nara va xalqin dordini demak ii¢iin slveris-
li bir vasito olmusdur. Basqa sozlo, klassik
azorbaycan odobiyyatinda mehdigilik anlayisi
dovriin ali qilinchi zalim hékmdarlarina qarsi
etiraz vasitasi, hamginin xalq sliurunun oyan-
masina zomin yaradan bir amil rolunu oyna-
misdir.
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Xiilasa

Eynolqiizzat Miyanagi, orta osr Islam falsofasinin miihiim soxsiyyatlarindon biri kimi varliq masalo-
sind dair unikal va dorin yanagmalar toqdim etmisdir. Onun falsofasinda varliq ilahi hoqigatin miix-
tolif tozahiirlori kimi izah edilir vo bu anlayis hom rasional, hom do irfani ¢ar¢ivads sorh olunur. On-
toloji baximdan, Miyanagi varligi bir biitév kimi tasovviir edir, burada har bir varliq elementi ali ho-
qigatin tocallisidir. O, yaradilist ilahi iradenin vo hikmatin naticesi hesab edir va biitiin varliglar
bir-birins bagli, vahid bir sistem kimi goriir. Miyanaginin bu yanagmalart ham Sorq irfaninin mistik
dorinliklorini, hom do Islam peripatetik folsofasinin rasional asaslarini birlosdirorak falsofa va din
diisiincasi sahasinda genis tasir buraxmisdir.

Acgar sozlar: varliq, yaradilis, zaman, mokan, harokat, madda, nur, tacalli, viicud.
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Summary

Eynalquzat Miyaneci, one of the key figures in medieval Islamic philosophy, presented unique and
profound approaches to the issue of existence. In his philosophy, existence is explained as various
manifestations of divine truth, and this concept is interpreted within both rational and mystical fra-
meworks. From an ontological perspective, Miyaneci perceives existence as a whole, where each
element of being is a reflection of the higher truth. He considers creation as a result of divine will
and wisdom, and views all existences as interconnected, forming a unified system. Miyaneci’s app-
roach combines both the mystical depths of Eastern mysticism and the rational foundations of Isla-
mic peripatetic philosophy, leaving a significant impact on the fields of philosophy and religious
thought.

Keywords: existence, creation, time, space, movement, matter, light, manifestation, being.
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AHHOTALUA

AliHanky3aT MuUsiHeKM, OJIHA M3 TJaBHBIX (QUIyp CpeIHEBEKOBOM HCIaMCKO ¢uiiocopun,
Mpe/icTaBUil YHUKaJIbHbIE M TIIyOOKHEe MOoAXoAbl K mpobieme ObiTus. B ero ¢unocopun OwiTne
0OBSICHSAETCS KaK pa3IMyHble POsIBIEHUS] 00KECTBEHHON UCTHUHBI, U 3Ta KOHLENIMS UHTEPIPETUS-
pyercs Kak B pallMOHAJIBbHOM, TaK U B MHUCTUYECKOW pamkax. C OHTOJIOTMYECKON TOYKHU 3pEHMsI
MusiHe kM BOCIIpUHMMAET ObITHE KaK HEUTO LEJIOe, I/le KaX/Ibli 3JIEMEHT SIBISETCS OTpaKeHUEM
BbICIIEH MCTUHBL. OH CUMTAET COTBOPEHHUE, PE3YJIbTATOM OO0KECTBEHHOW BOJU U MYJAPOCTH, BUISA
BCE CYULIECTBYIOILME MPEAMEThl KaK B3aMMOCBSI3aHHbIE, 0Opasytoline einHyo cuctemy. [loaxosl
MusiHeDKM COEAMHSIIOT KaK MUCTMYECKHE TIyOMHBI BOCTOYHOW MMCTHMKM, TaK M palllOHaJIbHbIE
OCHOBBI HMCJIAMCKOH INepurnaTeTndeckor Gpuiaocopuu, okasbiBas BIUSHHE Ha camy (QUIOCOpHIO U
PEJNUTHO3HBIE MBICITH.

KiroueBble cjioBa: TBOpeHHE, BpeMs, NPOCTPAHCTBO, JBM)KEHUE, MaTepusi, CBET, MPOSBIEHHE,
ObITHE

GIRIS

Eynolqiizzat Miyanogi, XI asrdo Islam ni glidorok genis bir miitofokkir hoyat1 yasamis-
diinyasinda boyiik bir alim vo miitofokkir kimi dir. O, hamg¢inin falsofs, tasavvuf va oxlag maso-
taninmisdir. Onun hayat1 vo faaliyysti zongin lalorinds ¢ox dorin fikirlor irsli stirmiis, hatta, ri-
bir mithitin mahsuludur va bir ¢ox siyasi vo di- yaziyyata dair bir ¢ox asralor yazmisdir.
ni hadisalorlo baghdir. O, Homadan gohorinds Miyanaginin tofokkiirii hom do dovriin si-
(490/1096) dogulmus vo burada 6z dini va el- yasi vo dini miihitinden tosirlonmisdir. O, Is-
mi foaliyyatino baslamisdir. Miyanaci, ata-ba- maili-Batini harokati ilo miibarizoys galxan bir
ba torofindon Azarbaycanin Miyanag soharin- soxs idi. Dovriin hakim soxslori ilo six slago
don golon bir ailodon idi vo bu sobabdon "Mi- qurmus bu harakat, onun diisiince torzi ilo zid-
yanagi" adini almigdir. Atasi, Homodanin bas diyyat toskil edirdi. Miyanagi, Salcuq sarayin-
qazist vo sufi diistincolora yaxin bir soxs olan da ytliksok movgelords olan boazi soxslorlo ola-
Obu Bokr Muhammad b. ©li Miyanagi idi. qo saxlayirdi vo dovriin dini, siyasi voziyyatini
Homginin, Miyanag¢inin babasi da taninmis bir tohlil edirdi. O, bu mosalalords bdyiik bir ada-
alim idi vo Bagdadin moghur foqihlerindon bi- lat vo birlik ¢agiris1 edirdi, lakin bu movqeyi
rindon dors almisdir [2, s. 18]. ona diismanlor qazandirmisdir.

Eynolqiizzat Miyanagi bir ¢ox elmi saho- Miyanaginin 35 yaginda (d. 490/1096 - 6.
lordo dorslor vermis, yazmis vo s6hbatlor apar- 525/1131) edam edilmasi, dovriin siyasi miihi-
mus bir soxsiyyat kimi taninir. Onun 6z yazilarin- tindaki qarsidurmalarin v xiisusilo Dargiizinin
da dors vermok va insanlara elmi ¢atdirmaq ar- (Vazir Qavvamaddinn) tozyiqi naticasindo bas
zusu ¢ox ohomiyyatli yer tutur. Moktublarinda verdi. Dorgiizini, Ismaili-Batini horokat1 ila
va asarlarindo Miyanagi, comiyyatin miixtalif to- olagali olan vo bu olagoalori qurmagq tigiin xiisu-
bagalaring dyratmak va yol gostormok magsadi- si bir missiya ilo faaliyyat gostoran bir goxs idi.
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Miyanaginin mdvgeyi, Dargiizini vo onun toraf-
darlarin1 narahat edirdi ¢iinki, o, Islamm birliyini
va qardashigimi vurgulayan bir yol gostorirdi. Mi-
yanaginin tacili aradan galdirilmasi tictin uygun
bir bohans yaradildi vo naticads o, edam olundu.
Miyanaginin edami, onun Ismaili-Batini haroka-
tina qars1 foal ideoloji vo siyasi miibarizo apar-
masinin, misalmanlar1 birliys dovat etmasinin
naticosi idi [2, 21-23].

Onun osarlori bunlardir: “Ziibdat iil-Haqa-
19”7, “Soqval-gorib on il-avtan ilo uloma il-bul-
dan”, “Tomhidat”, ‘“Nameha (Maktublar)”,
“Niizhat til-Ussaq vo Nohzat til-Miistaq”, “Qayot
iil-bohs inno mona al-bas”, “Risalst iil-Olaiyys”,
“Risale-1 Comali”, “Oyniyya”, “Raznamo” va s.

1. Madda va onun mahiyyati

Miyanagi, Islam falsofasi tarixindo genis
diistinco markazi kimi 6ziinomoxsus bir yer tu-
tur. Onun varliq anlayisi madds vo onun mahiy-
yati tizarinda ¢ox dorin aragdirmalari ehtiva edir.

Miyana¢i maddoni "Vacib {il-Viicud"dan
(Allahdan) forqli olaraq qeyri-hoaqiqi, hodis
(yaradilmis, geyri-real) bir sey kimi qiymatlon-
dirir. Ona gors, maddonin miitloq vo haqiqi
varlig1 yoxdur. O, "macazi" bir varliq kimi Al-
lahin iradosi vo yaradiciliq qudrati naticosindo
vardir. O, bir dialektik kimi maddeni daimi ho-
rokat vo dayisikliys moruz galan bir substansi-
ya kimi gorlir amma onun haqiqi vo movcud-
lugunun olmadigint vurgulayir. Bu yanasma
Yohya Siihroverdinin nur-madds dualizmi va
ya Plotinin sudur (emanasiya) nozoriyyasi ilo
ziddiyyat togkil edir.

Miyanagi, cismlori 6z mahiyyati olmayan,
sadoca Allahin iradesinin inikast kimi doyarlon-
dirir. Cisim anlayisinda sokil, zaman vo mokan
cargivasi mithiim yer tutur. Miyana¢i obyektiv
zaman vo mokanla yanasi, subyektiv zaman vo
moakani da daxil edir. Bu konsept, maddonin
cismlor soklindo idrak olunmasmin subyektiv
qavrayisla formalasdigini vurgulayir [5, s. 274].

Miyanacinin folsofosindo forma monfi
bir mona dagimir, lokin o, formalarin mahiyyas-
to aid miitloq hoqgigat olmadigim1 vurgulayir.
Forma va inikas, Allahin yaratma prosesi daxi-
lindo bas verir.

Miyanaci maddonin mahiyyatini "yoxdan
yaradilis" konsepsiyasi tizorindo agiglayir. An-
tik folsafodo sudur (emanasiya) yanasmalari,

2 13
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Allahin maddoni 6z mahiyyastindon axitdigini
vurgulasa da Miyana¢i Allahin maddoni tama-
milo yoxdan var etdiyini ifads edir. Bu, onun
folsofasi ilo neoplatonizmdoki sudur nozoriy-
yosi arasindaki osas prinsipial forqi toskiiil
edir.[4, s. 78].

Miyanagi yazir: “Masalon, bir seyi illorlo
eyni sakild> movcud olaraq goriirsansa bu, il-
lar boyunca har nafasdo varligini tolob edon
nisbatlorin  davamliligindan irali galmisdir.
Qati olaraq bilmalisan ki, har nafasdaki viicud
0 nafasdo movcud olan nisbatin naticasidir.
Buna gora do goyds, yerds va digar seylords
bu nafasdo gordiiyiin viicud, avval gordiiyiin va
sonra goracayin viicuddan forqlidir. Bali, vii-
cudlarin varligini talob edan digar nisbatlor,
har biri varligi talab edon bir nisbat olmalari
baximindan eyni oldugu iiciin Allahin diladiyi
kaslar istisna olmaqgla — ki, onlar da ¢ox azdwr
— awalki va sonraki diisiinanlorin toxayyiillori
bu movzuda sahva diigmiisdiir.” [4, s. 152].

Miyana¢i yazir: “Olmayan insani mov-
cud olan bir saxs kimi tasavviir etmak va sonra
da yoxlugu onun iigiin var olan bir sey kimi
ehtimal etmak diizgiin deyil. Ciinki, yoxluq
(madum) mona baximindan bir sifotdir. Sifot
yvalniz tasvir olunan seyin movcudlugundan
sonra var olur. Bela olan halda, yoxlugla sa-
ciyyalonan sey movcud olmadigi halda, yoxlug
neca movcud ola bilar?” [4, s. 138].

Miyanag¢inin bu motnds, maddonin ma-
hiyyati, varligin (viicud) tobiati vo nisbatlor
anlayis1 haqqinda irali siirdityii fikirlor, onun
folsofi yanagmasinin hom dorin bir tohlili, hom
da ilahi planla bagh metafizik baxigin1 ortaya
qoyur. Miyanaci varligin hor bir nofosds (an-
da) movcudlugunun sabobinin nisbatlorin da-
vamlilig1 ilo bagli oldugunu irali siiriir. Ona
gora, maddanin va ya bir varligin illor boyunca
eyni gorliindiiyti hal, aslindo, ardicil sokildo
nisbatlorin méveudlugu ve onlarin varligi talob
etmasindon irali galir. Bu, maddonin doyismoz
oldugu illiziyasin1 yaradir. Oslindo, hor an
forqli bir varligdan bohs edilir. Ciinki, har no-
fosdo moveud olan nisbst 6z unikalligin1 qoru-
yur. Miyanagi, hor nofosdoki varligin (viicud)
yeni vo forgli oldugunu iddia edir. Bu, islam
moktablorindo yer alan Allah "har an yeni bir
isdodir" (Rohman surasi, 29) prinsipi ilo uzlasir.
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Maddanin illiiziyas: fikri Qorb falsofasin-
doki fenomenalizm folsafasi ilo miiqayiss edilo
bilor. Fenomenalistlora gors, bir obyektin da-
vamlilig1, onun hisslorimiz vasitasi ilo davamli
olaraq miisahido edilmasino baghdir [15, s.
152]. Miyanagi isa, bu miisahidoni nisbatlorin
metafizik asasina baglayir. Miyanag¢i iddia edir
ki, har bir nafasdaki viicud, avvalki va sonraki
nofasds moveud olan viicuddan forglidir. Bu,
falsofi baximdan bir ne¢o mithiim natico dogu-
rur. Burada Miyana¢i, maddanin dayismozliyi-
ni radd edir vo onu har an yenilonan bir proses
kimi tosvir edir. Bu, atomizmo yaxin bir ya-
nagmadir, lakin Miyanoci bunun monbayini
ilahi iradods goriir. Madds hor an "yenidon ya-
radilir" va bu yenilonmo, miioyyon nisbatlorin
tolobindon irali golir. Insan diisiincasi va to-
xayyiilii, avvalki vo sonraki nafosdoki viicudu
eyni gabul etmakds sohva yol verir. Bu, insa-
nin mohdud rasional tobistindon qaynaqlanir
vo Miyanaciys goro, yalniz se¢ilmis soxslor bu
haqiqgoti dork edo bilirlar [4, s. 152].

Miyanag¢i yoxlugu (madum) moveud bir
sey kimi tosovviir etmoyin yanlis oldugunu
vurgulayir. Bu anlayisla o, yoxluq vo sifot an-
layisina dair dorindon falsofi bir movqe ortaya
qoyur. Miyanagiya gors, yoxluq yalniz tosvir
olunan bir seyin movcudlugundan sonra "yox-
luq" kimi dork edilo bilor. Yoni, yoxluq 6zii-
ozliiylindo moveud deyil; o, yalniz mévcud ol-
mus bir seys aid ola biler. Bu, yoxlugun nisbi
bir konsepsiya oldugunu gostorir. Burada Mi-
yanagi, yoxlugun varligdan sonraki bir mof-
hum oldugunu iddia edir. O, yoxlugu yalniz
"sifot" kimi qobul edir [4, s. 138].

Bu yanasma, Aristotelin yoxlugun miit-
loq bir hal olmadigin1 vurgulayan fikirlori ilo
paralellik toskil edir. Homg¢inin, Miyanag¢inin
bu fikri Islam falsofasinds "viicud" (varliq) va
"sdom" (yoxluq) arasinda qurulan ontoloji
forglar ilo six baglidir. Miyanagi burada yoxlu-
gun movcudlugunu radd etmosi ilo Martin
Haydeggerin “yoxluq yoxlamir” fikrins yaxin-
lasir [14, s.45-47]. Lakin forqli olaraq Miyano-
¢i yoxlugu ilahi nisbatlor vo sifotlor baximin-
dan izah edir.

Miyanagi bu fikirlori ilo hom ontoloji,
hom do epistemoloji sahado yenilik¢i bir ya-
nagma toklif edir. Maddanin har an yenilonmasi
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fikri, varligin miitlaq sabitlik deyil, dinamiklik
asasinda quruldugunu gosterir. Bu yanasma kai-
nat1 yalniz fiziki deyil, metafizik soviyyado do
anlamaga imkan verir. Insan diistincasi avvalki
vo sonraki viicudlart eyni hesab etmokds sohvo
yol verir. Bu, insan idrakinin nisbiliklor diinyasi-
n1 tam ohato eds bilmomoasi ils izah edilir.

Miyanaginin madds vo onun mahiyyati
haqqinda fikirlori, tofsilat1 ilo Sorq folsafasinin
tovhid osaslt baxislarint oks etdirir. Onun me-
tafizik sistemi, ilahi iradenin hor an yenilonon
tosirini gostorir vo maddsnin doyismozliyini
rodd edir. Bu yanasma, hom Sorq, hom do
Qoarb falsafasinds miizakira olunan moévzularla
dialoga girorok dorin vo c¢oxsaxali bir falsofi
diistinconi ortaya qoyur [1, s. 24].

Miyanag¢inin maddonin gergak varliginin
olmadigini bildirmoasi onun falsofasindo mor-
kozi bir yer tutur vo bu yanasma, miiasir elmi
vo folsofi baximdan maraqli bir moévzudur.
Diinyanin "yuxu" vo ya maddonin "qeyri-real"
olmasi fikri, hom falsofi, ham do elmi miistovi-
lordo miixtalif baxis bucaqlarindan miizakire
edilmisdir. Bu konsepsiyalar godimdon miiasir
dovra qador davam edon metafizik, epistemo-
loji vo fiziki arasdirmalarin torkib hissosidir.

Platonun ideyalar noazoriyyasino goro,
maddi diinya "asl realliq" deyil, ideyalarin kolgo-
sidir. Platonun "Magara Macazi'"nda insanlar ho-
qigati deyil, yalniz onun oksini goriirlor [16, s.
242-243]. Bu, diinyanin bir "illiiziya" vo ya "yu-
xu" kimi gobul olunmasmin folsofi asasini toskil
edir. Buddizm vo Hinduizmin bir ¢ox moktobin-
do diinya "maya" (illiiziya) kimi xarakterizo edi-
lir. Bu moktablor diinyanin kegici vo geyri-real
oldugunu iddia edorok, onun yalniz bir "xoyali
fenomen" oldugunu vurgulayirlar. A. Sopenhau-
er maddoni birbasa insan idrakinin moahsulu kimi
goriir. Ona goro, diinya "tosovviir kimi diin-
ya"dir. Yoni, maddo insanin tocriibasindon ko-
narda movcud olmaya bilor [17, s. 15-18].

Maddo Nyuton fizikasinda miitloq varliq ki-
mi gobul edilirdi. O, atomlar va molekullardan
ibarat sabit bir mahiyyato malikdir. Bu baxisa,
Miyanaginin maddoni ger¢ok olmayan bir "vehm"
(xayal) kimi xarakterizo etmasi uygun golmir.

Maddonin geyri-real olmasi fikri, kvant
mexanikasi kimi sahalordo do miizakira olu-
nur. Kvant mexanikasinda maddonin "sabit"
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bir varliq olmadig1, yalniz miisahido naticasin-
do "realliga" cevirildiyi irali siiriiliir. Kvant fi-
zikast maddonin fundamental hissaciklor so-
viyyasinds dalga-hissocik dualizmi gostordiyi-
ni va bir ¢ox hallarda maddonin mévcudlugu-
nun miisahidoys bagli oldugunu gosterir [13, s.
91-99]. Kvant boslugu kimi anlayislar, madds-
nin "vohm" vo ya "potensial varliq" oldugu
ideyasini miioyyon monada tosdigloys bilor.
Bu, Miyanaoginin "ara alom" vo "yoxdan yara-
dilis" anlayislar1 ilo maraqli paralellor toskil
edir. Bu, falsofi olaraq diinyan1 yuxu vo ya il-
liiziya kimi tosvir edon maktablorlo maraql bir
paralellik yaradir.

Miyana¢i maddonin miitloq haqigst olma-
digmi iddia edorok onun varligmi Vacib il-Vii-
cudla miigayisodo mocazi olaraq xarakterizo
edir. Bu, idealist falsafalords, xiisuson do Corc
Berklinin tezisi (esse est percipi — “Var olmaq —
qabul edilmakdir”) ilo uygunluq togkil edir.

Neoplatonik falsofo maddoni "axin" vao
ya "emanasiya" kimi qobul edir. Miyanagi iso,
bunun oksino olaraq maddonin yaradilmasini
yoxdan var etma prinsipi ilo izah edir. Bu,
onun sudur nazariyyssindon uzaq durdugunu,
lakin metafizik anlamda miiasir falsofi diskurs-
larla hala ds alagali oldugunu gostarir.

Madds va enerji miiasir fizikanin nozariy-
yalorinda bir-birina ¢evirilo bilor (E=mc?). Mi-
yanoag¢inin maddonin mocazi vo ya subyektiv za-
man-makanla slagoeli olmasi fikri, zaman-moka-
nin 6ziinds nisbi oldugu anlayist ilo ist-tisto dii-
stir. A. Ensteyinin nisbilik nazariyyesi madde-
nin vo enerjinin nisbiliyini gostorir. Vaxt vo
mokan sabit deyil, miisahidogiys baglidir. Bu da
realligin insan tocriibasi ilo neco doyisdiyini
vurgulayan bir asasdir. Bu, onun cismani ger-
¢okliyi sual altina alan yanasmasini daha elmi
baximdan miibahiso movzusuna gevirir.

Yoxdan yaradilis (creatio ex nihilo) ideyasi
bazi kosmoloji nazeriyyslords (mesalon, kvant
vakuumu nozariyyasindo) miioyyon dostok tapa
bilor. Bu, Miyanaginin falsafasindoki "yoxdan
yaradilis" anlayisinin miiasir elmi ¢argivodo ye-
nidon dayarlandirilmasine imkan yaradir.

Miiasir filosoflardan Nick Bostromun si-
mulyasiya nozariyyasi, gercokliyin simulyasi-
ya edilmis vo "mocazi" bir tocriiba ola biloce-
yini irali siirtir. Bu nazariyyaya goro, inkisaf
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etmis bir texnologiya torofindon yaradilmis
virtual bir diinyada yasayiriq. Belo olduqda
diinya "realliq" deyil, "rogomsal yuxu" ola bi-
lor [12, s. 256-247].

Bozi todqiqatgilar kainatin - strukturunda
"piksel" kimi elementlorin olmasi ehtimalini
aragdirmiglar. Bu, diinyanin kvant soviyyasindo
"diskret" bir simulyasiya kimi faaliyyst gostordi-
yini gostora bilor. Bu miiasir baxislar, Miyanagi-
nin maddanin varligini vo haqigstini siibho altina
alan yanagmasi ilo miiqayiso oluna biler.

Postmodern falsofodo maddi gergoklik
subyektiv tocriibs ilo miioyyan edilir. Bu, Mi-
yanag¢inin maddonin subyektiv zaman vo mo-
kan anlayislari ilo alagali mévgeyino yaxindir.

Insanlarin diinyan1 neco qavramasi, sen-
sor organlarinin igloma prinsiplorine baghdir.
Haqigoat olaraq gabul etdiyimiz seylsr, aslinda,
beynimizin yaratdigi simulyasiyalar ola bilar.
Moasalon, gorma, isiq dalgalarinin beyindos is-
lonmasi naticesinde yaranir. Bu, realligin sub-
yektiv tacriibaya bagli olmasimi gosterir. Beyin
yuxu vaziyyatinds do realliq hissini yarada bilir.
Demali, yuxu va oyaqliq arasindaki forq, yalniz
idrak voziyyatino asaslanir. Miiasir texnologiya
virtual realliglar yaradir ki, bu da realliq anlayi-
st1 sual altina qoyur. Insan virtual realliq cihazi
taxdiqda o diinya "real" goriino bilor. Bu, diin-
yani virtual bir simulyasiya kimi gobul etmayin
texnoloji miimkiinliiyiinii stibut edir.

Fizikada bozi nazariyyalor kainatin ti¢ol-
cllt bir illiiziya, aslinds is9, ikidl¢iilii bir sath
tizarinds quruldugunu irali stiriir. Bu fikir do
diinyanin geyri-real oldugu fikrini dostokloyir.
Diinyanin yuxu va ya maddenin geyri-real ol-
masi1 ideyasi, elmi baximdan birbasa siibut edi-
lo bilmasa do, kvant mexanikasi, simulyasiya
nozoriyyasi vo holografik kainat nozoriyyasi
kimi sahoalor bu fikrin miimkiinliiylinii dostok-
loyon maraqli istigamatlor toklif edir [18, s.
362-365]. Falsofi baximdan iss, bu ideyalar in-
san idrakinin vo kainatin tobistini anlamaq
tiglin, ¢ox darin vo diistindiirticii bir miizakira
sahosi yaradir.

Miyana¢inin madds vo gergoklik haqqin-
da iroli siirdiiyti tezislor, miasir elm vo folsofa
ilo miioyyan noqtelorde wuzlagir. Xiisuson,
kvant mexanikasi, relativizm vo yoxdan yara-
dilis noazariyyaleri, onun fikirlorinin bazi as-
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pektlorini dostokloyir. Lakin, miiasir elm mad-
donin varhigini inkar etmir, onun strukturunu
va tobiatini daha miirokkab vo ¢oxsaxali sokil-
do toqdim edir. Buna gors do Miyanaginin
maddonin gergokliyi ilo bagl yanasmasi daha
cox metafizik vo teoloji ¢arcivaodo mona kosb
edir vo miiasir elmin empirik asasli yanagma-
sindan forqlonir.

2. Horakat, zaman vo mokan

Miyanaci Islam falsofi irsinin darin toh-
lil¢ilorindon biri kimi horokst, zaman vo mo-
kan anlayiglarin1 yenidon toriflondirmis va bu
movzuda orijinal yanagmalar irali stirmiisdir.
Onun falsofi sistemi yalniz maddi reallig1 de-
yil, hom do metafizik magamlar1 oshats edon
coxsaxali bir perspektivi toqdim edir.

Miyanaginin zaman anlayist ilo bagh
matni onun metafizika vo ontologiya sahasin-
doki baxiglarinin dorinliyini vo Sorq folsafosi-
na uygunlugu oks etdirir. Onun zaman anlayi-
s1, hom falsofi corayanlarla, hom do teoloji ba-
xislarla six slagoadadir.

Miyanagi deyir ki, "Harakat var oldugun-
dan bori zaman da vardir." [4, s. 140]. Bu te-
zis zamanin harakoto bagl bir anlayis oldugu-
nu vurgulayir. Bu fikir, Aristotelin Fizika oso-
rinda irali siirdilyli zamanin horakatin 6l¢iisii
olmasi fikri ilo uzlasir. Aristotelin nazariyyo-
sindo zaman yalniz horakot olduqda var olur
vo horokotin ol¢tilmosi ilo alagoalidir [19, s.
372]. Eyni zamanda, islam falsofasinda ibn Si-
na v Farabi kimi filosoflar da zamanin hora-
katlo six bagli oldugunu vurgulamisdilar [20,
s. 44]. Miyanaci burada Aristotel vo Islam pe-
ripatetiklorinin irsine istinad etsa do Allahin
zamanin hiidudlarindan konarda oldugunu vur-
gulamagqla bu yanagmani transsendent saviyyo-
Yo ¢IXartr.

Zamanin horakatlo bagliligi, onun maddi
alomo moxsus oldugunu gostorir. Miyanaogi,
zaman fiziki bir realliq kimi deyil, nisbatlorin
vo miinasibatlorin bir gostoricisi kimi togdim
edir. Bu, onun zamanin mahiyyati barado me-
tafizik baxisini ortaya qoyur. Ona gora, maddi
diinyada zaman, harakotin davamlilig ilo 6l¢ii-
liir. Ilahi planda iso zaman nisbi deyil, o, Alla-
hin iradssi ilo bagl miicarrad bir ¢argivadir.

O, yazir: "Zamanlarin hamisimin azaliy-
vata olan nisbati bir va eynidir." [4, s. 146].
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Bu fikir, Miyana¢inin zamanin nisbi ol-
dugunu va azsliyyatin iso miitlaq bir realliq ol-
dugunu vurgulamasi baximindan mithiim ohs-
miyyat kosb edir. Ozaliyyat (Allahin zaman-
dan avvolki mévcudlugu) ilo maddi diinyanin
nisbi zamanlar1 arasinda bir forq var. Lakin,
Miyanagiya goro, bu zamanlar azaliyyato nis-
botdos eyni sakildo movcuddur. Ciinki, Allahin
varlif1 zaman vo mokanla mohdud deyil. Bu,
Kantin zamanin apriori bir forma oldugunu
vurgulayan fikirlori ilo maraqlt bir paralellik
toskil edir. Kant, zamanin insanin idrakina
bagh oldugunu qgeyd edirdi [22, s. 62-64]. La-
kin, Miyanag¢i, zamani yalniz insanin idrakina
deyil, eyni zamanda, ilahi iradoys bagl bir an-
lay1s kimi goriir.

Miyanagi, Allahin zaman vo mokandan
kenarda oldugunu qeyd edir: "Conab Haqq ba-
xmundan no makan var, no do zaman. O, zama-
ni, makant va digar movcudiyyatlori ahata edon-
dir. Onun viicudunun hor seydan avval galmasi
eynidir. Onun viicudu alomin varligindan avval-
dir. Neca ki, onun viicudu, forgsiz olaraq masa-
lan, bu kitabda yazilmis bu satirlarin varligin-
dan avval var idi. Bu iki avvallik arasinda forq
qoyan kas tagbeha mahkum olur va Conab Haqq
onun nazarinds zamandan miistaqil olmaz. Ey-
nilo, Conab Haqqi hissi seylor kimi, makani
olan bir cisim hesab edon adi insanlar iiciin
onun makandan miistaqil olmamasi kimi. Bela
bir iman, arifin siilukunun va nazorinin baslan-
gicinda meydana galon haqiqi imandan ¢ox
uzaqdir. Allah Taala ke¢gmis zamandan avval ol-
dugu kimi he¢ bir forq olmadan galocak zaman-
dan da avvaldir. Arif iiciin bu, yaqin va daqiq
bir haqiqatdir. Alimlor bunu dark etmakdo zoru-
ri olaraq acizdir. Ogar dork edo bilsaydilor, 'Ilk
agilin varligi, Conab Haqqn viicudu ila birlik-
dadir' demazdilor." [4, s. 142].

Bu fikirlor, Allahin transsendentliyini
tosvir edir. Allahin zamandan vo mokandan
miistoqil olmas1 Islam ilahiyyatinda miitlaq qo-
bul edilon bir prinsipdir. Bu fikir, hom Quranin
("O, heg bir seya banzomaz" Sura, 11), hom do
sufizmin tolimindo oks olunur. Miyanaginin
fikrincoa, Allahin zaman vo mokanla har hansi
bir olagesini tesavviir etmak tagbeha (banzot-
mayd) gotirib ¢ixarir. Bu iso ilahi varligin miit-
lagliyini mohdudlasdirir.



SORQ FOLSOFOSI PROBLEMLORI M 32, 2025

ITPOBJIEMbBI BOCTOYHOH ®HI0CODHH

Maddi varliglar zaman vo maokanla bagl
oldugu halda Allah zaman vo mokanin yaradi-
cisidir. Bu, ibn Sina va Farabi kimi filosoflarin
"Vacib iil-Viicud" konsepsiyasina uygun galir.
Onlarin nazariyyasina gora, Allah har hansi
bir hiidudla (zaman vo mokan) mohdudlagsma-
yan miitloq varliqdir (viicud).

Miyanagiya gora, horokot sadoco fiziki
doyisiklik deyil, hom do metafizik vo ontoloji
bir prosesdir. O, harokoti "yoxdan yaradilis"
prinsipi ila alagolondirir vo har bir harokati Al-
lahin yaratma iradssinin davamli tocallisi kimi
doyoarlondirir. Horokat onun falsofasindo dia-
lektik olaraq daimi vo fasilasiz bir yenilonmo
prosesidir. Bu baxigsda Aristotelin horokat anla-
yisindan forqli olaraq horokst miitlaq bir bas-
langic vo sobabo baglanir — bu sabab iso Alla-
hin iradssidir.

Miyanaginin  horokot anlayist hom do
maddi varligin "vohm"don (xoyaldan) ibarot
oldugu fikri ilo baghdir. Horokot, maddonin
yoxluqdan varliga kecis prosesindoki ardicilli-
g1 ifado edir. Beloliklo, harokat hom zamanin,
hom do mokanin strukturlasmasinda moarkozi
rol oynayir.

Miyanag¢i zaman anlayisini iki osas kate-
qoriyaya ayirir:

1.0Obyektiv zaman - kainatin yaradilisi ilo
bagli olan Allahin iradssi ilo bas veran doyi-
sikliklori oks etdiron zamandir. Obyektiv za-
man, hadisalerin siralanmasi1 vo onlarin nizami
ticlin bir vasitadir.

2.Subyektiv zaman - fordlarin va siiur sa-
hiblorinin 6z idraklarma asaslanan, nisbi va toc-
riiba ilo mohdudlasdirilmis zaman tocriibasidir.
Subyektiv zaman, insan idrakinin vo diinyaya
baxisinin zaman anlayigini formalasdirir.

Miyanacgiya gora, “Hor nafasdo movcud
olan isiq, o nafasda mévcud olan nisbato gora-
dir. Farqli nafaslord> movcud olan nisbatlar
miitlaq bir-birindan farqlidir. Miiayyan bir na-
fasda bels olsa, har hansi bir nafasdo movcud
olan isiq, avval va sonra movcud olan isigdan
forqlidir.” [4, s. 150].

Miyanagi, nofas vo isiq anlayislarini me-
tafizik bir miilahizoyo ¢evirorok varliq vo za-
manin qarsiliql slagasini izah edir. O, har ne-
fosin Oztinomoxsus bir isiqla dolu oldugunu
vurgulayir vo bu isigin movecudlugunun nisbat-
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lora bagli oldugunu bildirir. Miyanaci, miixts-
lif zaman dilimlsrinds méveud olan is1gin bir-
birindan forqli oldugunu ifads edorak, zamanin
vo varligin doyiskanliyini qeyd edir. Bu fikir,
zamanin miitoraqqi vo geyri-sabit tobistini or-
taya qoyur. Isigm hor nofasdo doyismoasi, hom-
¢inin zamanin va varligin harokat vo doyisiklik
dinamikasini nozards tutur. Bu yanasma, vax-
tin miitloq doyiskonliyi vo hor anin 6ziino mox-
sus bir "nur" boxs etmosi fikrina baglidir.

Miyanagi deyir: “Bilmalisiniz ki, azaliy-
vatin manasini ke¢mis bir sey oldugunu diisii-
nan hor kas kobud sahva yol vermis olar. Cox-
lart bela zonn edir. Ozalilik baximindan kegmis
va galacak yoxdur. O, ke¢mis zamani ahata et-
diyi kimi, galocak zamani da heg¢ bir forq qoy-
madan ahata edir. Diisiincasinda bu ikisi ara-
sinda forq yaradan hor kasin agli, ehtimallarin
alinda asirdir. Dolayr olaraq Adomin vaxt bi-
zim zamanimizdan azaliyyata daha yaxin deyil.
Oksina, biitiin zamanlarin azaliyyata miinasiba-
ti bir va eynidir. Ola bilsin ki, azaliliyin za-
manlara olan nisboti, elmlorin mokanlara olan
nisbati kimidir. Ciinki, elmlor bir yera yaxin va
va uzaq olmaqla saciyyavi deyil, aksina, onla-
rin har makana olan nisbati bir va eynidir. On-
lar har makanla birlikds olsalar da har makan
onlardan uzaqdir. Elaca da, azaliliyin biitiin
zamanlara nisbati olduguna inanmagq lazimdir.
Ciinki, o, biitiin zamanlarla barabar va hamisi-
nin icindadir. Bununla birlikds o, biitiin za-
manlari ahata edir va onun varligi hor zaman-
dan avvaldir. He¢ bir mokanin elmi ahato edo
bilmadiyi kimi, he¢ bir zaman da azaliyyati
ohata edo bilmaz. Ogar bu manalar: basa dii-
siirsansa bil ki, azaliyyatlo abadiyyat arasinda
mana farqi yoxdur.” [4, s. 146-148].

O, yazir: “Diinyamin Giinag isig1 ila isiq-
landirilmas ikisi arasinda xiisusi nisbat talob
edir. Bu nisbat aradan qaldirilarsa Yerin Gii-
nas isigint gabul etma qabiliyyati da yox olar.
Bu nisbat davamli olarsa, isiq qabulu da da-
vamli olar. Davam etdiyi miiddatca isiq alma-
ga davam edor. Hansi tonaffiisd> bu nisbaot
varsa, orada nafas almaq da vardir. Bu nisbat
movcud deyilsa, qabul da yoxdur. Bu nisbat
sonraki dovrdo do davam edorsa, bu miiddat
arzindaki qabuletma vahid sakilds davam
edor.” [4, s. 148].
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Miyanaginin falsofi yanasmasi, ozalilik
va obadiyyat anlayislarinin tobistini, zaman vo
mokanla bagli ontoloji nozariyyalori dorindon
arasdirir. Miyanagi, azaliyyatin zamanla alaqs-
sini izah edorkon, azoliyystin kegmisdon vo
galacokdon miistaqil oldugunu vurgulayir. O,
ozoliyyatin kegmis vo golocok arasinda bir forq
yaratmayan bir tobii voziyyst oldugunu bildi-
rir. Bu baximdan, ozsliyyat no ke¢mis zaman-
la, na do golocok zamanla oslagolondirils bil-
moz. Miyanagi, azaliyyatin zamanin sarhadls-
rini asan bir anlayis oldugunu qgeyd edir vo za-
manla bagli olan hor hanst bir anlayisin bu
miitloq azoliyyoti tam anlamadigini bildirir.
Burada Miyanagi, zamanin vo mokanin relati-
vist tabiatini isiqlandirir: zaman vo moakan in-
sanlar torafindon miioyyan edilon ¢orgivalordir,
lakin ozaliyyat bu ¢ar¢ivalordon xaricdir.

Ozsliyyatin biitlin zamanlar1 shats etmo-
si, onun zamanin sorhadlorini gabulu va bu
sorhadlori kegmasi, zamanin statik yox, da-
vamli vo hartorafli bir tobioto malik oldugunu
ifads edir. Miyanag¢i burada oazalilik vo abadiy-
yot arasindaki forqi do vurgulayir: ozoliyyst
zamanin sarhadlorindon kenardir, oksing, abo-
diyyot zamanin sonrasidir. Buna gora, ozoliy-
yatin galocak va kegmiso dair heg bir forq qoy-
madan har zamanla alagoali oldugunu bildirir.

Miyanaci'nin analoji fikri, elmlorin mo-
kanlara olan nisbotino aiddir. O, elmlorin bir
yera yaxinliq va ya uzaqligla bagh bir xtisusiy-
yoto malik olmadigini, oaksina, onlarin biitiin
mokanlarla olagali oldugunu bildirir. Bu ya-
nasma ontoloji universalizm anlayisini dostok-
layir; yani, haqigat vo bilgi hor mokanda eyni
sokildo var vo tosir edir. ©zaliyyst do eyni
qaydada, biitlin zamanlar1 shats edir. Miyanaci
bu analoji yanasmani ozoliyyatin zamanlarla
olagosini daha aydin bir gokildo izah etmok
ticlin istifads edir, zamanin subyektiv vo moh-
dud oldugu halda, azsliyyatin obyektiv vo
mohdudiyyatsiz oldugunu gostarir.

Miyanaginin igiq va nisbat barads sdylo-
diklori, onun folsofi diislincoalorindo varligin
davamliliq va garsiliglt olags aspektloring isaro
edir. Giinos 15181 ilo Yerin isiglandirilmasi ara-
sindaki nisbat, bir alagenin varligini va bu sla-
gonin davam etmosi ilo natico oldo edilmosi
fikrini toqdim edir. Bu, biitiin varliqlarin bir-
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biri ilo olan qarsiligli alagalorinin tobistini gos-
toran bir tohlildir: Yerin Giinos isigin1 gabul
etmasi, miioyyan bir nisbats baglidir vo bu nis-
bat qirilldig1 zaman is1q gobulu da miimkiinsiiz
olur. Bu metafora, Miyanacinin ontoloji slago
anlayisini, hor seyin 6z tomal sobablori vo ola-
galari ils bagl oldugunu gostoran bir niimuno
kimi istifads edir.

Nofasin do is1q kimi, nisbato bagli olmasi
varliq vo zamanin davamliliginin bir sort oldu-
gunu ifado edir. Hor tonoffiis, bir-birina baglh
bir zoncirin torkib hissasi kimi var olur vo za-
manla bu slago davam edorso varliq da davam
edocokdir. Bu fikirdo Miyanagi varligin har ani-
nin qarsiligh olage va davamliliq oldugunu vur-
gulayir, zaman vo varliq bir-biri ilo six baghdir
va hor anin 6ziintin spesifik nisbatlori vardir.

Miyanaginin falsofi diislincosinds azaliy-
yot, zamanin sarhadlorini asan vo hor zamanla
eyni doracads slagoli bir anlayis kimi toqdim
edilir. ©zaliyyat zamanin miioyyan bir ani ilo
olagali deyil, biitin zamanlar1 vo hadisalori
ohata edir. O, azaliyyatlo abadiyyat arasindaki
forqi doa aciq sokildo gostorarak azsliyystin za-
manla olagolondirilo bilmayacoyini izah edir.
Mokan va elmlor arasindaki nisbat, azaliyyastin
universal tobiotini simvollagdirir. Homginin,
is1q vo nofos metaforasi, varliq vo zamanin
qarsiligh alage vo davamliliq anlayiglarini oks
etdirorok Miyanoginin  folsofi  sistemindoki
moarkazi yerini alir.

Miyanagiya gore, zamanin hoaqiqi tobiati-
ni dork etmok yalniz ariflors maxsusdur. Arif,
Allahin zamandan vo mokandan konarda oldu-
gunu yaqinlikle gobul edir. Bu bilik, yalniz do-
rin irfan vo tocriibo yolu ilo miimkiindiir.
Alimlar, adoton, zamani obyektiv dl¢iilorla (sa-
at, doqiqo) Olctirlor vo zamanin metafizik to-
biatini dork etmokds ¢atinlik ¢okirlor.

Miyanag¢inin zaman anlayisi, muasir fal-
sofi corayanlarla miiqayiso edilo bilor. Fransiz
filosof Henri Bergson zamanin hiss edildiyi vo
tocriibo edildiyi bir sey oldugunu miidafis edir-
di. Miyanogi iso zamanin metafizik tobiotini
vurgulayaraq onu insanin tacriibasindon ¢ox
ilahi realligla baglayir [23, s. 64-65].

Miyanag¢inin zaman haqqinda goriislori
Islam falsafasi, irfan va klassik falsafa anana-
lorinin mitkommal bir sintezini toqdim edir.
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Onun zamanin harokatlo alagasi, azaliyyat vo
nisbi zaman anlayis1, homg¢inin Allahin trans-
sendentliyi barads fikirlori, falsofi vo teoloji
diistincalor {iglin dorin bir qaynaqdir. Bu go-
rislor, yalniz teoloji baximdan deyil hom do
zamanin miasir elmi vo folsofi yanagmalari
baximindan da shomiyyatlidir.

Miyanagyo goro, makan yalmz fiziki bir
movcudiyyat kimi deyil, hom do metafizik vo
ontoloji bir anlayisdir. Onun mokan barada irali
stirdiiyli duistincolor miixtalif folsofi vo dini
perspektivlordon yanasma toklif edir, hom mad-
di, hom ds ruhani alomin olagolorini arasdirir.

O obyektiv mokan1 maddi kainatin fiziki
strukturunu togkil edon bir realliq olaraq toqdim
edir. Miyanagi, bu mokanin yaradilis prosesinin
bir hissasi oldugunu qgeyd edir, yoni mokan Al-
lahin yaradici giicliniin tozahtirti kimi gqabul edi-
lir. Burada mokan, maddonin formal tabistinin
bir hissasi kimi, yaranan alomin qurulusunu tos-
kil edir. Bu yanasma ontoloji realliq anlayisini
da ehtiva edir, ¢linki, Miyanaciya nozarinca mo-
kan yalniz fiziki olan seylo slagali deyil, hom
dos ilahi plan ¢ar¢ivasinda var olur.

Miyanagi, subyektiv mokan anlayigini in-
san idrakinin bir mohsulu kimi tosvir edir. Sub-
yektiv mokan har bir insanin diinyaya baxisina
vo ruhi inkisafina goro doyisir. Bu yanagma
Sarq folsafasinin nisbi haqigatlor ideyasina uy-
gun golir [20, s. 12]. Burada mokan anlayisi in-
sanin i¢ diinyasina va diinyaya yanagma torzino
goro forqli tozahiirlor alir. Bu, mokanin daha
metafizik bir ol¢listinii gostarir, ¢linki, insanin
monavi inkisafi ilo alagali olaraq subyektiv mo-
kan daha genislons vo ya darala bilar.

Miyana¢i Allahin mokan vo zamandan
miistaqil oldugunu vurgulayir. Allahin varlig
hor seydon ovval mévcuddur vo mokanla ola-
golondirilo bilmez. Miyanagi yazir: "Conab
Haqq baximindan na makan var, na da zaman.
O, zamani, makam va digar moévcudiyyatlaori
ahata edandir." [4, s. 142].

Miyanagi  Allahin miitloaq varhigini tog-
dim edir. Allahin mohabbatini vo yaradici gii-
clinli 6n plana ¢okorok Onun zaman vo mokan-
la miiqayiso edilo bilmoyacayini iddia edir.
Mokan vo zaman yalniz Allahin yaratdigi bir
alomdo m6vcuddur, lakin Allah bu alomdoan vo
onun quruluslarindan miistaqildir.
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Miyanagi horokotin zaman vo mokanla
six bir alagade oldugunu geyd edir. O, harakati
zaman vo mokanin birlosdiyi ndqts kimi tosvir
edir. Burada Miyanagi, horokstin dinamik bir
proses olaraq hom maddi, hom do metafizik
diinyada zaman vo mokanin birlogmasi ilo sla-
gali oldugunu izah edir. Horokst, yalniz ob-
yektlorin fiziki yer doyismasini deyil, ham do
ruhani vo metafizik bir horokati oks etdirir.

Miyanag¢i, miigoddas vo ilahi mokan anla-
yisint dorin sokilds izah edir. O, Allahin yaradi-
c1 giiclinilin tozahtirlori kimi makani yalniz fiziki
olaraq gobul etmayin yanlis oldugunu vurgula-
yir. Insan idraki mokani miioyyen bir sokil vo
forma kimi gavrayir, lakin bu mokanin i¢indaki
metafizik hoqigoti yalniz daha yiiksok ruhi vo
manavi inkisafda olan insanlar anlaya bilor.

Miyanagiya aid bu fikirlor, muasir fizika-
nin bazi anlayislart ilo do oxsarliglart gostorir.
Masalon, Albert Eynsteynin zaman vo moka-
nin nisbi anlayisi vo kosmos-zaman nazariyyo-
si Miyanagiys aid subyektiv zaman vo mokan
anlayislarina bonzor sokildo tohlil edils bilor.
Eynsteyn zamanin vo makanin bir-biri ils sla-
goli vo bir-birina tasir edan iki anlayis oldugu-
nu gostorir, Miyana¢i do zaman vo mokanin
Oziinlin yalniz goriinon alomds var oldugunu,
ilahi ozoaliyyatds iso bunlarin bir-biri ilo slage-
londirilo bilmayacayini vurgulayir.

Miyana¢i mokanin yalmiz fiziki deyil,
hom do metafizik bir varliq oldugunu izah edo-
rok onun Allahin yaradiciligindan asili oldugu-
nu geyd edir. Mokan hom obyektiv, hom da
subyektiv sokildo tohlil edilir: obyektiv mokan,
maddi kainatin strukturunu togkil edir, subyek-
tiv mokan insan idrakinin mohsuludur va bu,
insanin ruhani inkisafi ilo doyisir. Miyanagi
mokani sadaca fiziki dlgiilorlo olagolondirmok-
dan ¢okinir vo onu ilahi va azali bir anlayis ki-
mi togdim edir. Bu yanagsma hom ontoloji, hom
da metafizik bir tohlil talob edir vo insanin za-
man vo moakanin haqigoatini dork etmasi, yalniz
Allahin varligin1 daha dsrinden anlayan ariflo-
ro miimkiin olur.

Miyanaginin fiziki yaradilis konsepsiyasi
ilo Big Bang nozoriyyosini miiqayiso etmok
olar. Miyanagiya gora, biitiin varliq Allah tors-
findon yoxdan yaradilmisdir. Bu, bir baslangi-
cin moveudlugunu vurgulayan bir konsepsiya-
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dir. Big Bang nozariyyasi do kainatin miiayyan
bir baslangic noqtesindo meydana galdiyini vo
zaman-makanin hamin andan bagladigini bildi-
rir. Miyanag¢i yaradiligin davamli bir proses ol-
dugunu, har anin Allah torofindon yaradildigini
vurgulayir. Big Bang nozoriyyssino osason,
kainat genislonmoys davam edir vo bu genis-
lonma dinamik bir proses kimi tosvir olunur.
Miyana¢i mokan vo zamani nisbi anlayislar ki-
mi tohlil edir vo onlarin Allahin yaratma irads-
sina bagli oldugunu bildirir. Miiasir astrofizika
da zaman vo mokanin nisbi oldugunu vs onlarin
Big Bang ilo birlikde formalasdigint gostorir.

Miyanaginin konsepsiyasinda yaradilisin
monbayi Allahdir vo bu proses iradays bagli-
dir. O, yaradilis1 yalmz fiziki bir hadiso kimi
deyil, Allahin miitloq iradosi vo mogsadi ilo
olagali bir proses kimi tosvir edir. Miyanagi
yaradilisin davamli oldugunu, har anin yenidon
yaradildigini bildirir. Big Bang iso kainatin bir
dofs yaradildig1 va genislonmo prosesinin bir
istigamatdas irslilodiyini gostorir.

Miyanaginin yaradilis konsepsiyast vo
Big Bang nozoriyyeosi arasindaki oxsarliglar
va forqlar, elmls falsofonin bir-birini neca ta-
mamladigini gostorir. Miyanogi yaradilisi me-
tafizik vo ontoloji ¢or¢ivado izah edir, Big
Bang iso fizikaya asaslanan bir model toqdim
edir. Hor iki konsepsiya baslangicin méveud-
lugunu qgobul etso do sobab vo mogsad hag-
qinda forqli yanagmalar irali siiriir. Buna gore
do bu iki yanagsma bir-birini ovoz etmokdon
cox bir-birini tamamlayan perspektivler kimi
qiymatlondirils bilar.

Miyanaginin yaradilis konsepsiyast vo
Big Bang nozoriyyasi arasindaki oxsarliglar,
Miyanaginin Qurana istinad etmasi vo onu do-
rindon anlamsi ilo bagl olmusdur. Quran, kai-
natin yaradilist vo onun tokamiilii ils baglh bir
sira metaforik vo konkret ayolor togdim edir.
Big Bang nazariyyasi bozi ayslordoki tosvirlar-
lo maraqli oxsarliglar gostorir. Asagida bu ayo-
lordon bazilarini toqdim edirik:

“Kafir olanlar gormiirlarmi ki, goylor va
yer bir-birina bitisik idi, Biz onlart aywrdiq?
Biz har bir canli seyi sudan yaratdiq. Yena do
iman gatirmazlormi?” (Onbiya surasi, 21:30)

“Biz goyii qiidratimizlo yaratdiq va Biz
onu genislandiririk.” (Zariyat surasi, 51:47)
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“O giin Biz goyii, kitab sahifalorini diir-
maladiyimiz kimi diirmalayacayik. Yaradilisa
ilk dafo basladigimiz kimi onu yenidon tokrar
edacayik. Bu, iizarimiza gotiirdiiyiimiiz bir vad-
dir. Biz bunu miitlaq edacayik.” (Onbiya surs-
si, 21:104)

3. Fiziki. Metafizik vo Transsendent
Alamlar (Miilk, Malaokut vo Cabarut)

Miyanogi Islam falsofi irsindo alomlorin
metafizik tosnifati ilo bagl tohlil vo sorhlori ilo
se¢ilir. Onun fikrinco, alom {i¢ asas kateqoriya-
ya boliiniir: miilk, malokut vo cabarut [5, s.
308]. Bu kateqoriyalar, varligin miixtolif toza-
hiirlorini vo onlarin bir-biri ilo slagesini izah
etmok liclin istifado olunan iyerarxik struktur
toskil edir.

Miyanagiys gors, miilk alomi maddi diin-
yani1 va bizim duygularimizla gavradigimiz soha-
dat diinyasini ifads edir. Bu alom maddi cismani
varliglarin, zaman va makan i¢inda bas veran ha-
rokatlorin tozahiir etdiyi sahadir. Miilk alomi do-
yiskan, fani vo mohdud tabisto malikdir. O, bs-
sor hayatinin tocriibs va idrak yolu ilo miisahido
olunan torafini ohats edir 3, s. 54].

Miyanag¢i, badoni miilk alomins aid edir
vo onun fiziki xarakterini vurgulayir. Badon,
miilk alominds insanin diinyavi foaliyyatlorin-
do vasitagilik edon bir mexanizmdir [3, s. 194].

Mbolokut alomi miilk alomindon daha
yliksok, metafizik bir soviyyoni oks etdirir. Mi-
yanag¢i molokut alomini 6liimdon sonraki hs-
yatla vo qgeybi hoqigotlorlo slagolondirir. Bu
alom, fiziki qavrayisla deyil, galbin va ruhun
intuitiv idraki ilo anlagilir. Qalb, molokut als-
minyg aid edilir va insanin daxili manavi hoya-
tin1, eloco do ruhani tozahiirlori tomsil edir.
Miyanagi galbi malokut alominin asas tinsiirii
kimi goriir. O, galbin yalniz maddi miilahizo-
lordon azad oldugu zaman, bu ali alomi idrak
edo bilacoyini geyd edir [3, s. 52].

Cabarut alomi miilk vo malakut alomlo-
rinin fovqiinds, on ali soviyyads yerlosir. Bu
alom, Allahin ilahi qudrstinin vo haqiqi viicu-
dunun tocalli etdiyi miitloq metafizik mokan-
dir. Coborut, hom do yaradiligin sabobkar1 vo
monbayi kimi biitlin digor alomlori 6zlindo
ohato edir. Burada artiq maddi va geybi iyerar-
xiyalar sona catir vo Allahin Zat1 ilo birbasa
olaqgo bas verir [3, s. 54].
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Miyanagi bu alomlori saquli iyerarxiya
soklinda tasvir edir:

1.Miilk: maddi, cismani, fani olan alom.

2.Moalokut: geybi, manavi, galbin va ru-
hun alomi.

3.Caborut: ilahi qiidrotin vo miitloq haqi-
gotin alomi.

Bu iyerarxiya, varliq diinyasinda ardicil-
1181 vo moarhaloni tomsil edir. Miyanagiya gora,
insan bu alomlorin hor birino nisbaton forqli
olagado olur. Miilk alominds cismani tacriiba
yasayir, malokut alomindo monavi inkisafini
tomin edir, cobarut alominda is9, ilahi haqigots
yaxinlagir.

Miyanagi bu ti¢ alomi bir-biri ilo six bag-
I1 tosvir edir. Milk alomi malokutun tozahiir
etdiyi sahadir vo molokut coborutdan ilham
alir. Belaliklo, hor ii¢c alom yaradiligda bir-biri-
ni tamamlayan elementlor kimi ¢ixis edir. Co-
borut alomi digor iki alomin qaynagi oldugu
halda, miilk alomi Allahin yaratma iradosinin
on son tacallisidir.

Miyanagi falsaofosindo Ohadiyyat (Miit-
loq Birlik) vo Vahidiyyat (Varliqda Birlik) ara-
sinda forq var. Miyanagi folsafosindo ©hadiy-
yot Vahidiyyatin ovvalindadir. Vahidiyyat,
Ohadiyyatin bir tozahiiriidiir, amma Miyanaci-
yo goOra, bunlar yalniz bir-birini tamamlayan
vohdatlorin miixtalif aspektloridir, hans1 ki, Al-
lahin Zatindan ayrilmazdir.

Miyanagi, miilk vo moalokutun varliq nis-
batini giizgii vo xarici surat alagosine bonzadir.
Burada, har bir alomin va varligin 6z tozahiirii-
niin, aslindo, yalniz Vacib Viicud ils alagali ol-
dugunu iddia edir. Bu, ona goradir ki, miilk vo
molokutun osl varligir yoxdur, onlarin varligi
yalniz Ilahi Zatin tozahiiriidiir. Bu yanasma,
asl varligin bir inkar¢1 yoniinii vurgulayir: var-
lig, yalniz miitloaq varligdan asilidir vo ondan
konarda var olan heg bir sey yoxdur.

Onun sozlorine gora, “Viicudda miilk va
moalokutun Allahin Zatina olan nisbati, giizgiidoki
suratin xarici surato nisbati kimidir. Ciinki, miil-
kiin vo malokutun haqiqi viicudu yoxdur. Onlarin
viicudu ancaq Haqiqi Viicud olan Conab Haqqin
Zatimin Viicuduna baghdir.” (5, s. 132].

Miyanag¢i, miilk vo malokut anlayislarini
da Allahin varligi ilo slagolondirarak onlarin
yalniz Allahin Zatinin varligina bagli oldugu-
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nu izah edir. O, miilk vo molokutun varliginin
yalniz giizgtidoki surat vo xarici surat arasinda-
k1 slagaya banzadiyini qeyd edir. Bu miiqayi-
$9, ontoloji va epistemoloji oks-siirat (refleksi-
ya) anlayisini tomsil edir: miilk vo malokut Al-
lahin varliginin oksidir vo 6zlori haqiqi mov-
cudluga malik deyillor. Yalniz Allahin varligi-
nin goriintlisli vo ya tasiridir. Miyanagi burada
miilk vo moalokutun tebii olaraq haqiqi varliq
olmadigini, onlarin yalniz Allahin Haqiqi Vii-
cuduna bagl oldugunu bildirir. Bu, varliq va
yaradilisin yalniz Allahin iradssi ilo miimkiin
oldugunu gostoran bir folsofi arqumentdir.

Miyanagi folsafosinin tohlilini darinlosdi-
ran bir digor masalo, ii¢ alomin tosviri va Ilahi
hikmaotin dorinliyini izah edon rovayatlori ola-
goalondirmasidir. Burada diinyaparastlor, axirat
torofdarlar1 vo ilahi isight varhiglarin forqli se-
viyyalords tozahiir etmasi vurgulanir. Miyane-
¢i varligin forqli saviyyelorindoki forgliliklori
miigayiso edorkon hor bir alomin sakinlorini
miuayyan bir ilahi haqq ilo slagslondirir. Bu
tohlil ham do monavi inkisafin miixtslif morho-
lolorini gostorir [3,s. 211-212].

Sakil 1. Eynolqilizzat Miyanagiys goro

ALLAHIN ZATI
SHADIYYST MSQAMI  VACIB VOCUD

CO9BORUT
QODIM. ©ZSL1 5BODL ZAMAN VO MSKANS

HEDIS ALSMI DUNYA
TOVHID

ITTIHAD

VOHDANIYYOT

alomlorin tasnifati

Miyanagi folsafasindoki bu tohlil, varli-
g1in coxqatli, coxsaviyyali vo bir-biri ilo alagali
strukturlardan ibarst oldugunu gosterir. Bu
alomlor arasinda olan olagolor, varligin miit-
loglik vo sortilik arasindaki dialektik miinasi-
boti vurgulayir. Varligin asas tobioti iso Vacib
Viicud vo onun tozahiirlori ilo slagelidir. Bu
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falsofi yanasma hom metafizik, hom do ontolo-
ji olaraq insanin alom va varliq haqqinda dii-
stincasini daha dorin vo miirokkab bir soviyye-
ya dasiyir.

Miyanaginin alomlor haqqinda fikirlori,
muasir folsofo vo elm kontekstindo maraql
miiqayisalora sobab ola bilor. Miilk, molokut
va caborut alomlori miiasir kosmologiyada tok-
lif edilon paralel kainatlar va ya ¢oxlu soviyye-
li realliglarla miiqayiss edils bilor.

Kosmoloji paralel kainatlar vo ¢oxlu so-
viyyali realliglar anlayisi, bu forqli alomlorin
muasir kosmologiyada toklif edilon ¢oxlu
alomlor nazoriyyasi ilo paralel goriiniir. Kos-
mologiyada ¢oxlu kainatlar (multiverse) vo pa-
ralel alomlar nazoriyyasi miixtslif fiziki ganun-
larla idars olunan va bir-birindon forqli olan
kainatlarin varhigini toklif edir [11, s. 123]. Hor
bir paralel kainat 6ziins aid olan tabii qanunlar
va realliglar ilo forqlonir. Bu baximdan Miilk,
Moalokut vo Caborut alomlori forqli tobii qa-
nunlarla idars olunan va bir-birins paralel olan
amma daha yiiksok vo daha inco soviyyalordo
var olan ¢oxlu kainatlarin tomsilina banzayir.
Hor bir alom 6z varliq saviyyasina vo ganunla-
rina miiasir kosmologiyanin ¢oxlu alomlor vo
paralel kainatlar haqqinda toklif etdiyi model-
lords oldugu kimi osaslanir[6, s. 141-144]..

Miilk vo malokut alomlari insan beyninin
maddi vo geyri-maddi foaliyyst saholorini oks
etdiran folsofi sarhlorle olagalondirils bilar. Bu
masalo ¢cox maraqli va dorin bir folsofi sorhdir.
Bu slageni izah edorken ham fiziki reallig1, ham
do insanin ruhani vo psixoloji foaliyyatlorini no-
zara alaraq miixtalif tohlillor aparila biler.

Miilk alomi fiziki alomi vo maddi diinya-
n1 tomsil edir. Bu alom, insanlarin giindslik ha-
yatda garsilasdiglar1 maddi va fiziki realliglar
ohato edir. Insan beyninin maddi faaliyyati
asasan beyin hiiceyralori vo neyron soboakolori-
nin islomosi ilo alagadardir. Beynin fiziki vo
bioloji funksiyalar1 beyindoki maddi struktur-
larin iglomasi, davraniglart vo hisslori forma-
lasdirir. Bu, Miilk alomi ilo paralel olaraq diin-
yanin tobii ganunlari ilo idars olunan, maddi
diinyaya uygun olan har seyo aiddir.

Molokut alomi, ruhani vo qeyri-maddi
alomdir, burada moloklor vo digor ruhani var-
liglar méveuddur. Malakut alomi, insanin dii-
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stincalorinin, duygularinin, hisslorinin vo moa-
navi tacriibalorinin gergoklosdiyi bir saho ola-
raq da sorh edils bilor. Bu foaliyyatlor monavi
inkisaf, psixoloji vaziyyatlar, yaradict diislinco
yliksok diisiinmo qabiliyyatlori vo monavi toc-
riibolor kimi daha inco vo geyri-maddi soviy-
yoalords ortaya ¢ixir. Bu, Moalokut alomi ilo pa-
ralel ola biler ¢iinki, Malokut alomi insanin da-
xili diinyasinin, ruhani inkisafinin vo daha
yiiksak stiurun tomsilidir.

[. Kantin noumen alomi ilo Miilk vo Mo-
lokut alomlori arasinda miiqayiss aparmaq
mimkiindiir. Kantin folsafosinde noumenal
alom (vo ya noumen) vo fenomenal alom ara-
sinda bir ayrim vardir. Bu forqi, Miilk vo Ma-
lokut alomlari ilo slagalondirarak daha dorin-
don izah etmok mumkiindiir [22, s.34].

Miilk alomi, Kantin fenomenal alomi ilo
olagalondirilo bilor. Miilk alomi, bizim fiziki
diinyamizdir, yoni madds, zaman vo mokanin
icindo yasadigimiz, tocriibo eds bildiyimiz vo
misahido edo bildiyimiz bir realliqdir. Bu,
Kantin fenomenal alominds oldugu kimi siiu-
rumuzun vo duygularimizin tasiri altinda orta-
ya ¢ixan va qavranilan realliqdir [21, s. 65].

Mbolokut alomi, Kantin noumenal alomi
ilo miiqayisa edils bilor. Malokut alomi, maddi
diinyadan daha yiiksok, geyri-maddi vo ruhani
bir realliqdir. Bu, insanlarin siiurunun daha
yliksok soviyyoalorino, monovi vo intellektual
inkisafina aid bir alomdir. Kantin nazoriyyo-
sindo oldugu kimi noumenal alom do birbasa
olaraq tocriiba edilo bilmoz vo insan sliuru
ticlin gapahdir [22, s. 33]. Moalokut, insanin da-
ha ytiksok siiur vo manavi tacriibalari ils slage-
landirila bilar, bu alom do Kantin noumen alo-
mi kimi, "6z-6ziina" var vo bizim qavrayisimi-
zin hiidudlarindan kenardadir.

Kantin fenomenal vo noumenal alomlari
arasinda yaratdigr forq, Milk vo Moalokut
alomlori arasinda nozori bir paralellik yara-
dir.Miilk alomi bizim duygularimizla tacriiba
edils bilon va gavranilan alom oldugu {tigiin fe-
nomenal reallig1 tomsil edir [22, s.54]. Malo-
kut alomi ise, daha yiiksak, ruhani vo qeyri-
maddi bir alom olaraq bizim stiurumuzun vo
tacriibomizin hiidudlarindan kenarda qalan bir
realligdir vo buna goro do noumenal alomo
banzayir.
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Kantin nazariyyassi, insanin yalniz 6z stiu-
runun va hisslarinin daxilinds tocriibs edo bildi-
yi bir diinyada yasadigimi vurgulayir. Miilk vo
Molokut alomlarinin falsofi sorhi do banzar so-
kilds, insanin maddi vo geyri-maddi diinyalar
arasinda bir keg¢id yaratmaga calisdigina isaro
edir. Insan siiuru Miilk alomindo maddi tacriiba
ilo olagodar olsa da Molokut alominds daha
yiiksak vo ruhi tocriibalori hiss edir.

Kantin noumen vo fenomen anlayislari
ilo Miilk vo Malokut alomlari arasinda maraql
bir paralellik qurmaq miimkiindiir. Miilk, bi-
Zim qavraylsimiza vo tocrilbbomiza aciq olan
maddi diinyadir, Malokut iso Kantin noumenal
alomi kimi, insan sliurunun vo tocriibasinin hii-
dudlarindan konarda qalan, geyri-maddi va ru-
hani bir realliqdir. Bu miigayiso, insanin maddi
vo geyri-maddi diinyalar arasindaki slagosini
daha yaxs1 anlamaga komok edir.

Platonun ideyalar alomi ilo Miilk vo Mo-
lokut alomlori arasinda miiqayise aparmaq miim-
kiindiir. Platonun falsafasinda, Ideyalar Alomi vo
goriinon diinya arasinda bir forq vardir. Bu forqi
Miilk vo Malokut alomlari ilo slagolondirarok da-
ha derinden izah etmok miimkiindiir.

Platonun ideyalar alomi ilo Miilk vo Mo-
lokut alomlori arasinda bir nego folsofi paralel-
lik vardir. Miilk alomi Platonun goriinon diin-
yasi ilo miigayiso edilo bilar, ¢iinki bu alom
maddi varliglar vo hadisslorlo doludur vo bu,
yalniz mitkommal ideyalarin kolgasi vo ya to-
zahtirtidir [24, s.56].

Molokut alomi, Platonun ideyalar alomi
ilo miiqayisa oluna bilor ¢iinki, hor iki alom
milkommal vo doyismoz varliglart tomsil edir.
Hor ikisi do yalniz siiur vo folsofi diislinco va-
sitosi ilo basa diistils bilor vo insanin daha yiik-
sok manavi inkisafi ilo olagoalidir.

Bu miiqayisa hom Platonun falsofasinde-
ki ideyalarin vo goriinon diinyanin arasindaki
olagoni, ham do Miilk vo Malokut alomlori ara-
sindaki falsofi forqi daha aydin basa diismoya
komak edir.

Bu anlayislar Quranda da bozi oxsar
moafhumlarla slagslendirile biler, amma onla-
rin birbasa qarsiligi yoxdur. Bununla yanasi,
har bir alomin tomsil etdiyi varliq saviyyaleri
vo xlisusiyyatlori, bazi Quran ifadslori ilo uy-
gunluq toskil edo bilor. Qurandaki miixtslif
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ayolor, miilk, moalokut vo caborut kimi falsofi
anlayislarin miioyyan aspektlorini isiqlandirir:

"Sizin ticiin yer iiziinda miilk verdik, ora gi-
rin, Allahin verdiyi nemata siikiir edin." (67: 15)

"Goylarin va yerin miilkii Allahindir." (3: 189)

"O giin goylarin va yerin malaklori siray-
la dayanmib..." (78: 38)

“Goylari va yeri yaradandir. Onun arsi
su tizorindadir. (Ona) gora ki, sizi sinasin,
hansiniz daha yaxsi is goriirsiiniiz. O, har seyi
giicii ila ahata etmisdir.” (13: 2)

“O, argin sahibidir, ¢ox sarafli va giidrat-
lidir.” (85:15)

Qurandaki miixtalif ayalor, Allahin biitlin
alomlorin yaradicist oldugunu har bir varligin
va alomin Onun iradasi ilo mévcud oldugunu
vurgulayir. Miyanogi folsofosindoki bu alom-
lor, varligin miixtalif soviyyalorini vo Allahin
biitiin bu soviyyalordoki hakimiyystini daha
dorindon izah edir. Quranda da Allahin mov-
cudlugunun va tozahiiriiniin biitlin alomlordo
va hor bir varligda oks olundugu ifads edilir
amma bu alomlarin folsofi tosnifatin1 Quranda
birbasa tapmaq ¢otindir.

4. Insamin varligi va onun idrak:

Miyanagi, Islam falsofasinin on dorin vo
miirakkab masalalorindan biri olan insanin ma-
hiyyati movzusunda, onun badon, ruh, nofs,
qalb va digar inca substansiyalarla olan slage-
lorini vo bu olagalor {izorindon insanin ilahi
moagsadine neco c¢atmast barads dorin folsofi
miilahizalor togdim edir. Onun insanin mahiy-
yating dair tosovviirlori, hom zahiri alomlo,
hom do metafizik alomlo alagolorini ohato edir.

Miyanagi, insan1 yalniz badon kimi toyin
etmir, oksing, insanin mahiyyastini viicudun bir
neca miixtalif qatindan ibarat oldugunu vurgu-
layir. Bu viicudun ruh, nafs, galb vo digor inco
substansiyalarla oslaqosi vardir. Insan, hom be-
don yonii ilo miilk alomi ilo oslagolidir, hom do
ruh vo golb yonlori ilo molokut va caborut
alomlori ilo alagolidir. Badon zahiri varliqdir,
ruh iso daha yiiksak bir varliq kimi, insanin to-
bii varliginin yuxari saviyyosidir.

Miyanagiya gors, insanin hor bir xiisu-
siyyati batinidir vo o, hom 6z i¢inds, hom do
xaricdo bir ¢cox alomlore malikdir. insan ruhu-
nun haqiqatins ¢atdiqda, o, hom do miixtalif si-
fotlor vo suratlor goriir, lakin bu, onun fordi



SORQ FOLSOFOSI PROBLEMLORI M 32, 2025

ITPOBJIEMbBI BOCTOYHOH ®HI0CODHH

xiisusiyyatlori vo ya onun mahiyyati deyil, ok-
sing, insana yiiklonmis "ilahi substansiya"larin
tozahtirlidiir. Hor bir insanin 6z badonindoki
substansiyalar forqli sokilds tozahiir eds bilor
vo bu, onun badonin xaricindoki "ilahi azali"
qiivva ilo alagodardir.

Miyanagi insanin ruhunun va nafsinin
obadi vo ilahi bir mogamda oldugunu iddia
edir. Ruh vo nafs bir torafdon bir-birine tabe
olsa da digoar torafdon ayri1 varliglardir. Nofsin
bodondon ayrildigdan sonra, onun mévcudlugu
yalniz idrak yolu ils basa diisiilo bilor. Miyana-
¢i, nafsin badondon avval moéveud olduguna,
onun sonsuzluguna vo fani olmamasma dair
omin oldugu ii¢lin, nofsin haqiqgatini agiliistii
bir voziyystds basa diismok miimkiin oldugu-
nu geyd edir. Ruh iso insanin daxili isiql varli-
gidir, badon iso yalniz onun miniyi vo vasitasi-
dir [10, s. 141-144].

Miyanag¢i, ruhun badonin {izorinds tasirini
izah edoarkon, ruhun casad tizarinde iki miixtalif
tosir formasi oldugunu gostarir: birincisi, ruhun
badani harakato gatirmasi v ikincisi, ruhun be-
donin {izorindoki tosirinin dayandigi hallardir
(masolon, yuxu va 6lim). [8, s. 36-37].

Miyanagiya fikirincs, insanlarin oksoriy-
yati yalniz zahiri badanls insan anlayisini ola-
golondirirlor vo buna gora ds, onlarin insanin
mabhiyyati ilo baglh anlayislar1 dar olur. Oslin-
do 1s9, insan yalniz badonindan ibarat deyil; o,
hom do ruh, nafs, golb vo digar substansiyalar-
dan ibarat olan daha dorin vo yiiksok bir var-
ligdir. Miyanag¢i, insanin yaradilis magsadinin
yalniz maddi vo zehni tocriibalorlo mohdudlas-
madigini, oksino, insanin ilahi magama catma-
s1 liclin, manavi inkisaf etmasi gorokdiyini vur-
gulayir [7, s. 45].

Insanin monavi inkisafi, onun nofsini as-
mast vo Allah ilo birlosmasi ilo miimkiindiir.
Bu inkisaf marhslosi, insanin ilahi moaqsadina
catmasi U¢lin mithim bir yoldur. Haqigoto
dogru bu yolda irsliloysrkan, insan ruhunun va
nafsinin tokmillogmasi vo Allah ils birlogmasi,
hor bir insanin golbinds, ruhi inkisafina bagl
olaraq forqli formada tozahtir edir. [8, s. 36-
37; 10, s. 159-160]. Miyana¢i, badon vo ruh
arasinda he¢ bir alagenin olmadig1 vo ola bil-
moyacayi fikrini miidafio edon bazi folsofi ba-
xiglart tonqid edir. O, bu masoloys golb vo
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substansiyalarin mdévcudlugunu olavo edorok,
badon vo ruh arasindaki olagonin daha dorin va
ohatoli sokilds anlasila bilocayini bildirir. Bu ¢or-
¢ivado, galbin, ruh ilo badon arasinda bir korpii
rolunu oynadigini gostorir. Allahin badons daxil
olmasi va insanla galbi arasinda bir slagonin qu-
rulmasi, galb vo badon arasindaki bu metafizik
slagenin movcudlugunu tosdigloyir.

Miyanagi insanlart miixtolif monavi si-
niflora ayirir. i1k sinif maddi hoyatla mahdud-
lasan, ikincisi monavi inkisafda olan, va ii¢lin-
clisti is9, yliksok moanavi saviyyays ¢atmis in-
sanlardir. Miyanag¢i, insanlarin yaradilis baxi-
mindan borabar olsa da, onlarin monavi haqi-
gatlori baximindan forqli oldugunu geyd edir.
Bu farqliliklor, insanlarin Ilahi qaydalar vo to-
fokkdir yolu ils inkisaf etmalorina baglidir.

Miyanagi, 6z diisiincalorinds insanin mo-
novi inkisafi vo ruhani tolimlorin folsafi osasla-
rina dorinlogdirilmis bir yanasma toklif edir.
Onun idrak tolimi, insanin an yiiksok hoaqigata
catmasinin yalniz xarici bilik vo diistinca ilo
miimkiin olmadigini, bunun aksing, galbin nur-
lanmasi vo ilahi hikmatlorlo tohsil almasinin
vacibliyini vurgulayir. Miyanagiyo gora, insa-
nin hoqiqgoto ¢atmasi yalniz aqli yox, ham do
qgalbi bir tacriibadir. O, galbin talimi ilo alagali
nozariyyslori inkisaf etdirarkon, golbin "l6vh-i
mohfuz" (gizli yaz1) kimi iglondiyini vo bu ya-
zilarin Allah torafindon insanin qolbino hokk
edildiyini iddia edir. Buradaki asas mesaj, in-
sanin galbini agmasi vo 6z daxili alomi ilo ola-
qo qurmasidir [9, s. 45].

Miyanagi, insanin 6z hoqigotino ¢atmasi
ticin golbin nurlanmasinin vacib oldugunu
vurgulayir vo bu mogsadin aldo edilmasi tiglin
“golbi tolob etmak™ zoruratini ifads edir. O, bu
barado bels deyir: "San daha galbini gora bil-
madin, ruhunu neca goracakson? Ruhunu gor-
madon, Allahi neca gora bilorsan? Bazan ‘Rah-
man, Qurani oyratdi’ [Quran 55: 1-2] ayasin-
do oldugu kimi sona 'Bismillah'm ‘ba’si va ya
'mim'inda olan biitiin ilahi sirlori gostora bilar-
Iar. 'O Rabb ki, galomlo yazmag: dyratdi. Insa-
na bilmadiyi seylori oyratdi’' [Quran 96: 4-5]
ayasi sanin miiallimin olacaq. Biitiin bu sirlar
sanin qalbina hakk edilacak, qalbin [ovh-i mah-
fuz olacaq. 'O, l6vh-i mahfuzda olan sarafli
Quran’dir' [Quran 85: 21-22] haqiqati, Ruhu
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ul-Ominin dediklarini sonin qalbina do ¢catdira-
caq. Sonra gqalbinin agzina ladiin elmindon
damla-damla axidirlar ki, belalikls, avvalkilo-
rin va sonrakilarin elmindon sana agiglama ve-
rilsin vo manasi ortaya ¢ixsin. Belalikls, sona
do 'Haqqn cazbalarindon bir cazba yol tapar...
'Allah onlar: sevir' sevgisi iradaya, irads isa
'Onun amri bir seyi irads etdiyi zaman ona
'Ol!" demasidir ki, o da dorhal yaranar' [Qu-
ran 36: 82] sirrt ilo amrlo baghdr. Bu amrin
na oldugunu sorusanda, 'De ki; Ruh, Robbimin
amri iladir' [Quran 17: 85] ayasi oziina sahid-
lik edir. Omr, sanin badan dediyin ibadst nog-
tasini dayisdiran iksirdir. Badani, parvana kimi
sevgi va mahabbat atagina batirar, sani ela bir
hala salar ki, galbina yazilacaq seylari Allahin
qalami 6zii yazir, olanlari isa sana sanin galbin
soylayir. Biitiin bunlar yalnizca san, qalbin
xidmat¢isi vo miiridi oldugunda meydana galir.
Qalbin piri san miirid, qalbin xidmat ediloni
san xidmatgi, qalbin amiri son isa, momur ol-
dugunda biitiin goraflar sana golir va qalb soni
qabul edir, sani torbiya edir." [10, s. 28-30].

Miyanagi, galbin 6nomli oldugunu vur-
gulayaraq onun yalniz "gérmak" deyil, hom da
"hiss etmok" vo "idrak etmok" funksiyalarin
ohato etdiyini bildirir. Bu baximdan golbin
"gOrmosi", insanin hom 6z daxili alomi ilo hom
da Allah ils birbasa slagaya girmasi anlamina
golir. O, bu moévzuda Qurani-Korim ayoslorine
istinad edarak bu ciir ilahi telimlorin galb vasi-
tosi ilo insanin ruhuna catacagini izah edir. Be-
lalikls, insanin idraki, yalniz diisiinca va oqli
foaliyystlo mohdudlasmir, galbin tohsili vo Al-
lahin ilahi sirlarino agilmasi ilo miimkiindiir.

Miyanagi, pirin monavi yetkinliyini "ila-
hi hikmat" kimi bels ifads edir: “Baslangicdan
sona qadar miiridinin biitiin amallarina va soz-
larina balad olmagq, yol almig bir pirin alamati-
dir. Ciinki, halo kamala ¢atmamis va tam ola-
raq yetkinlasmamis bir pir, halo oziinii miirid
va taloba sayarsa, o zaman miirsidlik tigiin ye-
torli deyil." [10, s. 30-31].

O, bu barads belo deyir: "Ladiinni elm,
biitiin insanlardan gizlonan Allah elmidir. Bu
elmin torbiyacisi Allahdir. ‘Mani Rabbim torbi-
va etdi, na gozal tarbiya etdi’ buyurulmugdur."
[10, s. 66].
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Miyanagi, elmin iki néviinti forqlondirir:
biri miicorrad, nozori biliklor (homginin kosf
edilmis vo insan torafindon Syronilon elm), di-
gori is9 ilahi vo lodiinni (gizli) elm. Ladiinni
elm, yalniz Allah torafindon insanlara verilon
har bir insana 6z galbinin on dorin gatlarindan
kosf edilmasi miimkiin olan bir elm noviidiir.
Bu elm, miiridin galbinin torbiys olunmasi Al-
lahin 6ziino yaxinlasmasi vo haqgiqato dogru
yola ¢ixmasi tiglin tomal olan bir yoldur. Miya-
nac¢i bu tolimin "ilahi hikmot"lo slagesini izah
edorkon miirsidin (pirin) manavi yetkinliyini
asas sart kimi togdim edir. O, miirsidin hor bir
omali vo sozlinli miiridine todris etmali oldu-
gunu vo miirsidin 6zlinli monovi olaraq ta-
mamlamis vo yetkinlosmis hiss etmali oldugu-
nu geyd edir.

Miyanagi mosuq (Zat) vo asiq (viicud)
arasindaki "anliq" vo "davamhi" olan alagoni
belo izah edir: "Asigin zatinda, iiziinii (Vach)
masuqa ¢evirmakdan ¢akindirmak iiciin bir
manea yoxdursa, o, tamamila talabi etdiyi qib-
laya, yani masuqunun iiziina yonalor. Bu halda,
talabin talobinin baglangict oldugu va Allah
Taalamin bu ayatlorinin ona agilacag bildiri-
lir: ‘Ciinki, Rabbim ona dedi: “Moana taslim
ol!” O isa dedi: “Alamlarin Rabbina taslim ol-
dum”’ [Quran 2: 131]. "O halda, san biitiin
varliginla honif olaraq dina, Allah insanlari
hanst fitratdo yaratmigsa, ona yonal! Allahin
yvaradilisinda doayisiklik yoxdur. Moahz dogru
din budur." [Quran 30: 30]. "Dinds macburiy-
yat yoxdur. Dogru ila yalan a¢iq sakild> ayril-
migdir. Artiq kim saxta tanrilar: vadd edib Al-
laha inanarsa, o, kasilmayan mohkom bir ipa
yvapismis olar" [Quran 2: 256]. "Lakin o, ¢atin
yolu gabul eda bilmadi. O ¢atin yol nadir, bilir-
sonmi?" [Quran 90: 11, 12]. "Elmindan yapi-
sib, aglina inanaraq bu fasil va banzar movzu-
lara tohqir gozii ilo baxmaqdan, onlari silib at-
magqdan va onlart batil va sapiq bir axmagin
bir araya gatirdiyi bir falakat kimi gérmakdon
oziinti qorumaga ¢alis!" [4, s. 101-102].

Bu talimlords insanin ruhi vo monovi in-
kisafi, yalniz badenin va aqli faaliyyatlorin in-
kisafi ilo deyil, hom do golbin nurlanmasi vo
Allahin hikmatinin insanin galbina daxil olma-
st ilo gercoklasir.
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Miyanagi, aslindo, biitiin bu marhalolorin
bir araya golorak insanin ilahi "moasuqu” ils te-
masda olmasina, o "mosuq"un (Allahin) sox-
siyyatinds ruhani vo oxlaqi inkisafini tomin et-
mays yonalmisdir. Bu, insanin mitkommal tos-
limiyyati vo ilahi hikmati qabul etmasi ils nati-
colonir. Miyana¢i Allahin "Rohman" adindan
baslayan vo Qurani-Korimdos yer alan ¢oxsayli
ayolors istinad edoarok bu tolimlorin folsafi ba-
ximdan shamiyyatini izah edir.

Miyanagi, asiq vo mosuq arasindaki ola-
goni do folsafi olaraq tohlil edarak bu slagonin
insanin 6z monavi tacriibasini dork etmasi vo
Allah ila olan birbasa slagosindon neco tosir-
londiyini gostorir. Asiqin, masuqun Uiziing yo-
nalmasi, onun ruhunu va varlhigini tosdiq etmo-
si insanin Allah garsisinda toslimiyyati va 6zii-
na dogru olan yoldur. Bu yolda insan, hor sey-
don avval 6ziinli taniy1r, sonra Allahin azomo-
tini vo hikmatini dork edorak bu yolu ardicil
izlomaya ¢alisir.

Noaticado, Miyanagi idrak tolimi, insanin
yalnmz oqli foaliyyatini deyil, hom do golbinin
va ruhunun inkisafin1 ohato edon bir tolim ki-
mi, miiridin 6z haqigetini axtarmasina va bu
axtarigda Allahin hikmoatini vo monovi is1gmi
izlomasina yonalir.

Notica

Miyanag¢i, maddonin mahiyysti barads-
ki diistincoalori ilo folsafi bir yenilik ortaya qo-
yur. Onun falsofi sistemi maddonin geyri-haqi-
qi vo hadisavi bir varliq oldugunu iddia edir.
Bu iso Islam falsafasinds vo Qorb falsofasindo-
ki bazi yanagmalarla slagolondirile bilsr. Mi-
yanaci, maddonin "Vacibii’l-Viicud" (Allah)
ilo miiqayisads bir illiiziya oldugunu vurgula-
yaraq, onun miitloq vo hoaqiqi bir varliq statusu
olmadiginit qeyd edir. Bu baxis, Yohya Siihro-
vardinin nur-madds dualizmi va Plotinin sudur
nazariyyasi ilo ziddiyyat toskil edir.

Miyanagiya gora, maddo hor an yenilo-
nan va dayisaen bir varliqdir. O, maddonin 6zii-
nlin "mocazi" bir varliq oldugunu bildirir vo
onu Allahin iradosinin inikast kimi goriir. Bu,
onun falsofasini, Quranda "hor an yeni bir isdo
olan Allah" prinsipine yaxinlasdirir. Miyanagi
varligin hor an yenilonmosini vo doyismasini
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vurgulayaraq maddonin sabitliyini inkar edir.
Bu yanagmanin atomizm vo kvant mexanikasi
kimi miiasir nazariyyslorlo bazi paralellor tos-
kil etdiyini qeyd etmak olar.

Bu nazoriyys hamginin, macazi va sub-
yektiv zaman-mokan anlayislarina baglidir.
Miyanagi zamanin vo makanin insanin tacrii-
basi ilo miioyyanlosdiyini vo maddonin yalniz
subyektiv gavrayis vasitosilo movcud oldugu-
nu iddia edir. Bu fikirlor, miiasir postmodern
folsofodoki subyektiv realliq anlayisi ilo uzla-
sir. Biitlin bunlar Miyanagiya gors insan idra-
kinin vo mahdud diislincasinin naticasidir.

O yoxluq (madum) anlayisint da 6z fol-
sofasinda diqqgoate alir. Miyanagi yoxlugun var-
ligdan sonra tosvir edils bilacayini, lakin, 6zlii-
ylinde mdvcud olmadigini irali siiriir. Bu, onun
fikirinco, yoxlugun yalniz tosvir olunan varli-
gin bir sifati oldugunu gostorir vo bu yanagsma
Aristotel vo Martin Haydeggerin diisiincalori
ilo miioyyon paralellik togkil edir.

Miyana¢i maddsnin mahiyysti vo varliq
anlayis1 baradoki diisiincalori ilo ham ontoloji,
hom dos epistemoloji baximdan dorin bir falsofi
tohlil toqdim edir. Onun fikirlori miiasir elmi
nozariyyalor vo klassik folsofi diistincalarlo
miiqayise edildikde ham Sorq, hom Qarb false-
fosindoki miioyyon yanasmalarla slagolondirilo
bilor. Onun falsofasinin  ohamiyyati yalniz
maddonin varhigini deyil, hom ds insanin real-
l1g1 neco qavrayacagini vo bunun metafizik teo-
bistini anlamaga yonalmis bir tohlil toqdim et-
masindadir.

Miyanag¢inin zaman, harokst vo mokanla
bagli folsofi baxislari, metafizik va ontoloji bir
anlayisin inkisafini oks etdirir. O, bu anlayisla-
11 yalniz fiziki diinyayla mohdudlasdirmir, hoam
do ilahi vo metafizik tobogolora dogru genis-
londirir. Onun zaman va harokat anlayislari,
folsofi coroyanlar vo teologiya ilo olagolidir,
zamanin harokato bagli bir anlayis oldugunu
vurgulamaqla, hom Aristotel, hom do Ibn Sina
vo Forabinin irsins istinad edir. Lakin Miya-
nog¢i, zamanin yalniz maddi alomls slagali ol-
madigii, ham do Allahin miitloq iradesi ils
olagadar oldugunu bildirir.

Zamanin nisbi vo miitloq bir tobistinin
olmasi, Miyanocinin falsafosindo ozsliyyatin
miitloq bir realliq oldugu vo maddi zamanin
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ondan ayrildig fikrini dostakloyir. O, azaliyys-
tin zamanin sorhadlorini asan bir anlayis oldu-
gunu vurgulayir vo zamanin insan tocriibasi ilo
olagali oldugunun 6hdssindon golir. Bu, Miya-
noginin ontoloji universalizm yanagmasini tos-
diq edir, ¢iinki o, zaman vo mokanin insanin
idrakina asaslandigini, lakin azaliyyetin hor za-
manla barabar va eyni olduguna inanir.

Miyanaginin folsofi sistemindo harokat,
sadoco fiziki doyisiklik deyil, hom do metafi-
zik bir prosesdir va bu harokat Allahin iradosi-
nin tacallisidir. Onun falsofasinds horokot hom
do "yoxdan yaradilis" kimi qabul edilir, va bu,
biitiin varliq va zamanin harakat vo dayisiklik-
lo davam edan bir prosesdo movcud oldugunu
gostorir. Bu yanagma, zamanm vo mokanin
qarsiliglt alagoalorini va bir-birino baghligini
gostarir. O, makan vo zamanin Allahin yaratdi-
g1 bir alomds moveud oldugunu, lakin Allahin
bu alomdon miistoqil oldugunu iddia edir.
Onun fikrinco, zaman vo moakan yalniz maddi
varliglarin tocriibasi ilo baghdir vo Allah bu
varliglardan konarda vo zamanin sorhadlorin-
don asili olmayan bir miitlaq varliqdir.

Bu falsofi yanagmalar, Miyanag¢inin hom
Islam falsafasi ilo, hom do miiasir falsafi tofak-
kiirls bir paralellik togkil edon diislincalor irali
stirmasini tomin edir. Onun falsafasi, zamanin
va harakatin yalniz maddi diinyada méveud ol-
madigini, hom do ilahi planla vo miitloq varlig-
la bagl oldugunu ortaya qoyur. Bu yanagsma
hom metafizika, hom do ontologiya sahasinds
genis diislinma imkanlar1 togdim edir, zamanin
vo mokanin tabiatini dorindon anlamaga yonal-
mis bir nozariyye toqdim edir.

Miyanaginin alomlorin {i¢lii tosnifatini
(miilk, molokut, vo cabarut) izah edon falsofi
anlayislarin1 aydinlasdirmaga yonslmisdir. Bu
anlayislar yalmz klassik Islam falsofasindo de-
yil, hom do miiasir folsofi yanagsmalarla paralel
olaraq analiz edilir.

Maddi alom vo diinya, zaman vo mokanla
miioyyanloson fiziki reallig1 tomsil edir. Miya-
nog¢i bu alomi, insanin duygusal va tocriibo ilo
olds etdiyi varliq diinyasi kimi izah edir. Hom-
¢inin, insanin giindolik hoyatda garsilasdigi vo
foaliyyot gostordiyi maddi sahadir. Miilk ale-
mindon daha yiiksok olan, geybi vo ruhani to-
zahiirlori tomsil edir. Miyana¢i, bu alomi
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olimdon sonraki hayat vo ruhani tocriibalorlo
olagalondirir. Burada insanin galbi vo ruhunun
ohomiyyati vurgulanir, ¢linki, bu alom yalniz
maddi tocriibodon deyil, manavi va intuiv id-
rakdan basa diisiilo bilor. Cabarut, hoqigatin vo
Allahin miitloq qiidrstinin tacallisi olan alom-
dir. Coborut, yaradilisin qaynagidir vo Allahin
Zat1 ilo birbasa olagoni tomsil edir. Hor hansi
bir varliq va ya alom bu alomin oks-siirati kimi
moveud olur.

Miyanagi falsofosinin daha dorindon an-
lasilmasi, homginin, bu ii¢ alomin bir-birini ta-
mamladigint vurgulayir: Miilk alomi, maloku-
tun tozahtirli oldugu halda, malokut da cobarut-
dan ilham alir. Bu olago, varligin miitloq vo
sorti toroflori arasinda dialektik miinasibatlori
izah edir. Biitiin bunlar, Miyana¢inin alomlor
haqqinda olan tohlilinin ¢oxqatli vo ¢oxsaviy-
yoli varliq anlayisini ortaya qoyur. Bu falsofi
yanagma, hom ontoloji, ham do epistemoloji
olaraq insanin varliq vo realliq haqqinda daha
dorin diistinmasini tomin edir.

Miyanagi, insani yalniz badon olaraq te-
yin etmayib, ruh, nafs, galb va digar inco subs-
tansiyalarla alagelondirarak insanin mahiyyati-
nin daha kompleks oldugunu vurgulayir. O, in-
sanin varligini hom zahiri, ham do metafizik
alomlorlo alagalondirir, badoni miilk alomi ilo,
ruhu iso moalokut vo caboarut alomlari ilo slage-
londirir. Miyana¢i insanin daxili alomini, ruhu-
nu vo nafsini abadi, ilahi bir mogamda oldugu-
nu bildirarok onun bu yonlorini idrak etmok
tictin agiliistli tocriibalora ehtiyac oldugunu
geyd edir. O, badonin, ruhun vo golbin qarsi-
ligh slagalarini tohlil edsrak galbin insanin da-
xili is1glandirma vo Allah ils slago qurmaqda
morkazi rolunu vurgulayir. Insanin monovi in-
kisafi, onun nofsini agsmasi vo ilahi mogsads
catmasi {iglin vacib olan bir prosesdir. Bu inki-
saf, hom do insanin ruhi tocriibalorinin vo Al-
lah ilo birbasa olagosinin folsofi vo oxlaqi to-
limlori asasinda bas verir.

Miyanagi, insanin haqigste dogru iralile-
yarkon yalniz oqli deyil, hom do golbi vo ru-
hani tocriibaleri nazars alir. O, galbin nurlan-
masiin vo ilahi hikmotin insanin i¢indoki
haqigatlari kosf etmasino neco komok etdiyi-
ni, insanin qalbi ilo slage qurmasinin vacibli-
yini izah edir. Bu, ham do miiridin 6z haqi-
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gatini tapmasi vo Allahin hikmotino ac¢ilmasi gote yaxinlagsmasina imkan yaradir. Miyanagi,
yoludur. elmin yalniz aqli deyil, hom ds golbi vo ruhani

Miyanagi, ladiinni elmin (ilahi elm) insa- toroflorini ohato etdiyini geyd edir. Ciinki, asl
nin ruhani inkisafinda mithtim rol oynadigini, bilik golbin talimi va Allahin ilahi nuru ilo alds
bu elmin yalniz Allahin insanin galbine verdiyi olunur. Bu yanasma, insanin 6z daxili diinyasi-
hikmot oldugunu vurgulayir. Bu elm, insanin na vo ilahi magsadine ¢atmasina yonalmis bir
Allah il alagasini tokmillosdirmasine vo haqi- falsofi perspektiv togdim edir.
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Xiilasa

Mogqalada Azarbaycan Tiirk miitofokkiri Somad Moansurun milli maarif¢ilik, folsefi romantizm va
ictimai-siyasi goriislori tohlil olunmusdur. Burada gostarilir ki, S.Monsurun yaradiciliginda real ho-
yati tasvir edon yazilari ilo yanasi, romantik duygulari togkil edon asarlori do olmugsdur. Onun falsofi
romantizmi millatin oyanisi, votonin azadlig1 ilo bagli oldugu halda, real hoyatdan gétiiriilmiis sati-
rik seirlori, felyetonlar1 iso milli maarif¢iliklo saslogmisdir. Mansurun milli maarifciliyi vo falsafi
romantizmi 6ziindo oks etdiron diinyagoriisiiniin zongin, 6ziinomaxsus olmasi siibhasizdir. O, diin-
yani vo onda yasayanlar1 yalniz maddi-fiziki anlamda deyil, eyni zamanda manavi-psixoloji olaraq
da goriib, biitiin bunlar1 doysrlondirmays ¢alismisdir. Hor bir xalqin maarifciliyi no qodar basari
olursa-olsun, burada milli ruhda 6z oksini tapir. Mansurun maarifciliyindoki millilik onun ttirkli-
yiinda, Tiirk diinyagoriisiina baglhliqda biiruzo vermisdi. ilk baxisda, onun “ronglar” folsofasinin
diinyaya baglilig mosalasinda balli doracads agnostik xarakter dasisa da, ancaq biitovliitkds haqigat-
cilik, hoyat folsofosi do 6ziinii ortaya qoymaqdadir. S.Monsurun ictimai-siyasi goriislorinds iso is-
lamgiliq, tiirkgiiliik, Azarbaycan tlirk¢iiliiyli, “proletar modoniyyaot”, ermani terrorizmi kimi masalo-
lor tohlil olunmusdur. S.Mansur yaxsi1 goriirdii ki, kommunist quruluslu Sovet Rusiyasl ila ¢arliq
Rusiyasi arasinda mahiyystco forq yoxdur. Ciinki hor ikisi imperiya xislatli olub xalglar1 miistomls-
ko halinda idars edirdi. Xiisuson do, Tiirk-Islam xalglarina miinasibat hor iki imperiya daha amansiz
olmus, bundan da an ¢ox zorar ¢okon millatlordon biri Azarbaycan xalq1 olmusdur.

Acar sozlar: milli maarif¢ilik, folsofi romantizm, “romglorin falsofasi”, islamgiliq, tiirk¢tiliik, Azor-
baycan tiirkg¢iiliiyti, “proletar madoniyyat”, ermoni terrorizmi
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Summary

The article analyzes the national enlightenment, philosophical romanticism and socio-political vi-
ews of the Azerbaijani Turkish thinker Samad Mansur. It is shown that in addition to his writings
describing real life, S. Mansur's works also contained works that embodied romantic feelings. Whi-
le his philosophical romanticism was related to the awakening of the nation and the freedom of the
homeland, his satirical poems and feuilletons taken from real life resonated with national enlighten-
ment. There is no doubt that Mansur's worldview, which reflected national enlightenment and philo-
sophical romanticism was rich and unique. He saw the world and those living in it not only in a ma-
terial-physical sense, but also in a spiritual-psychological sense, and tried to evaluate all this. No
matter how humane the enlightenment of each people is, it is reflected in the national spirit. The na-
tionalism in Mansur's enlightenment was manifested in his Turkishness and commitment to the Tur-
kish worldview. At first glance, his philosophy of "colors" is clearly agnostic in terms of its connec-
tion to the world, but overall, realism and philosophy of life also reveal themselves. In S. Mansur's
socio-political views, issues such as Islamism, Turkism, Azerbaijani Turkism, "proletarian culture",
and Armenian terrorism were analyzed. S. Mansur saw clearly that there was no essential difference
between the communist-structured Soviet Russia and Tsarist Russia. Because both were imperial in
nature and ruled the peoples as colonies. In particular, both empires were more ruthless in their atti-
tude towards the Turkic-Islamic peoples, and one of the nations that suffered the most from this was
the Azerbaijani people.

Key words: national enlightenment, philosophical romanticism, "philosophy of symbols", Isla-
mism, Turkism, Azerbaijani Turkism, "proletarian culture", Armenian terrorism
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AHHOTAUUSA

B cratbe aHaiM3MpyrOTCS HAIMOHAIBHOE IPOCBETUTENIBCTBO, (DUIOCOMCKUI PpOMaHTU3M H
00111€CTBEHHO-TTOJIUTUYECKHE B3IJISI/Ibl, OJHOTO M3 BBIJAIOIIMXCS MpeAcTaBuTeNeil azepOaiiikaHcKon
noa3un Camena Mancypa. B TBopuectBe C. MaHcypa, MOMMMO NpPOM3BENEHUM, ONUCHIBAIOIINX
pealbHyl0 JKW3Hb, OBUIM MPOW3BEJNCHMS, BbIpAXKABILIME pPOMaHTHYECKME 4YyBcTBAa. Ecimu ero
¢bunocodckuil poMaHTH3M ObUT CBsi3aH C MPOOYXkJIEHWEM HallMd U CBOOOAON POAMHBI, TO €ro
CaTUpPUYECKUE CTHXU U (DEIbETOHBI, B3AThIE W3 PEaJbHOM KU3HHM, MEPEKIUKAIUCh C WAEIMHU
HallMOHAJIBHOTO TpocBelieHus. HecomHeHHO MHUpoBO33peHHMe MaHcypa, OTpakarollee Halu-
OHaJIbHOE MPOCBETUTEIBCTBO U (PUIOCOPCKUI pOMaHTU3M, Oorato u HemoBTOopuMO. [103T BUaen mup
U ero oburareneldl He TOJIBKO B MaTepHalbHO-(QU3MUECKOM CMBICIE, HO U B JIyXOBHO-TICUXO-
JoruueckoM cMelcie. [Ipocsenienne ka0 HalMM, OTpakaeTcs B HALlMOHAIBHOM JyXe. Borpockl
HallMOHAIBHOW CBOOO/IbI, HALMOHAIBHOW MJIEHTUYHOCTH POJHOIO fA3bIKa SIBJISIOTCS OCHOBHBIMU
yepramu TBopuecTBa Camena Mancypa. Ha mnepBblii B3I €ro NpearnoaoKEeHUE O TOM, YTO «BCE
€CTh LIBET» HOCUT arHOCTUUECKHI XapaKTep, HO B LIEJIOM B HEM TaK K€ MPOSIBISIOTCS €ro peaau3M U
¢unocodus xu3Hu. Ha obuiectBeHHO-noauTHUeckuX Berpeyax C. MaHcypa aHaIM3upoBajIich TakKue
BOINPOCHI, KAaK HCIAMM3M, TIOPKU3M, a3epOaiPKaHCKUH TIOPKU3M, «IIpoJIeTapcKas KyJbTypay,
apMsiHCKUE TeppopusM. C. MaHcyp SICHO BHUAEN, UYTO MeXIy KOMMYyHHcTHYecKod (CoBeTCKON
Poccueit u mapckoit Poccueit HeT NpUHIMIIMAIBHOW pa3HHUIIBI, TIOTOMY 4YTO 00€ CTpaHbl ObLIH
UMIIEpUSIMH, TIO CBOEW NPUPOAE, U NMPAaBUIM HApOAAMU KaK KOJOHHUAMHU. B OTHOIIEHMM K TIOpPKO-
UCIIAMCKMM HapoJaM B 00€MX MMIIEpUSX MPOBOAMIACH OecrollaHas MOJUTHKA U OOJIbIIE BCETo
MOCTpaial OT 3TOTO - a3epOaiiKaHCKUI HapOI.

KnioueBble cJI0Ba: HalMOHAIBHOE MPOCBELICHUE, (UIOCOPCKUIA pPOMAHTU3M, «duiocodus
CHMBOJIOB», HCIIaMHM3M, TIOPKU3M, a3epOail[UKaHCKUI TIOPKHU3M, «IpoJieTapcKas KyJIbTypay,
apMSIHCKUI TeppOpU3M

GIRIS

Milli maarif¢iliyin vo folsofi romantiz- oyranmays baslasa da, onun bu tohsili uzun
min taninmis niimayandslorindon Azarbaycan ¢cokmomisdir. Atast Hact ©hmad onu 6z ils bo-
Tirk mitofokkiri Semoad Monsur Kazimov rabar Qacarlar dovlstinin Tongobun sohoring
(1879-1927) 1879-cu ildo Bakida anadan ol- aparmis, o, li¢ ilo yaxm burada yasamali ol-
mus, on yasinda I¢arisoharin Hamameilar mos- musdur (5, s. 17).
cidinds Molla Sottar vo Molla Agababanin ya- S.Monsur 1891-ci ildon etibaron tanini-
ninda farscani, arab oslitbasini, Quran suralorini mis Azorbaycan maarifcilori Hobib boy Mah-
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mudbayov, Sultan Macid Qanizadonin foaliy-
yot gostordiyi Rus-Tiirk maktsbinds tohsilini
davam etdirmisdir. 1895-ci ildo hamin maktobi
bitiron Mansur hom kontorlarin birinds iso dii-
zolmisdir. 1897-1900-cii illords Agabala Quli-
yev adl tacirin diikaninda isloyon Monsur
1900-cti illords iso Rasulov gardaglarinin, Mu-
sa Nagiyevin idarslorindo c¢aligmigdir. O,
1910-cu ilde “Safa” comiyyatinin lizvii olmus,
teatr islorindo foal istirak etmisdir. Bu dovrds
nosr olunan bir ¢ox gozet-jurnallarla (“Molla
Nasraddin”, “Tuti”, “Basirat” vo b.) omokdas-
liq edon Mansur bazi gozetlorin redaktoru va-
zifosindo do ¢alismisdir (6, s.314).

1911-ci ildon Balaboy Asurovun idars-
sindo miihasib kimi c¢alismaga baglayan
S.Mansur 1917-ci ilo kimi burada xidmat et-
misdir. O, 1917-ci ilda biitlin var-doévlatini top-
layaraq “Turan” moatbaasini qurmusdur. Azor-
baycan Cilimhuriyyasti dovriinds do yaradicili-
gina davam etmis, milli dovlstin quruculugun-
daki problemlarlo bagli bir sira asarlor yazmis-
dir. 1919-cu uldo “Seypur” adli satirik moc-
muonin nasiri vo bas yazari olmusdur (7, s.6).

27 aprel facissindon sonra Semad Maon-
surun yaradiciliginda miioyyon moyusluq du-
yulmaqdadir. Ciimhuriyyat nisgili ilo yasayan
Monsur 1925-ci ildo yaradilmis “Azorbaycan
adabiyyati comiyyati’nin toftis komissiyasinin
tizvii olmusdur. Hoyatinin son illorindo Azar-
baycan SSR XKS-ds timumi idars miidiri vozi-
fosindo ¢alisan Monsur, 1927-ci ilin yanvarin
3-do Bakida vofat etmisdir (11, s.14).

Onun oasas oasarlori asagidakilardir: “Milli
nogmo”, “Hapsi rangdir”, “Glilmalidir”, “Millat
raisloring”, “Maarift”, “Darvis”, “Miikafat”, “Zi-
yalilarimiz”, “Ovladima vasiyyatlorim” va b.

Milli maarifcilik vo folsofi romantizm.

Somad Mansurun yaradiciliginda real ho-
yat1 tosvir edon yazilar ilo yanasi, romantik
duygulart toskil edon osorlori do olmusdur.
Onun romantizmi millstin oyanig1, vatonin
azadlig1 ilo baglh oldugu halda, real hoyatdan
gotlirtilmus satirik seirlori, felyetonlari iso mil-
li maarifciliklo soslosmisdir (8, s.20-21). O,
milli maarif¢iliys aid “Qalomdir” seirinds qo-
lomin istonilon bir comiyystin hoyatinda oyna-
dig1 mithiim rolu gostormoys ¢aligmigdir.
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Onun fikrinco, golom yalniz kamil bir savad,
tohsil almagqla bagl deyil, homg¢inin insanlarin
xoyallarini ifads edon, ziilmotds is1q sagan bir
qiivvadir. O, yazirdi:
Obnayi-bagar feyzi-qalomdan olu fayiz,
Boxs eyloyan afaqa fiiyuzat galomdir.
Taqgrir qilan dideyi-nasuti olursa,
Gor maskan ona ¢cesmeyi-ziilmat galomdir.
Bisiibha galom sasaayi-qalbi-basardir,
Insanlar iigiin foxri-miibahat galomdir.
Ctin torbiyeyi-novi-basardir ona mohtac,
Vazeh bu ki, iimumi-adabiyyat galomdir.
Ayati-ilahidan imis xilgati, haqqa, -
Kim, qgiidrati-xallaq iigiin isbat qalomdir
(9, s.19-20).
“Qoalomdir”dean bir nega il sonra sair sati-
rik mozmunlu, lakin ruhunda lirik romantika
olan “Qoalomim” qazslini yazmigdir:

Sinam ataskads, birpar¢a sarardir galomim!
Moanbayi-biixl iirayim, alati-sardir qalomim!
Tokca birsairi-bivahimavii piirhiinaram,
Min oxa, siingiiya, samsira dagardir qalomim.
Kondimi “xadimi-millat” deya dysam, yarasar,
Rohniimayi-rahi-abnayi-basardir galomim.
El bilir man nayam artiq, na iigtin gizlodayim,
Dordisar iimmat tigiin, xalqa zarardir galomim...
Al oxu seirimi, yansin cigorin, eyla hasad,
Soz deyil yazdig ki, diirrii giihordir qalomim!
(9, 5.62).
Eyni zamanda, Monsur bir név “Qolom-
dir”in davami olaraq yazdig1 “S6z” seirindo da
milli maarif¢iliys aid xiisusiyyatlori ifado et-
mis, milli ideyalar1 toblig etmisdir. Onun bu
seirindoki soziin shomiyyati ilo bagh diistince-
lori boytik Tirk miitofokkir-filosofu Mohom-
mad Flizulinin “S6z” gozali ilo soslogmokds-
dir. Bels ki, Fiizuli s6ziin qiidratini ilahilogdir-
diyi halda, Mansur soziin comiyyatin maarif-
lonmasinda, milli ruhun oyanmasinda, imumi-
likdo insanliga xidmot etmasindoki rolunu
qeyd etmisdir:

Bir sadaf qador qalb danisir diisvar soz,
9qldir xursidi-raxgan, partovi-anvar soz.
Sozdiir rizqi-nafs tigiin asbabi-siilh alati-cang,
Qalbi-macruhun safasi tigi-covhardar soz.
Rohmoati-xallaqa nayil soz gananlardir faqot,
9ql olan baslarda cannat, tontohul-anhar soz.
Natiq oz nitqinda izhar eylayir idrakini,
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Ctinki hissii qalb tagxisindadir meyar soz.
Sozla alom tapdh xilgat, sozlo qalb oldu siihud,
Ciimla asrari-nihani eyladi izhar soz.
Alomi-lahutdan Cibriltak eylor niizul,
Somi-nasuti qilar har lohzo bahralonmig soz.
Bu diiri-piirqiymati halila istemal qil,
Ta kasafatli qorazlo olmaya murdar soz.
Soz fiinununda maharatsiz garak etsin siikut,
Hom miixorabbdir koniil miilkiine, hom memar soz.
Soz esit, Mansur, ta tokmil eda idrakint,
Zoarreyi-xaki qilar almasi-qiymatdar soz
(9, 5.20).
Gortindilytl kimi, S.Monsur szl yalniz
ilahilogdirmir, onun hom ds toplumun hoyatin-
daki rolunu goriir, doyarini 6na ¢okir. Burada
onomli olan comiyystin maariflonarok milli,
dini vo insani kimliyini dork etmosidir. O,
S.9.Sirvaniye yazdigi bir nazirasinde do dig-
goti boyilik miitofokkirin maarifeilik yolunda
cokdiyi oziyyatlora ¢okmis, bu yolun miiqod-
dasliyindan s6z agmisdir:

Olmusg aknun Bisiitunu-6mrii capmagq pisomiz,
Vasli-Sirini-omaldir miittasil andisomiz.
Uydu dil ifriteyi-dovrani-dun tazvirina,
Para-para qildi forqi-arizunu tisomiz.
Tokdii tufani-danaat saxii bargi-millati,
Tisarwya diismiis salamat torpagindan risamiz.
Kisvari-dil cangalistani-balavii xovfdir —
Kim, olubdur canavar xeylina maskon bigsomiz.
Bir da qaflat badasin toksak cahalat camina,
Lonii nifrat daslarindan paralansin sisomiz
(9, 5.22).
Milli dil vo milli moktab masalalorine
yaradiciliginda xiisusi yer veron taninmis Tiirk
miitofokkiri Ismayil bay Qaspiralinin “Dilds,
isdo, fikirds birlik” ideyasina gatilirdi: “Sonra
anladim ki, bu s6zlor “Torciiman”in otuz illik
dordidir. Bu qoca gozet bu sozlori demokdon
agzi1 kopriiytib. Halo bu vaxta kimi, yoni otuz il
miiddatindos bu s6zlor he¢ olmazsa qozetagilora
da kar etmayibdir. Hor gqozetonin 6ziinamoaxsus
bir ne¢a dili oldugunu he¢ gérmoyiniz yoxdur”
(9, 5.159). Onun fikrinca, ana dilinds danisma-
&1 noqsan sayanlara comiyyatds yer olmamali-
dir. Eyni zamanda, o, milli moktablorin yara-
dilmasini millstin goalocoyindo mithiim amil ki-
mi qiymatlondirir ve Tiirk dilinde milli dorslik-
lorin yazilmasini vacib hesab edirdi (9, s.162).
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O yazird1 ki, bagqa millstlorin varlilari, qadrbi-
lonlori milli maktablor a¢ib milli darsliklar tor-
tib etdiklor halda, miisalman milyongularmin ok-
soriyyati pullarini ya 6zloring, ya da an yaxst hal-
da savab qazanmagq li¢tin mascido xorclayirlor.

S.Monsurun milli maarif¢iliyinde roman-
tizm daha ¢ox 6z oksini “Haopsi rangdir” seirin-
do tapmigdir. O, yazirdi:

Uyma, ey dil, xalqds yoxdur sadaqgat, rongdir,
Mbscidii meyxana rong, eysii ibadat rongdir,
Mey riya, masuqa gass, hiisnii vaocahat rangdir,
Rongdir har diirlii matom, har masarrat rongdir,
Anla, ey abnayi-xilgat, ciimls xilgat rangdir.

Gormadim bir zarri-xalis buteyi-nasutdb,
Mbanavi min loka gordiim loldb, yaqutda,
Bigaraz insan olur gérmak fagat tabutdb,
Bilmazom varmi sadaqat alomi-lahutds,
Azma, fikrim, ctimla ecazii karamat rongdir.

Hor kasin Cibrili kondi galbidir, vicdanidrr,
Var isa insafi saxsin dinidir, imanidir,
Badnihad insanlarin 6z nafsi, 6z seytanidir,
Lovhi-qalbi arifin ayatidir, Quranidir,
Mabaqi ovhamdr, sarii torigat rongdir.

Bir zaman vardh ki, man hamfikir idim zohhad i,
Sonra gordiim forqi yoxmus zahidin callad il
Dedim: ayyas olmali, ta giin keco motad ila,
Ciimla eysii nusi gordiim miixtalif foryad ila,
Anladim ki, zohdii tagva, eysii israt rongdir.

Qul tasavviir bir daha sairlarin xiilyasini,
Asiqi-zarin basindda seyr qil sévdasini,
Qabri ag, gostar ona Sirinini, Leylasini,

Bir ayilsin da, diigiinsiin gordiiyii royasini,
“Bax”, deyir “haqqi biitiin esqii mahabbat rangdir”.

Tapmadim alomda bir hamdom ki olsun biriya,
Gormadim heg kasdb bir niyyat qorazdan maada,
Kiillon abnayi-basar 6z nafsina olmus fada,

Nofsi ugrunda goriirsa har bala, har macara,
“Moslak 2 isnad edar, maslok, doyanat rangdir.

Bilmadim nayginmis alom, bunca da yasii alom,
Zovraqi-omriin miihiti vartaban, doryayi-qam,
Boyla halda kimsadan bihudadir ummagq kavam,
Hor galon bulmaq dilor 0z nafsina asuda dam,
Arxalanmam kimsaya, iilfat, rafaqgat rongdir.
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Indi ki miimkiin deyil alomds olmaq kamyab,
Ey goziim qurbamni, saqi, ver gena sagor sarab,
Ver gena sagar sarab, ey saqiyi-alicanab,
Balka badanla eds Mansur rahat iktisab,
Yoxsa, bu alomda yoxdur istirahat, rangdir
(9, s.35-36).

Bu asorindo Monsur diinyanin faniliyin-
don, varligr ilo yoxlugunun nisbliyindon, in-
sanlar liclin hoyatin, yasamin sadoco “rong-
lor”dan ibarat oldugunu iddia etmisdir. Insan-
lar 6z nofslori, ¢ixarlar: ticlin cilddon-cildo gi-
rir, bazon ¢ox moarhomatli, bazon do ¢ox qod-
dar, yeri golondo c¢ox sadolovh, yeri golondo
159 ¢ox hiylogar olurlar. Mansura gors, biitiin
bunlar “rong” olub, insanlarin harokat vo dav-
ranislart da “ronglor’don ibarstdir. Demali,
onun “ronglor folsafosi” aqnostizmls, yoni
diinyanin, materiyanin varliginin oaslindo bir
he¢ olmasi miiddoasi ilo uzlasmaqdadir. Gorii-
niir, bundan irali golorok ham 1910-cu illords,
hom do Sovetlor Birliyi dovriinde Monsuru
badbinlikdo, torkidiinyaliqda ittiham etmislor
(12, 5.10).

Somad Mansurun “Secilmis asorlori”’nin
“Izahlar vo sorhlor’indo gostorilir ki, “Hansi
bir tlirk sairi iso “Hopsi rongdir” seirino tonqidi
bir seir yazmis, S.Monsur da ona cavab olaraq
“Glilmoalidir’ni golomo almisdir” (9, s.225).
Buradan molum olur ki, “ronglor” folsoafasine
gora Monsuru tonqid edon “hansi bir tiirk sai-
ri”’na gors, diinyan1 vo orada yasayan insanlari
yalniz “ronglor”don ibarat gérmok dogru deyil-
dir. O, “tazo cavan”a cavab verirdi ki, diinya,
mashor, ruh, ulduzlar, xosbaxtlik, kodor, aci,
sirin vo sairanin hamisi rongdir:

Mbn dedim “rong”, yena rangi-miikarrar deyirom,
Rongdir arzii soma, barzaxii mahsar deyiram,
Rongdir ruhii badan, masnadii conbar deyiram,
Duraragq ciimleyi-afaqa barabar deyirom:
Etirazin moano, ey taza cavan, giilmalidir!

Tairi-fikrim ila goylari gazdim yeksar,

Ta goriim ki na imis samsii kavakibii gamor,
Parlayir dideyi-acuba kimi min axtar,

Hora yildiz araywr baxtina, hap ondan asar,
Gozlayir, manzarasi etdi mani zirii zabar,
Noh falokdon hanmi bir namil nisan, giilmalidir.
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Parcalar gordiim ucur hor tarafa sargardan,
Bilmoak olmaz bels tedadin milyan-milyan,
Hamu biheysii siiur etmada daim dovran,
Odami-narmii nizam aqlimi qilmis heyran,
Na demak Oqrabii Covza, o hamin, ya Saratan,
Vohmdir hapsi xayalat, inan, giilmalidir.

Goyii, aflakt burax, arzdan et azmi-kalam,

Bu nadir firlaniyor ortada top kimi miidam,
Milyon illar yiiriiyiir, lomha db tutmaz aram,
Milyon illar edacakdir yena siigliikda davam,
Neyciin, aya, naya lazim bu takapu, bu xiiram?
9qlin olsun, neca gor bu davaran giilmalidir!

Parca bir cismi-miidavvarda dogmus insan,
Bir taqim galmadadir, bir taqim ifnaya ravan,
O galonlar, yasayanlar gedoni gormaz, aman!
Bu na qoflat? Sababi rangdir, ey adamiyan!
Rong qoymus bu kicik seylari hap sargardan,
Hirsii sévda buna heg vermaz aman, giilmalidir!

Gora bildinmi bu alomda sadaqgatdon asar?
Kimdb govdiin? No zaman? Ver biza db bari xobar!
Miistaiddirmi sanirsan saraf, sidqa basar?
Hans1 bir giiva bunu qilmis ona miistohzor?
Boalka man sahvdayam, sahvimi vazeh géstor,
Yoxsa, bu sandaki hiddat, xafaqan giilmalidir.

Bu nikbinlik, bu tacahiil, bu garam aglamall,
Xalq tohrihina manedi, miidam aglamali!
Hami momnundur oziindon, bu, tamam aglamall,
Hami vermis forasi-nafsa liicam, aglamali,
Xasti am aglamali, piixtorii xam aglamali!
Bunu inkar elayan motarizan giilmalidir!

Rong bu dohrds tamkin elomisdir basari,
Galmaz heg¢ gusadan alomds adalat xaboari,
Al da tatbiq ela bir “Timon Afinli” asari,
Gor Sekspir na deyir, hikmatin alipadari:
Rongdir, rang-deyir, -xilgatin ancaq samori,
Sar1 bir ronga boyanmis bu cahan, giilmalidir!

Rongi anlatdi mana tacriibalor ¢ox ayyam,
Neraya baxdim isa, rong goriindii mana tam,
Birca misrada qoyub Xaca biitiin bahsa xitam:
“Hor kasi ruzi-behi mitalobad az ayyam ™.
Cam doldur mana, ey saqiyi-songiil, mana cam,
Monii san giilmaliyiz, piri cavan giilmoalidir!

(9, 5.36-37).
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Dogrudan da, insan hayat1 vo onun diin-
yada varligi, diinyanin varlig1 vo onun Kainat-
da movcudlugu “ronglor’dir. Onun “ronglor
folsofasini iki yondon izah edonlor do vardir:
1. Diinya fanidir, hoyat 6zii do shomiyyatsiz
zorradir; 2.Yalniz 6liim haqdir, hoyat iss rong-
lordon ibaratdir (4, s.16).

Olbatts, bu “ronglor”in folsofasini ila-
hilosdirmok da, onu tobiatlo bagl sokildo izah
etmok do miimkiindiir. Masolon, Filizuli tigiin
“ronglor” ilahi xarakter dasiyird:r ki, Mansur
onu da tamamilo inkar etmomisdir. Ustoalik,
Fiizulinin “Panbeyi-dagi-ciinun i¢ra nihandir
badonim” gozaline yazdigr “Toxmis”do Moan-
surun falsofi romantik distincolori 6z oksini
tapmisdir:

Esq har galbi-siyaha mahak olmaz, ey dil,
Tutiyi-natiqa insan demak olmaz, ey dil,
Esq sirrin ¢ocuga soylomak olmaz, ey dil,
“Cani canan dilomis, vermamak olmaz ey dil,
Na niza eylayim, ol na sonindir, na monim”.

Kimi azadadi zanciri-ciinun tovqindon,
Bixabar suzi-ciyaridido koniil zovgindan,
Mbon xosam paralona qalbim agar ovqindon,
“Das dolor ahim oxu sahdi-Iobin sovqindan,
Nola zanbur evina banzasa beytiil-hazonim ™.

Tani-naciz ki ruh alomina alatdir,

Yaxalim esq oduna, ruha bu bir rahatdir,
Oxlagin dalsa, agor sinamizi, rohmatdir,
“Tovqi-zanciri-ciinun daireyi-daviatdir,
Na rava kim, mani ondan ¢ixara zafi-tanim”...

Dema, Moansur ki, hap naladiiriir goftarin,
Naladon basqa na goftari olar bimarin?
Esqo sorf eyla, koniil, ciimla tavanmin, varin,
“Edomom tork, Fiizuli, sori-kuyin yarin”,
Na qadbor ziilm yetirsa, mana xogdur vatonim
(9, 5.21).
“Miirgi-can olmussa” seirinds do roman-
tik duygularin1 ifado edon Monsur yazird: ki,
milli miicadilo yolunda cisminin yanmasi onu
gorxutmur. Ciinki koniiliindoki timidlorin dog-
rulmasi Ui¢lin yas tutmaq deyil, miibarizo apa-
rib qalib golmok lazimdir. Bunun dgiin do
moahbus olan biri bunun yazsini tutmaq avazina
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xayalinda canlandird1 azadliq {igiin sobrli olub,
fiirsat gdzlomalidir. O, yazir:

Miirgi-can olmugsa domi-dohriduna payband,
Yansa da cismim gazanmin odlarma ¢iin sapand.
Xatirimdan sanma mahv olsun havayi-asiyan,
Ol havasla baslaram konliimds timmidi-biilond.
Tolxikam olmam cahan zohrindan asla yas ilo
Tutiyi-tobim bulur iimmid il> minqara kand.
Dama band olmuslara tagvis vermaz fayidb,
Seyd boynundan talas etmakls agilmaz kamand.
Asiqi-hiigyar vasli-yara fiirsat¢i olar,
Sabr lazim har qadar agyardon yetsa gozand.
Vardir, zonnimca, hor mohbusa iimmidi-xilas,
Cahilana olmasa 0z nafsinin geydina band
(9, 5.22).
Onun “Milli negmo”sindo 1so Tiirk millo-
ti vo Islam timmati tiglin romantik duygulari,
dilokloari 6z oksini tapmisdir. O, timid edirdi ki,
Allahin yar va yardimgilign ilo Tiirk-Islam mil-
latlori yenidon dirilis tapib, diinyada bir rahat
dovra godom qoyacagqlar:

Ya Robb, oz liitfiinii kasma millatdan!
Liitf qil qurtaraq ¢ongi-zillatdon!
Bu mohlik yangindan saxla Islami!
Etma bizi mahrum feyzii rohmatdan!
Uyduq azaldon biz bastori-nazo,
Qoymadiq uraq fikra sirazo,
Fikirlar dagilds, etdi andazo,
Ctimla xosnud olduq xabi-rahatdon!...
Ey olan xadimi-elmii maarif,
Etmo dirig har qadr olsa masarif,
Xeyir is goran edar xeyra tasadiif,
Hagqq da razi olar ahli-geyratdon!
(9, 5.28).
Monsur “Qan” seirindo do yazird1 ki,
diinya bir miicadilo meydanidir. O, millstlor bu
diinyada 6z varliglarini ortaya qoya bilacak, ya
da qoruyub saxlayacaqdir ki, homin millatlor
miibarizo meydanindan geri ¢okilmoyib daim
ziimata qars1 vurusacaqlar:

Bir asr ki, yer sahnasidir qan ila alvan,

Bir vaqt ki, 6vzaina heyran olur, insan,

Bir giin ki, baxan har torafa gan goracak, qan,
Qarsi duruyor ziilmat ilo badri-diraxsan,
Qan tékmaya, can vermaya amadadir har an,
Hor kas ki, hiiququn diisiinar, riithasin anlar,
Hor kas esidor haq sasini, haq soziin anlar.
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Bir asr ki, carpismaqgdadir nur ilo ziilmot,
Bir vaqt ki, mazlumlor almis 2> fiirsot,
Bir giin ki, tutub yer iiziinii hasrii giyamot,
San, ey azilan, san da oyan, san da giyam et!
Gorsiin da sani, xovf elasin ahli-xayanat,
Cix arseyi-meydana ¢apuq, aldo silahin,
Mbazlumlora hami olan Tanri panahin!
(9, 5.29).
0, “Yos vo toassiir” seirindo 1so daha ¢ox
insan azadligini toronniim etmoays ¢alismigdir.
Olboatto, buradaki insan azadlig1 Qarbdo forma-
lagan liberal insan baxist deyil. Onun baxisla-
rindaki azad insan insanligin no oldugunu an-
layan biridir. O, yazirdi:
Dedim azad olaraq sad olalim,
Qoymadi xalq ki azad olalim.
Dedim izlal kecar, arzi-comal
Edbr iilfat giinagi, xos olu hal.
Ah, na oldu o gozal amalim?
Na imis bakladiyim izlalim?
Pic-dar-pi¢dir 6vzai-cahan,
Oyl maxlug ki aglim heyran.
Doasti-adnaya diisiib risteyi-kar,
Atib insanligini xurdii kiibar.
Hami anam araywr mur kimi,
Toplanir sirniya zonbur kimi.
Bu isa xalgda ehrazi-amal,
Haldan badtar olar miistagbal.
Xain allords bu manfur hayat,
Son gal, ey mayeyi-toxlisi-mamat
(9, 5.30).
Onun “Naz et” seirindo “azad insan’in
Oziinli neco ifado etmasi diqqgati ¢akir. O, ro-
mantik duygulara da gapilaraq diistintirdii ki,
sevgilisine naz edonin “nazi”nin 6ziinds 6ziinii
ifado ya da 6ziinii tosdiq masalosi var:

Insanlar hami gérmadiyi alamin istar,
Saglam iirayin xasta sanib marhamin istor,
Nafsi-havasigiin soni yox, hamdamin istar,
Hor kas oziin istar deyaram, xos domin istor,
Mbon istamaram vaslivi, konliim gamin istor...
Mbon soylomaram covrii cafavi mana az et,
Naz et mana, ey sevgili yarim, mana naz et!

Esqindir azaldon yaradan kovnii makani,
Diinya denilan aski binaya odu bani,
Kibrinda, qgiirurunda riimuzati-maani,
Sairlara covriin veriyor tahi-ravani,

Moansurun, aya tanrisi, ey sevgili cani!..
Yax galbimi hicranin ila, tabimi saz et,
Naz et mana, ey sevgili yarim, mana naz et!
(9, 5.40).
Monsurun milli maarif¢iliyi vo folsafi ro-
mantizmi 6ziinds oks etdiron diinyagoriistiniin
zongin, Ozlinomoaxsus olmasi siibhosizdir. O,
diinyan1 vo onda yasayanlar1 yalniz maddi-fizi-
ki anlamda deyil, eyni zamanda manavi-psixo-
loji olaraq da goriib, biitiin bunlar1 doyarlondir-
moya calismisdir. Hor bir xalqin maarifciliyi
na gadar basari olursa-olsun, burada milli ruh-
da 6z oksini tapir. Mansurun maarif¢iliyindoki
millilik onun tiirklitylinds. Tiirk diinyagoriisii-
no bagliliqda biiruzo vermisdi. Ik baxisda,
onun “ronglor” falsofasinin diinyaya bagliliq
masolosinda balli doracado agnostik xarakter
dasisa da, ancaq biitovliikds haqigoteilik, hoyat
folsofosi do 6ziinli ortaya qoymaqdadir. Ciinki
Turk diinyagoriisti, Tiirk folsofosi qoadorgilik-
don, xayal¢iligdan daha ¢ox hoaqigatci vo torag-
qi¢i yol izlomigdir. Monsur da bir Tiirk aydini
kimi, miiayyan gador diinyanin vo insanin ya-
saminda “ronglor”i gormokls yanasi, biitiin
hallarda movcudluq halinda haqigoatgi va torag-
qici olmagi da shomiyyatli hesab etmisdir.

Ictimai-siyasi goriislori.

S.Monsur halo gonc yaslarinda golomo
aldig1 seirlorinde yazirdi ki, millatin nicat1 xal-
qin 6z oalindadir. O, {iztinli millat raisloring tu-
tub deyirdi ki, “qardasi-qardasdan” ayirmayin,
oksina milli birliys ¢alisin. Mansur yazirdi:

Bir giin sani gordiim nega zanciri-asarat
Picidslomis, etdirar iidvana itaat.
Qardas, - deyarak onlai imdads ¢agirdim,
Qardas dediyin galdi da zacirini qirdin.
Qwdin? Son oziinmii? Niya bas galmomis ahrar
Qurtarmagq asaratdon olurdu sona diisvar?
Kimdin, na idin, simdi na oldun, bilir alom,
“Xars ila palid” sohbatdir eyni-miicassom.
Tohmiq elomis riitba sani, voh neca tohmigq,
Hec¢ zaiqa yox etdiyini qilmaga tadqiq.
Imdadina galsin cagir abnayi-cohannam,
Iblisi-doni ziimrasisan ¢iinki ziin hom
(9, 5.29).
Yalang1 “millotparastlor”i tonqid edon
Monsura gore, millatin haqiqi aydinlarindan
milli ideoloq Mohommod ©Omin Rosulzads
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“Aciq s0z” gazetindo millatin maraqglarin1 mii-
dafio etmoya, onun an ibtidai haqigatlorini an-
latmaga ¢alisdig1 bir zamanda, bazi milyongu-
lar iso “Nicat” maarif comiyyatinin rohbarliyi-
nin secilmasi ilo baglh olan seckilori 6z xeyir-
lorina hall edirlor: “Bu ohvalatin halo do dal
tizlilmayacak, “millatparastliyimiz” 6z qaydasi
ilo gedacakdir” (9, s.166). O, yalang1 millatpa-
rostlor kimi, yalangi intelligentlori ds tonqid et-
mis, onlarin megsan xarakteri, qumara, yiingiil
hoyata meyli manfi xiisusiyyatlori ifsa olunur
(9, 5.50).

Dini sferadaki problemlora daha realist
movgedon yanasan Mansura gora, miisolman-
larin gerido qalmasinin onlarin bir-birine pa-
xilliq etmoalori, Islamin asil mahiyyatindon
uzaqglasmalari, mozhabporast olmalar1 vo sairos-
dir. Onun fikrinco, din xadimlorinin oksoriyye-
ti he¢ vaxt Islam dinini miiselmanlara oldugu
kimi ¢atdirmamiglar. Bu baximdan, onun osas
tonqid hodofi Islam dini daxilindo yaranmis
mazhoblor vo homin mozhablori toblig edon
din xadimlari olmusdur. Ciinki riyakar din bag-
¢ilarmin omollori sayasinde mazhoblor artiq Is-
lamin bir hissasins ¢evrilmisdir. O, yazirdi:

Islam elinin priii cavan canidu mazhab,
Dil giilsaninin qongeyi-xandanidu mazhab,
Giilzari-tonin miirgi-xosalhanidu mazhab,
Qorxma, haminin canidu, cananidu mazhab,
Ehkami-xuda, maniyi-Quran unudulmaz.
(9, 5.26).
O, seirlorindo miisalmanlarin naden Isla-
min mahiyystindon xobarsiz olmasinin va ru-
hanilordon uzaq durmasinin monasini gostors
bilmisdir. Ona gora, Islamin mahiyyatini mii-
solmanlardan gizloyon, onlara yanlis yol gosts-
ronlor mahz ikilizlii ruhanilordir. Marsiyaxanin
dilindon Monsur yazirdi ki, mey igon, bang ¢o-
kan, giinds piyan olan odur, bundan basqalari-
na na var:

Indi ki, milloti-Islam sevirmis yalani,
Topadan dirnagacan kizbii yalanam sana na?
Bas qoyur Mirzo Hasan rumkant ammamasina,
Dinmayirsan, deyirom giinda piyanam, sona na?
(9, 5.48).
O, yazird1 ki, ramazanda oruc tutanlar,
namaz qilanlar bunun miigabilinds connatdoki
hurilars, qilmanlara imid etdiklori halda, ruha-
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nilor bu diinyada yeyir-i¢ir vo eys-isratlo mos-
gul olurlar:

Hor nov firildagla dolannam on bir ay ild>,
Mahi-ramazanda diigaram ayrica dilda,
Hom mahi-maharromds “Hiiseyn vay” bu dildb,
Bir rovzapaz ollam, mana hormat edar el db,
Fikrim budu, ey “Tuti” ki har yan manim olsun!
Goaldi ramazan, arseyi-meydan manim olsun!
(9, 5.60).
“Bir mdominin avropaliya xitab1” satirik
seirindo iso Monsur miisalmanlarin halo do
texnikadan vo asrin digar yeniliklorindan uzaq
qalmasimi tonqid edirdi. Belo ki, avropalilar
diinyovi elmlori O0yronib miixtalif sonatlordo
ucaldiglari, diinyada imkanlarini artirib cah-
colal i¢indo yasadiqlar1 halda, miisolman mill-
latlori bir bit yuvasi va kéhna yorganla kifayat-
lonirlor (3, s.683). Bununla da, onlar bu diinya-
da na godar aziyyat ¢oksaler, axiratde huri vo
qilmanlarla kef edocoklorini distintirlor. Odur
ki, miisolmanlar avropalilar kimi elmo yiyalo-
nib yeni texnikalar icad etmoyo liizum gormiir-
lor. O, miisolmanin dilindan avropaliya deyir:

Uydurma dorin aglini vazi-iilamaya,
Bir saatini bog yera san verma fonaya,
Tap texnikani, padsah ol arza samaya,
Bul, istor ison getmaya yol ulduza, Aya,
Sal elm yolunda basini darda, balaya,
Mbaruza oxu texnikalardan ciihalaya,
Lazim deyil, albatta, bular biz iigalaya.
Bes giin bu cahanda quru bir nam mana basdir,
Ugqaba isa connati-rizvan mona basdir...
(9, 5.79-80).
Ona goro, Islamin adindan danisan ruha-
nilor minbards basi sapkalilar soydiiklori hal-
da, xolvotdo onlara yalvarirlar. Ancaq s6z kim-
$9sizo, yetimo yardimdan diisondo onlara ol
tutmaq avazinas tohqir edirlor. O, yazirdi ki, xii-
susilo do, bayram giinlorinds ac-yalavac mii-
solmanlar he¢ kimin yadina diismiir (9, s.164).
S.Monsur  Azarbaycan Climhuriyyati
dovriinds yazdig seirlorindos tiirkliiyiin, islam-
ligin miidafisgisi kimi ¢ixis etmigdir. O, Clim-
huriyyat dovriindo goloma aldig1 “““Vahid” Ru-
siyaya ithaf” seirindo gosterirdi ki, ¢car Rusiya-
sinin  miistomlokagiliyindon qurtulan xalqglar
tictin “vahid Rusiya” anlayisi bitmisdir. Mon-
sura goro, artiq Rusiya elo viran olub ki, onun
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abad olmasi, ya da abad etmok {i¢lin bir usta-
din tapilmas1 miimkiin deyildir. O, yazirdi:

Niya daglar goziinii tak bizim Azarbaycan?
“Vahid”in aloma salmis yena foryadii fagan,
Ruslarin da daha lap zahlolori getmis, inan,
Dordina ¢ara qilan bir quru foryad olmaz,
Quru faryadils Rusiyya do abad olmaz
(7,s.21).
Somoad Monsur birmonali sokildo Azor-
baycanin miistoqil varligindan toraf olub, Rusi-
yanin yenidon onu isgal etmosina garsi ¢ixmis-
di. O, “Qagmagq giiniidiir” seirinde do artiq bu
torpaqlarin yenidon ozali sahiblorino — Azar-
baycan tiirklorina, azorbaycanlilara qayitmasi-
na sevinir, bu yolda boyiik islor goron Tiirk or-
dusunu alqislayirdi. Monsur yazird1 ki, artiq bu
torpaqlarin sahibi ruslar olmadig: kimi ingilis-
lorlo ermanilar do ola bilmayacaklor:

Top narasi, qursun sasi, at kisnamasindan
Govylor dagilir, evior ucar giilgiilasindan,
Tiirk ordusu buysa ki, onun nara sasindan,
Alom dagilir, vaz keg, hokumat havasindan,
Qagmagq giiniidiir, ingilis, osman galiyor, ars,
Qagcmaqda Mikirti¢ sona, Hartun sana yoldas.

Derdim, na Baki, Darband, Dagistan sanin olsun,
Tiflis do sanin, Qars da sanin, Van sanin olsun.
“Hayriq” olasan, ciimla hayastan sanin olsun,
Tiirk goymadh “afsus” bir avudan sanin olsun,
Qagmaq giintidiir, ingilis, osman galiyor, ars,
Qagmagqda Mikirtic sana, Hartun sana yoldas
(7, 5.28-29).
0, “Olacagmis” seirindo isa rus bolsevik-
lorin, ermani dasnaklarin Azorbaycanda torat-
diyi gotliamlar1 golomo almisdir:

Axdwrdigin, ay bolsevik, ol gan sani bogsun,
Pulsuz, pinasiz, i¢digin sanpan sani bogsun,
Pislik niya etdin, a Saumyan, sani bogsun,
Indi quvan xakils yeksan olacaqmas,
Yarab, na bilim bir, belo dovran olacagmig
(7, 5.49).
Sadaco, Ciimhuriyyst dovriinds onu na-
rahat edon bir torafdon Rusiyanin, o biri torof-
don Ermoanistanin Azorbaycana qarsi savas ag-
dig1 dovrdo milli birliyin tam saxlana bilmo-
moasi idi. O, “Firgalera” seirindo yazirdr ki,
Azorbaycanin miistaqilliyinin tohliiko altinda
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oldugu bir dovrds yerli bolseviklor, mensevik-
lor, eserler, ittihadgilar vo basqalart milli birli-
yo ongal olurlar:

Yena da idarayi-mamlakati,belo getsa ki,
moaddi-nazordadir,
Diizalor, dema, isimiz bizim, goriiniir ki, eyni
xatardadir.
Yena Zangazur ara armani kasiyor da timum
comaoati,
Yena diismanin topu ev yixir, yena giillolor bu
ciyardadir.
Holo da ayilmad firgalor, bir olub da daf eds
diismani,
Biri portfel arayir faqat, biri fikvi-sim il zordodir.
Biri bolsevik, biri mensevik, biri eser, ol biri
bitoraf,
Na bilim nalor, na bilim nalor, na bilim ki, ig
bu nalardadir.
(7, 5.22).

Sovet Rusiyasi tohliikkasi yaxinlasdiqca,
diinono godor daha ¢ox miistaqil Climhuriyyat-
don yana olanlarin, tiirk¢tilityli miidafio edonls-
rin bazilarinin siyasi mévqelarini doyismolarini,
ya da 6zlorini bitorof elan etmalorini tonqid edon
Mansura gora, dovlatin, votenin bu ¢atin giinle-
rinds asil miibarizs insanlar1 milli yoldan bir ad-
dim da olsun geri ¢okilmirlar. O, yazirdi:

N> gadbr ki, firgalarin isi boyladir ki, bad nazardodir,
Vatoni xilas mahaldir, vaton artiq indi xatordadir.
Biri giinda bir ne¢a rang alir goz oniindo
bugalomun kimi,
Dolanir gada kimi har zaman, bir gah bu dbor,
biri gah o dordadir
Biri nerdon isa vakil olub, bizi geyra satmaga qul kimi
Geca-giindiiz islayir, har zaman gozii leyk sim
ila zordadir.
Biri bitaraf qoyub adinmi, ozii milyonerlara yar olub,
No mavarmi var, no magsadl, homi zir, hom db zobardadir.
Yamir isto bir nega saxsior, niya tabei onlarin azalib,
Bu sababila, heyf, is asmayw, hami kariibari-zarardadiir.
Biri kegmis islovi birabir unudub da, boylaca aylasib,
Na bu hal-hazira baxmayir, na bilim ki, fikri
nalardadir.
(7, 5.23).

27 aprel iggalindan sonra da tiirkliik, is-
lamliq yolundan asason konara ¢ixmayan, an-
caq dovriin kommunizm sortlorine do uygun-
lasmaga mocbur qalan Moansur inanirdi ki,
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N.Norimanovun Azarbaycana golisindon sonra
miisbat anlamda dayisikliklor bag veracok, soniik
tiraklords nur sagib, xalq1 ag giins ¢ixaracaq:

Soniik tiraklara verdin viirudunla siirur,
Demak olar ki, garanliq saraya sa¢din nur.
Uziindo har kigi bir ibtisam gostariyor,
Goziinda hor sanamin bir nisat pak maxmur.
Sahar-sahar o kicik quslarin da nagmalari,
Boasarat anlagidar sanki ciimlasi masrur.
Koniillor oldu biitiin iztirabdan azad,
Swxildilar daha da fazla sahiban-qiirur.
Ovat, giinas gorarak taza giil agar, sevinar,
Zavalli gabparalor nurdan olar mastur.
Na sondbon, indi, azalda asardi, titrar idi,
Soriri-saltonati harisani-namagshur.
Yetimlor sevinor haminin viirudi ila,
Laimlor aciyar qarst dursa adl ila zur.
(9, 5.33).
O, “Beynalmilaliyyat” seirindo miioyyan
godor sosial-demokrat, kommunizm ideyalari-
na inam baslomisdir:

Qalx, ey ali min diirlii qabarla qabaran ar!
ozgin alivin soviatini aloma gostor!
Illarca sani qul edani mahv edacaksan
Hor bir basori kondina bilmakla barabar!
Sas ¢ixmayacaq, yaxsi demislar ki, tok aldan,
Daglar duramaz, ciimlo bagor olsa barabar.
Birlik, yena birlik demis arbabi-tasavviir,
Beynalmilaliyyat, ucaliq, alomi-akbar!
Beynalmilaliyyatla donar connata diinya,
Diinyaya isiglar sagar ol badri-miinavvar.
(9, 5.34).
Ancaq timumilikds, Sovet dovriindo Man-
sur osil millstparver kimi, yalan¢1 “proletar mo-
doniyyati”’ndon uzaq duraraq tiirkliiylinii miida-
fio etmis vo onu mohv etmok istoyon bolsevikls-
ra qarst ¢ixmigdi. Bu baximdan Mansurun hamin
dovrda yasamis Masadi imamalizads Azors yaz-
dig1 bir seir diqqoetelayiqdir:

Getdi aldan o kegon sevmali giinlor, Azar,
Yaxvyor indi gamli konliimii azor, Azor!

Mbn ki darvismazacam , mana mansab na gorak,
Mbnsaba, masnada giilmazmi galondor, Azor!
Hani ol giin ki xayal alomin tair idim,

Yeddi oflakima ovrang idi sagar, Azor!

Simdi ki mardiimi-gesmin kimi bir guganisin,
Sanki cavus adomi-kandima rohbor, Azar!
Gah heyvan kimi peyvasta yemoakdir fikrim,
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Zovqi-nabaligima siifradii dilbar, Azar!
Tiirkliiyiin varligr geyra na boyiik qorxuymug —
Dost-diisman onu mahv etmoayi istor, Azor!
(9, 5.38).
Monsur “O nadir?” seirinds do sovetlorin
komminizmini agiq sokildo olmasa da, dolay1-
styla tonqid etmisdir:

Klublardr ayda qirx giin baglanir,
Qulluggusu haftads bir yaglanir,
“Kommunxozdur, qapisinda aglanir,
Kond bangidir, “yox”’dan basqa sozii yox...
“Azteeso dur, daftori ¢ox, isi az,
“Narkomsabes”, “sabah gal”’i qurtarmaz,
“Narkompros” cavab vermaz, yiiz min yaz,
Kooperativdir, qisda getsak, buzu yox.
(9, 5.90-91).
Sovet sosialist qurulusunun dobdobali
ad-abreviaturlar arxasinda gizladilon yalangi,
saxta simasini veran (2, s.50) sair 6lko rohbor-
lorinin asil simasizliglarin1 yaratmaqdan da ¢o-
kinmirdi:
Mirzoyandr, alov yagir goziindon,
Mirbasirdir, mona ¢cixmir soziindon,
Qazanfordir, qorxar 6zii-oziindan,
Soz soran asiga Allah yar olsun.

Monsurun méveud sosial-siyasi gercokli-
ya on sort reaksiyasi “Bacioglunun dayiya ori-
zasi” vo “Daymmin baciogluya cavabi”dir
(1925). Onca, bacioglu “arizo”sinds yazir:

Ay day, gal boliisak har na ki var valvalasiz,
Mbn casaratsiz usaq, san kalomard hovsalasiz.
Yer monim, lehma manim, viska monim, neft sanin,
Belalikls diizalor miiskiil isi hor kasanin.
Omrii farman sanin olsun, onun icrasi manim,
Hor seyin nafi sonin, davasi, govgasi manim.
Can dayi, sandan ufaq bir dilayim var manim,
Mbn oliim, sanma ki, basqa kalayim var manim.
Mbona bir avtomobil, bir gozal ev, bir kabinet
Ver ki, daim eloyim amrina qul tok xidmat.
Bizim el, qorxma, yatibdwr, yeri rahatdir ona,
Ona gal daymoayinan, bir yeka minnatdir ona.
(9, 5.88).
Bu “arizo”ya cavab olaraq “day1” yazirdi:

Bacioglu, a qirismal, bu na sozdiir, na kalak?
Aramizda, a gadb, “son’ no demak, “mon”’ no demak?
...Naalac oldum azaldan sana tapsirdim isi,
Casaraq yoxsa samirsan oziinii san da kigi?
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...0Obloh oglu, soni qoydum ora husyar olasan,
Tutasan goz qabagin, bir uca divar olasan.
Arxada man isimi sazlayim, ancama salim,
Azari tiirklarini qafil edib dama salim.
...S8on oziin, varii yoxun, ahlii ayalin da monim.
Baxisin, torpanisin, fikrii xayalin da manim.
Adb russan, malorus, ermanisan, sarsaq adam,
Sani millat sanaraq qgeydina birzarra qalam?
Son unutma ki, monim bandeyi-formanimsan,
Omrima etsan itaat, gozal oglanmmsan.
Soziima baxmasan, onda ¢akarom Moskvaya,
Sani da band edarom adi goriinmaz yuvaya
(9, 5.89).
Biitiin bunlar onu gostorir ki, Monsurun
asarlori o zaman oldugu kimi, azirda da aktual
olarag qalmaqdadir. Bu, xiisusilo islamliga,
tiirklitys miinasibatds 6ziinli gostormokdadir.
S.Monsur yaxsi goriirdii ki, yeni kommu-
nist qurulusla carliq Rusiyasi arasinda mahiy-
yotco forq yoxdur. Ciinki hor ikisi imperiya
xislatli olub xalglar1 miistomloko halinda idars
edirdi. Xiisuson do, Tiirk-Islam xalglaina miina-
sibat hor iki imperiya da daha amansiz olmus,
bundan da on ¢ox zorar ¢okon millstlordon biri
Azarbaycan tiirklari olmusdur. O, yazirdi:

Gorgi bizlor eladik qgibleyi-alom torkin,
Tozadon xan, bay, aga sizdo da var, bizds db var.
Miistabidlik basarin mayeyi-zatinda imis,
Qan icon Siimri-daga sizdo db var, bizdo da var.
Derlar: “Orzi-basar axir olacaqdr connat”,
Boylo birzanni-xata sizda da var, bizda da var.
(9, s.41).
Golocaya nikbin baxan Monsur haqq-
odalatin golobasino inanaraq “Oglum ©hmod
Tofigs vasiyyatim” (1, s.342) seirinds yazirdi:

Bizim db 6lkads, Ohmad, galar bir oyl zaman,
Hiiquga malik olar millat, giilar vatonim.
Hiiquq! hiiquq!.. Na gozal sey!.. Yetismoz isa alim,
Mbon 6lmiis olsam, hiiquga hasratimi,
Quzil qiiyudds monan ¢akan aziyyatimi
O giin mazarima qos! Sanma bir ovuc xakim,
O giin viicudunu gozlar o xaki-qgamnakim.
Qosub mazarima ver, Ohmadim, bagaratini,
Duyar giibarim, inan, giryeyi-saadbatini!.
(9, 5.42).
0, “Ovladima vasiyyatlorim”da yazirdi:
“Bu, tarixi he¢ toyin edilmoyon aski diinyaya
milyard-milyard insanlar golib yasamis vo 6l-
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miislordir. Bunlarin i¢indo milyon-milyon ca-
nilor, xainlor, qatillor, ogrular yasamislardir.
Eyni zamanda milyonlar ilo do malak xislatli,
pak vicdanli insanlar da bulunmuslardir. Indi
baxsaniz, diinyada nam-nisan galmissa, hopsi
vicdanli taqimin i¢indon ¢ixan orbabi-hiinar-
don qalmigdir. Milyonlarla yasamis algaqlar-
dan iso heg bir nisan alomdo qalmamisdir” (9,
$.220). Bu sozlor sairin 6z hayatin1 hom da bir
comiyyat filosofu kimi yasamis oldugunu gos-
torir. Mansur davam edorak yazirdi: “Bu ze-
mans al¢aqliq zamani, ayaqoponlar, vicdansiz-
lar meydanidir. Bu zomanads hor kos vicdanini
satmaqla yasayir. Vicdanlar alqi-satqr mali ol-
musdur. Uzlordon hoyalar modum olmuslar.
Insaf vo miiriivvatdon asor galmamigdir. Lakin
mon, ataniz vicdanimi hifz etdim. Ac da qal-
dim, tomoslliiq etmadim. Kimsanin gabaginda
ki¢ilmadim. Uziimiin hayasimi, golbimin insa-
fin1 heg¢ bir tohliiko qarsisinda qaib etmoadim”
(9, s.221).

S.Mansurdan 6nca do biitiin bunlar var
idi, indi do var vo diinya mévcud oldugu miid-
dotco do olacaqdir. Yoni insanoglu, kisioglu
adlanan canli, stiurlu varliglar {i¢iin bir seyi
edib etmomoklo bagl “olar-olmaz” deyilocok
bir 6l¢li nisbidir. Bels ki, kimlori {igiin “olar”,
kimlor ti¢lin “olmaz”lar ya da kimlorino goro
ds “olar-olmaz”larin uzlagsmasi aglabatandir.

Notica

Belolikls, deya bilorik ki, Somod Moansu-
run diinyagoriisii falsofi-romantik xarakter da-
simis, bazi halalrda agnostizmin elementlori 6z
oksini tamigdir. Hor halda sair-miitofokkirin
diinyanin vo insanin gergokliyi masalosina ba-
xislar1 bizo demoys osas verir ki, o, toraddiid
icindadir. Hatta, bir ¢ox hallarda o, hor bir se-
yin “rang”don basqa bir sey olmadig1 qonastin-
dodir. Yoni diinya vo onun daxilindo bas ve-
ronlar, insan vo onun xeyir-sor arzulari, sadoco
“ronglor” diinyasidir. Neco ki, “ronglor” za-
man-zaman dayisir vo bu doyiskonlik aslindo
gercoklik vo utopik xarakter xarakter dasiyir.
Insan 6z nofsi, maragi, cixarlari {igiin bozon
“ag1” qara, bozon do “gara”nmi ag kimi goriir.
Bunu ¢ox yaxsi ifado edon Monsur hom insa-
nin, hom do comiyyatin taleyindoki, yasamin-
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daki “ag”, “qara” va sair “ronglori” ifado etmo-
yo calismigdir. O, gortirdii ki, Climhuriyyat
dovriinds “turanc¢1”, “tlirk¢ii” olanlardan bozi-
lori, 27 aprel isgalindan sonra gati “bolsevik”,
“sosialist” cevrilib tiirkliiylin, turanciligin
oleyhdar1 olurlar. Demali, sortlor ¢ar¢ivasindo

elalori tapilir ki, yalniz zahiri anlamda deyil,
diisiinco baximindan da “ronglor”ini doyisir-
lor. ©slinds, bu kimi masalalordo geyri-tabii-
lik axtarmaq, mona vermoak dogru deyildir.
Cuinki belo hallar hor zaman olmus, olur va
olacaqdir.
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SEYID COMALODDIN OFQANI (1838-1897)
BIOQRAFIK TOHLIL

Dr. Ziaullah Xan
Xiilaso

Mogqalado Islam diinyasiin islahatcist Comaloddin ©fganinin baxis vo faaliyyatinin tasiri sorh olu-
nur vo doyerlondirilir. C.9fqaninin ideyalarinin miisolman ziyalilar1 arasinda genis yayilmasina
baxmayaraq hakim dairalor torafindon miigavimatlo qarsilanirdi. Iran hokumoti Ofganinin ekstradi-
siyasina caligsa da Sultan Comaladdin ©fganinin sarayin sirlorini agiqlayacagindan ehtiyat edorok
ekstradisiyaya torofdar ¢ixmadi. Comaladdin ©fgani 6z dostlarindan birino yazdigr moktubda ona
verilon vadlarin oksino olaraq mayusluguni ifads edirdi. Darin moyusluq aninda o ¢onasindo xar-
¢ong xastoliyins tutuldu va tezliklo boyun nahiyyasine yayildi. Obu ©1-Xuda torafindon olo alinmis
vo Irak stomologlar1 no do Iskandor Pasa Konburzadonin hokimlori xosto Comaladdin Ofganini sa-
galda bilmadilor vo xastalik 6liimla naticalondi.

Comaloaddin ©fgani 9 mart 1897-ci ildo vofat etdi. Onun torctimeyi-halin1 yazan miislliflor inandiri-
c1 dolillor gotrimosalor do ©fqaninin 6liimiinds Iranin sah saraymi, Sultan ©bdiil Homidi vo onun
saray xadimi ©bu Ol-Xudani ittiham edirdilor. Osmanli hkumaoti 9fganinin 6liimiino ehtiyatla ya-
nasirdi vo bu onun katibi Corc Kot¢inin hobs olunmasi va biitiin kagizlarinin miisadirs olunmast
faktindan da aydin goriiniir. Bundan olavo Osmanli hokumoati Comaladdin ©fganinin xastaliyi, 6lii-
mi haqqinda Suriyada, Misirds dorc olunan arab gozetlorinds ¢ap olunan moagqalslords genis malu-
mat verilon xaborlorin, toforriiath yazilarin dorc edilmasini qadagan etmisdi vo gozetlor miisadiro
olunmusdu. Comaladdin Oqani Istanbulda “Seyxlor” qabristanliginda dafn olundu. Onun dafn olun-
dugu yer 1926-c1 ilo godor namolum olaraq qalirdi vo 1944-cii ildo onun casadi Karlz Kreyn toro-
findon ©fqganistana aparilib yeniden dofn olunmusdur.

Agar sozlar: dini, polemika, hokumat, agkar, biograf.
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SAYYID JAMAL AL-DIN AFGHANI (1838-1897)
A BIOGRAPHICAL REVIEW

Dr. Ziaullah Khan®
Summary

The trial questioning correspondence between the Turkish and Iranian governments for his extradi-
tion; the suspicions and fears of the Sultan and the machinations of his enemies pained Jamal al-Din
deeply. In a letter, written to one of his friends, whose name was not disclosed, Jamal al-Din reco-
unted his disappointments and confinement, contrary to all promises given to him. In moments of
deep frustration, he contracted cancer in his jaw, which soon spread to his neck. One of the doctors
of the Palace, Iskander Pasha Kanburzade operated with no success. Another Iraqi dentist, who was
employed as a secret agent, was called upon to examine his teeth and it was believed by some that
he was responsible for making the treatment unsuccessful. (48) He was most probably bribed by
Abu al-Huda, whose enmity towards Jamal al-Din was well known. The disease proved fatal and
Jamal al-Din died on March 9, 1897.

The circumstances of Jamal al-Din's demise had been a subject of un-resolved controversy. Some of
his biographers variously blamed the Royal Court of Iran, Sultan Abdul Hamid-II or his courtier
Abu al-Huda for his death. There was little doubt that Jamal al-Din had turned many people his ene-
mies, who hated him for his vehement temper or all-inclusive mission; but there had been no conc-
lusive evidence to prove that his demise was the result of a conspiracy. However, the Ottoman go-
vernment was very sensitive on the subject as was evident from the fact that his Secretary George
Cotchy was promptly arrested and all his papers were quickly seized. Moreover, the Ottoman go-
vernment ordered all newspapers not to publish the details of Jamal al-Din's illness and death, and
all Arabic newspapers printed in Syria or coming from Egypt which carried the news were confisca-
ted. (49) He was buried with solemnity in the Sheikhs cemetery of Istanbul with very few of his fri-
ends attending the funeral. The place of his burial remained obscure till 1926, when it was discove-
red and constructed into a marble tomb by one of his American admirers Charles Crane.

Key words: religious, polemics, government, evident, biographer.

CAMWJ JUKAMAJD AJ-TAH AJTh- AOTAHM (1838-1897)
BUOTPA®UYECKHI OB30P

J-p 3uayana Xaun
AHHOTAUUA

B crathe onuchiBaeTcs M OLIEHMBAETCS BO3JCHCTBHE B3MIAJOB U JEATEIBHOCTH pedopmaropa
ucnamckoro mupa Canua Jlxamans an-/{lun anb-Adranu. Unen anb-Adranu Hauuid NOHUMaHUE
CpeAd MYCYJbMaHCKOH WHTEJUIMT€HLMH, HO BCTPETWJIM CONPOTHUBIEHHE CO CTOPOHBI MPaBSIIKUX
KpyroB. MpaHckoe MpaBUTENbCTBO MOIBITAIOCH 3KCTPAAUPOBaTh allb-AdraHu, OAHAKO CYJTaH,
omnacasich BbyiauM JDxamanb aa-/IMHOM CEKpeTOB CBOEro JABOpa HE MOAJEpKasl IKCTpaauuuu. B

* The article is submitted by Eynulla Madatli. doctor of historical sciences. This research paper was presented to
Eynulla Madatli, the Ambassador of Azerbaijan to Pakistan in 2002 by Pakistani historian Dr. Ziaullah Khan.
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[ICbME, HAIlUCAHHOM OJHOMY M3 CBOUX Jpy3ed, Jxkamanp an-J[MH mucanm o CBOMX pa3oyapo-
BaHUX, BOIIPEKHU BCEM JIaHHBIM €My OO€IaHUsIM.

Bpau npu nBope Nckannep [lama KanOyp3azne, a Takke JaHTUCT, NOJAKYIUIEHHbI AOy anb-Xyna
HE CMOIJM cracTi OojgbHOro pakoMm uemtoctd Jhkamane an-JluHa, OoJie3Hb oOKa3aslach
cmepTenbHon(48). [xamanb an-Jlud anb-Adranu ymep 9 mapra 1897 roma. Hekotopsie u3 ero
ouorpadoB OOBUHSIIM B €r0 cMepTH KopojeBckuit nBop Upana, cyntana A6ayna Xamuaa-II u ero
npuiBopHoro AOy anb-Xyjay, OIpU 3TOM HUKAKUX yOEIWUTENbHBIX J0Ka3aTeIbCTB TOT0, YTO €ro
KOHYMHa ObljIa pe3yJIbTaTOM 3aroBopa He Obl10. OCMaHCKOe MPaBUTENBCTBO OCTOPOIKHO OTHECIIOCH
K KOHYMHE ajb-AQranu, 4to ObUI0 04eBUAHO U3 Toro (akTa, kak Jxopmx Kotun Ob11 apecToBaH, a
Bce ero Oymaru koHpuckoBaHbl. bosiee TOro, ocMaHckoe MpPaBUTENBCTBO 3aNPETHIIO Ta3eTaM
myoJIMKoBaTh ToJApoOHOCTH OoJsie3Hn W cmeptu [[kamanb an-/luna, a Bce apaOckue Ta3eThl,
HaneyaTanHele B Cupun u Erunte, B KOTOpBIX coolIanack 3Ta HOBOCTb, ObUIM KOH(UCKOBaHbI
(49). JIxamanpb an-{un anp-Adranu Obul MOXOpoHEH Ha kiaaduile mekxoB B CtamOyie. Mecto
€ro 3aXOpOHEHMsI OCTaBalloch HeM3BeCTHbIM /0 1926 roma, B 1944 romy ero octaHku ObLIU
nepeHecenbl B Adranuctan Yapaszom Kpelinowm.

KroueBble cji0Ba: peluruo3Hblid, MojeMuKa, MpaBUTEIbCTBO, OUEBUIHOCTb, OHOrpadus

The ethnic background of Sayyid Jamal the month of Shaban 1274/October-November
al-Din Afghani has been unclear. While in 1838, in the large village of Asadabad near

Afghanistan in 1860s when he first emerged in Hamdan (Iran). His parents were said to have
the limelight of history, he was believed to be migrated to Hamdan from Maragha (Soviet
an Ottoman subject, whereas a few years later Azerbaijan) sometime before his birth. His
in the Ottoman capital Istanbul, he was said to father, Sayyid Safdar was a descendant of
be an Afghan. To one of his associates, he Sayyid Ali al-Tirmizi, a lineal successor of the
confided of his Azeri Turkish origin but to fourth Caliph, Ali ibn Abu Talib (35-40 A.H.).
most of the people he was known to be either A farmer with modest income and liberal
an Iranian or an Afghan. (1) As a natural views, he was said to be attached to Shaikh
extension of the prevalent confusion about Murtaza Ansari, A Shia mujtahid then living in
Jamal al-Din’s nationality, some writers have Ottoman Iraq and to a controversial Shia
expressed doubts about his sectarian “alim” Shaikh Ahmad Ahsai. Jamal al-Din’s
affiliations, despite a general consensus that he mother Sakina Begum, a relation of his father
belonged to the majority Sunni faith. The on- was a daughter of another religious dignitary,
going controversy about his ethnic origin not Qadi Sharfuddin al-Hussaini. (2) Both of his
withstanding documentary evidence suggests parents belonged to eminent religious circles
that Jamal al-Din was an Iranian, but he which enabled Jamal al-Din to have good
preferred to be known as an Afghan for his grounding in traditional learning.
spiritual  kinship and identification with According to Iranian sources, Jamal al-
freedom-loving Afghans and for his keenness Din received his early education in his home-
to stay above the Shia-Sunni polemics. town and was quick to learn Arabic and Quran
Archival record in London and Tehran, his with all its exegesis. Sometime in 1264 A.H.
acute perception of the contemporary political (1847/48) when he was about 10 years old, his
situation in Iran and friendship with leading father decided to quit Asadabad for Qazvin in
figures there, combined with his inveterate order to escape the tumult and disputation then
hostility towards his fellow Persian monarch, prevailing amongst the Sayyids of Asadabad.
Nasir ud - din Shah, tends to confirm his Recognizing Jamal al-Din’s aptitude for
Iranian origin. studies he took him to Qazvin and two years
According to his nephew, Sayyid later to Tehran where they stayed as guest of a
Lutfullah Asadabadi, Jamal al-Din was born in leading scholar and mujtahid of the metropolis
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Aga Sayyid Sadiq Tabatabai. Later, in 1266
A.H. (1849-50), they left for the holy Shiite
shrine cities of Ottoman Iraq and visited a
leading Shia mujtahid Shaikh Murtaza Ansari
in Najaf. The latter was impressed with Jamal
al-Din’s intelligence and accepted him as his
student for four years during which he bore all
his expenses. At the end of the period, he
awarded to Jamal al-Din the “Ijazeh” or
certificate of advance knowledge. By the age of
16, Jamal al-Din had received a thorough
grounding in the traditional Islamic disciplines
as well as in Islamic philosophy and Sufiism. He
also gained some knowledge of various esoteric
subjects, such as mystical alphabets, numerical
combinations and esoteric treatises. (3)

Jamal al-Din’s academic achievements
and unorthodox behaviour caused an aproar
among the Ulema of the shrine cities, of whom
some favoured while others opposed him,
primarily because of his study and advocacy of

philosophy. Jamal al-Din’s interest in
Shaikhiism, (founded by Shaikh Ahmad
Ahsai, 1753-1826) which involved a

combination of rationalist philosophy and
mysticism; as well as Babiism (founded by
Sayyid Ali Muhammad of Shiraz in 1844),
both of which were regarded heretical by the
traditionalists, influenced Jamal al-Din and
probably affected his own propensities to
innovate. This apparently generated lot of
commotion and hostility towards him. In view
of similar troubles in his later life, the religious
disputation in Najaf in which he was
presumbaly involved, made his stay in the city
potentially troublesome. According to one
account Shaikh Murtaza Ansari sensing the
danger, sent Jamal al-Din to India sometime in
1270 A.H. (1853-54). Other sources indicate
that he left for India two or three years later. (4)

Jamal al-Din’s first stay in India around
1857-58 was a period of great political upheavel
and nationalist uprising branded by the British as
the “Indian Mutiny”, in which leading Muslims
played a primary role. Apparently it was his
experience in India that set Jamal al-Din on the
path of strong opposition to British imperial rule
in Muslim lands which characterised anti-British
stance throughout his life.
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While in India, he gained some mastery
over Western sciences and also excelled in the
study of various religions. It gave him a
mystical Sufi streak which was well reflected
in an autobiographical note written during his
stay in Herat in the fall 1866, which says that
he wasted years in the study of traditional
sciences, frequented Ulema in different lands
who were all captives of inadequate doctrines.
After expressing his disappointment with men
of every religion he thanked God for saving
him from the world of shadows and added:
Today I have chosen for company the Prophet
(peace be upon him) and his companions. (5)

The years 1859-64 seem to be most
puzzling for Jamal al-Din’s biographers. Nikki
Keddie without any recorded evidence
believes that he stayed in India up to 1861 and
thereafter made a leisurely trip to Iran via
Makkah Mukarramah, Iraq and possibly
Istanbul. Some material in the documents
published by the Tehran University suggests
his stops in Istanbul and Baghdad during these
years. Afghani’s nephew Lutfullah claims that
he took about two and a half years enroute
from India to Makkah Mukarramah and then
on his return to Iran via Karbala and Najaf. A
British orientalist W.S.Blunt, who knew Jamal
al-Din personally, claimed that he received a
part of his education at Bukhara. This might
have taken place during these years. Jamal al-
Din’s desire at a later date to go to Bukhara
and the belief that he was in Russia before
coming to Afghanistan in 1866, as recorded in
British documents, indicate that he had widely
travelled during these years. An autobiographical
fragment written by Jamal al-Din while in
Afghanistan also suggests that he had visited many
countries with different religious in 1860s. (6)

The chronology of his activities given in
the afore-mentioned documents show that
Jamal al-Din went from Asadabad to Tehran in
mid-December 1865 and stayed there till the
late spring of 1866. His life-long servant Abu
Turab probably joined him there during that
period. After a brief stay in Tehran, Jamal al-
Din left for Mashhad from where he went to
Herat in October 1866. (7)
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During his two years sojourn in
Afghanistan (October 1866 — December 1868),
the country was in a state of turmoil because
of the fratricidal war for succession to the
Afghan throne. The war had broken out
between the sons and grand-sons of Amir Dost
Muhammad Khan after the death of the latter
in 1866. The heir-designate, Sher Ali Khan,
was defeated by his half-brother Azam Khan
in May 1866 and again in January 1867 near
Kandhar. Azam Khan stayed for seven months
in Kandahar where Jamal al-Din was residing
at that time. It was perhaps during that period
that Jamal al-Din forged friendly contacts with
him. In September 1867, Azam Khan left for
Kabul and succeeded his brother Afzal Khan
after the death of the latter in October 1867.
Jamal al-Din also went to Kabul via Ghazni
during the same month and became the chief
adviser to the Amir with a monthly subsistence
allowances of Rs.200/. (8) However, there was
little or no time for the Amir to introduce any
reforms that might assure him public loyalty.
During his short rule, Azam Khan was
preoccupied with the question of retaining his
throne against the ever threatening Sher Ali
and was sending unsuccessful feelers for both
British and Russian aid. The British news
reporters and agents in Afghanistan accused
Jamal al-Din of being a secret Russian agent
who advised the Amir to follow an anti-British
policy. The British Indian Representatives in
Kabul believed that it was at the advice of
Jamal al-Din that the British request for
opening of the Khyber Pass for trade was
turned down. The exclusive influence that
Jamal al-Din came to have with the Amir was
the first of many such relations indicating the
enormous persuasive and even charismatic
powers of his personality and discourse.

However, by the summer of 1868, Azam
Khan’s fortunes took a sharp turn for the
worse. Sher Ali recaptured Kandhar in June
and took Kabul in September, re-establishing
himself as Amir. Jamal al-Din tried in vain to
win the favour of the new Amir and regain, as
much as he could, of his former position and
influence. A few of the letters written by Jamal
al-Din to the Amir for this purpose only made
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Sher Ali suspicious of him and led to his
expulsion from the country via Kandhar on
December 11, 1868. Jamal al-Din’s expulsion
from Afghanistan was a natural result of his
assocation with the fallen Amir and for his
anti-British posture, particularly in view of the
new Amir’s British support. (9)

Jamal al-Din reached India in the
beginning of 1869 (1825 A.H.). It was not clear
whether he wanted to stay in India or was just on
his way to Makkah Mukarramah for Hajj, but
the treatment of the Indian government during
his one month’s stay there was of close
supervision and surveillance. He was not
allowed to meet the Ulema, nor they were
permitted to approach him. It was, evidently, on
account of his political alignments and the
anxiety of the British Indian government to show
their support for Sher Ali’s rule at Kabul. Jamal
al-Din was, therefore, sent to Suez on one of the
government ships, from where he proceeded to
Cairo in July 1869. (10)

During his brief stay in Egypt Jamal al-
Din received wide attention from learned
people. Muhammad Abduh, the well-known
Egyptian reformer, who was a student at that
time met Jamal al-Din at his residence in Khan
al-Khalil quarters and was deeply impressed
by his learning and philosophic outlook. Jamal
al-Din was invited by the Syrian students of al-
Azhar to deliver lectures, through whom he
disseminated his political ideas. He held
conversations ~ with  the teachers and
intellectuals of al-Azhar and delivered lectures
to a chosen few at his own lodgings. (11) The
circumstances of his departure from Cairo are
not clear. It appears that after 40 days of his
stay there he found it more fruitful to go to a
place where he could preach his ideas with
more freedom and effectiveness. He left for
Istanbul in the last monts of 1869.

Jamal al-Din was well received in
Istanbul. He resided in Sultan Fateh quarters
and his host was one Ismail Bey Vehbi,
Inspector at the Ottoman Mint. Soon after his
arrival he met Ali Pasa, the Prime Minister,
who treated him with respect. Other members
of the government had also similar feelings for
Jamal al-Din, who was soon admitted to the
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educational circles of the Ottoman metropolis.
He was invited in the inauguration ceremonies of
Darulfunun, the precursor of Istanbul University,
where he delivered a speech in Arabic in
February 1870. Jamal al-Din began to deliver
lectures on religion and society in Ayasofya and
Sultan Ahmet mosques. Within a few months of
his stay in Istanbul, he became prominent
enough to be made a member of the Council of
Education in August 1870. (12)

The increasing popularity of Jamal al-
Din created different reactions in various
circles of Istanbul. The intellectuals found a
scholar in him, the constitutionalists a staunch
supporter of law and limited authority, the
Softas and reactionary religious circles an
innovator dangerous for the traditional Islam.
Jamal al-Din earned the hostility of the
Shaikh-al-Islam, Hasan Fahmi, by proposing
that the education should be made more liberal
by detaching it from the obscurantist religious
administration. This suggestion touched upon
the purse and threatened the influence of the
Shaikh-al-Islam. Modernization of education
was a popular theme with the Ottoman
reformers advocating Westernisation for the
regeneration of Muslim society and the Softas
had been familiar with it. But the appeal of
Jamal al-Din - a Muslim alim had religious
connotations which threatened the established
religious pattern of the Ottoman society. This
is also on record that the two persons did not
like each other either. Jamal al-Din once
related to one of his friends at Petersburg that
when he reached Istanbul, he went to a
gathering where Shaikh-al-Islam was also
present. He approached the presiding chair and
seated nearby, disregarding the presence of
Shaikh, which offended the latter. He looked
for an opportunity to attack the Bohemian
which came easily in hand during Jamal al-
Din's public lecture at Darulfunun. (13)

Darulfunun had began a series of public
conferences in the month of Ramazan 1286
(1869), which were recommenced in Ramazan
1287 (Nov-Dec. 1870 A.D.). In the series of
lectures, Jamal al-Din was requested by Tahsin
Efendi, the Director of Darulfunun, to deliver
a lecture on "the nature and encouragement to
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industries". Jamal al-Din at first hesitated and
requested to be excused on the ground that his
knowledge of Turkish was poor, but, when
much insisted, he agreed. The talk was
prepared in Turkish and an advance copy was
submitted to Safvet Pasa, the Minister of
Public Instruction, Shirwanizade the Minister
of Police and to Munif Bey, President of the
Council of Education. The conference was
largely attended by the ministers, men of
letters and other prominent citizens. Jamal al-
Din in his address compared the body politic
to a living organism with the prophetic or
philosophic faculty as its soul. While the
former, he said, is immaculate and faultless,
the latter may go astray and fall into error.
This created a great furor as the Softas alleged
that Jamal al-Din has classed the Prophet's
office as an art or craft, and the Prophet as an
artificer' and 'craftsman'. The Shaikh-al-Islam
accused him of revolutionary idea and
disbelief and declared him a heratic. Jamal al-
Din took up the challenge and replied with
vigour. A heated controversy started in the
press and on the pulpit. The Shaikh-al-Islam
was holding a privileged position, only next to
that of the Grand Vazir and it was customary
toconsult him on all religious as well as
political matters of importance. Halil Efendi,
the Ders Vekili wrote a book titled 'Es-Suyuful
- Kavati' revealing the mind and scathing
wrath of Shaikh-al-Islam. Jamal al-Din refused
to sit silently and insisted upon defending
himself. This made the situation highly
inflammatory. As a consequence of the
controversy, the holding of public lectures in
Darulfunun was stopped and Tahsin Efendi
relieved of his job. (14)

In addition to the strong reactions of the
Softas, the political convictions of Jamal al-
Din might have made the authorities
suspicious about him. His hot temper,
independence loving spirit and leanings
towards the Ottoman reform movement made
the authorities uncomfortable of his presence.
Accordingly, an order was issued from
'makam-i-Sadarat' stating that he should leave
Istanbul for sometime for public peace and
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tranquillity. Thereupon Jamal al-Din left
Istanbul in early 1871. (15)
Jamal al-Din  again  started his

wanderings. He reached Cairo on 22 March
1871, perhaps with the intention to go to India.
Soon after his arrival he met Riyad Pasha, the
Prime Minister of Egypt, who was greatly
impressed by his scholarly erudition. He
persuaded Jamal al-Din to stay on in Egypt
and obtained for him a monthly allowance of
one thousand piasters. This allowance was
granted by the Egyptian government for no
specific services, but just to honour an
illustrious visitor. His presence in the Egyptian
capital attracted students and intellectuals alike
and his residence in the 'Jews quarters' of
Cairo soon turned into a meeting place for the
learned and a classroom for the students.
Occasionally on Fridays he used to visit al-

Azhar, but apparently not for teaching
purposes. (16)
The popularity of Jamal al-Din

continued to increase in Egypt. Sitting whole
day long in his house, he expounded to his
enthusiastic audience, some of the most
advanced text books on various branches of
Muslim theology, philosophy, jurisprudence
astronomy and mysticism. In the evenings he
used to go out to coffee-houses near Ataba
Square, or in the 'Posta Coffee House' and
Matatya Coffee House around Uzbakiya Park,
where a big gathering used to wait for him
with minds full of questions.

Every question was answered by him
with masterly analysis and an uninterrupted
flow of language which profoundly affected
the enquiring minds. Almost all conceivable
subjects were discussed in these gatherings. In
his lectures, he stressed the need to re-interpret
Islam in the light of advancing knowledge and
changing times. He condemned 'taqlid' and
advocated a resort to 'ijtihad' in order to
conform to the emerging needs of the
"ummah". (17) Early in the morning at dawn
Jamal ad-Din used to pay for the drinks the
audience had taken and go back to his house
for rest.

The most significant contribution made
by Jamal al-Din in Egypt was, perhaps, in the
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development of Arabic press. He helped
mediamen to start newspapers, journals;
establish printing presses and encouraged
young Intellectuals to write. Those who
benefited from him included: Yakub Sanu
(Abu Nadhara Zarqa), Adib Ishaq and Salim
al-Naqqash (Misri), Mikhail al-Sayyid (al-
Wattan), Salim al-Anhorui (Mirat al-Sharq).
Jamal al-Din himself wrote in some of these
newspapers. Besides his encouragement to
journalism, he was aware of the importance of
training potential writers to use pen with
diligence, teaching them the art of literary
expression and helping them to write essays
and articles on various subjects. The most
prominent among his pupils were the famous
reformer-theologian Muhammad Abduh, the
fiery orator-journalist Abd Allah al-Nadim, the
prominent nationalist politician Saad Zaghlul
Pasha, Abd al-Salam al-Muwaylihi, leader of
opposition in the Egyptian Chamber of
Deputies, and the nationalist poet-writer Adib
Ishaq. (18)

While in Cairo Jamal al-Din was equally
active on social and political spectrums. He
laid the foundations of a nationalist party by
establishing a group known as "al-Hizb al-
Watani" which dedicated itself to the
promotion of religious rectitude, conversion to
Islam and humanitarianism. One of his
disciples, Yakub Sanu founded two secret
societies: Mehfal al-Tagaddum (The Circle of
Progress) in 1872 and Jamiyyat Muhibbi al-
Ilim (Society of the lovers of knowledge) in
1875. These two literary societies soon
developed political leanings presumably under
the influence of Jamal al-Din. During his stay
in Egypt, Jamal al-Din was also attracted by
"Free-masonry". (19) Contemporary sources
concur in stating that he joined Free-masonry,
out of purely political considerations. The
documents indicate that Jamal al-Din and a
group of his followers first joined an Italian
Lodge in Alexandria. It is not known as to who
initiated him but he soon discovered with
anger and disappointment the fruitless working
of the Masonic Lodge as it avoided all kinds of
political discussion and refused to move
against the prevailing tyranny. He was
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expelled from it presumably in 1876 because
of his attempts to politicise it. Thereafter he
joined Star of the East Lodge which was
affiliated with the United Grand Lodge of
England under the influence of British Vice
Consul in Cairo, Ralph Borg.

In January 1878 he was elected its
chairman and according to one account
initiated Crown Prince Tawfik into the Lodge.
Its membership reached 300, which included
many leaders of the nationalist movement of
1878-1882. Apparently differences cropped-up
over the future political pattern of Egypt after
the anticipated removal of Khedive Ismail. A
large number of members favoured Prince
Said Halim against the wishes of Jamal al-Din,
who left the Lodge and himself established a
'nationalist lodge' which was affiliated with the
French Grand Orient. This Lodge was well
organized into various departments and many
of the thinkers and intellectuals were its
members. (20)

Jamal al-Din's religious views and
political activities were tolerated during
Ismail's reign for various reasons. His quarrel
at Istanbul may have pleased Ismail.
Presumably, like Ottoman statesmen Ali Pasha
and Fuad Pasha, the Khedive intended to
exploit his teachings in his long war with the
European Consuls; or may be that Ismail, by
virtue of Jamal al-Din's reputation in Istanbul,
was seeking his support to reform and
liberalise the religious institutions. Still more,
his potential for creating trouble against the
autocratic rule was not fully realised.
Whatsoever may be said about the Khedive's
indulgence, Jamal al-Din regarded Ismail's
authoritarian rule as contrary to the spirit of
Islam and plans were discussed as to how he
could be removed. The heir-apparent
Muhammad Tawfik Pasha, who was under the
potent influence of Jamal al-Din had promised
that on his succession he would govern the
country strictly on constitutional lines.

Therefore, when Tawfik Pasha ascended
the throne on deposition of Ismail in 1879,
Jamal al-Din and the Egyptian nationalistic
circles greeted the change. To their dismay,
the new Khedive proved to be extremely weak
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and fickle. He forgot his promises made to the
constitutionalists within a month after
assuming power; dismissed Prime Minister
Sharif Pasha, a close friend and protector of
Jamal al-Din; and fearing grave repercussions
for his refusal to accept the constitutional plan
of the nationalists, and perhaps under the
pressure of British Consul General Vivian,
issued an order for the expulsion of Jamal al-
Din. The latter was arrested in August 1879
and quietly, without any trial sent on a ship
from Suez to Karachi. (21)

On reaching Karachi in September 1879
Jamal al-Din was interrogated harshly by the
British authorities. Later he moved to Bombay
from where he went to the princely State of
Hyderabad in Southern India. While in
Hyderabad he developed friendship with
eminent figures like Syed Ali Bilgrami and
Nawab Rasul Jang. Impressed by his learning
and accomplishments, the Chief Minister of
Hyderabad, Sir Salar Jang invited him to join
the State Service but he declined. In the course
of his two years stay in Hyderabad he wrote
articles in Persian, published in the local
journal  "Maullim-i-Shafiq"  wherein  he
supported the establishment of an Urdu
University in Hyderabad. Two of these articles
were significant in content and style. In one of
these he explained the absurdity of dividing
learning into Eastern and Western branches;
while in the second, discussing human faith
and beliefs, he was sharply critical of the
religious ideas of Sir Syed Ahmad Khan. He
also wrote a small book in Persian titled
"Hagiqat-i-Mazhab-i-Naychari va bayan-i hal-i
Naychariyun", which was lithographed in
1881 (1298 A.H.). (22)

In Hyderabad he was not allowed to
work peacefully because of the political
developments in Egypt. The nationalist
uprising under Arabi Pasha in early 1880s had
much in common with the ideas preached by
Jamal al-Din, and it may be said that the latter
had his share of influence over the young
Egyptian movement, which precipitated a
nationalist uprising, curbed by the British at
the battle of Tal al-Kabir. Jamal al-Din was
promptly transferred to Calcutta by the British,
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where he was detained and kept under
surveillance at the house of a friend, Haji
Mirza Abdul Karim Shirazi until the situation
returned to normalcy in Egypt. During the
period, Jamal al-Din continued his intellectual
pursuits. In a lecture delivered on 8 November
1882 in Albert Hall, Calcutta he criticised the
ignorant Ulema for disseminating false ideas
in the minds of the people and expressed his
surprise at the division of learning into two
branches: Islamic and Christian, whereas he
stressed that learning was indivisible. (23)

Jamal al-Din was allowed to leave India
in November 1882. On his way to London, he
stopped briefly at Port Said from where he sent
short notes to Sharif Pasha and Abdullah Fikri
and a long letter to Riyad Pasha, asking for the
return of his books and possessions as well as
the arrears of his monthly stipend. These were
to be collected by his confidant Abu Turab and
sent to him. In early January he reached
London and during his brief stay there
published an article critical of the British
Policy in Eastern countries in a local
newspaper "al-Nahle". After a few days stay
Jamal al-Din crossed the Channel and reached
Paris on 19 January 1883, where a large
number of Egyptian political refugees were
residing at that time.

Soon after his arrival in Paris, Jamal al-
Din resumed his journalistic activities. One of
his disciples, James Sanu published his article
titled "al-Sharq ya al-Shariquyun" in his
Arabic newspaper "Abu Naddare Zarka" on 9
February 1883. Jamal al-Din also wrote in
another newspaper "al-Basir" edited by a
Maronite, Khalil Ghanim. He was quick to
attract the attention of French intellectual
circles and journalists. His articles were
published by some of the influential papers
like La Justice and L'Intransigeant on Turkey,
Russian and British policies in the East, and
the influence and importance of Mahdi in the
Sudan. Besides writing perceptive articles on
the political situation in the East, Jamal al-Din
countered the contention of a leading French
orientalist, Ernest Renan that Islam has
retarded the progress of sciences, which he had
articulated in his talk at Sarbonne.
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His address published in the "journal de
Debats" on March 29, 1883 caused heated
controversy in the French metropolis. In order
to dispel such a wrong impression, Jamal al-
Din replied in the same journal of 18 May
1883 in a mild and methodical manner which
was criticised by some as “compromise with
Renan”. (24) Jamal al-Din gave no reply to
Renan when the latter published an answer to
his contentions on May 19, 1883. It appears
that Jamal al-Din avoided indulgence in a
fruitless discussion and debate which could
only generate further controversy and bring
harm to his political objectives.

On 13th March 1884 Jamal al-Din
published from Paris the first number of an
Arabic magazine "al-Urwat al-Wuthqa" with
the assistance of his disciple Muhammad
Abduh, on behalf of a society of the same
name. It was financed by local Muslim
emigres, sympathizers from Egypt, South
Asia, Tunisia and Britain. The aim of its
publication was to infuse a spirit of unity
among the people of the East, and to make
them conscious of their sad plight. The tone of
the magazine was anti-British and its language
had a flow and precision which greatly
affected the minds of its readers. Some 900
copies of the magazine were sent free to
various parts of the Muslim world which
included 551 to Egypt; 114 to Beruit and 88 to
Istanbul besides an unknown number of copies
sent to India, Iran and Afghanistan. The
British were quick to realise the impact of its
writing on the people under their direct or
indirect rule. Being in Arabic with numerous
articles and news about Egypt, the Egyptian
government banned its entry into the country
sometime in May 1884. (25) The British
government applied similar means to stop its
entry into India, and finally it came to a close
with its 18th issue published on 16 October
1884. The magazine could not survive long
because of the imposition of ban on its entry
into Egypt and India and perhaps due to
financial difficulties.

By that time Jamal al-Din had acquired
some knowledge of French, and gained a good
degree of influence and popularity. Some
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British statesmen, impressed by his knowledge
and hopeful of utilising his influence in the
East, invited him to London through the good
offices of his friend, W.S.Blunt. Jamal al-Din
went to London on 22nd July, 1885 at an
unofficial invitation of the British government
and next day met Randolph Churchill, the then
Secretary of State for India for discussing the
British policy and the general situation in the
East. A week later Jamal al-Din met another
British statesman Drummond Wolff who
sought his assistance in reaching a settlement
with the Ottoman Sultan on Sudan and Egypt.
He accepted a request to accompany Wolff to
Istanbul to work for a Turco-Persian-Afghan
entente with British support against Russia on
the condition that this subject would be tied up
with the British evacuation of Egypt.
However, Wolff showed a last minute
reluctance to include Jamal al-Din in his
mission because of doubts about his usefulness
which led to Wolff's hesitation in identifying
himself on such a sensitive errand with a
person known in the 'Porte’ for his Arab
sympathies. Annoyed and disgusted with the
mechinations of the British Foreign Office,
Jamal al-Din threatened to go to Moscow and
St. Petersburg and work for an alliance
between Russia, Turkey and Afghanistan
against Britain. However, he changed his mind
later and left London in the Spring of 1886 for
Iran, reaching Bushire in May 1886. (26)
While in Bushire, Jamal al-Din received
an invitation in August 1886 from the Iranian
Minister of Press and  Publications,
Muhammad Hasan Khan, inviting him on
behalf of the Shah, to visit Tehran. A
substantial amount of 1000 Tuman was also
sent with the invitation. On his way to Tehran,
Jamal al-Din stayed for a few days in Isfahan
where he was introduced to Prince Zill as-
Sultan, the eldest and most influential son of
the Shah. The Prince was deeply impressed
and was believed to have financed his
activities during Jamal al-Din's early stay in
Iran as well as on his trip to Russia. On
reaching Tehran, the Press Minister Itimad-as
Saltenah called on Jamal al-Din on 28
December 1886 and a few days later the Shah
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gave him an audience. Abbas Mirza Mulk Ara,
a relative of the Shah records that during the
meeting Jamal al-Din, who described himself
as a sharp sword in the Shah's hands, pleaded
that he should be given important work,
suggesting utilization of his services against
foreign vested interests. The Shah was
frightened and repelled by his manner of
speech. (27) Jamal al-Din himself was disgusted
with the then prevailing political atmosphere and
administrative corruption in Iran and could not
resist expressing his forthright condemnation of
the system which made him unpopular with the
bureaucracy and the Shah. After a few months of
stay he was advised to leave the country for
a'change of air'. (28)

An Iranian delegation headed by Amin
az-Zarb, the host of Jamal al-Din in Tehran,
was leaving for Russia in April 1887 to seek
assistance for rail-road building in northern
Iran. Jamal al-Din was asked to join the
delegation, and, according to one account, his
participation in the delegation was aimed at
cultivating the Russian leaders in order to
promote the succession to the throne of Zill-
as-Sultan, the eldest son of Nasir-ud-Din Shah,
who reportedly provided financial assistance
during Jamal al-Din's stay in Russia. He was
also said to have received money from Amin
az-Zarb, a client of the Grand Vazir, Amin as-
Sultan which indicated that the latter was also
trying to utilise Jamal al-Din's good offices to
influence the Russians in his favour. (29)

Some Persian and British accounts
suggest that Jamal al-Din was invited to
Moscow by Katkov, the Russian chauvinist
publisher and editor of Moscow Gazette.
However, by the time of his arrival in Moscow
in May 1887, Katkov was dead. Therefore,
Jamal al-Din moved to St.Petersburg where he
met M. Pobedonostsev, the Proctor of the Holy
Synod in Russia and the Tsar's tutor, who was
a prominent sympathiser and friend of the late
Katkov. While in St.Petersburg, Jamal al-Din
collaborated with Dalip Singh, the last Sikh
ruler of Lahore deposed by the British, in
issuing manifestos datelined Moscow, signed
on behalf of the Executive of the Indian
Liberation Society and printed and distributed
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with Fenian help in Paris. Jamal al-Din was
also believed to have made abortive efforts to
obtain an office from the Russian government
in Central Asia in order to propagate the unity
of Islam. He was also reportedly active in the
formation of an Islamic League and the
publications of a pro-Russian Arabic-Persian
newspaper and pleaded with the Russian
government for allowing its Muslim subjects
to print the Holy Quran and other religious
literature. (30)

During his two years stay in Russia,
Jamal al-Din was said to have developed good
relations with M.de Giers, the Russian Prime
Minister as well as other high ranking
officials. Many of his articles appeared in
Russian newspapers and were read with
interest, especially those critical of the Shah of
Iran for his pro-British policies. It was largely
due to his criticism of the Shah that when the
latter visited St.Petersburg in the Summer of
1889, he refused to see Jamal al-Din and the
Iranian Embassy there usually adopted a
hostile attitude towards him. Jamal al-Din
became more vehement in his writings against
the Shah and the latter realising its harmful
impact on Russo-Iran relations, decided to
invite Jamal al-Din back to Tehran, during an
audience granted to him at Munich on 19
August 1889. However, before his coming to
Iran, the Amin-as-Sultan wanted to avail of
Jamal al-Din's influence in Russia by asking
him to visit that country in order to dispel
Russian anger at his pro-British policies. He
was reportedly asked to convey Amin-as-
Sultanah's willingness to cancel concessions
granted to the British, such as that of the Bank,
the opening and management of Karun River
and virtually all mining rights in Iran, if only
the Russians could show an easy way to do so.
Jamal al-Din was again in Russia, presumably
to promote the Amin-as-Sultan's cause. For
this purpose, he was believed to have met the
Russian Prime Minister and Foreign Minister
Giers, General Obruchev in the Ministry of
War, General Rikhter in the Ministry of the
Royal Court and other influential persons,
such as General Ignatev, Madam Novikova,
who were sympathetic to him. After two
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months of stay in St.Petersburg, he left for Iran
with the belief that his mission had been a
success. (31)

Jamal al-Din reached Tehran on 20th
October 1889 and was well received by the
government. It appeared that the Shah, forgetting
his earlier displeasure towards the reformer, was
becoming increasingly conscious of the need to
introduce certain reforms in the country. It was
in such a state of mind that he granted an
audience to Jamal al-Din in January 1890 and
discussed with him matters relating to the
construction of rail-road in Iran. For a time
rumours were rife in the capital about Jamal
al-Din's appointment as Minister of Press. (32)
Encouraged by the Shah's attention, Jamal al-
Din began to plead the cause of his numerous
friends for dispensation of orderly justice in
the country. However, the Grand Vazir (Amin-
as-Sultan) fearful of his growing popularity
and influence, convinced the Shah that the
introduction of a planned orderly justice would
reduce the absolute power of the monarch and
such a reform would be rather premature for
Iran. Sensing a shift in Shah's attitude, Jamal
al-Din convened secret meetings with leading
intellectuals and enlightened mujtahids to put
forth his ideas of reforms. Jamal al-Din's
considerable following, his eloquence and
criticism of autocratic rule in Iran made the
government increasingly hostile towards him.
Realising the futility of his continued stay in
Iran, he asked for permission to return to
Europe which was refused with some
discourtesy. (33)

The attitude of the Shah and his court
brought Jamal al-Din in open criticism of the
tyranny and injustice of the Shah's
government. Alarmed as his activities, the
Shah ordered on 11 July 1890 for his removal
to the city of Qum. However, Jamal al-Din
pré-empted the royal decree by taking refuge
at the shrine of Shah Abdul Azim in the
vicinity of Tehran, from where he denounced
the Shah in speech and writings and advocated
his deposition. Jamal al-Din gathered around
him a large number of disciples, which
included one Mirza Riza of Kirman, who later
on killed Nasir-ud-Din Shah. Hundreds of
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leaflets were distributed in the mosques and
madrassahs of Tehran and some sent to
prominent ulema, exhorting them to stand-up
against the autocratic rule in the country. The
Shah also received highly abusive letters,
accusing him of surrendering national interests
to the British. The Shah was convinced of
Jamal al-Din's hand in these writings. The
government, greatly perturbed at his increasing
influence and the visit of a large number of
prominent persons to Jamal al-Din at Shah
Abdul Azim, decided to deport him from Iran.
However, as a Muslim "alim", it was against
the prevailing practice to use force to dislodge
him from the sanctuary. Therefore, Ali Asghar
Khan, the Minister of Police, contrived to
declare Jamal al-Din as a Christian Armenian
and sent 20 royal guards into the sanctuary,
who carried him off with much violence. Sick
and feverish, Jamal al-Din was driven out in
chains under the escort of cavalrymen, in the
bitter cold and snow of January on a very
arduous journey to Kermanshah and from
there onwards to the Turkish post of
Khaniaqin, on the Iranian border and expelled
to Ottoman Iraq. The Iranian government's
mal-treatment of Jamal al-Din caused great
indignation amongst the Sayyid's admirers in
Iran and made him a life-long enemy of the
Shah. (34)

Jamal al-Din was not allowed to stay in
Baghdad, a city close to the Iranian frontier,
and was forced to move to Basra in March
1891 under the pressure of the Iranian
government. While in Basra, he wrote an
impassioned letter to Mirza Hassan Shirazi,
the chief mujtahid of Samarra, urging him to
take remedial measures to rectify the
deteriorating conditions in Iran as a result of
the grant of numerous economic concessions
and monopolies to foreign interests, notably
the award of tobacco concession to a British
company which, he said, was no less than
squandering of money on the enemies of
Islam, and he sharply criticised the Shah for
being responsible for ruining the country. His
moving appeal, prompted the mujtahid to issue
his historic 'fatwa' which declared that: "In the
name of God, the Merciful, the Forgiving;
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Today the use of tunbaku (tobacco) in whatever
fashion, is reckoned as war against the Imam of
the Age (may God hasten his glad advent)". (35)
The 'fatwa', coupled with the despatches of
Jamal al-Din from Basra highly critical of the
Shah's policies, brought into motion forces
which overwhelmed despotism in Iran.

During his stay in Basra, the Ottoman
Governor [zzet Pasha was deeply impressed by
Jamal al-Din's knowledge and personality.
Convinced of his usefulness to the Ottoman
Empire, he suggested to the home government
to extend an invitation to Jamal al-Din.
However, the latter, impatient and full of anger
against the Shah, decided to leave for England.
(36) Jamal al-Din left Iraq and reached
London in September 1891, where he met the
well- known British orientalist E.G. Browne at
an Iranian leader, Prince Malkum Khan's
house. In the course of his conversation, Jamal
al-Din said that there was no hope of reforms
in Iran until six or seven heads, including
those of Nasir ud-Din Shah and Amin as-
Sultanah, were cut off. He also addressed
several meetings in London and wrote sundry
articles on the reign of terror in Persia,
attacking the Shah's character and even his
sanity with great vehemence. During
February-July 1892, he published his anti-
Shah tirade in a bilingual Arabic-English
magazine 'Dia-ul-Khafikain', which he helped
to establish. The Iranian Ambassador in
London requested him to stop his imprecations
and incitement to the people against the Shah
of Iran, which he refused with unusual
severeness. (37)

While in London, Jamal al-Din received
an invitation from Sultan Abdul Hamid-II to
visit Turkey and settle down permanently in
Istanbul. The invitation was first conveyed to
him by the Ottoman Ambassador in London
and repeated by Abu al-Huda, the chief
religious confidante of the Sultan in his letter
of 15 February 1892. Jamal al-Din was
reluctant in the beginning because of his sad
expriences in Iran, but after meeting Rustam
Pasha, the Ottoman Ambassador in London, he
agreed to go on the condition that he will be
free to leave Istanbul at his pleasure. (38)
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The aims of Sultan Abdul Hamid-II for
inviting Jamal al-Din to Istanbul remained a
matter of speculation because of the non-
availability of archival material. It appears that
the Sultan wanted Jamal al-Din to settle down
in Istanbul both for enhancing his imperial
prestige and in order to dissociate him from
Blunt's machinations for the revival of an Arab
Caliphate. The Sultan was apparently eager to
use Jamal al-Din's influence and prestige in
various Muslim lands for his pan-Islamic
propaganda objectives. This could help him
internally by strengthening his hands at home
against the growing opposition of the
constitutionalists, and in the international
politics by a greater display of his prerogatives
as the Caliph of Islam. Jamal al-Din as a
confirmed anti-imperialist had different things
in his mind. He hoped to create a united
Muslim front through the power and prestige
of the Caliph, and, thereby, realise his pan-
Islamic revivalist ideas, with which he was
romantically attached. (39)

Jamal al-Din was well received in
Istanbul, where a beautiful furnished mansion
was provided to him at Nishantash near Yildiz
Palace. A monthly allowance of 75 Turkish
Liras in gold was granted to him with other
princely privileges. On hearing of his arrival,
the Iranian Ambassador in  Istanbul
approached the Ottoman Grand Vazir on
instructions from Tehran and asked him for the
imprisonment of Jamal al-Din because of his
anti-Shah activities. He was informed that
being a royal guest, he could not be
imprisoned but was assured that he would not
be allowed to write anything against the Shah
or his government. (40)

In the first years of his final stay in
Istanbul, Jamal al-Din had friendly contacts
with Sultan's three chief confidants: Sheikh
Abu al-Huda, Sheikh Zafir and Ahmad A'sad -
all leaders of Sufi Orders. He was also well
received by liberal Ottoman circles and
gathered around him a large number of
Iranians residing in the Ottoman metropolis.
These included: Mirza Aqa Khan Kirmani, a
writer and editor of the Persian newspaper
"Akhtar", poets and writers, Afzal al-Mulk
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Kirmani and his brother Shaikh Ahmad Rubhi;
Shaikh al-Rais, a radical from the then ruling
Qajar family of Iran; Mirza Hasan Khan
Khabir al-Mulk the Iranian Consul-General in
Istanbul and many Iranian exiles. Jamal al-
Din's Arab followers in Istanbul included
young Syrian students Abd al-Qadir al-
Maghribi, Muhammad al-Mukhzumi, Shakib
Arslan and the Egyptian nationalist writer
Abdullah al-Nadim. The last one was invited
to Istanbul by the Ottoman government at the
instance of Jamal al-Din and was appointed in
the Press Bureau. The Sultan, enchanted by the
personality of Jamal al-Din, employed him in
his pan-Islamic propaganda projects. Active
for the realization of his scheme of Islamic
unity, Jamal al-Din despatched about 400
letters to the Iranian ulema and mujtahids, as
well as to prominent Muslims elsewhere,
exhorting them to recognise the Ottoman
Sultan as the Caliph of Islam. The Sultan was
shrewd to provide him the necessary facilities,
including an easy audience with him, as was
evidenced by W.S.Blunt. Within six months
nearly 200 Arab and Iranian Shia ulema
responded favourably to his call which
immensely pleased the Sultan. (41)

However, it was not long that differences
and consequent coolness began to appear
between Jamal al-Din and the Sultan. A
conflict between the two was inevitable
because of the clash of personalities and
differences in their political convictions. Jamal
al-Din by virtue of his bold frankness and hot
temper, and Sultan Abdul Hamid-II by his
suspicious nature, made a gulf of difference
which became unbridgeable with the passage
of time. The charges of irreligion against
Jamal al-Din, emanating primarily from his
chief religious confidant and astronomer Abu
al-Huda may have affected the Sultan's mind,
who was also apprehensive of Jamal al-Din's
association with Sayyid Abdallah of the Hajaz,
the scion of one of the two contending families
for the Sharifate of the Holy Cities of Mecca
and Madina, who was on bad terms with the
Sultan. (42) Jamal al-Din was placed under
surveillance. The suspicions of the Sultan
turned into fear, when Jamal al-Din had a
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meeting with the young Khedive Abbas-II
Hilmi of Egypt, who was visiting Istanbul in
the summer of 1895. The news of his meeting
with the Khedive was immediately conveyed
to the Sultan by the secret service and the
enemies of Jamal al-Din, with the addition that
the latter was conspiring to transfer the Caliphate
to Egypt. However, Jamal al-Din was soon
cleared of this accusation, but he continued to
live under surveillance, as the Sultan was always
suspicious of his activities. (43)

Tired of his forced inactivity and close
watch by Sultan's spy-network, Jamal al-Din
made determined but unsuccessful efforts
during 1895 and afterwards to leave the
Ottoman empire. His petition to the Sultan
requesting for permission to leave the country,
preserved in the Yildiz collection, pertains
belongs to that period. In a letter to the British
Embassy in Istanbul dated 19 October 1895 he
claimed to be an Afghan, implying his desire
for British protection. The British Consulate
General in Istanbul, without knowing his
antecedents, issued him a pass describing him
as a "Gentleman resident at Cabul", entitling
their consular protection. However, he could
not leave the Ottoman capital for unknown
reasons. Once again, after the assassination of
Nasir ud-Din Shah on 1st May 1896, he asked
for British Embassy's help to escape from
Istanbul, but the Sultan heard of it and
persuaded him successfully not to seek foreign
protection and, thereby, impair the dignity of
the Caliph. (44) There were some good
reasons for the Sultan's fear of Jamal al-Din.
Highly critical of Shah Nasir ud-Din of Iran,
Jamal al-Din was asked by the Sultan to
discontinue his attacks as the Iranian
Ambassador had requested for it many times.
To that, Jamal al-Din replied, "In obedience to
the commands of the Caliph of the Age, |
forgive the Shah of Persia". (45) But he could
keep his word only for a few days and began
his denunciation of the Shah once again, which
alarmed the Sultan and made him all the more
suspicious of Jamal al-Din.

In such a climate of fear and suspicion,
the assassination of Nasir ud-Din Shah by a
disciple of Jamal al-Din on latter's behest,
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created new tensions. The Iranian government
immediately demanded the arrest and
deportation of all the suspects to Tehran to
face the trial. However, Jamal al-Din's friends
like 1zzet Bey and Munif Pasha exercised their
influence in protecting him. Convinced of the
complicity of Jamal al-Din in the murder, the
Iranian Ambassador in Istanbul met the
Ottoman Grand Vazir in the fall of 1896 and
told him: "I affirm to you, unofficially, that in
case you refuse extradition of Jamal, the
Iranian government will be constrained to
break-off diplomatic relations". (46) Jamal al-
Din, however, claiming to be an Afghan, was
considered to be under British protection.
Therefore, the Turkish government informed
the British government about the extradition
claims of the Iranians, but received the reply
that they considered Jamal al-Din of Iranian
descent and, therefore, to have no claim of
British protection. The Sultan, thereupon,
consented to the extradition. Nevertheless,
nothing happened; Jamal al-Din continued to
live as the Sultan's guest in the apartment
assigned to him. All that was done after
repeated reminders of the Iranian government
was a trial of Jamal al-Din in the Yildiz Palace
where he was found not guilty of the Iranian
charges. His acquittal by no means relieved
him as he was forced to live in a sort of 'gilded
prison'. (47)

The trial, questioning, correspondence
between the Turkish and Iranian governments
for his extradition; the suspicions and fears of
the Sultan and the machinations of his enemies
pained Jamal al-Din deeply. In a letter, written
to one of his friends, whose name was not
disclosed, Jamal al-Din recounted his
disappointments and confinement, contrary to
all promises given to him. In moments of deep
frustration, he contracted cancer in his jaw,
which soon spread to his neck. One of the
doctors of the Palace, Iskander Pasha
Kanburzade operated with no success. Another
Iraqi dentist, who was employed as a secret
agent, was called upon to examine his teeth and
it was believed by some that he was responsible
for making the treatment unsuccessful. (48) He
was most probably bribed by Abu al-Huda,
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whose enmity towards Jamal al-Din was well
known. The disease proved fatal and Jamal al-
Din died on March 9, 1897.

The circumstances of Jamal al-Din's
demise had been a subject of un-resolved
controversy. Some of his biographers
variously blamed the Royal Court of Iran,
Sultan Abdul Hamid-II or his courtier Abu al-
Huda for his death. There was little doubt that
Jamal al-Din had turned many people his
enemies, who hated him for his vehement
temper or all-inclusive mission; but there had
been no conclusive evidence to prove that his
demise was the result of a conspiracy.
However, the Ottoman government was very
sensitive on the subject as was evident from
the fact that his Secretary George Cotchy was
promptly arrested and all his papers were
quickly seized. Moreover, the Ottoman

government ordered all newspapers not to
publish the details of Jamal al-Din's illness and
death, and all Arabic newspapers printed in
Syria or coming from Egypt which carried the
news were confiscated. (49) He was buried
with solemnity in the Sheikhs cemetery of
Istanbul, with very few of his friends attending
the funeral. The place of his burial remained
obscure till 1926, when it was discovered and
constructed into a marble tomb by one of his
American admirers, Charles Crane.

At the end of 1944 the Afghan
government persuaded the Turkish Republic to
hand over the remains of Jamal al-Din. The
request was conceded amid protests of the
Iranian authorities. (50) On January 2, 1945
his remains were buried with official honours
in a newly constructed mausoleum near Ali
Abad in the suburbs of Kabul.
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AHHOTANUA

B ycnoBusix cTtpeMuTenbHOTO pa3BUTHs LUGPOBBIX TEXHOJOTHUH W ThHoOadu3aluy, BaKHEHIIeH
npoOJeMoil cTaHOBUTCS (OPMHUPOBAHUE U TOJIEpKAHUE JTUUYHOM UIAECHTUYHOCTH B BUPTYaJIbHOU
cpene. CoBpeMeHHOe OOIIECTBO Bce Oosiee B3aMMOJEHCTBYeT uepe3 LUGpOBbIe MIaTPOPMBbI, T
JIUYHBIC JTAHHBIE, MOBEJICHUE U B3aUMOJICHCTBUE CTAHOBSATCS OCHOBOU st (hopmMupoBaHus myOJu-
YHOTO U MPUBATHOrO 00pa3a yenoBeka. OHOBPEMEHHO C TUM BO3HHUKAIOT BOMPOCHI, Kacarolrecs
ATUYECKUX aCIMEeKTOB IU(GPOBON UACHTUYHOCTH, €€ TMOJUIMHHOCTH, 3allUThl MPUBATHOCTU W
yOpaBlIeHUsl JIMYHBIMU JaHHBIMU. OTH MpoOJeMbl UMEIOT THoOajdbHBIA XapakTep, 3aTparubas
pa3iMyHble AacHeKThl JUYHOM CBOOOJBI W COIMAIBHOM OTBETCTBEHHOCTH, 4YTO JIeJlaeT HUX
aKTyaJlbHBIMHU JIJIsl COBPEMEHHOT'0 O0IIIeCTBa.

KuioueBblie cioBa: 1udpoBasi UIEHTUYHOCTb, 3TUKA, BOCTOUHAsA Quiiocobus, Oyaau3M, 1a0Cu3M,
KOH(GYIIMAHCTBO, TEXHOJOTHH, TPUBATHOCTb, alTOPUTMBI, IU(pOBas OSTUKA, CaMOCO3HAHHE,
collMaJibHast OTBETCTBEHHOCTh

ROQOMSAL iDENTiFiKASiYAl\VIIN ETiKASI: SORQIN FOLSOFI ONONOSI
KONTEKSTIND® CAGIRISLAR VO PERSPEKTIVLOR

Tamerlan Haciyev
Azorbaycan Respublikasimin Prezidenti yaninda Dovlat idaragilik Akademiyasinin beynalxalq
miinasibatlor vo xarici siyaset kafedrasmnin miiallimi, AMEA Falsofa vo Sosiologiya Institutunun
etika tizra folsofo doktoru
tamerlan.haciyev.2000@mail.ru
https://orcid.org/0009-0008-1268-1954

Xiilasa

Rogamsal texnologiyalarin siiratli inkisafi vo globallasma soraitinds on vacib problem virtual miihitdo
soxsi identifikasiyanin formalasmasi vo saxlanmasidir. Miiasir comiyyat, fordi molumatlarin,
davraniglar va garsiligh slagolarin bir insanin ictimai vo 6zal imicinin formalagmasi ti¢tin asas oldugu
rogomsal platformalar vasitosi ilo getdikco daha ¢ox garsiliglt alage qurur. Eyni zamanda, ragqomsal
identifikasiyanin etik aspektlori, onun haqiqiliyi, moxfiliyin qorunmasi vo soxsi molumatlarin idars
edilmasi ilo bagl suallar yaranir. Bu problemlor fordi azadliq vo sosial mosuliyystin miixtolif
aspektloring toxunaraq qlobal xarakter dastyir vo onlar1 miiasir comiyyaet {i¢iin aktual edir.

Acar sozlor: rogomsal identifikasiya, etika, sorq folsofosi, buddizm, daoizm, konfutsigilik,
texnologiyalar, maxfilik, alqoritmlor, roqomsal etika, 6ztinli dork etma, sosial masuliyyat.
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Summary

In the context of the rapid development of digital technologies and globalization, the most
important problem is the formation and maintenance of personal identity in a virtual environment.
Modern society is increasingly interacting through digital platforms, where personal data,
behaviors, and interactions are becoming the basis for shaping a person's public and private image.
At the same time, questions arise regarding the ethical aspects of digital identity, its authenticity,
privacy protection, and personal data management. These issues are global in nature, affecting
various aspects of personal freedom and social responsibility, which makes them relevant to modern
society.

Keywords: digital identity, ethics, Eastern philosophy, Buddhism, Taoism, Confucianism,
technology, privacy, algorithms, digital ethics, self-awareness, social responsibility.

[MudpoBas MAEHTUUHOCTh MPEJCTABISET NpPeNoYTEeHUs] MOJb30BaTelel, MOryT He
co00il COBOKYNHOCTh JaHHBIX M H300pake- TOJIBKO CTPOUTHh MNPOMUIM ISl MEPCOHAIH-
HUI, KOTOpbIE YEJOBEK CO3JaeT UM KOTOphIE 3MPOBAaHHON peKJIaMbl, HO M BIMATH Ha BOC-
CBSI3aHBI C HUM B BUPTYaJIbHOM IPOCTPAHCTBE. npustie camux Jojei o cebe. Takue cuc-
B koHTekcTe rnoGanuzalMM U TEXHOJOTH- TEMbl CTAHOBATCS WMHCTPYMEHTOM, 4Yepe3
YECKUX M3MEHEHWH 3TO MOHSITHE CTaHOBUTCS KOTOpBIN BHEIIHUE CHJIBI MOTYT (OPMHUPOBATh
MHOT'OCJIOHHBIM U MHOTro3Ha4yHbIM. L{ndposas Hallle IPeJICTaBJIeHNUEe O TOM, KTO MBI €CTh, YTO
UJEHTUYHOCTh BKJIIOYAeT B ce0sl HE TOJBKO MOPO’KJIAET Ba)KHbIE BOIMPOCHI O MOJIUHHOCTH
JUYHbIE JTaHHbIE, TaKMe KaK HMMs, BO3pacT U Y aBTOHOMUH JIMYHOM WAEHTUYHOCTH.

MECTO KHUTEIbCTBA, HO U 0OJIEE CIIOKHBIE dJIe- Hudposas UJEHTUYHOCTD 4acTo
MEHTBI, TaKMe KaK MOBEJIEHHE B CETH, Npel- BCTYNaeT B NpOTUBOpeure ¢ (uznyeckon
MOYTEHUS], B3AUMOAECHCTBUS C APYTUMU I0JIb- JUYHOCTBIO, CO3JaBasi TUCCOHAHC MEXKIY TEM,
30BaTeNsIMHM, a TaKXke LHU(POBBIE ClEIbl, OC- KaK YeJoBeK BOCIPUHMMAET ceOsi B peabHOU
TaBJsieMble Ha pa3iuyHbIX Tuatdgopmax. Coll- KU3HU U KakuM 00pa3oM OH NpEJCTaBiIEeH B
naJibHble CeTH, (HOPyMBbI, OHJIANH-UTPBI U APY- IU(GPOBOM MPOCTPAHCTBE. ITOT (PEHOMEH aK-
rie BUPTYyaJlbHbIE MPOCTPaHCTBA (POPMHUPYIOT TyaJqu3upyeT MpoOdJeMy MOJIMHHOCTH, I10C-
OT/AEJbHbIE ACMEKThl JUYHOCTH W LEJOCTHOE KOJIbKY BHMpTyajibHas JIMYHOCTb MOXKET OBbITh
NPEJCTABICHUE O YEJIOBEKE, €ro MICHTUYHOC- MOCTPOEHA Ha OCHOBE MJUTIO30PHBIX MM MCKa-
TH B LIU(POBOM MUDE. JKEHHBIX JaHHBIX, YTO MPUBOJIUT K Pa3MBITHIO

C nosiBJI€HMEM HCKYCCTBEHHOTO MHTEJ- YETKUX TPaHMI] MEX]Ty PEaTbHOCTBIO U BUPTY-
JIeKTa U aJrOpuTMOB 00pabOTKU JaHHBIX, PO- aJIbHOCTBI0. B3aumopeiicTBue Mexy JTMYHON
uecc (¢GopMupoBaHus LUDPOBOW HIEHTHY- U UM(POBON MJIEHTUYHOCTHIO CTAHOBMUTCS OC-
HOCTH CTaHOBHTCS elle 0oJiee CIOKHBIM. AJl- HOBHBIM OOBEKTOM HCCIIEI0BaHMs, TOCKOJIBKY
TOPUTMBI, aHAJU3UpYIOLME JIeUCTBUS U 3TO B3aUMOJEHCTBUE OMpENEesieT CTeNeHb
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JIMYHOU CBO60}]BI, a TAKKE 3TUYCCKUEC U COLU-
aJIbHBIC TIOCIIE/ICTBUS, BO3ZHHUKAIOIINE B HUD-
poBoii cpene [6, c.26].

JdTnueckue npodaembl HUGpPOBOI
UAEHTUYHOCTH

[udpoBas MASHTUYHOCTH MOPONKIAET
psA 3TUYECKUX MPOOJIEM, KOTOPHIE CTAHOBATCS
Bce Oosiee aKTyalbHBIMU B YCJOBUSAX pacTy-
miero nudposoro BlaumoeicTBus. OnHON U3
OCHOBHBIX IIPO0JIEM SIBIISIETCS BOMPOC MOJINH-
HOCTHU JIMYHOCTH B BUPTYaJbHOM IPOCTpPaHC-
TBe. LludpoBbie miaatrGopmbl NMpeaoCTaBIsIOT
10JIB30BATENSIM BO3MOXKHOCTH JJIsl CO3JaHUS
MHOTOTPaHHbIX, a MOPOI U UCKAKEHHBIX 00pa-
30B CaMUX ce0sl, YTO B CBOKO OUEPE/Ib BbI3bIBA-
€T COMHEHHsI OTHOCUTEJIBHO TOTr0, HACKOJIbKO
Takas MJIEHTUYHOCTb SIBIISIETCS WCTUHHOW W
OTpa)kaeT peajbHble YePThl JUYHOCTH. BupTy-
aJIbHbIe JIBOMHMKH, (opMUpyeMble dyepe3 ¢o-
Torpaduu, MOCThl U JACUCTBUS B CETH, MOTYT
HE TOJBbKO HE COBIAJaTh C PEaJIbHOM JINYHOC-
ThIO, HO U CO3/1aBaTh JIO)KHOE NPEJCTaBICHUE
O 4YEJIOBEKE, €ro LIEHHOCTAX U MOTPEOHOCTSX.
DTO NPUBOIUT K YIPOKAIOIIMM IOCIE/ICTBU-
M, KOTJa TpaHUILbl MEXAY pEalbHOCTBIO U
BUPTYaJbHOCTHIO HAUMHAIOT pPa3MbIBAThCS, a
OOLIECTBEHHOE BOCIPUATUE JINYHOCTU CTaHO-
BUTCSl 3aBHCHMBIM OT LU(POBBIX H300pake-
HUU U peNpe3eHTaLU.

Jpyroil Ba)KHOW ATHYECKON MpoOsieMoi
SBISIETCA HapylleHue npuBaTHOCTU. Lludpo-
Basg HWJEHTMYHOCTb COCTOMT M3 MHOXKECTBa
JaHHBIX, KOTOpPbIE MOTYT OBITh COOpaHbl, 00-
paboTaHbl M KCIOJI30BAHBI TPETHUMH CTOPO-
Hamu Oe3 Begoma moib3oBaress. CoBpemMeH-
Hbl€ TEXHOJIOTMU MO3BOJIAIOT CO3/1aBaTh MOJI-
poOHbIe Mpo¢uIM Ha OCHOBE aHalu3a IMOBe-
JIeHUsI, TPEANOYTeHUH U Jake IMOLMOHAIb-
HBIX peakLMi MOJb30BaTeNed. JTO BIEUET 3a
co00i1 pUCKU IO KpUTEPUAM KOH(UIEHIINAb-
HOCTH, a TAK)K€ JIMYHON CBOOOBI, TOCKOJIBKY
YEJIOBEK MOXET CTaTb OOBEKTOM MAaHMITYJI-
AWK WM 3KCIUTyaTallMu. DTUYECKUE BOIIPOCHI
KacaloTcs TakyKe TOro, KTO HECeT OTBETCTBEH-
HOCTb 32 3aLIMUTY JIMYHBIX JAHHBIX U Ha KaKUX
OCHOBAHUSIX OHM MOTYT OBITh MCIIOJIb30BAHBI.
He menblyto onacHOCTh MPEACTABIIAIOT aJIro-
PUTMBl U HMCKYCCTBEHHBIN HWHTEIJIEKT, KOTO-
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pple HE TOJBKO AaHATU3UPYIOT IHPPOBYIO
UJAEHTUYHOCTh, HO W MOTyT (OpMHUPOBATH
BOCTIpHSITHE YeJloBeKa B oOmiecTBe. MexaHu3-
Mbl PEKOMEHJAlMH, HCIOJIb3yeMble B COLM-
QJIBHBIX CEeTAX W WHTEPHET-TOPrOBIIE, MOTYT
MaHMITYyJIMPOBaTh BBIOOPOM U IpeJnoyTe-
HUSIMH T10JIb30BaTENeH, 3aCTaBIsAs UX JeCTBO-
BaTh B MHTEpecax Te€X WJIM MHBIX KOPIOpaLUii.
DTHUYECKUI acmeKT 3/IeCh CBSi3aH C BOIPOCOM
OTBETCTBEHHOCTH 3a MCIOJIb30BAaHUE TaKUX
TEXHOJIOTHi, a TaKkXkKe ¢ MPOoOIeMOI U3IUIIHEN
KOHIIEHTPAallMM BJIACTM B pyKax TeX, KTO
KOHTPOJIUPYET 3TH alroputMmsl [8, ¢.201].

KintoueBbIM acnieKToM SIBJISIETCSl TaKxkKe
npobiemMa aHOHUMHOCTH U CBOOOJIBI BBIpaXe-
Hus. B umppoBoM npocTpaHCTBE WHAMBHIBI
MOTYT CTaJKHBAThCs C TPYAHOCTBIO COXpaHe-
HUS CBOEH aHOHMMHOCTH, YTO NMPUBOIMT K yT-
pare KOH(pUISHIMATBHOCTH U JlaXke Oe3omac-
HocTH. B TO ke Bpems, aHOHMMHOCTH JaeT
BO3MOXKHOCTBh i1 Oosiee CBOOOJHOTO camo-
BbIP@)XEHUSI, HO OJHOBPEMEHHO IOPOXKIAET
npo0OsieMbl  3710yHoTpeOJeHU M MaHHUITYyJI-
auuil. Bo3Hukaer Bompoc, Kak 3THYHO oOec-
MeYnTh OallaHC MEXIy CBOOOJON cioBa U
HEOOXO/MMOCTBIO 3aIIUThl JIUYHOCTH OT Bpe-
JOHOCHOTO BO3JeHCcTBUA. Takum oOpazom,
npobaemMsl M(PPOBON HMASHTUYHOCTH 3aTpa-
I'MBalOT HE TOJBKO BOMPOCHI MPHUBATHOCTU U
npaB JUYHOCTH, HO W OoJiee IUPOKUE COLM-
aJIbHbIe U KYJBTYPHBIE BONPOCHI, CBSI3aHHbIE C
TeM, KaK TEXHOJIOTMU W3MEHSIOT BOCIPUSITHE
caMMX JIOJIed M UX B3aUMOJIEHCTBHE C OK-
pYyXKarollUuM MHUPOM. OTH BBI30BBl TPeOYOT
BbIPAOOTKM HOBBIX 3THYECKHUX TMPHUHLMIIOB U
MOJAXO/M0B K PEryJupoOBaHUIO LUPPOBOrO
MIPOCTPaHCTBA.

Bocrouynas ¢punocodust u yTuKa
WACHTHYHOCTH

Bocrounas ¢unocodus, ¢ ee riryobokum
BHHUMaHHWEM K KOHIEMIUSIM CaMOCTH, TTyCTOThI
¥ B3aMMO3aBHCHUMOCTH, TpeJiaraeT yHUKallb-
HBIE TOJXO0JIbI K OCMBICIICHUIO UJEHTUYHOCTH,
KOTOpbIE MOTYT OBITh TOJIE3HBl B KOHTEKCTE
COBPEMEHHBIX JITHYECKHX MpoOJeM, CBsI3aH-
HBIX ¢ IU(POBBIMH TEXHOJIOTUSIMU. B oTiimume
OT 3amajgHO TPaJUIIMU, TJe JIUYHOCTh 4acTO
BOCTIPUHUMAETCSI KaK aBTOHOMHAas W HE3aBH-
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cuMas €JIMHMIIA, BOCTOYHBIE (Quiocopckue
IIKOJIBI  MOJAYEPKUBAIOT B3aMMOCBSA3aHHOCTh
BCEr0 CYyIIEro M MU3MEHYUBOCTh BHYTPEHHETO
COCTOSIHUSI YelloBeKa. DTU WJeU CTaHOBSITCS
OCHOBOM 17151 paccMOTpeHust HU(GPOBOI UIEEH-
TUYHOCTHU KakK (heHOMeHa, MOCTOSTHHO M3MEHsI-
IOLIErocs, a He (PMKCUPOBAHHOTO.

B Oyanusme BaKHBIM 3JIEMEHTOM SIBIISISI-
eTcsi KoHuenuus aHatta («He-5»), coriacHo
KOTOpPOM camMoOCTh He SIBISIETCS HEU3MEHHOMN
CYILIHOCTBIO, a MPEACTaBIIsAeT cOO0N COBOKYII-
HOCTb (DaKTOPOB, MOCTOSTHHO HAXOSIIUXCS B
COCTOSIHUM H3MEHEHUH. DTO yUEHUE MOXKET
ObITh TMOJIE3HBIM ISl TOHUMAHHs MPUPOJIBI
uM(poBON HMIECHTHUYHOCTH, KOTOpas B CBOEH
OCHOBE TaK)Xe SIBIISIETCS KOHCTPYKIIMeH, dop-
MUPYEMOM Ha OCHOBE Pa3JIMYHBIX JAHHBIX U
B3aUMOJICHCTBUI. Byaiu3M yuuT, 4TO MpUBS-
3aHHOCTh K (PUKCUPOBAHHON WJIEHTUUYHOCTH
BEJIET K CTPaJiaHUsM, U, BO3MOXHO, TPUMEHE-
HUE€ 9TON UJEeU B KOHTEKCTE LU(POBBIX TeX-
HOJIOTUH MOTJIO OBl MOMOYB JIIOJISIM OCBOOO-
JUTBCSL OT WJUTIO3UM, CBSI3aHHBIX ¢ (UKcaluein
cebst B BUpTyanbHOU peanbHocTH. Ludposas
UJEHTUYHOCTh, KaK M CaMOCTh B OyJau3Me,
JI0JKHA BOCTIPUHUMATBCSI KaK U3MEHSIOLIUICS
U HEYyCTOWYMBBIH Mpollecc, a He KakK (UKCU-
poBaHHas CymniHocTh [2, ¢.101].

JlaocusMm, B CBOIO ouepellb, NPEIaracT
KOHUEMNIMIO TEKy4YeCTH U FapMOHUM C TPUPO-
noi. B naocu3me akLEHT Jenaercs Ha CIo-
COOHOCTb aJIalTUPOBATHCA K HU3MEHEHUSIM U
OBITh B COIVIACHU C BHEIIHUMU OOCTOSITEINb-
CTBaMHU. DTy HJE0 MOXHO TPUMEHUTH K
u(ppoOBOMY MUPY, TJIe JTUYHOCTH TMOCTOSIHHO
MEHSIIOTCA W a/IallTUPYIOTCS K HOBBIM TEXHO-
JorusM M 1uatpopmam. JlaocusMm y4uT, yTO
BaXHO COXPaHSATh BHYTPEHHIOI THOKOCTh U
HE MPUBSI3bIBATHCS K CTATUYHBIM 00pa3zam, 4To
MOJKET OBITh MOJIE3HO B OTHOILIEHUSIX ¢ HUPO-
BBIMM TEXHOJIOTHSIMHU, TJ€ 4YacTo Tpedyercs
MPUCTIOCOOJIEHHE U OCO3HAHME CBOEH H3MEH-
YUBOCTU. BupTyanbHas UWASHTUYHOCTH B
Jaocu3Me Morja Obl paccMaTpUBaThbCs Kak
qyacTh OoJiee IMIMPOKOW KapTHHBI, B KOTOPOH
WHAVBUAYYM TPUHUMAET W TOHUMAeT CBOIO
uppoByto GhopMy, He OyIyud €10 MOJIHOCTHIO
orpanudeH [1, c.243].
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KoHdyumaHcTBO, € €ro akieHToM Ha
FapMOHHMIO B COIMAIBHON JKU3HM U YyBaKe-
HUEeM K OTHYECKUM  HOpMaM,  TaKxke
npejaraeT MHTEPECHbIE UJIEU ISl Pa3MBbIIll-
JeHuit o uu@posoit uaeHTnuHoctu. Kongyu-
aHCKas ATHKa MOJYEPKUBAET BaXXHOCTb JIMY-
HBIX 0053aHHOCTEH mepe 0OIECTBOM U CEMb-
eil, 4To MOXeT ObITh aJaNTUPOBAHO K COBpe-
MEHHON pealbHOCTH, Tne uudpoBas HIeeH-
TUYHOCTh BIIUSIET HE TOJIBKO HAa CaMOTo 4Yello-
BEKa, HO M Ha OOIIECTBEHHBbIE U CEMEWHBIe
otHoleHus. Kondyuumanckuii moaxos akiieH-
TUPYEeT BHUMaHHE Ha HEOOXOAMMOCTHU CIeNl0-
BaTh MOPAJIbHBIM M THYECKUM CTaHJapTaM B
MOBCETHEBHOM JKM3HHU, YTO B KOHTEKCTE I (-
POBOM MJEHTUYHOCTH TMpeJroiaraer Heodxo-
JIMMOCTh OTBETCTBEHHOCTH 32 WH(OPMAIIUIO,
KOTOPYIO MBI MyOJIMKYeM U pacrpoCTpaHseM B
BUPTyaJIbHOM TMPOCTpaHCTBe. B 3TOM KOH-
TekcTe IUdpoBas UIACHTUYHOCTh paccMaTpH-
BaeTCcsl Kak He TOJBKO JIMYHAas, HO W COIM-
allbHas OTBETCTBEHHOCTb, I'Jie JCUCTBUSA KaxkK-
J0TO WHJIWBUAA BIUSIOT Ha OOIIECTBEHHBIE
HOPMBI U IEHHOCTH [3, ¢.275].

Takum oOpa3oM, BocTouyHas unocodus
npejjaraeT YyHUKalbHble KOHIENTyalbHbIE
paMKH 1Sl aHau3a M(POBON UIEHTUYHOCTH,
aKUEHTUPYS BHUMaHUE Ha U3MEHYUBOCTH, B3a-
MMO3aBUCUMOCTH U COLMAJIbHOW OTBETCTBEH-
HOCTH. DT GuI0coDCKUe TPATUIUU TTOqIEp-
KHBAlOT Ba)XHOCTb BHYTpPEHHEH TMOKOCTH U
OCO3HaHHUsl COOCTBEHHOH poyin B Oojee IMIU-
POKOM KOHTEKCTE, YTO MOXKET CII0COOCTBOBATH
CO3/IaHHI0 ATHYHBIX M TApPMOHUYHBIX MOJXO-
JI0B K ()OPMHUPOBAHUIO M BOCTIPUATHUIO LIUPPO-
BBbIX UJEHTUYHOCTEN B COBPEMEHHOM MHUpE.

IlepcnekTUBBI U NMpPeaI0KEHUS

B cBeTe pacTymux BBI30BOB, CBS3aHHBIX
¢ 1uu(ppoBOM HIEHTUYHOCTHIO, WHTETpaIUs
U7eH BOCTOYHOM (GrIocoGur MOXKET OTKPHITH
HOBBIE TEPCIEKTUBBI MJi Pa3pabOTKU DITHU-
YECKUX HOPM M IOAXO0JIOB, HAllPaBJIICHHBIX Ha
TapMOHM3AIUI0 OTHOIICHUN MEXy WHIUWBU-
JOM H IU(PPOBBIM MpocTpaHCTBOM. OHON W3
TaKUX TEPCIEeKTUB SIBISETCS HCIOJIb30BaHUE
GUI0COPCKUX TPHUHIIMIIOB, TaKWX Kak ITyc-
TOTa, TEKy4eCTb U B3aUMO3aBUCHUMOCTH, MJIsi
co3naHusi Oosiee THOKON M OCO3HAHHOM IH(-
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POBOM MIEHTUYHOCTH. [IprMeHeHue yuyeHui
Oynau3ma, naocusMa U KOHQYIMAHCTBA MO-
KET CMocoOCTBOBAaTh pa3pabOTKe CTpaTerui,
HAMpaBIIEHHBIX Ha COXpPaHEHUE BHYTpPEHHEH
TapMOHHWM U CHIDKEHUE W3JIMIITHEH MPUBs3aH-
HOCTU K CTaTMYHBIM oOpa3aM JIMYHOCTH B
BUPTYaJbHOM MHpe. B oTiaudue OT 3amagHbix
MOJIXOJIOB, KOTOPBIE YACTO OPUEHTUPOBAHBI HA
KECTKOE YTBEpXKJICHUE WHIWBUIYATbHOCTH,
BOCTOYHas (unocopus MOXKET MPeaToKUTh
criocoObl  0oJiee €CTECTBEHHOTO B3auMOjie-
HcTBUS ¢ UUMPOBBIMU TEXHOJOTHSIMH, TIE
UJCHTUYHOCTh BOCIIPUHHMMAETCS KaK TeKydas
Y U3MEHsIoIIascs, a He GUKCUpOBaHHAs!.

OnHUM M3 KITIOYEBBIX aCIEKTOB 3TOTO
MOJIX0JIa SABJIAETCS BHUMaHHE K BHYTPEHHEMY
CaMOCO3HAHUI0O M MEJUTAllMU, 4YTO B KOH-
TeKkcTe HU(GPOBOro MUPA MOXKET CTATh UHCTPY-
MEHTOM JIJIi OCO3HAHUS BIIUSHUS BHUPTYyallb-
HOM cpeapl Ha Haile Bocnpusatue ceds. Boc-
TOYHBIC MPAKTUKHA CAMOCO3HAHUS, TaKHWe Kak
Oyuiickas MeIUTalUsl UM Ja0CCKas BHYT-
peHHsisE paboTa, MOTYT TMOMOYb JIIOJISAM JIHC-
TaHIUPOBATHCS OT BHEHIHUX LU(POBBIX 00-
pa3oB u oopectu Oosbliee uyBcTBO camo/lOC-
TATOYHOCTU U CBOOOJIbI B YCIIOBUSIX MOCTOSIH-
HBIX U3MEHEHUI U MaHUMyIsui B ceTu. Pasz-
paboTKka UHCTPYMEHTOB, OCHOBAaHHBIX Ha 3THX
MPAKTUKAX, MOKET TOMOYb IOJIb30BATESIM B
OCO3HaHUU TOTO, YTO UX LU(pPOBas UIECECHTHY-
HOCTh HE SBJISIETCS OKOHYATEJIbHOW WM TOJI-
HOM KapTHMHOM HX CYIIHOCTH, a JMIIb Bpe-
MEHHBIM U U3MEHSIOIIUMCS OTPAKEHUEM.

He wmeHee BakHBIM sIBiIsSIeTCS BOIPOC
STUKHU JAaHHBIX U JUYHOW MPUBATHOCTH B UG-
poBoM MpocTtpaHcTBe. Bocrounas punocodus,
MOJAYEPKUBAIOIAsl BaXXHOCTb B3aUMO3aBUCH-
MOCTH, MOXET CTaTb OCHOBOM /Jisi CO3JaHUS
HOBBIX MOJAXOJIOB K 3allUTe JUYHOU HHGOpP-
Manuu. KoHuenuuss B3aKMO3aBUCHUMOCTH B
OyqiM3Me WM JJa0CU3ME MOXKET CIY)KUTh
CTUMYJIOM JUIsl pa3paboTKH ATHUECKUX HOPM,
KOTOpbIe yBakaliu Obl Kak JUYHBIE, TaK U
OOIIECTBEHHbIE MHTEPECHI, CIIOCOOCTBYS CO3-
JaHWI0 0OJiee STUYHBIX allTOPUTMOB U CHCTEM,
MCIOJIB3YIOIUX JaHHblE. BakHo, 4TOOBI 3TH
CUCTEMBI HE TOJBKO 3alUINaIl KOHPUICHIIU-
alIbHOCTh TMOJIb30BaTeNlel, HO U COO0JI0IaIu
OamaHC MeXAy JUYHBIMU TIpaBaMH U WHTe-
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pecamu obmiectBa. Co3/laHue 3TUYECKUX CTaH-
JapTOB B 00JIaCTH 3alllMThl JIaHHBIX, OCHOBaH-
HBIX Ha BOCTOYHBIX (PUI0COPCKUX MPUHIMTIAX,
MOMOXKET H30eXaTh Ype3MEepHOM JKCIulya-
TalMM JTUYHON MH(OPMAIMK U B TO K€ BpeMs
obecrieynt OoJjee cIpaBeIMBOE pacrpese-
JIeHHe TpeuMyliecTB U puckoB. Kpome Toro,
KOHLIETILMM COLIMATIBHOM TapMOHUM U OTBET-
CTBEHHOCTH, TpHCYIIHe KOH(YIHMAHCTBY, MO-
I'YyT TPEeAJIOKUTh T[OJIe3HbIE MPUHLMIBL JUIs
peryiupoBaHus TIOBEACHHUsS TOJIb30BaTeNeil B
uudpoBoM npocTpaHcTBe. C y4eToM TOro, 4To
UQpoBasi UICHTUUYHOCTh OKa3bIBA€T BIUSHHE
Ha O0ILEeCTBEHHbIE HOPMBI, BaKHO BbIpabOTaTh
HOBBIE ITUYECKHE KOJEKCHI MOBEIEHUs, KOTO-
pble YYUTBIBaJIM Obl HE TOJBKO MpaBa M CBO-
00/1b MHIMBHUIYYMOB, HO U UX OTBETCTBEH-
HocTh mepen obmectBoM. KoHynmanckas
MOJIeNIb B3aMMOOTHOIIICHUH, OCHOBaHHAas Ha
B3aMMHOM YBaX€HMHM M COLMAJIbHOW OTBETC-
TBEHHOCTH, MOXET TOCIYXUTh OCHOBOH st
pa3paboTKK OOLIECTBEHHBIX HOPM M 3THUKETA B
OHJIAWH-TIPOCTPAHCTBE, YTO MOMOXET YIIyd-
IIUTh Ka4eCTBO B3aUMOJICHCTBUN M MOBBICUTH
JI0BEpHE MEXY MOJIb30BATEISIMH.

Takum ob6pazom, dunocodusi Bocrtoka
MOJKET MpPeJI0KUTh HOBbIE MOAXObI K perie-
HUIO aKTyalbHBIX 3THYECKHUX MpodsieM Iud-
POBOI MJEHTUYHOCTH, OCHOBBIBAsICh HA MPUH-
LUMaX, KOTOpble MOAYEPKUBAIOT W3MEHYM-
BOCTb, TapMOHMIO M B3aMMO3aBUCHUMOCTb.
[TpumeHenue STHX uAed B MNpakTHKE LHUP-
POBOI1 3TUKU MOXET HE TOJbKO YIYUIIUTh KA-
YeCTBO B3aUMOJAEWCTBUI B  BHUPTyaJIbHOM
NpOCTpaHCTBE, HO W CIOCOOCTBOBaThH Oolee
cOaJaHCUPOBAaHHOMY M OCO3HAHHOMY BOCIIPH-
ATUIO CBOEH JIMUYHOCTU B YCJIOBHUSIX IMOCTOSH-
HbIX M3MEHEHWH U TEXHOJOTHYECKUX HH-
HOBALIUM.

3akjarouyeHue

B xone uccnenoBaHus ObUIO TIOKa3aHo,
YTO BOCTOYHBIE (pusocodckue Tpaaulluu, Ta-
KHe Kak OyJI13M, 1a0CU3M U KOH(YIIUAHCTBO,
MPEIOCTABISAIOT LEHHbIe KOHIIENTyalbHbIE
WHCTPYMEHTBI JJIs1 co3aHus Oojiee TUOKOWM U
oco3HaHHOU 1MdpoBoit uaeHTHYHOCTH. [IpUH-
LMUIIBl MYCTOThl, TEKYYECTH M COLMAJIBLHOTO
B3aMMOJICHCTBUS TO3BOJISIIOT paccMaTpuBaTh
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UM(GpPOBYIO HJAEHTHUYHOCTh KaKk HE(pUKCHU-
POBaHHYI0, U3MEHSIOILYIOCS U TECHO CBsI3aH-
HYI0 C BHEUIHHMHU YCJIOBUSIMH W JIPYTHMHU
JHOABMU. DTU UAEU MOTYT OBITh MCIIOJIB30-
BaHbl U1 (OPMHUPOBAHUSA ITHUUYECKUX HOPM,
KOTOpPbIE MOMOTYT M30€XaTh U3JUILIHEH MPUB-
A3aHHOCTU K BUPTYaJIbHbIM 00pa3am, a Takxke
3alIMTUTh JIMYHBIE JaHHblE M MpaBa MOJb-
30BaTENEH.

Bocrounas ¢unocodus Takxke mpen-
Jaraet HOBbIE MyTH ISl GOPMUPOBAHUS LIU(D-
POBBIX HOPM M CTaHAAapTOB MOBEJEHUS, OCHO-
BaHHBIX Ha OTBETCTBEHHOCTH, TapMOHUU U
B3aUMHOM yBakeHMH. KoHpylmaHckas 3THKa,
MOIYEPKUBAIONIAsl COLMAIbHYI0 TapMOHHUIO U
OTBETCTBEHHOCTh JIMYHOCTU TMepe] oOliecT-
BOM, MOXKET CTaTh OCHOBOW ISl pa3pabOTKu

ATUYECKUX KOJIEKCOB U PETYIUPYIOIIUX HOPM
B uudpoBoM mnpoctpaHcTBe. MTak, uHTErpa-
Mg BOCTOYHOW ¢uiaocodckoil Mbicin B
U(GPOBYIO ATUKY MOXET IMOMOYb CO3/1aTh 00-
Jee cOAJIaHCUPOBAHHYIO W YEJIOBEUHYIO 1U(D-
poByto cpeny. Iloaxonbl, BblpaOOTaHHBIE B
X0/l UCCIe0BaHUs, MOTYT OBITh TIOJIE3HBI JJIs
JalbHEeHINX pa3paboToK B 00JACTH 3alUThI
JAHHBIX, TPUBATHOCTA M COIMAIBHBIX B3au-
MojielicTBUi B uHTepHeTe. [lepcnekTuBbl, OT-
KpbIBaIOIIHUECS Yepe3 MPUMEHEHUE BOCTOYHBIX
¢buI0cOPCKUX NPUHIIUIIOB, MOTYT HE TOJBKO
YAYUYIIUTh Ka4eCTBO >KM3HU B LU(PPOBOM 00-
miecTBe, HO M CHocoOcTBOBaTh Ooiiee Tiy-
OOKOMY OCMBICJICHUIO POJIM TEXHOJOTUN B
(GbOopMUPOBaHUU TUYHON U COIMAIILHOM UIeeH-
TUYHOCTH.
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Xiilasa

Osrlardon bari davam edon Qarb-Sorq sivilizasiyalarinin miinasibatlori masalosi miiasir dovrds daha
tez-tez miizakiro olunur. Séziigedan iki regionun golocayi, onlarin nailiyyatlori vo tstlinliiklorini tiz-
vi alagalondirmak yolu ils vahid diinya birliyinin yaradilib-yaradilmayacagina dair miibahisalar son-
gimak bilmir. Tabii ki, bu halda s6hbat hom da soxsiyystin Qarbin va Sarqin alds etmis oldugu moe-
doni vo monavi nailiyyastlora miinasibatini do giindoms ¢ixarir. Biitovliikdo gotiirdiikdo masalonin
mahiyyasti Sorq vo Qarb sivilizasiyalariin malik oldugu tarixi anonslorin vo madaniyyatlorin timu-
mi vo dzlinoamaxsus cahatlorini daqiq miioyyanlosdirmak ve miiasir soxsiyyatin onlar1 6ziinds inteq-
rasiyasinin miimkiinliylinii, formalarin1 vo yollarini arasdirmaqdadir.

Qoarb va Sarq basor modaniyyatinin iki tizi, iki sivilizasiya, iki hoyat torzi va iki nov folsafi anlayis-
dir. Bu modoaniyyatlor hom madoni hoyat, hom do maddi doyarlor baximindan bir ¢ox cohatdon bir-
birinden uzaqdir. Tadqiqat iki madani sivilizasiyanin asas ideoloji va doyer oriyentasiyalarinin mii-
ayyanlasdirilmasine, bu madaniyyatlorin toraqqi va inkisafinda soxsiyyst amilinin rolu vo habels bu
madoniyyatlor arasinda movcud olan forglorin tohliline hosr edilmisdir. Maqalads bu sahado gor-
komli alim vo todqiqatgilarin elmi asarlorindon istifads etmoklo Sorg-Qorb kontekstindo madoni vo
ictimai-siyasi mithitinds soxsiyyatin aparict rolu, bu zaman haor iki madoniyyatin qarsiliql tasir xii-
susiyyatlori aydinlagdirilmisdir.

Acar sozlar: madoni doyorlar, Sarq, Qarb, soxsiyyat, madaniyyatlorin qarsiliqlt alagesi, madaniy-
yotlords konflikt, modoniyyatlorin dialoqu.
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Summary

The issue of relations between Western and Eastern civilizations, which has been going on for cen-
turies is being discussed more often in modern times. The debates about the future of the two regi-
ons in question, whether a single world community can be created by organically linking their ac-
hievements and advantages do not subside. Naturally, in this case, the conversation also raises the
issue of the attitude of the individual to the cultural and spiritual achievements of the West and East.
Taken as a whole, the essence of the issue is to clearly identify the common and specific features of
the historical traditions and cultures of the Eastern and Western civilizations and to investigate the
possibility, forms and ways of integrating them into the modern personality.

The West and the East are two faces of human culture, two civilizations, two lifestyles and two
types of philosophical understanding. These cultures are far from each other in many ways, both in
terms of cultural life and material values. The study is devoted to the identification of the main
ideological and value orientations of the two cultural civilizations, the role of the personality factor
in the progress and development of these cultures, as well as the analysis of the differences between
these cultures. The article, using the scientific works of prominent scientists and researchers in this
field, clarifies the leading role of personality in the cultural and socio-political environment in the
East and West context, and the characteristics of the interaction of both cultures.

Key words: cultural values, East, West, personality, interaction of cultures, conflict of cultures, dia-
logue of cultures
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AHHOTALUSA

[Tpobnema B3aMMOOTHOILIEHUH 3aMaJHON M BOCTOYHOM LMBUIM3ALMKA, KOTOpas CYLIECTBYET yXKe
MHOI'0 BEKOB, 4acTO OOCY)KJaeTcsl U B COBpeMEeHHBIN nepuoa. He yTuxaroT criopsl o Oyayiuem, o
TOM, MOXHO JIM CO3/aTh €IMHOE MHMPOBOE COOOILIECTBO, OPraHUYHO CBSI3aB MX JOCTHXKEHUS U
peuMyLIecTBa, 00 OTHOIIEHHE YeJIOBEKa K JyXOBHOM KYyJIbTYpE.

3anag 1 BocTok — 3TO J1B€ BETBU Y€JI0BEUYECKON KYJbTYpHI, 1BE LIUBUIM3ALUH, 1Ba 00pa3a )KU3HU
¥ JBa TUna (Guaocopckoro noHMMaHus. ITH KyJIbTypbl BO MHOTOM JalleKU JPYyr OT JApyra Kak ¢
TOYKU 3PEHUs] KyJbTYpHOW JKM3HHU, TaK U MaTepUalbHbIX LieHHOCcTel. MccaenoBaHue MocBsILEeHO
BBISIBJIEHUIO OCHOBHBIX WJIEWHO-IIEHHOCTHBIX OpPHUEHTAlUUH JBYX KYJbTYpHBIX LUBWIM3ALMM, a
TaKXKe aHalIMu3y pPa3IMuuil MEeXIy ITHUMHU KyJlbTypamu. B craTbe Ha OCHOBE HAy4yHBIX TPY/OB
BUJHBIX YYEHBIX M MCCIEJOBATEIEH, MPOSCHAETCS BeAyllas pojb JMYHOCTH B KYJIbTYPHOH H
COLMAJIBHO-TIOJIUTUYECKON cpefle B KOHTekcTe BocTtok-3aman, a Takke OCOOEHHOCTH B3au-
MOJIEWCTBUSL 00EUX KYJIBTYP.

KroueBble ciioBa: KyJbTypHble IEHHOCTH, BocTok, 3anaj, JIMYHOCTh, B3aUMOJCICTBUE KYJIBTYD,
KOH(QUIMKT KYJbTYp, AUAJIOT KYJIbTYD

GIRIS

Comiyyatin  timummoadoni  miihitinin riliyindon gedir. Soxsiyyatlo bagli problemin
transformasiyasi prosesindo soxsiyyatin basqa maraq doguran va dusiindiiron cohoti onunla
subyektlora miinasibati boyiik oshomiyyat kosb izah olunur ki, burada yoni ictimai hoyatin bii-
edir. Belo ki, comiyyatin timumi vaziyyatini vo tiin sferalarinda vo sahalorindo bas veron osas-
inkisafi perspektivini oks etdiron yeni modos- I,prinsipial ~ doyisikliklor 6z oksini yasanan
niyyat niimunalori mohz subyektloraras: qarsi- dovriin soxsiyyat amilindo vo onun madoniy-
ligh tosir sferasinda yaranir. Soziigedon qarsi- yotindo tapir. Bu iso 6z novbosinds onlarin
ligh tosir iso asas etibarilo iki formada (dialoq qarsiligh slagalorinin dinamik xarakterdon xo-
vo monoloq) hayata kegirilir. Eyni zamanda bu bor verir. Problemin dorin tohlili bizo hom do
prosesda soxsiyyatin sosial somto yonaldilmis onu demoys asas verir ki, zongin mozmuna
madoni foaliyyati bas verir. Basqa sozlo, miia- malik soxsiyyot anlayisi asason asagidaki ii¢
sir gaxsiyyat tipini modaniyyst movqgeyindon istigamotds Oziinti gosterir: 1) insanin $axsiy-
arasdirarkon asagidaki mogam miitloq nozora yoti vo modoniyyati arasinda bas veron korto-
alimmalidir. Burada s6hbot soxsiyyot proble- bii vo stixiyali, tobii qarsiligh tosir, 2) onlar
mind dinamik voziyyotds yanasmagin, onu re- arasinda ictimai stiuru formalasdiran (elm, in-
al proseslorlo bagl sokilds tohlil etmoayin zoru- casonat, axlaq, falsofd) kiitlovi sliur vo ictimai
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psixologiyaya tasir edon madaniyyat simvolla-
rinin sabit sistemindo yaranan spesifik qarsi-
liglt tosiri var, 3) insan siiuru, onun aktiv psi-
xikasi, yaradici tobiati ilo sortlonan doyisdirici
monavi vo maddi faaliyyatds ifads olunan qar-
siliglt tosir [12, 5.227].

Demoli, miiasir soxsiyyat 6ziiniin biitiin
rongaroang madani keyfiyyatloro malik olmasi-
na baxmayaraq, o asason iki madoniyyat mor-
kazinin - Sorq vo Qarb sivilizasiyalarinin orbi-
tinds foaliyyat gostorir.

1.Miiasir globallasma prosesindo mo-
daniyyatloraras1 dialoq va soxsiyyat amili

Sorq vo Qarb modaniyyatlorine xas olan
doyarlor biitiin tarix boyu miibarizodo miixto-
lif cotinliklor vo ziddiyystlorls tizlagsalor do,
eyni zamanda bir-birilo oksor halllarda zon-
ginlosmo va qarsiligh tosir zomininds inkisaf
etmislor. Osrlordon bori davam edon Sorg-
Qoarb sivilizasiyalarinin goxsiyyst fonunda olan
miinasibatlori milasir dovr nazari adobiyyatda
mibahisalor dogurdugundan elmi dairalordo
daha tez-tez miizakiro olunur. Sozligedon hor
iki sivilizasiyanin, modaniyyatlorin goalacayi,
onlarin alds etdiklori ugurlart va nailiyyatlori
tizvi suratdo olagolondirmok yolu ilo vahid
diinya birliyinin yaradilib-yaradilmayacagina
dair miibahisolor zominindo songimok bilmir.
Tabii ki, bu halda sohbot ham do soxsiyyatin
Sorgin vo Qarbin olds etmis oldugu modoni vo
manavi nailiyyatlors miinasibatini ds giindoma
cixarilmasindan gedir. Biitovliikdo gotiirdiik-
do masalonin mahiyyati Sorq vo Qarb siviliza-
siyalariin malik oldugu tarixi ansnolorin vo
madaniyyatlorin 6zinomoxsus vo imumi co-
hotlorini doqiq miisyyanlosdirmok vo miiasir
soxsiyyatin bagqa sistemlora inteqrasiyasinin
miimkiinliiytinii, formalarini vo yollarimi aras-
dirmaqdan ibaratdir.

Ovvola onu geyd edok ki, soxsiyyot
probleminin Sorq vo Qoarb konteksinds tohlili
tokco cografi mokanda deyil, hom do sosial
folsofi sopkido gotiriiliir. Basqa s6zla, «Saorg»
sOziinlin falsofi anlam1 intuitivizmi, monoavili-
yi, mistikani, Sorq dinlarinin, xiisusen do isla-
min ononalarini, ford-kollektiv sisteminda
ikinci torofin prioriteti vo s. ohato edirso,
«Qoarb» dedikds, Avropa hoyat torzi, tofokkiir
tislubu, rasionalizm, xristian dininin ananalari,
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demokratiya va hiiquqi dovlot sahasindo gaza-
nilmis tocriiba, kollektivizm ils yanast miina-
sibotdo soxsiyyato ustiinlilk verilmosi, elmi-
texniki inkisafin ugurlar1 va sair masalalor noa-
zaordo tutulur [1,3,4,13,15,18,23,24,25,28].

XX osrin gorkomli filosofu va oxlagsii-
nas alimi A.Sveytser (1875-1965) gostorirdi
ki, hor bir falsofoni maraglandiran bir boyiik
problem vardir. Bu, insanin sonsuz varlq ils
vohdatine neco nail olmaq problemidir. O,
Sorg-Qarb falsafi fikrinds mévcud olan miina-
sibatloro mohz bu prizmadan yanasaraq qeyd
edirdi ki, onlar soxsiyyat problemins yan va bi
bir-birina qars1 oks qiitbds ¢ixig edir. Onlar
arasinda olan asas forqli yanagsma bundadir ki,
Sorq biitovlikkdo diinyani vo hayati inkar et-
mok yolu ilo, Qorb iso yuxarida gostorilon
problemi asason diinyaya vo insan hoyatina
inam1 méhkomlondirmak yolu ilo hall etmayo
calisir.

Miasir diinyamizda da ziddiyystlorin
getdikco koskinlogmasi saboblorindsn biri do
insan1 vo diinyan1 dork edon yeni Avropa yo-
niimlii paradigmalar ils six baghdir. Bu para-
digmalarin monavi-praktik vo sosial-praktik
sokildo hoyata kegirilmasi naticasindo bagoriy-
yatin madani hoayatinda dorin, shomiyyatli do-
yisikliklor vo ciddi itkilor bas vermisdir. Bu
moanada insanin manavi deqradasiyasi tohliiko-
sinin kokiinds Qarbin davam edon hegemonlu-
gu, Qarb sivilizasiyasinin geosiyasi, geopolitik
genislonmasi  dayanir. Demoli, sivilizasiya
probleminin mévcudlugu probleminin oldugu
bir soraitdo bosoriyyatin madoni miixtalifliyi-
nin qorunub saxlanilmasi vo hifz edilmasi on
aktual ideya-metodoloji vo monavi-praktik vo-
zifalordon biri kimi garsiya qoyulur.

Sivilizasiyalara yanasma ¢org¢ivasindo
(N. Y. Danilevski, K. N. Leontev, O. Spenqgler,
A. Toynbi, P. A. Sorokin) tarixi horokat xotti
konsepsiyasini inkar etmoklo yanasi, buitovliik-
do basa diisiilon hor hansi bir fordi madoniyyos-
tin “miixtalif”, lakin “miivoqqati” bir qrup hal
oldugunu iddia edilmasini, homg¢inin zaman va
mokan cor¢ivasini etmok lazimdir al vo mokan
cor¢ivasi, bununla da avrosentrizmin legitimlik
ideyasin1  siibho altina alir. Burada problem
ona sabab olan ziddiyyatlorin aradan galdiril-
masina qadar onlarin mévcud olmasidir. Sorq
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vo Qorb doyarlorinin ziddiyystli xarakteri no
avropalagma proseslori, no humanist universa-
lizmin sivilizasiya nailiyyatlori, no do donmoz
xarakterli universal inteqrasiya proseslori, no
do xiisusi qglobalist diinyagoriisiiniin formalag-
mast ilo silinmomisdir. Problem hals do qal-
maqdadir, tstolik, biitovliikdo basor sivilizasi-
yasinin taleyi ilo bagli qoyulmus sualin halo do
formalagdirilmasinin miqyast va dorinliyi so-
bobindon daha da koskinlogmosidir. Bizo elo
golir ki, Sarq vo Qarb miinasibatlorini vo onla-
rin - movcudlugunun ideoloji dominantlarini
todqiq etmoakls bugiinkii dorin va kaskin prob-
lemin cavab tapmagq li¢lin modaniyystin miia-
sir durumunda artan esxatoloji gorginliyin
mongayi  sobabi nadir sualina diizgiin cavab
tapmaqdan ibaratdir. Bu iso heg¢ siibhasiz ki,
diinyada daxilon movcud olan ziddiyystli so-
sial-modoni voziyyatin  bir daha Sorg-Qorb
problemi kontekstindo diizgiin basa diisiilmo-
sini tolab edir [21, ¢.87 ].

Sorqi Qarbs garst qoymaq problemi bu
giin yaranan masalo olmadigindan qadim tari-
xo malikdir. Belo ki, halo antik falsofonin bazi
niimayandolori do (masalon, Isokrat) bu mov-
gedon ¢ix1s edirdilor. Erkon orta asrlor dovriin-
dan etibaron iso Qorbin leksikonunda Seorq an-
lay1s1 mozmunca daha genis gotiiriilmoys bas-
ladi. Buraya ononovi goétiiriilon Hindistan, Cin
vo Iran ilo yanas1 yenico yaranmis miisolman
olkalari da slave olundu. Bu tesadiifi olmayib,
bir sira saboblorlo bagl idi. ©vvala, homin
dovrdon baslayaraq bir-birinin ardinca bas ve-
ron miisalman 6lkelerini tomsil edon fatehlorin
gliclii vo genis miqyaslt horbi yiiriislori (xtisu-
son do VII-IX oasrlordo xilafatin, sonralar iso
Osmanli imperatorlugunun) Avropani lorzoya
salmigdi vo onlar1 Sorq amilino harbi-siyasi
planda daha ciddi monada yanagmaga vadar et-
misdi. Digor sabab, fikrimizca, dini mona koasb
edir. Sohbot ondan gedir ki, yeni tokallahliliq
dininin, islamin yaranmasi vo qisa miiddst or-
zindos boylik stiratlo yayilmasi xristian diinya-
sin1 dorindon narahat edirdi. Halbuki avvallor
Qorb olkalori Sorgo saymazyana yanasirdilar.
Onlar 6zlorini sivilizasiya vo madoniyyastin ya-
radicisi, Sorqi iso barbarliq soviyyasindo olan
region kimi goloms verirdilor. Naticads onlar-
da Sorgo miinasibatdo no iso yad bir sey, 6zgo

134

madaniyyat kimi yanasilmasi fikri formalasdi.
Bunun miigabilinds Sarqin shval-ruhiyyasi vo
tofokkiir torzinds do xristian diinyasinin insan-
larla yad madoniyyat va incosanat, pozgun xis-
lat vo davranis, monaviyyatsizliq asiladigi haq-
qinda tasavviirlor qorarlagdi. Sonralar bu qiitb-
losmo daha dorinlosdi. Sorq ohalisinin ictimai
stiurunda Qoarb diinyasinin yalniz maddi yasa-
yis vasitolori ardinca gagaraq monaviyyati
unutdugu, soxsi 6zglirlitys mahal qoymayaragq,
pliiralizma aluds oldugu barads ittihamlar giic-
londi. Noticodo miixtalif novlii avropamorkoz-
lilik shval-ruhiyyasina qars1 etiraz alamati ola-
raq Sorqin tarixi voa modoni ugurlarinin tobligi
meylllori, daha doqiq desok, Ozlinomoxsus
Sorq moarkazgiliyi yarandi.

Sorq mofkurasindon forqli olaraq, avro-
pasentrizminin niimayandslori gostorirlor ki,
yer kiirosindoki biitiin xalglarin modaniyyati
ikinci doracalidir, yalniz Avropa xalqlarinin
madoniyyati asasdir. Bu meyli pasionarizm na-
zoriyyasinin banisi, moshur tarix¢i, sorqsiinas
va etnoloq L.N.Qumilyev (1912-1992) asagi-
daki kimi ifads etmisdir: «Hoar bir avropalinin
gizli arzusu Yer kiirasinin biitlin xalglarmin
O0ziinomoxsus moadoni simasint mahv etmok,
yalniz Avropa madoniyyatini imumbagari me-
doniyyat kimi gormok, biitiin qalan modoniy-
yatlori is9 asagi novlii modoniyyats ¢evirmok-
dir» [14, s.54].

Mashur amerikan politoloqu S.Xanting-
ton (1927-2008) 6ziinlin genis oks-sada dogur-
mus golocakds sivilizasiyalann togqusmasinin
labiid oldugu hagqindaki konsepsiyasinda asa-
g1daki ideyant irali siiriir. Onun fikrinco, diinya
ovvallordo do bir sira miinaqiso marhalslorin-
don kegmisdir. Bela ki, avvalco monarxlar ara-
sinda vo nohayat ideologiyalar arasinda belo
qarsidurma movecud olmusdur. Indi iso névbo
sivilizasiyalarindir, golocokds Sorq vo Qarb si-
vilizasiyalar1 miitloq toqqusacaqdir. Bu kon-
sepsiyada osas baza xarakterli amil kimi kon-
fessional alamatlor, yoni dini slamatlor gotiirii-
liir. Amerikan politoloqunun fikrincs, diinyada
yeddi- sakkiz sivilizasiya movcudur. Bunlar
Qorb, Konfutsi, yapon, islam, induist, pravos-
lav-slavyan, Latin Amerikasi vo miioyyan sor-
ti olaraq gotiiriilon Afrika sivilizasiyalaridir.
Bu sivilizasiyalar1 bir-birinden ayiran baslica
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xott bu xalglarin bir-birilo okslik toskil edon
madoniyyatloridir. Homin forq golocok toqqus-
manin manbalori rolunu oynayir. Toqqusma-
nin an bdyilik manbayini iso Qarb sivilizasiyasi
va birlosmis konfutsi - islam sivilizasiyasi ara-
sindaki forq toskil edir. Buna gora ds homin si-
vilizasiyalar yaxin golocokds toqqusacaqdir.
Bu gobildon olan baxislari tohlil edorkon avve-
la, onlarin gerc¢oklikdon uzaq oldugu gostoril-
molidir. Lakin burada son doévrlords bazon
ozuni ifado edon sorqdoki islam fundamenta-
lizmi tozahiirlorine qarst miioyyan cavab reak-
siyasi da ifads olundugu siibha dogurmur.

Halbuki, Sorq diinyanin on godim yasa-
y1s vo madaniyyat ocaqlarindan biri kimi s6h-
rot gazanmigdi. O, ilkin madeniyyat niimunale-
ri, sosial vo siyasi institutlarin besiyi hesab
olunur. Bu region asrlor boyu madaniyyatin in-
kisafi, hoayat torzinin sabitliyi, dini-mifoloji te-
savviirlorin prioriteti, insanlarin hoyat tislubu-
nun sart sokildo reqlamentlogdirilmasi ilo so-
ciyyolonir. Sorq sivilizasiyasi tarixon anonavi
comiyyatin va ananavi inkisaf yolunun olmasi
ilo se¢ilmigdir. Onun tarixini vo madaniyyatini
Oyronan miitoxassislor homin keyfiyyatlori
aparilan kond tosorriifati islorinin tsikliyi va ilk
dovlat institutlarinin yaranmasi ilo slagelondi-
rirlor [7, 5.26].

Deyilonlorlo yanasi, Sorq iimumdiinya
tarixino hom do 6z despotizmi ilo daxil olmus-
dur. Despotizm iso hakimiyyat formasi vo co-
miyyatin asas strukturu kimi bir gayda olaraq
xtisusi miilkiyyatin zaif inkisaf etdiyi 6lkalorda
movecud olur. Biitiin yuxanda gostorilon key-
fiyyatlor Sorqde tarixon soxsiyyatin zaif inki-
saf etmosi, onun bir qayda olaraq kollektivin,
grupun igarisinda aridilmasi ilo naticolonmis-
dir. Sarq snonasinds xiisusi miilkiyyat ideallar1
zaif inkisaf etdiyinden, burada icmanin niifuzu
da xeyli doracado giiclii olmusdur. Hotta Sorq
madoniyyati tarixinds boylik iz buraxmis isla-
miyyotdo do miisalmanlarin icmaya {istiinliik
verdiyi vo Quranin toloblorini sozsliz yerino
yetirmoali oldugu gostorilirdi. Dogrudur, burada
xtisusi miilkiyyastin rolu miioyyon qodor gobul
olunsa da, bu imkanlar1 mohdudlasdirirdi. Bu
onunla izah edilir ki, islam dinindo Allah miit-
laq ilahi qlivve, har seyin miisyyanedicisi kimi
gostarilirdi, bels bir fikir talqin olunurdu ki,
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insanlar onun yaratdigi varhiq oldugu {iciin,
yalniz ilahinin qoydugu qanun ilo horakot et-
molidirlar.

O ki qald1, Qarb sivilizasiyasinin forma-
lagsmasina 6z osaslarini godim yunan folsofasi
vo madeniyyatindon gotiirmiigdiir. Sonralar
miixtalif obyektiv vo subyektiv amillorin tosiri
naticasindo Qoarbda elmin vo texnikanin, bii-
tovliikdo moadaniyyatin inkisafi avvaldon Sarqe
nisbaton soxsiyyoto, onun miistaqilliyino daha
genis yer vermasi ilo sociyyalonir. Lakin sox-
siyyatin inkisafi baximindan Qarb modaoniyys-
tinin yaratdig: distiinliiklorin rolunu hoddon ar-
tiq sisirtmak dogru olmazdi. Bels ki, burada
hokm siiron texnoloji, iqtisadi vo hiiquqi rasio-
nalizm soxsiyyato ziddiyyatli tosir gostorir. Bu,
bir torofdon onun yaradiciliq imkanlarmi vo
sarbastliyini kifayot qodor yiiksaldirss, digor
torofdon onun monovi zonginlik saviyyasing
monfi tasir gostorir, burada monavi kasadlas-
mant sortlondirir. Burada bazar qanunlarinin
foaliyyati, xtisusi sahibkarligin siiratli inkisafi,
sart roqabet soraitindo daha yiiksok golir aldo
etmok harisliyi, insanlar arasinda sofgotin vo
rohmdilliyin tosir dairssini mohdudlasdirir, in-
sanin halma acimagq, har bir soxsiyyatin loya-
gatine hormat edilmasi prinsipinin pozulmasi
ilo miisayiat olunur.

Qeyd edilon bu forgloro baxmayaragq,
Sorq vo Qarb daim bir-biri ilo garsiliglh slage-
do olmus, qgarsiligh inkisafi tosviq etmis vo bir-
birinin  doyorlorini  dorindon  Syronmisdir
[8,s.12]. Sorq ilo Qarbin modani slagalari ¢ox
godim tarixo malikdir. Onu godim Misir, Yo-
hudi vo Avropa madaniyyatlorinin qarsiliqh
miinasibatlorindo do yaqin etmok olar. Maso-
lon, diinyada on ¢ox oxunan kitab olan Bibli-
yadaki bir ¢ox masalolor vo nosihatlor godim
Misir, Babilistan vo Sumer madeniyyatlorin-
don oxz olunmusdur. Yaxud da Moiseyin diin-
yagoriisiinda, horokatlorinds va biitovliikds yo-
hudilorin monoteist dininds iudaizmin, diger
Sorq 6lkalorinin niimunalarinin §ziinamaxsus
sokildo sintez olundugunu Z.Freyd (1856-
1939) do tosdiq etmisdir [33, s.232].

Qadim Sarq falsofasi vo biitovlikdo mo-
doniyyati, Qarbi Avropa madoniyyatinin son-
raki inkisafinda da miihiim rol oynamisdir.
Qadim Sarq fikrinin boyiik menavi nailiyyatle-
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rindon olan zordiistilik antik moadoniyyats,
iudaizma, onun vasitasilo isa xristianliga ohoa-
miyyatli tosir gdstormisdir. Zardiistiin monavi
triadasindan (nacib insan, xeyirxah fikir,xeyir-
xah s6z vo xeyirxah amal) Demokrit 6z etik
baxislarinda, Anaksimandr iso kosmoloji tali-
mindo istifado etmisdir. Demokrit 6zt etiraf
etmisdi ki, atomist tolimini o yaratmamis, mi-
diyalilardan, xiisuson do qodim maglardan oxz
etmisdir [19, s.41].

Zordistiin Xeyir vo Sorin miibarizasi
haqqinda fikirlori Hegelin etik talimina boylik
tosir gostormisdir. Qarbin boylik miitofokkirloe-
rindon olan F.Nitsse (1844-1900) Sorq falsofa-
si vo madoniyyati ilo tanisliq osasinda «Zar-
diist belo soylomisdir» adli osor yazmisdir.
XVII-XVIII osrlordo Avropa madaniyyatinds
yeni konfusiyagiliq tolimi genis yayilmisdi.
Buddizm ideyalar iso noinki ke¢misdo, bii gii-
nlin 6ziindo do Avropa madaniyyotinds genis
yer tutmaqdadir. Sorq elmi do Qarba giiclii to-
sir gostormigdir. Masalon, XX asrin an bdyiik
fiziklorindon olan V.Heyzenberq (1901-1976)
geyd edirdi ki, kvant fizikasi ilo godim Sorq el-
mi fikri arasinda bir sira paralellor vardir. O 6z
yaradiciliginda hind folsofosinin boylik tasir
gosterdiyini etiraf etmisdir. V.Heyzenberqin
fikrinco, fiziki realligin nisbilik, qarsiligh ola-
golilik va geyri-miioyyanlik kimi fundamental
sopkilori onun 6ziino vo homkarlarma xeyli ds-
rocads ¢otin milyassar oldugu halda, onlar go-
dim hind monavi ananalorinin asasini togkil et-
misdir. Son dovrlorde miiasir fiziki konsepsi-
yalar ilo godim daosizm tosovviirlori arasinda
danilmaz paralellorin oldugu haqgiqgatlor do as-
kara ¢ixarilmisdir [2, s.45].

2. Miiasir soxsiyyat tipinin formalas-
masinda madaniyyatin rolu.

Sorq va Qarb madaniyyatlorinin qarsilig-
I1 tosirinda soxsiyyatin inkisaf xiisusiyyatlorini
tohlil edorkon kegmis tarixi marhoalolords onla-
rin yaxihgi vo forqli cohostlorini gostormokls
mohdudlagsmaq olmaz. Osas mosalo miiasir
diinyanin bu baximdan yaratdig1 yeni keyfiy-
yat doyisikliklorini unutmamaqdir. S6hbat on-
dan gedir ki, XX asr bu hor iki sivilizasiyanin
timumiliyi vo yaxinli§inin artmasinda prinsip-
ce yeni morholo yaranmisdir. Moshur ingilis
tarix¢isi A.Toynbi (1889-1975) bela bir natico-
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yo golmisdir ki, XX asro godor basoriyyatin
sanki timumi taleyi olmamisdir. Miixtaliv sivi-
lizasiyalar (Tibet, Cin, Misir, Kolumba qoadorki
Amerika sivilizasiyasi va s.) ¢ox vaxt bir-bi-
rindon tam tocrid olunmus halda movcud ol-
muslar [30]. Tobiidir ki, onlar arasinda iimum-
tarixi tocriibonin olmasindan belo séhbot geds
bilmozdi. Indi isa informasiya texnologiyalar1
totbiqi voziyyst kokiindon doayisilmisdir, basqa
sozlo miixtalif kontinentlor arasinda kiitlovi
kommunikasiya elo mitkommal soviyyoyo ma-
likdir ki, hor hanst bir yerdo bas veron istoni-
lon hadiso barasinds diinyanin o biri qiitbiindo
operativ vo doqiq moalumatlar almaq miimkiin
olur [26, s.190].

Miiasir goxsiyyat tipinin formalagmasin-
da modaniyyatin boyiik rolu hom onunla ifa-
do olunur ki, miiasir dovrde bas veren asaslh
doyisikliklor noticosinds insanin monavi als-
mindo miixtalif vo ¢ox vaxt da ziddiyyatli xa-
rakter dasiyan moqamlar 6ziinii gostorir. Bu
is9 insanin 6z varliginin monasini dork etmayo
yonalon axtariglart siirotlonir. Burada sonun-
culart1 yolu osas etibarilo monavi dayarlorin
yenidon monalandirilmasi vo madoniyyat ons-
nolorine miiracist etmokdon kecgir. Homin mii-
raciotde soxsiyyst miiasir kegmoakesli diinyada
0z «Moanyini axtarmaga cohd gostorir. Sozilige-
don prosesdo soxsiyyat muasir Sorqin va Qar-
bin modoni doyarlorini bir-birilo miigayiso
edir, onlarin {istiin cohatine barast qazandirir,
onlara meyl edorak, 6z hoyat faaliyystindo ye-
rinad yetirmaya ¢aligir. Sonuncu hal ham ds onu
stibut edir ki, miiasir soxsiyyat Oziiniin diigcar
oldugu monavi béhrandan ¢ixis yolunu hom do
miitoraqqi hesab etdiyi madoniyystds, siviliza-
siyada gortir.

Qorbin industriallagsmasi, elmi, texniki
va texnoloci iistiinliiklora malik olmasi, tokca
sosial-igtisadi vo siyasi hayata deyil, hom do
soxsiyyatin varligmin timummonavi durumu-
na, oaxlaqi keyfiyyatlorino giiclii tosir gostarir.
Homin tasirin zahiri ifadosi onun siyasilogsmo-
sinda, yoni siyasi proseslora vo hadisalors daha
yaxindan calb oltiunmasinda, moadoniyyat vo
incosonatdo reallia o godor yaxin olmayan
formalarin (pop, art, modern va sair) geniglon-
masinda tapir. S6ziigedon tosirin daxili alt gat-
lar1 daha giiclii olub, soxsiyyatin manavi alo-
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mini, onun madaniyyatini vo manavi dayarlor
sistemini ohato edir. Soxsiyyat 6zilinlin diinya-
ya miinasibatinds, habels digar insanlar ilo sla-
golorinds timumoahomiyyatli fundamental mo-
doniyyat niimunalorini vo dayarlarini qoruyub
saxlamaga calisir. O, qiivvada olan biitiin me-
tod va vasitalordon (indi iso onlarin say1 had-
dindon artiqdir) istifads edorok, 6z monavi var-
ligin1 vo hayatinin monasmi osaslandirmaga
cohd gostorir, belsliklo do galacoys inam hissi
tolgin edir. Bu zaman o tez-tez Sarqin vo Qar-
bin monavi dayarlarini tokco bugiiniin realligi
deyil, hom ds tarixi sopkide monalandirir. Bu-
nunla olagadar olaraq son onilliklordo elmi
odobiyyatda Sorq vo Qoarb modoniyyati «anla-
yislar» genis sokildo elmi odobiyyatda istifa-
do olunmaga baslanmisdir. Bu iso tosadiifi
hadisa olmayib, ilk névbadsa onunla izah olu-
nur ki, bu iki boytik sivilizasiyanin madoniyyat
sahasinds vo monavi doyarlondirici istigamat-
do tarixi vo siyasi statuslarinda diqqsti ¢okon
vo buglinkii giin baximdan calbedici goriinen
cohatlar yetorincadir. Hom do nazards tutulma-
hidir ki, bu gostoricilor iizro onlar arasinda
imumi oxsar va spesifik, forqlondirici cohatlor
kifayat qodordir.

Umumilikdo gotiirdiikde Serqin modani
potensiali daha ¢ox dinin homg¢inin comiyye-
tin ananavi tagkilinda giiclii olmasi, comiyyatin
onanavi togkili soxsiyystin sosial-etik xiisusiy-
yatlorinin giicliilityli ilo segilir. Qarbdo ¢ox
vaxt sonuncu amillorin tosiredici amillors ¢ev-
rilmasi goxsiyyatdo texnofobiya adli voziyyati
(texniki inkisafdan qorxuya diismok vo buna
gora ondan iz dondermak cohdi) yaradir. Tex-
nofobiya elo bir soraiti ifado edir ki, burada
texniki priyomlar va obyektlor insan tarafindon
onun varligi ti¢iin tohliikko kimi gobul olunur.
Ozii do bu fikrin insanlarda asinmas1 kiitlavi
stiur soviyyasindo do genis yayilmaga baslayir
[29, s.298].

Qeyd edok ki, soxsiyyat torafindon Sorq
va Qarb madaniyyatine faal digget vo miinasi-
bot baslonilmasi tokcoa Azarbaycan {i¢iin saciy-
yavi olamat deyildir. Bu meyl demak olar ki,
biitiin postsovet respublikalarinda 6ziinii gosto-
rir. Bu baximdan qonsu Rusiyada Qarba Ame-
rikaya rogbot daha aydin hiss olunmaqdadir.
Son dovrde burada industrial comiyyoto xas
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olan tadbirlar (bir ¢ox masalalorlo bagl dovlat
mohdudiyyatlorinin aradan qaldirilmasi, milli
olahiddsliyin logvino yonolon todbirlor, milli
madoniyyatin dorindon Oyronilmosino qaygi,
insanin miixtalif kommunikasiya texnologiya-
lar1 ilo dialoqunun genislondirilmasi va s.) da-
ha onomlidir.

Bununla slagadar olaraq XX asrin 20-ci
illorindo yaranmis avroasiya adli konsepsiya
diqgati kifayst qador calb etdiyindon 90-c1 il-
lordon etibaron daha genis yayilmaga basladi.
Vaxtilo «Bonpocs! ¢puinocopumn» jurnalt 1995-
ci ildo «Avroasiya: lehino va oleyhina, diinon
vo bu giiny adli genis «doyirmi masa» kegir-
misdi. Burada dorc olunmus materiallarda av-
roasiya konsepsiyasinin mahiyyati, onun ya-
ranmasinin tarixi madoni koklori barado ma-
raqli molumatlar ifado olunmusdu. Masalon,
rus todqiqatgist A.S.Panarin yazirdi: «Avroasi-
yaciliq biitovliikdo antigerb moévgeyidir vo na
godar Qoarb postsovet mokaninin slavyan vo
miusalman toraflorini bir-birins garst qoymagq
xotti yeridocokdir, bu movge do bir o godor
gliclonacakdir» [27, 5.234].

Adi ¢okilon miuiallif eyni zamanda gosto-
rir ki, avroasiya madoniyyatinin hor ciir milli-
dini vo siyasi sorhoadlorini vo qarsidurmasini
ikinci plana kegira bilocok universalligimin is-
lonib hazirlanmasi va barqerar edilmasi {igiin
holo ¢oxlu cohdlor gostormok lazim golocok-
dir[27, s.234].

Avroasiya ideyasinin bazi maraqli moe-
qamlan da vardir. Masalon, burada gosterilir
ki, insanin moanavi potensiali he¢ do homiss ig-
tisadi vo elmi texniki potensiali ilo {ist-listo
diigsmiir. Madoni potensial ¢ox vaxt maddi zo-
iflikdon alave, onun kompensasiyast kimi 6zii-
nil gostorir. Yeri golmiskon geyd edok ki, mad-
di-iqtisadi ilo elmi-texniki torofin bir-birino
uygun golmomosi, eloco do birlikdo gotiiriil-
diikde onlar ilo modeni potensial arasindaki
uygunsuzluq, miiasir dovr soxsiyyatinin hoya-
tinda tazahiir edon ¢ox ciddi problemlardandir.
Bu toroflor arasinda 6ziinii géstoron geyri-mii-
tonasiblik, onlardan birinin digori vasitasilo
kompensasiya olunmasi ilo hall olunur. Maso-
lon, soxsiyyat miioyyon maddi-igtisadi vo siya-
si cohatdon bohran voziyyatino diigar olduqda,
onun manavi madaniyyati (enanalari, dili, dini
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va s. ilo birlikdo) hoyat axarina rohborliyi bir
ndv 6z alino alir. Bu ham soxsiyyastin 6zgtirlii-
yilinli qoruyub saxlamaq, hom do onun diisdii-
yii iqtisadi vo siyasi bohrandan ¢ixis yolu ara-
maq baximindan ¢ox boyiik shomiyyat kosb
edir. ©gar bohran soxsiyyatin madoniyyatinin
ozgiirlitylinii ohato edirss, onda vaziyyat ¢ox
agir olur, onun ii¢tin asl folakoto cevrilir.

Avroasiya ideyasina millat¢iliyin, 6zl do
rus millatgiliyinin novii kimi yanasanlar da var-
dir. Belo ki, rus-sovet tarix¢isi V.A.Snirelman
onu imperiya millat¢iliyi soviyyasine yiiksalmis
xtisusi novli millastgilik hesab edir vo gostorir
ki, bu millot¢ciliyin mahiyystini timumrusiya
dovlateiliyi, rus dili, rus pravoslavligr vo ali so-
viyyali rus madoniyyat toskil edir. Asag soviy-
yali lokal xarakterli geyri-rus madoniyyatlori is9
ona tabe vaziyyatdo olmalidir [36, s.3].

Avroasiya toliminin asasini qoyanlardan
biri olan rus filosofu N.S.Trubetskoy (1890-
1938) “Avropa vo Avroaziya” oasorinds onun
kiilturoloji cohatlorine vo soxsiyysto tasirineg
xtisusi diqgat yetirirdi. Filosofun fikrinca, moa-
doniyyot ayri-ayr1 fordlor arasindaki forglori
aradan qaldirmaq yolu ils vahid psixiki tip ya-
ratmaga xidmaot edir. «Har clir modoniyyat mii-
oyyan sosial miithitdo kegmis vo miiasir nasilo-
rin tarixon doyiskon kollektiv yaradiciligr moh-
suludur. Hom do noazords tutulmalidir ki, hor
bir madoni doyor biitdvlikkdo miioyyan sosial
birliyin vo yaxud onun torkibino daxil olan
fordlorin maddi vo moanavi talabatint ddomak
maqsadi giidiir» [5, s.231].

Avroasiyaciliq movgeyindon ¢ixis edon
muolliflorin bir qismi agiqdan-agiga avropa-
sentrizmi miidafio edir vo Avropa madaniyyati
ilo Sorq madaniyyati arasinda farqleri daha da
sisirtmayo cohd gostorirlor. Bu monada A.Ig-
natovun asagidaki fikri saciyyavidir. «Bizim
fikrimizco, Qoarbi Avropa madoniyyatinin do-
yarlori he¢ bir vachlo Asiya madoniyyatinin
doyoarlari ilo eynilosdirilo bilmoz, ¢iinki Sorqin
siyasi onanasi despotizm, insanin dovloto mii-
nasibatds hiiqugsuzlugu va els bir imumi usta-
novka ilo saciyyalonir ki, o ayrica gotiiriilmiis
soxsiyyatin hoyatinin heg bir xiisusi doyar kosb
etmadiyini irali sliriir. 9ksins, Qarbi Avropa,
siyasi azadligin vo insan layagatinin qorunma-
sinin besiyi olmusdur» [19, s.54].
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Homin moqama diqgot yetiron mashur
amerikan iqtisad¢ist vo politoloqu C.Qelbreyt
(1908-2006) gostarirdi ki, industrial sistemda
saxslyyatin miioyyan bir problemi yaranir ki,
bu istehsalda vo istehlak sferasinda fordiyyot-
ciliyin mohv edilmasini taleb edir. Sonra o, so-
ziino davam edorak hoayocanla bildirir ki, biz
hamimiz insan goxsiyyatinin suverenliyi va to-
xunulmazligi ideyasina torofdar cixiriq, lakin
insan soxsiyyeotini necs xilas etmok olar vo
ogor timumilikds onu xilas etmok miimkiindiir-
sa?» [11,s.379].

Deyilonlor siibut edir ki, industrial co-
miyyatin soxsiyyata tosirini tokea birtorafli qo-
bul etmak, yoni burada soxsiyyetin azadlig1 vo
boraborliyi ideyasinin inkisaf etdiyini gostor-
mak kifayot deyildir. Hom ds industrial comiy-
yatin biitovlilkdo Avropa sivilizasiyasinin sox-
siyata, onun individualligina pozucu ve dagidi-
c1 tosiri do miitloq qeyd olunmalidir. Tosadiifi
deyildir ki, zomanomizin bir ¢ox miitofokkirlori
doyirmi masa arxasinda aparilan diskurslarda
dialoq soviyyasindo bu barado tez-tez hoyacan
tobili calmaqda davam edirlor?»[16, s.175].

Hal-hazirda da Sorqin vo Qoarbin madani
onanslorinin 6ziinomoaxsusluglart vo onlar1 bir-
losdirmayin geyri-miimkiinliiyti haqqinda ge-
nis diskusiyalar, habels indiki vahid diinya bir-
liyi sistemi daxilinde onlarin qarsiliqlt anlas-
masi vo amakdashigini tomin etmoyin miiqod-
dom sortlorinin yaradilmasi ilo bagli problem-
lor otrafinda genis miizakirslor davam etmok-
dadir. Diskussiyalarin diger bir predmetini
Sorq vo Qarb sivilizasiyalarinin dialoqunda
dinlorin yeri, xiisusilo do miisalman dininin
movgeyi ilo bagli mosalolor togkil etmisdir.
Diskussiyalarin diger bir predmetini Sorq vo
Qorb sivilizasiyalarinin dialoqunda dinlorin
yeri, xiisusilo do miisalman dininin mdvqeyi
ilo bagli masaloalor togkil etmisdir?[17, s.175].

Doyirmi masa va oxularin dorc olunmus
materiallarinda sivilizasiya anlayisinin miixts-
liv anlamlar1 ifado olunurdu. Bununla yanasi
onun mozmununda siyasi aspektin vo siyasi
madoniyyatin istiin yer tutdugunu gostoronlor
do vo buradan ¢ixis edorok Qorb sivilizasiya-
sinda (o ctimlodon Rusiyanin niimunasinds)
dovlateiliyin icma psixologiyasinin vo onun
sortlondirdiyi kollektivizmin prioritet yer tut-
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dugunu geyd edon baxislar da 6ziinii gosterdi
[17, s.175]. Bir sira miuolliflor (A.Xanter,
D.Sekston va basqalar1) Cin sivilizasiyasinin
unikalligini va onun Qarbds analoqunun olma-
digin1 bildirirdiler. Onlarin fikrinco, Cin sivili-
zasiyasinin mangayi vo funksiyalari bu comiy-
yotdo fordin vo fordlorarasi miinasibatlorin to-
tal miqyasda sosiallagmasi ilo miisyyan olunur.
Bu sosiallasma varligin (samanin, kosmoloci
varligin) vo sosial hayatin (hakimiyyatin, dov-
lotin) azali vo qeyd-sortsiz paralelliyi ilo idara
olunur.

Yuxarida gostarilon bu tadbirlorls yanasi
Sarb ilo Qarb arasinda dialoqun hoyata kegiril-
masinin miimkiinstizliiylinii  gostoron cagiris-
lar da xeyli yer tuturdu. Bu movqedon ¢ixis
edonlor (P.Kipling, T.Robinsion vo basqalan)
stibut etmoys calisirdilar ki, Sorq vo Qarb mo-
novi madoniyyatlori antonimlor formasinda ¢i-
x1s edir. Birinciys demokratiya, azadlig, rasio-
nalizm, individualizm, sekulyarlig, liberalliq
kimi keyfiyyatlor moxsus oldugu halda, ikinci-
yo bunlar1 inkar edon cohatlors (totalitarizm,
kolalik, irrasionalizm, icmaliliq, sakrallig, kon-
servatizm vo s.) malikdir [16, s. 177].

Olbatto, madoni inkisaf baximindan Sorq
regionunun basoriyyato verdiyi tohfalor danil-
mazdir [25, s.9]. Bu miinasibotlo gorkomli
avstriya filosofu V.Frankl (1905-1997 ) 6z hs-
yat1 vo yaradiciligina dair soylodiyi asagidaki
epizod saciyyavidir. «Insan mona axtarislarin-
da» asorinds o yazir ki, man Birlogmis Statlara
miihazira oxumaga gedands yerli ahali deyirdi
ki, onlara yeni fikirlor sdyloyirom, on az1 psi-
xionalizdon forglonan fikirlor toqdim edirom.
Sonralar Asiyada (Hindistanda vo Yaponiyada)
1S9 mon bunun tam oksinin sahidi oldum. Ora-
daki insanlar monoa deyirdilor ki, man onlarin
bildiyi kéhna haqigatlari tokrar edirom, ¢linki o
haqigotlor artiq godim Vedalarda, Tsenin toali-
minds vo Lao-Tsi-zinin asarlorinds ifads olun-
musdur [32, s. 19]. Mohz bu sobabdon V.Frankl
0z elmi yaradiciliginda hom Sorq vo hom do
Qorb falsafi fikrinin bir ¢ox hiimanist ideyalan-
n1 9xz etmakla dovriin talobatini ifade edon tod-
qigatg1 statusu soviyyasing yiiksolmisdir.

Sorq vo Qorb modaniyystlorinin miite-
roqqi formalarin1 bir-birilo alagalondirmayin
zoruriliyi ideyas1 K.Yaspers (1883-1969) toro-
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findon do asaslandinlmisdir. O gostorirdi ki,
«Biz daha yliksok soviyyads insanin varligi vo
yaradicilig1 alominin biitovliiyli soviyyasinda
vohdat axtaririq. Buna cohd gostorarkon biz
biitlin insanlara aid olan, onlann hamisi ii¢lin
mithiim olan toraflori izo ¢ixarmagqla avvalki
dovrlerin vohdoatini oldo edirik[38, 5.296].

Yaspersa goro Sorqlo Qorbin qarsiligh
olago mexanizmi necadir? O, hesab edirdi ki,
Sorq Qorbi tamamlamali, Qarbin yaxin keg-
misdo insan tobistinin tokmillogdirilmasi mo-
salalorindo 6z “stlinlik™ ideyast ilo haddon
artiq aradan gqalxmis “natamamligin1” va “ye-
torsizliyini” kompensasiya etmoalidir. Onun
fikrinco, “Yaratdiglarimiza, eds bildiklorimiza,
nolora ¢evrildiyimizo gors miioyyon qiymat
odadik. Biz heg¢ do insan tobiatini tokmillogdir-
mak yolunda deyilik. Asiya bizs zoruri tamam-
layict kimi xidmat edir” [39, 5.90].

Sorqgin vo Qoarbin daxili hayat vo tofok-
kiir formalarin1 dorindon arasdirdigda molum
olur ki, Sorq tofokkiiriiniin vo hayat formalani-
nin miioyyan elementlori Qorbdo yayilmisdir.
Eynilo do Qarbin soziigedon sahslordoki ele-
mentlori Sorqds 6zilino yer tapmisdir [6, s.83-
84]. Beloliklo, Sorq vo Qarb modoniyyatlorinin
miinasibatlori haqqinda son doraco miixtalif fi-
kirlor sOylonilmokdadir. Toadqiqatcilarin  bir
grupu gostarirlor ki, Sorq Qarb ilo eynidir, on-
lar arasinda o godor do dorin forglor yoxdur.
Digorlori ayri-ayriliqda onlaran her birine
moxsus olan spesifikliyi vurgulasa da, aralarin-
da imumi vo oxsar cohatlorin oldugunu gabul
edirlor. Nohayot elo alimlor do vardir ki, onla-
rin fikrinco Sorq ilo Qarb bir-birindon o godor
forglonir ki, onlar arasinda hor hansi ciddi to-
mas alagalari ola bilmaz. Sonuncu mévqge daha
cox amerikan politoloqu A.Hantington (1927-
2008) vo ingilis yazigist P.Kipling (1865-
1936) torofindon miidafio olunmusdur.. Maso-
lon, P.Kipling yazirdi: «Qorb Qarbdir, Sorq isa
Sorqdir. Onlar he¢ vaxt bir ola bilmazlor» [6,
s.84]. Olbatto, Sorq ilo Qarbin madoniyyatin-
do, insanlarin hayat vo tofokkiir torzinds miioy-
yan 6ziinomaxsusluglar da vardir ki, onlar1 na-
zaro almaq vacibdir. Masoalon, Sarqds bels bir
fikir asas yer tutur ki, mévcud olan hor sey ya-
randig1 giindon miikommoal xarakter dasiyir,
buna gora do biitiin cohdlor homin mitkommal-
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liyi qoruyub saxlamaga yonalmalidir. Odur ki,
burada insanin yaradiciligi demak olar ki, qo-
bul olunmur vo gadagan edilirdi. Sorq ictimai
fikrindo tobisto miinasibatdo belo bir movge
hakim idi ki, tabiot do miikommal varliq kimi
yaranib, buna gérs do onu oldugu kimi qoru-
yub saxlamaq, ona miidaxilo etmomok, onu
korlamamaq lazimdir. Qorb ictimai stiurunda
159 uzun miiddat tobistdon marhomat gozlomo-
mok, onu Oziimiizo tabe etmok «siiar» hakim
yer tutmusdur. Sonra Qoarb tofokkiiriiniin vo
diinyaya miinasibatinin morkazi prinsipini foa-
liyyat, 13 gormok, xarici aktivlik toskil edir.
Sorqdas iso tofokkiiriin vo diinyaya miinasibatin
moarkaozi prinsipini miisahidagilik, fikirlogmok,
fikrin daxili alomo tomorkiizlogsmasi toskil edir.

Ik dofs yeni asrdo formalasan siviliza-
siyanin “Sarq” vo “Qarba” boliinmasi comiy-
yotin ideoloji madaniyyatinds insanin bir ford
kimi dork edilmasinin olub-olmamasini asas
forglondirici cohatlordon biri kimi vurgulayir.
Insan soxsiyyati fenomeninds Qarb insani taro-
findon onun sivilizasiya kimliyinin identifika-
siyast prosesi bas verir. Qarb madoniyyatindo
ford muxtar, fordilogon, otraf alom iizorindo
osas Ustlinliiyii sayasindo hokmranliq va giico
malik, 6ziindo monovi tomoalo malik olan vo
mahiyyotco 6ziino qapanan bir varliq kimi go-
riniir. Qoarb modaniyyastinds soxsiyyat feno-
meni mahiyyat etibarilo onun sivilizasiya inki-
safi yolunun secilmasini miioyyon etmisdir.
Qoarb madoaniyyati {i¢lin soxsiyyat miloyyan $o-
kilds biitiin asas ideoloji masalalori hall edon
ideoloji konstruksiyaya ¢evrilir, ona goro do
bu modaniyyats mansub olan har bir soxs sox-
siyyat olmalidir, oks halda o, ona yadlasir va
Oziinli basqa madoni onana ¢argivasindo yer-
lasdirmayoa macbur olur [24, c.77].

Miasir goraitds biitovliikkdo bageriyyatin
vo eloco do har bir insan soxsiyyatinin osas
monafelori Sarq ilo Qoarb arasinda dialoqu ge-
nislondirmayi zoruri edir. Bu tolobat indi homi-
sokindon daha giicliidiir. Hazirda hansi region-
da yasamasindan asili olmayarag, biitiin insan-
lar sanki bir gamida tizlirlor. Buna gora do hom
Sorqin, hom do Qarbin tarixi vo milli-madoni
ananalarinda onlar1 ayiran va forglondiran ce-
hotlordon daha ¢ox, bu sivilizasiya novlorinoe
xas olan imumi vo oxsar cohatlori axtarib tap-
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maq vo genis toblig etmok (onlar isa kifayat
gadordir), qarsiligli anlagmaya va raziliga apa-
ran yollarla getmak vacibdir.

Bu monada XX oasrin boyiik alman filo-
sofu vo ictimai xadimi A.Sveytserin (1875-
1965) asagidaki sozlori prinsip kimi gobul olu-
na bilor. «Tosovviir edok ki, Avropa vo hind
folsofasi arasinda disput kegirilir: onlardan har
birinin 6zliniin miistosna doracads dogru oldu-
gunu iddia etmok hiiququ vardir. Ciinki hor
ikisi hadsiz doracodo qiymatli ideyalar xozins-
sinin mabadidir. Odur ki, ham Qarb va Sorq
tiglin, onlar arasinda ke¢gmisdo olmus biitiin ta-
rixi forglorin fovqilino yiiksolorak, basoriyyst
tictin vahid fikir torzi isloyib hazirlamaq zoru-
ridir» [35, s.56].

Alman filosofu Osvald Spengler (1880-
1936) 6zlinlin “Avropanin tonazziilii” asarindo
Sorq vao Qarb madaniyyatlarinin qarsiliqlt ola-
gasi probleminin sorhini verarkon geyd edirdi
ki, modoniyyatlor tamamilo miistaqil orqa-
nizmlordir, “neca ki, har nov bitkinin 6z ¢i¢ok-
lori vo meyvalari, 6z bdylima va ¢lirlimo novil
vardir” [37, s. 151].

A.Toynbinin fikrinca isa biitiin tarix can-
I1 vo oli sivilizasiyalardan ibaratdir. Qarsiligl
faaliyyat madeniyyatin yad (forqli, basqa) ve
dogma ilo miiqayisodo 6ziiniidorketmos va 6zii-
nli yenilomo mexanizmini oshato edir. Eyni za-
manda, modoniyyatlor arasinda garsiligh ola-
genin dagidic1 formalar1 (assimilyasiya, sothi
sorh) movcuddur. Madaniyystlor arasinda qar-
siligh slage prosesinda hoalledici rolu madeni
sorhadlari kegon va 6z vo xarici (muxtalif, bas-
qa) arasinda “korpiilor quran” vasitagilor (sor-
had fordlori) oynayir [7, s.28].

Beloliklo, monavi madaniyyst vo onun
soxsiyyato tosiri baximindan Sorg-Qorb miina-
sibatlori problemi oldugca miirakkab olub, 6ziin-
do bir ¢cox istigamatlori vo toroflori ohato edir.
Fikirlorimizin yekunu olaraq, mévzu ilo bagh
masalolori iimumilosdirarkon ingilis filosofu vo
sosioloqu A. Toynbinin tabirinco desok, soxsiy-
yatin individual keyfiyyatlorinin formalagma-
sinda mithiim rol oynayan monavi dayarlarin va
madoni sorvatlorin spesifikliyi (mentalliqi) ilo
bagli cohatlori, digar torafdon iso onlarin univer-
sal xarakter dasiyan keyfiyyetlori ayrilmaz voh-
dotdos gotiirtilmalidir [31, s.123].
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XX osrin tarixi, diinya dlkoalori arasinda
miinasibatlorin inkisafi, onlann amokdashg1 vo
birliyinin artmasi, eyni zamanda dovriin qlobal
problemlorinin vo timumi taleyiiklii masalale-
rin hoallinds tarixi mosuliyyetin dork olunmasi
ilo olamotdardir. Ingilis filosofu vo sosioloqu
A.Toynbinin (1889-1975) dediyi kimi bagoriy-
yotin {imumi taleyinin formalasmasi msahz bu
dovrdon baslanir [31, s.123].

Maovzu ils bagh aparilan tahlillor asa-
gidaki nazori miiddsalarda vo naticalords
0z aksini tapir:

1. Demokratiklosmodoa. demokratiklos-
mo, fikir pliiralizmino, sorbast monovi yaradi-
cilifa genis meydan verilmasi, miasir soxsiy-
yatin dialoga vo kommunikativliys olan meyl-
lorin  keyfiyyst baximindan bu proseslori da-
ha da stiratlondirir. Ciinki goxsiyyat ilo mode-
niyyotin qarsiligli tosirinin miasir saviyyasi
ictin saciyyavi olan dinamiklik miirokkob me-
xanizma malikdir vo bu proseslor miixtalif for-
malarda hoyata kegirilir.

2. Tarixi dinamikada: modoni ¢igoklon-
mo Vo tonazziil dovrlari arasindaki uygunsuz-
lug. Malumdur ki, sivilizasiya ilk olaraq Sor-
qin bir hissasi hesab edilon arazilords yarandi.
Avropa (golacak Qarb), masalan, Misir va Me-
sopotamiyadan osrlor boyu geri qalmisdir.
Sarq toraqqi edorak irolilomis vo madaniyyatin
bir ¢ox saholorinds onun Qarb tizorindo hokm-
ranlig1 son orta asrlora qodor davam etdi. Son-
ra Qorb hokmranliq etmoyo baslamisdir. Bu
zaman Sorq durgunluq yasamis, onun madoni
formalar1 qorunub saxlanilsa da, praktiki ola-
raq asrlor boyu doyismoz qalmisdir. XIX asrin
ikinci yarisindan Yaponiya, Tiirkiyo, Hindistan
va digar Sorq olkalorinin modernlagmasi va
“avropalagsmas1” prosesi baslamis, onlarda ka-
pitalizm stiratls inkisaf etmis, Qarba yaxinlag-
ma giliclonmisdir.

3. Ononovi doyarlorin yeri vo rolunda.
Qorb innovasiyalarin iistiinliiyti, madoni for-
malari, diinyagoriisii vo doyarlori, hoyat torzini
doyismok istoyi ilo xarakterizo olunur. Sorqdo
onona istiinliik togkil edir, sabit doyarlor siste-
mi movecud olsa da, onlarin arasinda asas rolu
din, ailo, yagl nasile inam, qgohumluq miinasi-
batlori, garsiligh asililiq vo homraylikdon iba-
rot soxsiyyatlorarasi miinasibatlor tutur.
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4. Elmin xarakteri, rolu vo taleyindo.
Qorbds elm {i¢ tarixi formada inkisaf etmisdir:
qodim, orta asrlor vo “yeni Avropa” (17-20-ci
asrlor). Sorqds elm godim zamanlardan bari bir
torafdon iqtisadiyyat vo texnologiya ils, digoer
torofdon 1so inzibati foaliyystlo bagh yalniz
praktiki maosalalorin halli {i¢lin biliklorin totbi-
qi sahasi olaraq qalmigdir. Sorq elmi asason di-
ni-oxlaqi xarakter dagimis, insanin duygu toc-
riibosi ilo bagl olmug vo tocriiboys ehtiyac
hiss etmomisdir. Onun asas vo mithiim proble-
mi humanitar sahado 6ziinli gostormis, dini
ideologiya ilo six bagl olmusdur.

5. Din sahosinda. Sorq bir nec¢a dinlo,
Qorb bir dinle-xristianliqla alagslondirilir.
Umumiyyatlo, Sorq modoniyyati adaton ii¢ sa-
hoya vo ya ononoys boliiniir: Orob-Islam,
Hind-Buddist vo Cin-Konfutsi. Sorqds yasa-
yan har bir insanin 6ziinomoaxsus dini etiqadi
vardir. Sarqds din 6z tarixi boyu comiyyatin vo
fordin monovi diinyasin1 miioyyan etmoklo ya-
nasl, iqtisadiyyata, siyasoto, ictimai miinasibat-
lors, insanlarin hayat torzine 6z tosirini gostor-
misdir. O, praktiki olaraq hiiquq va axlaq kimi
sahalarla, bazan isa biitovliikde moadoniyyatlo
(mosalon, Hindistanda, Iranda, ©fganistanda)
tist-listo diigmusdiir. Qoarbdo xristianligin rolu
orta osrlordon sonundan baglayaraq miiasir ke-
¢id dovriinadok, modoniyyatin diinyavi ele-
mentlorinin Ustiinliik togkil etmoyos baslamasi
ilo koskin gokildo doyismisdir.

6. Soxsiyyet miistovisinds vo amilindo.
Soxsiyyatin yeri va rolu, onun diinya va tobiat-
lo miinasibati, eloco do doyar yoniimlorindo.
Qorb insan1 6z xarakterinde giinesi kainatin
morkozino yerlosdiron, ona irado vo se¢im
azadlig1 boxs edon antroposentrizm ilo xarak-
terizo olunur. Insan siiuru otrafdaki tobii vo so-
sial alomi real tozahiirlorlo dork edo vo onun
zanginliklorine yiyalonarak, 6z xeyrins istifado
edir. Amma diinya geyri-kamildir, ona gora do
insan yaratdigi layihalor vo ideal modellor asa-
sinda onu 6z ideyalarina uygun yenidon forma-
lasdirmaga ¢alisir. Sorqo xas olan basqa bir
prinsip kainatin morkozinds ali iradonin, fov-
qoltabii prinsipin dayanmasia asaslanir. Insan
onunla (vo biitiin diinya ilo) birlosmakls bu gii-
cli dork etmolidir. Masalon, bir hindli tgiin
asas masalo diinyani bir mahiyyat kimi tani-
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magq, hor seyds 6ziinii tanimagq, yoqa ils, diinya
ilo birlogsmakdir. Sorq insani tobiotlo homa-
hongdir, 6ziinii ondan ayirmir. Qarb insan dig-
gotini soxsi ugura, maddi rifaha yonaldir vo
fordiliyini maksimum daracods ifads etmoyo
calisir. O, yiiksok rogabot miihitindo faaliyyst
gostormaya Oyrasib. Sorq insani homiso 6ziini
biitlintin bir hissasi kimi hiss edir, onun garsisin-
da abadi qurulmus nizam hokm siiriir, onun qar-
sisinda 6z “mon”ini dork edon soxsiyyst foaliy-
yatini, baxislarini vo hoyat torzini ona tabe edir.
Beloliklo, arasdirilan mdvzunun tohlili
ilo bagh geyd etmok lazimdir ki, miiasir gox-
siyyat tipinin formalagsmasina milli kontekstdo
yanasdiqda homin prosesin asagidaki iki giiclu
meylin tosiri ilo bas verdiyini gostormok la-
zimdir. Birincisi timumilikde miiasir ictimai
inkisaf ti¢lin sociyyovi olan insanlarin ictimai
vo milli hayatinin ardinca onlarin soxsi hayati-
nin da standartlasmasi va universallasmasi, so-
ziin miloyyon monasinda unifikasiyaya ugra-
masi, hayat torzindo universal xiisusiyyatlorin
artdigin1 gostoron cohatlorin ¢oxalmasi, milli

doyorlorin getdikco daha c¢ox {imumbasori
mozmun kasb etmosidir. Bu meyls stiratlondi-
rici tosir edon amillor sirasinda birinci yeri
miasir dovrda global problemlorin miqyasinin
va rolunun artmasi soraitinds, onlarin son ds-
roco tohliikaliliyinin darki asasinda millatlorin,
dovlatlorin vo xalqlarin amakdaglhiliginin moh-
komlondirilmasi zorurati tutur. Ikinci meylo isa
milli-madoni diferensiasiyanin rolunun atmasi,
giiclonmokds olan milli 6zgiirlitylin dovlat to-
rofindon qorunmasi, milli madaniyyatlorin ron-
garangliyinin ¢oxalmasi soraitindo miixtollif
dillora vo moadoniyyatlora malik olan insanla-
rin, soxsiyyetlorarasi dialoqunun genislonmaosi,
milli doyarlrin mozmunun zonginlogsmasi vo
onlarda imumsivilizasiyon xarakterli toraflorin
coxalmasi ilo xarakterizo oluna bilor. Ilk no-
zords belo goriina bilor ki, miiasir soxsiyyati
formalasdiran bu iki meyl bir-birine ziddir.
Lakin aslinds onlar arasindaki ziddiyyat zahi-
ri xarakter dasiyir, 6z mahiyyastino gora onlar
s0zlin miioyyon monasinda bir-birini tamam-
layirlar.
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TURK VO AZORBAYCAN ODOBIYYATCILIGININ XALQ YARADICILIGININ
OYRONILMOSINDO QARSILIQLI OLAQOLORI
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Xiilasa

Hazirki maqalads Tiirk vo Azarbaycan adebiyyatsiinasliginin folklor yaradiciliginin dyronilmasin-
do qarsiligh faaliyyatinin xiisusiyystlori tohlil edilir. Tadqigat obyekti olaraq sifahi xalq odabiyyati-
nin dastan1 vo Azaorbaycan yazili adabiyyatinin ilk on boyiik niimunasi olan "Dads Qorqud Kitab1"
dastanini secdik. Magalonin avvalindo Azarbaycan vo Tiirkiya alimlorinin "Babam Qorqud Kitab1"
ilo bagli adobi irsin dyronilmasing hasr olunmus asarlorin qisa icmali tagdim olunmusdur. "Babam
Qorqudun kitab1" mitkommal bir badii epik osor olaraq mansayinin ilkin marholasindan - VII asra qo-
dor miixtolif dastanlar vo povestlor monimsomis, onlar1 xalq poeziyasi ila sinkretik vohdatds togdim
etmislor. Tlirkiys vo Azarbaycan alim-larinin miivafiq aragdirmalar1 birmonali sokilds tosdiq etmisdir
ki, dastanin muiallifi sayilan Dado Qorqud Mohommad peygombarin dévriinds yasamisdir.

Akademik Isa Hobibbaylinin geyd etdiyi kimi folklor yaradiciligmin motivlari asasinda tortib edilmis
siijet Bayat goabilosindon olan Dads Qorqud torsfindon vahid epik bir asar ¢orgivasinda sistemlosdiril-
misdir. Galocokdo Tiirk diinyasinin on boylik hekayagisi Dads Qorqudun dastanlart onun davamgilari
— ozanlar (miiasir asiglarin davamgilari) torafindon tokmillosdirilmis va genis yayilmigdir.

Acar sozlar: "Dodom Qorqud Kitab1", odobiyyatsiinasliq, Bodii odobiyyat, Azorbaycan vo tiirk-
alimlari, adabi irs.

INTERACTIONS BETWEEN TURKISH AND AZERBAIJANI LITERARY
CRITICISM IN THE STUDY OF FOLKLORE

Elnara Bunyatova
researcher Institute of Oriental Studies of the National Academy of Sciences
e - mail: buniyatova-elnara@mail.ru
https://orcid.org/0009-0002-9008-3470

Summary

The article analyzes the peculiarities of the interaction of Turkish and Azerbaijani literary studies in
the study of folklore. We have chosen the folk tale "The Book of Dede Gorgud" as the object of re-
search, which is a dastan of oral folk literature and the first greatest creation of written literature in
Azerbaijan. At the beginning of the study, a brief overview of the works of Azerbaijani and Tur-
kish scholars devoted to the study of the literary heritage associated with the "Book of my Grandfat-
her Gorgud" is presented. "The Book of my Grandfather Gorgud", as a perfect artistic epic creati-
on, from the initial stage of its origin up to the 7th century, incorporated various legends and narra-
tives, presenting them in syncretic unity with folk poetry. Relevant studies by Turkish and Azerbai-
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jani scientists have unequivocally confirmed that Dede Gorgud, who is considered the author of
Dastan, lived during the time of the Prophet Muhammad. As pointed out by academician Isa Gabib-
beyli, the plot, based on the motifs of folk folklore, was systematized within the framework of an
integral epic creation by Dede Gorgud, a native of the Bayat tribe. Later, the tales of Dede Gorgud,
the greatest storyteller of the Turkic world, were improved and disseminated by his followers, the
Ozans (forerunners of the modern Ashugs).

Keywords: "The book of my grandfather Gorgud", literary criticism, artistic literature, Azerbaijani-
and Turkish scientists, literary heritage.

B3AMMOJIEMCTBUA TYPEIKOI'O U A3BEPBAMIXKAHCKOI'O JIUTEPATYPOBE/IE
HUsA B UIBYYEHUU ®OJBbKJIOPHOI'O TBOPYECTBA

JdabHapa byHusitoBa
Hay4HbIHA coTpyaHuK MHCcTUTyTa BocToKOBeneHuss HAHA
e - mail: buniyatova-elnara@mail.ru
https://orcid.org/0009-0002-9008-3470

AHHOTALUA

B crathe aHanu3uMpyroTCs OCOOEHHOCTH B3aUMOJIEMCTBUS TYpELUKOro W a3epoailnkaHCKOTo
JUTEpaTypOBEIeHUs] B U3y4YeHUU (OJBKIOPHOTO TBOpuUecTBa. B kadecTBe 0OBbeKTa MCCle0BaHUs
HaMu BbIOpaHO HapoaHoe ckazaHue «Kuura Jleme [opryna», siBisitolieecs 1acTaHOM YCTHOM
HapOJHOW JIMTepaTypsl M TEpBbIM BEJIMYAWIIMM TBOPEHHEM IHUCBMEHHOH JMTEpaTypsl
AzepOaiimkana. B Havane vccnenoBaHus MpeaCcTaBiIeH KpaTKUil 0030p TPy OB a3epOailuKaHCKUX U
TYpELKUX YUYEHBIX, MOCBAIIEHHBIX M3YyYEHUIO JINTEPATYypHOIO Haclenus, cBs3aHHOTro ¢ «KHUroi
Mmoero nena ['opryga».

«Knura moero pena lopryna» B KadecTBE COBEPLIEHHOIO XYA0XKECTBEHHOI'O 3IHUYECKOT0O
TBOpPEHMsI, C HayalbHOW CTauM CBOEro 3apokaeHus BIUIOTH g0 VII Beka, BoOpaio B cebs
pa3NuYHbIe CKa3aHUS M MMOBECTBOBAHMS, MPEACTABUB UX B CUHKPETUYECKOM €JMHCTBE C HApOJHOU
no33ueil. COOTBETCTBYIOUIME HCCIIEI0BAHUS TYPELKUX M a3epOailiKaHCKUX YYEHBIX OJHO3HAYHO
noaTBepauau, 4ro Jene I'oprya, cumTaromimiicss aBTOpOM JacTaHa, KMJ BO BpeMeHa IpOpoKa
Myxammena. Kak ykasbiBaeT akaaemuk Mca ['abuOOeiinu, cCrloxkeT, COCTaBJIEHHBI Ha OCHOBE
MOTHBOB HapOJHOTO (OJBKIOPHOTO TBOPYECTBA, ObUI CUCTEMATH3MPOBAH B paMKax LEIOCTHOTO
sanuueckoro TtBopeHus lene I'oprynom, Beixoauem u3 meMmeHd badr. B nanpHelimem cka3zaHus
Hene lopryaa, Benuyaiiero ckasuTedsl TIOPKCKOTO MHpa, OBUIM yCOBEPIIEHCTBOBAHbI U
pacnpoCTpaHEHBI €ro NOCIEA0BATENSIMA — O3aHAMHU (IIPEATEUSIMU COBPEMEHHBIX allyTrOB).
KawueBble caoBa: «Kuura moero nena lopryna», nurepaTypaBeleHHUE, XyA0)KECTBEHHas
JauTepartypa, azepoaiPkaHCKUE U TypellKhe yueHble, TUTepaTypHOe Haclleaue.

BBEJIEHUE
ITo cnosam akagemuka WM. ['abuOOein noa3un (Mca I'abubGeiinu «Kuaura wmoero
«Knura moero nena-I'opryna»,B kauecTBe Ilie- Hena-I'opryaa: mMUCbMEHHBIA SI0OC WM 3IO-
JIOCTHOT'O 3aBEPIIEHHOT0 MMCbMEHHOTO MaMsT- nes» baky, uzn. «Elmy, 2020r., c.2). Cnenyer
HUKa a3epOailI>KaHCKOW HapOJHOW JUTEpaTy- OTMeTUTh, uTo «KHura moero nena ['opryma»
phl, Obl1a coznana B VII Beke u siBnsieTcst UTO- Hapsily ¢ BeJIMYaNIIUM XyJJ0)KECTBEHHBIM JI0C-
TOM JUIMTEJIbHOTO Pa3BUTUS YCTHOW HAPOIHOM TOMHCTBOM MMEET HCKIIOUUTEIbHO Ba)XXKHOE
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o01IeCTBEHHO-UCTOpUUYECKoe 3HaueHue. Pac-
MIPOCTPAHEHHUE 3I10Ca, CKa3aHUs U MECHU KOTO-
poro cTajlu BeIWYaMIIUM JIUTEPaTypHO-XY-
JI0’KECTBEHHBIM TBOPEHUEM, MPOUCXOAWIIO Ha
Bocroke, BkirodarmuM B cedsl TeppUTOpUU
coBpemeHHbIX: Ka3zaxctana, TypkmeHucrana,
Wpana, AsepOaiimkana u Typuum (y Bcex
TIOPKCKUX HapoJIOB KHUITYAKCKOHM M Ory3CKOMU
BeTBM).. OKOHYATENBHO K€ AIMOC CIOXKUIICA Ha
TeppuTopun  AzepOaiikaHa, Kak apeana
MCTOPUYECKON MPAPOIMHBI OTY3CKHUX IJIEMEH.

Pestomupyst Xy10°KeCTBEHHO-TUTEPATYP-
Hbl cratryc «KuHuru moero nena l'opryna»,
HEOOXOJUMO  KOHCTaTUPOBAaTh  HEMpPEeB30M-
NEHHOE 3HAaYeHWe S3TOro MNaMsITHHKa B Ka-
YECTBE YHHUKaJIbHOrO o0pa3la JuTepaTypHO-
XYJI0’)KECTBEHHOTO TEHHUsl a3epOailKaHCKOTo
Hapona. Hapsiny c¢ xapakrepuctukoi «Kuury
Moero aena ['opryaa» B kauecTBe repouyec-
KOro 3roca azepOaikaHCKOro Hapoja, upes-
BbIYAHO BaXKHO MPEJICTAaBUTh €r0 B JIPYIOM,
HE MEHEEe BaXXHOM CTaTyC€ - BBIJAIOIIETOCs
MPOU3BEJCHUE HAIMOHAJIBHON TMUCbMEHHOU
nutepatypsl. PaccmatpuBas  «Kuury Moero
nena ['opryna» kak Ha OJHO W3 MEPBBIX IMPO-
M3BEIACHUN NMHCbMEHHON JUTEPATYpPHI, aKaje-
mMuk U. ['abu06eiinn yka3piBaeT Ha CTUXOTBO-
pHbIe (QparMeHTbl, OOJbIlIed YacThlO JUpPU-
YECKOI0 XapakTepa, SIBJIAIOIINECS NPOAYKTOM
riy0OKOro, Xy/10)KECTBEHHOTO 3aMbIciia OJJHO-
ro aBTOpa W MpejAcTaBisonme coboil noka-
3aTeNIbCTBO MpUHAIE)KHOCTH «KHUTHM Moero
nena-I'opryna» K NHMCBMEHHON JMTEpaType.
Hanee, akagemuk M. ['abub06eiinu BeIABUTAST
BAXXHYIO HMJIEI0 O TOM, YTO BOEHHAsl JKU3Hb,
HpaBbl U 00bIYaM HapoJa, MepeAaHHble B yCT-
HOM BH/IE, OBLIM TepepaboTaHbl U COCTABIIEHBI
B nuceMeHHoOM Buze Jlene ['oprynom, mepe-
JlaHbl UM CBOMM COBPEMEHHUKaM U 3aBELIAHbI
nocnenytomuM Tokosnenusim  (Mca  ["'abu6-
oeiinmu «Knura moero [lema-T'opryga: nuce-
MEHHBIHN 3110C¢ Wi 3nones» baky, uza. «Elmy,
2020r., ¢.9- 10).

B 3TOM KOHTEKCTE 4Ype3BBIYATHO LIEHHBI
cioBa Benukoro I'elimapa AnueBa: «KHura
Moero Jaeaa-l'opryna» nNpUHAIEKUT BCEMY
TIOPKCKOMY MHpY, POJAMHON €€ sBisdeTcs
A3zepbaiiikaH, ee BiaiesbleM sSBISETCS a3ep-
OalipkaHCKUI Hapos, HezaBucuMoe A3zepbaii-
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JDKaHCKoe rocynapctBo». bnarogaps  Heyc-
TaHHOM TOJIMTUYECKOW, HJIEOJOTUUYECKON U
OpraHu3allMOHHOM  JesTensHOCTH  ['elinapa
AmueBa B 1997 romy Obl1 M3AaH yka3 O TOp-
KECTBEHHOM, IIMPOKOMACHITAOHOM Mpa3aHO-
BaHuM 1380-yeTHs BenMYaANIIEro XyHO0KecT-
BEHHO-JIUTEPATypPHOTO JIOCTOSIHUSI ~ a3epOaii-
JDKaHCKOTO Hapoja. B cBsi3u ¢ 3TuUM 3HaMme-
HaTeJbHBIM COOBITUEM B COOTBETCTBUU C
ykazoM [‘eifnapa AuveBa ObLTM TpPOBEIEHBI
MeponpusTus B AzepOaiijpkaHe U BO MHOTUX
CTpaHax Mupa. BricTymas Ha 1o0uieiiHOM
3acenanuu, cocrosBuemes 9 anpens 2000 ro-
na, ['eiinap AnveB oTMETUI BEIMKOE 3HAUCHUE
«KHuru moero nena-lI'opryna» B KyJbTypHOM,
HPABCTBEHHOM pa3BUTUHU a3epOailyKaHCKOTO
Hapona: «B »smoce «Kuura woero nena-
I'opryna» otpasunack Haia GoraTtasi UCTOpPUS,
JPEBHSISL KYJIbTYypa, HAIIMOHAIBHO-KYJIbTYpHbIE
LEHHOCTU. DTOT 3MOC SBISETCS HAIIUM 00-
UM JIOCTOSIHUEM, U KaxJbli azepOaixaHel]
BIpaBe ropauthes 3TUM» (Heydor Oliyev
“Milli varhi§imizin métobar qaynagi”, Dads-
Qorqud diinyasi. Baki, 2004-cii il, s. 16).
[Ipesunent  Asepbaiimxana Wnbxam
AnueB, xapakrepusys 3HaueHue «Kuurum mo-
ero gnena-l'opryaa», nan BBICOKYIO OLIEHKY
TOMY BeJlMYallIeMy, JIUTEPAaTypHOMY TBO-
PEHUIO0, ChIFPABIIEMY HEOLIEHUMYIO POJIb B UC-
TOpUU U B cyab0Oe azepOalPKaHCKOro Hapo-
na. Ha ToOp:KeCTBEHHOW LIEPEMOHUU IO CIy-
yaro ycraHoBieHus namsitHuka Jene [opryny
U OTKpBITHSl TMapKa €ro MMeHu B T. baky,
[Ipesunent Asepbaiimkana Wnbxam AnneB
ckazan: «Kuura moero nena-lI'opryna» siBisi-
€TCsl HallMOHAJbHBIM JOCTOSTHMEM a3epOaii-
JUKaHCKOTO Hapoga. B 3ToM mnpousBenaeHuun
OTpakeHbl 00pa3 *U3HHU, OBIT U ICUXOJIOTHUS
azepOail/pkaHckoro Hapojga B mpouuioM. B
STOM MPOU3BENEHUH O0003HAUYEHBI TOMOHUMBbI
Azepbaitmkana. Oqaum crnoBom, «Kuura mo-
ero nena-l'opryga» sBisercs NHUCbMEHHBIM
NaMsITHUKOM ~ A3epOali/pkaHCKOM — HapoIHOM
JUTEepaTyphl. ITOT 3MOC IOPOT KakIA0My azep-
Oaiixaniy» (cM. «Peun Ilpesumenta Aszep-
Oaiipkana Wabxam AnmeBa B Xo0ze TOp-
JK€CTBEHHOW LIEPEMOHUU MO CIy4Yard YCTaHOB-
nenusi namstHuka [ene I'opryna B r. baky»
«T"azeta AzepOaiimxan»,14 nekadps,2013r.).
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[Ipesunent Nnpxam Anues B 2004 rony
IIPUHSJT y4acTHE B TOPKECTBEHHOM OTKPBITUU
namatHuka Jlene Toprymy B bprocce-
ne. CorylacHO TOJIMCAaHHOMY TJIaBOM TOCy-
napctBa B 2007 romy PacnopsbxkeHuro «o

MOHYMEHTAJIbHBIX  CKYJIBITYPHBIX  IaMsAT-
HUKAaX, MEMOPHUAIBHBIX UM APXUTEKTYPHBIX
KOMILIEKCaX» NaMATHUKU TaKKe ObUIN

YCTaHOBJIEHBI B IPYTHUX MECTaX.

Hapsiny ¢ ykazaHHBIMU MEPONPUATHSIMU,
MOCBAIICHHBIMU IMaMaTH «KHuru moero nena-
l'opryna», ocoboif 3HauMMocThiO 0O0JanaeT
MPOBEICHUE HAYYHO-KYJIBbTYPHBIX MEPOIPUSIT-
Ui, B Macmitabax CcTpaHbl M BCEro Mupa B
COOTBETCTBUM C MocTaHoBlIeHUEM OT 20 ¢es-
pans 2015 roma Ilpesunentra AszepOaiimkana
N. AnmeBa B dectb 200-neTust mnepeBoja
«Knuru moero Jlena-I'opryna» Ha HeMeUKui
SI3BIK.

1. OCOOEHHOCTH HCCIIEN0BAaHUS B3aUMO-
NEUCTBUSI Typeukoro M asepOailKaHCKOTO
JTUTEepaTypOBECHUS B HW3YYeHHH (DOJIBKIOP-
HOTO TBOpUYECTBa

Axanemuk WM. ["abu00eiinmm ormedaer
«Kuury moero gema loprynma» mo cBoemy
UJEHHO-TEMAaTHUYECKOMY U XYJI0KECTBEHHOMY
OoraTcTBy: «SBIsASCH TBOPEHUEM MUCHMEHHOMN
JUTEpPATYphl Ha OCHOBE (HOIBKIOPHOTO, YCT-
HOTO HApOJIHOTO XYJI0)KECTBEHHO-JIUTEpaTyp-
Horo TBopuecTBa «KnHmra moero pema-I'op-
ryJa» IpeacTaBlIsieT Cco0OW  yHHMKaJlIbHOE
SIBJICHHE B MUPOBOM Maciitade. OcoOeHHOCTh
MOBECTBOBAHMS 3aKJIIOUaeTcsi B psijie Iep-
COHaXEW, HEe YHNOMSHYTBIX HHM B OJHOM
(GOJIBKIIOPHOM TIPOW3BEJICHUU, HUI B  OJHOM
«Ory3-Hame», TaKk Kak OBUTM TIPOTYKTOM
aBTopckoit danrtazum Jlene Ilopryma, dTto
SIBISIETCS OJHUM W3 TOTBEPXKACHUN OpPHUTH-
HanpHOCTH «KHuru-Zlene T'opryma» (Mca
['abubeiinu «Knaura moero nema ['oprymax:
MMCbMEHHBIA 3M0C WM 3mones», baky, u3m.
«Elmy, 2020r., ¢.53-63).

Pestomupysi BbILIEU3I0KEHHOE 00 31oce
«KHura Moero nena-l'opryma» Kak o BbI-
JAroleMcsl MPOU3BEICHUM TUCHbMEHHOM JIU-
TepaTypbl, CO3JIAaHHOTO XYJI0KECTBEHHBIM Te-
HUEM azepOaiiPKaHCKOTO Hapoja, CleayeT OT-
METUTh HMCKIIOYUTEIBHYI0 €r0 3HaYUMOCTh B
Pa3BUTUU HAIIMOHAJIBLHOTO CaMOCO3HAHUS U
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ujeosioruu asepOaiikanctsa. [Ipumeyaresns-
HO TakK)ke MO 3TOMY MOBOJY YTBEP)KIEHHE Ha-
poaHOro nmucatens AHapa, MPOBOJSIIETO
napawienu wmexnay J[ene Tloprymom u T'o-
mepoMm. Cpenu ucclieioBaTelneil He CI0KHUIOCh
€IMHOTO MHEHHMS OTHOCHUTEIBHO UAEH O
npuHaanexxHoctn «Kaurm moero aena-I'op-
ryJaa» K MHCbMEHHOUN JUTepaType, HECMOTpPS
Ha TO, YTO Psi/i UCClIeJOBaTeNled, B YAaCTHOCTH
Todur I'amxueB u ap. pa3fensian 3Ty HIEKO.
Bmecte ¢ Tem [0BOJBI, MpHUBEIEHHBIE aKa-
nemukoM M. ['abu66eiinu noaTBepKaatoT npa-
BOMEpHOCTh Te3Kca 0 TOM, uTo, «KHura moero
nena-l'opryna» nmpUHAUIEKUT K MHUCbMEHHON
auTepatype azepOaikaHCKOTro Hapoa.

B psne HaydHBIX M3AaHUI, B BOMPOCE O
reorpauuecKkoM apeaine OTry3CKHX TUIEMEH,
OBITYeT MHEHHE O TOM, YTO U3HAYATIBHO OTY3bI
ObUIM 3acelieHbl Ha AJjTae, W JIMIIb I103XKE
nepeceneHbl Ha Tepputopun KaBkaza u AHa-
noyibl. Beimaromuiicss Typeukuil ucclieoBa-
Teb UcTopuu ory3ckux miemeH dapyk Cymep
BBIJIBUHYJ HJIEI0 O TOM, YTO OTY3CKHE IIje-
MeHa B 1072 romy mepecenunuch ¢ Oeperon
Coip-Jlappu B BOCTOYHYIO AHATOJUIO, BO
BpeMeHa cyliecTBoBaHUSl CelbIKyKCKON HM-
MIEPUH.

B HayuHbIx u3bickaHusiX akajgemuka U.
['a6uOGeiinu ykaspIBaeTcsi, YTO OrY3bl H3-
npesine 3acensian Tepputopun Ha Kaskasze. U.
["a6u06eiinu, aHanu3Mpyst pa3dUyuHbIE TOYKU
3peHusl OTHOCHUTENILHO apeana 3acelieHus
OT'Y3CKHX IJIEMEH, CIIPaBeUIMBO OTMEeYall, YTO
«...OTY3CKHE IieMeHa, onucaHHble B «KHure
moero aena-lI'opryna» sBAsIOTCS MOTOMKaMH,
abopureHHoro Hapoga Ha Tepputopun Kap-
ka3za U Anamgone» (Mca INabubeiinu «Knura
Moero aena ['opryaa»: NMCbMEHHBIHN 3M0C WU
snones», baky, uza. «Elmy, 2020r., ¢.128).

N.I'abubGelinu, wuccaeayss BOIMpPOC O
JKAHPOBOM TMpuHaiexHocTH «KHUTH Moero
nena-I'opryna» ormedaer, 4To MO CYULIECTBY
AMOC SIBJISIETCS BBIJAIOMIMMCS THChbMEHHBIM
MaMSTHUKOM XYJO0XKECTBEHHON JIMTEpaTyphl.
[To ero MHEHMIO, BaXKHBIM JOBOJIOM B IOJIb3Y
STOW BEpCUU SBJSIOTCS OIHOBAPUAHTHOCTH
«Kuuru wmoero nema-I'opryma», a Takxke
MPUMEHEHHUs Cleun(UYECKUX TPUEMOB Xy-
J0’KECTBEHHOT'O U300 paXeHHUsI.
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B npenmectByromei 4acTu HaCTOAILETO
MCCIE0BaHMs, B PaMKax MOCTABIEHHOW HCC-
JIeJIOBATENIbCKOM 3a/lauu, ObUIA PacCMOTPEHBI
BONpockl 00 uctopuorpaduu cozganust «Kuu-
M Moero Jiena-I'opryaa», sxaHpoBble 0COOEH-
HOCTH, a Takxke OblI1 ompeneieH reorpadu-
YEeCKUM apeasn CO3JlaHus W PACIPOCTPAHEHUS
snoca. Tenepp e B COOTBETCTBUM C OCHOBHOM
HCCIIE0BATENIbCKON  3a/1aueld, pacCMOTPUM
0COOEHHOCTH SMUCTEMOJIOTMYECKOro MOoaX0/a
TYpelKUX U azepOalPKaHCKUX YYEHBIX MpHU
pEIlIeHNH aKTyalbHBIX MPOOJIEM MO0 U3yUEHUIO
«Knuru moero nena-I'oprynax». Ilpucrymnas k
UCCJIEIOBAaHUIO OCHOBHOM Hay4HOU paloThI, B
MepByl0 odepellb JaauM KpaTKuil 0030p
UCCIIeIOBaHMs a3epOalKaHCKUX U TYypPeLKHUX
YYEHBIX B U3YUEHUU JIMTEPATYPHOTO HaClIeus
«Knuru moero nena-I'opryna».

«Kurtabu Jlene I'opryn» - 310 Geciien-
HBII 310C, KOTOPBIN MepefaeT APEBHIOK HC-
TOPHIO, KYJIBTYPY, T€pOMYECKOE MPOIIIOe, Ha-
[[MOHAIILHOE U JIyXOBHOE OoraTcTBO azepOaii-
JOUKAQHCKOTO Hapoja 0 HalluX JHEH U SIBIsi-
€TCsl HEOLIEHUMBIM TOJapKoOM JJisi OyIyIiux
nokonenuit. «Kurabu-ene Toprym» - cBs-
HIeHHasl KHUra azepOaiiHkaHCKOro HapoJa.

CHauvana HE0OXOIUMO CKa3aThb HECKOIIb-
KO CIIOB O JaTe M s3blke HanucaHus. [lene
I'opryn, cran ussecreH Tosbko ¢ XVIII-ro Be-
Ka Y TMOSABWICS B MUPE HAyKM KaK «KHUTa»,
KaKk NUCbMeHHOoe mnpousBeaeHue. Co3zgaHue
«Kuuru Jlene loprya» u ee mmpokoe pac-
npoctpaHeHue B Oryse CBSI3aHO C HUCTOpHUEN
1300 metHelt maBHocTu. To ecth, 1300 et To-
My Ha3aj 3Ta KHUTa chopMHUpoBalach cKasza-
Husimu Jlene l'opryna u crana CBSIIEHHOH
kHUro Orysa. B KoHIle onucaHusi Kaxa0ro
cooeiTuss  Jlene Topryn nenanm  BBIBOJBI,
U3pEUYCHUS, KaXKJI0e COOBITHE CTaHOBWJIOCH
CKa3aHMEM M KaXJ0€ M3 ITUX CKa3aHUU IO
OTJIEILHOCTH CTaJI0 M3BECTHO, Kak «Ory3-Ha-
Me». Takum 00pa3oM, CTaHOBUTCS SICHBIM TO,
yTto coObiTus B kHure [ene opryn matupy-
FOTCSI HAMHOT'O PaHbllIe, €ll€ 10 TOro, Kak OHU
ctanu «Ory3-Hame». W3 ckazanHuii (meceH)
«Kaurun Jlene T'opryn» MOXHO TMOJIYYHUTh
WH(GOPMAIIMI0O O BPEMEHU MPOUCXONKICHUS
atux coObituii. «Kurabu - Jlene I'opryny», mo
CBOEMY COJIEp)KaHUIO - ATO KHUTA BEYHOTO
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MMO3HAHMS, BOILIONIAIONIAsl B ceOe COOBITUS U3
peasibHOM kU3HU. B coOBITUSIX, coepKalInX-
Cs B DTOM KHUIrE, OTpakaloTCs BHYTpPEHHUE
KayecTBa JiloJield, MX MHPOBO33PEHUE U
CepbE3HOE OTHOIIIEHHE K HACTOSIIIEMY U Oy1y-
miemy. Ho 3Tu cepb€3Hble pelieHus BbIpaka-
I0TCsl HE B (DOpMajbHBIX BBIPAKEHUSIX, a B
BBICOKOM CTHJIE, KOTOPBIM MO3BOJISIET XYJO-
KecTBeHHoe BooOpaxkeHue. «Kuura Jlene
l'opryn» obnanaer yHuUKaabHOW rapMoHUEH U
CTWJIEM. DJTa TapMOHHUSI W OITOT CTUJIb SBII-
SIOTCSI TOATBEPXKIACHUEM BBICOUANIIEro yMma
aBTopa. KHUra B OCHOBHOM HamucaHa B CTH-
Xax, ¥ e€ mpo3a CTUXa U BHYTPEHHHUE PUPMBI,
Y TapMOHHUsSI yculiuBaeT e€ kauecTBO. CTUXOT-
BopHbIe ¢pparmeHThl B «Kuradbu Jlene ['opryn»
OYeHb OoraThl W KpacoyHbl IO pa3Mepy,
KOTOpBI€ BIIOCIIEJICTBUM BIWJINCH B HAIMO-
HaJbHBIN SI3BIK C 0COOOM rapMoHUEN He Mo
pasMepy pubmbl. Takoe MOIOKEHHE CTUXOB
aroca CrnocoOCTBOBANIO JIETKOMY €ro 3aroMu-
HAHUIO, 3amedarieTh e€ B mamsTh. B kHure
XapaKTepHbl BBIPAXKEHUE MBICIH B pUb-
MYIOIIMXCS cioBaX. Hackonbko JOTHYHBIM
JIOJDKeH OBITh YeJIOBEUECKUW pa3syM U ueso-
BEYECKOE XY/10’KECTBEHHOE MBILIIEHHE, YTOObI
MMETh BO3MOXHOCTb BBIPaXKaTh pPa3IMYHbIE
UJeH TaKUM TOYHBIM CIIOCOOOM, 3allOMHUHATh
UX W IMepelaBaTh MX M3 YCT B YycCTa, U3
MOKOJIEHUSI B TMOKOJIEHUE. JTa MPOMNOBEIb HE
cillyyaiiHa, 3TO NpeJHaMepeHHas Mepa, OCHO-
BaHHAas Ha MOATHYECKOW Mblciau. He ymeHb-
was JuyHoro Ttananra Jlene Topryma wu
TBOPYECKOM pabOoThI HaJl CTUXOTBOPEHUEM, MbI
JOJIKHBI CKa3aTh, YTO 3TOT CTWJb, 3Ta Tap-
MOHMSI, 3Ta O€eryJocTh, KOTOpas Takxke Hal-
JIOJIaeTCs B TMPOU3BEACHUU B YACTU «HYPT»,
ABIIIETCS  MPOSIBIEHUEM BHYTPEHHEro Io-
TEHLIMAJIa SI3bIKA, €r0 XYJI0)KECTBEHHOUN CHUJIBI.
B «Kunure Jlene Toprym» ecth coObITHS U
MPOUCILIECTBUSI, Pa3HbIE JIOTUYECKUE CBS3U B
COOTBETCTBUM C 00Illel rapMOHUEN U CTUTIEM
paboThl; MPOayMaHHbIE, B3BEIICHHbBIE Mapa-
JIeNId, CUMMETPUH, TOBTOPEHUS U PEryJiipHbIe
apaH>XUPOBKH.

WccnenoBatenu yTBep)KIalT, YTO 3TU
PYKOIIUCU-KONIUU  OBUIM  TEpenucaHbl U3
npenpiaymux konuil. «IlepBbIM sK3emms-
pom» Oblla KHMra, HamucaHHas camuMm Jlene
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I'oprynom. DTa «KHUTa» SBISETCS OCHOBOM
MEPBOTO JK3EMIUIApAa KOMHM W3BECTHOM U
HEM3BECTHOM HaM pyKoIlucH. [IBe pykomnucu
ATUX DJMOMel M3BECTHbl B OMOIMOTEKaX IO
BceMy Mupy. OJMH U3 HUX OBLI MepernucaH B
XV Beke u xpanurcs B Oubimoreke J[lpes-
neHa (I'epmanus). Bropoii AK3EMILISIP
pykomnucu Obul HaiiieH B 1952 rony B Bartu-
KaHCKOM Oubinoreke (d9Ta Komusl Oblia
vccleoBaHa W TepeBelieHa Ha  pa3Hble
s3bIKM). Jlpe3aeHcKas KOMusi-pyKoNnuch KHUTH
HanucaHa Ha s3plke MmiemMéH  "Orys"- u
HaszbiBaetcst "Jlenem [opryn". Bmepoie 00
ATOM 3I0cCe COOOIIMI HeMelkuil yuéHbid .
Jutc, xoTopelii omyOJMKOBad U3 3M0ca
ckazaHue «Tenerés» Ha HEMEUKOM SI3bIKE B
1815 rony. b.b. bapTosba nepesen 4 ckazanus
3M0ca Ha PYCCKHM SI3bIK M OMyOJIMKOBal UX B
1894-1904 rr. OH 3aBepuInI MOJIHBIN MEPEeBO/T
snoca B 1922 rony. b. b. bapronsn nonarai,
YTO OSTH D3MONEU HE MOIJIM BO3HUKHYTH 3a
npeaenamu KaBkasza.

B 1952 roay DO. Poccu Haiien HOBYIO KO-
MUI0 Mpou3BeieHus B BaTukaHckoi O6uOIMO-
TeKe M OMmyOJuKOBal €€ C MepeBoJOM Ha
uTadbsHCKUM s3bIK. B 1916 Ttomy smoc Obin
BIlepBbIe omyOsnMkoBaH B Typuuu, a B Azep-
Oaipkane B 1939 rony akagemukom X. Apa-
ciu. «IlepBoii» konuein OblT IPEBHETIOPKCKUI
andaBut mon HazBaHueM «OpxoH-Enuceit».
[IpuBnekaeT BHHMMaHuWE OJHO U3 BaXKHBIX
noctouHctB «Kuuru lene T'opryn», uto eé
COUMHSIET HApOAHBIA aulyr, MO3T MO3TOB
I'opryn Ata (Oterr). Y ToibKO B 3TOM CMBICTIE
3I0C CBSI3aH C YCTHOM HAPOAHOU ITOI3UEH.

B npeBHETIOpKCKOM MHpe TeX, KTO COC-
TaBJIsUI CJIOBA, Ha3blBaJIM IO3TaMHU-AlIyTaMH.
N3BecTHO, YTO amlyru, Kak W O3aHbI, TAKKE
ABJISJIUCh MCIIOJIHUTEISIMU CKa30K M DIIOCOB,
TO €CThb TEMH, KTO BBICTYNAJI HA MEIKINCAX —
Beuepax. Korna oHu nepecka3biBatoT cOObITHS
WJIM CKa3aHUsl, OHU MEPEaloT UX CIyIIaTessaM,
TaK KaKk UM YrOJHO, HE MEHss OOILIEro cMbIC-
J1a, MHOTJA 4YTO-TO J100aBIisAs, a MHOTAA YTO-TO
1 3a0bIBasg. B MHpOBOI HayuyHOU MBICIU J10
CUX TMOp 00Cy)KIaeTcst U uccienyercs QosbK-
nop u3 «Kuuru Jlene I'opryn» kak npumep
YCTHOTO HAapOJIHOTO TBOpYecTBa. «Ory3-Hame»
ObUIO HamMCcaHO B cpenHue Beka. Hexotopbie
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OTHOCAT €ro K X BeKy, a Hekotopsle K XII-
XIV  Bekam. Pykonuce XV-ro Beka B
HacTrosiiee BpeMs Xxpanutcs B HanmonansHoM
oubnuorexke Ilapwxa. B »aToif pykomucu
IIUPOKO  00CYyKJaeTcss XpaOpocTh TrepoeB
Orysa. Dnoc «Kutabu-/lene I'oprya» urpaer
HEOLICHUMYI0 DOJb B U3YYEHUU HCTOPUU
AzepOaiikana. Takxe, B cKkazaHUIX HapsIy ©
reépoOMYEeCKMMU TIOJIBUTAaMH T€pOEB ILIUPOKO
oTtoOpaxkaeTcss UX 00pa3 KU3HU U KyJbTypa. B
TUX CKa3aHMUSAX OIMCHIBAIOTCS 3aBOEBaHUS
pa3HbIX KpenocTeid BouHamu Orysa. B smoce
4acTO YMNOMHUHAIOTCS TaKHUe KpEerocTH, Kak
Arpkarana, Tyman, Arcara, [y3mypa wu
Amunpka. Yxe Oojee Beka OCTaHKM 3THX
JPEeBHUX 3aMKOB TPUBJIEKAIOT BHUMaHHE
uccnenonareneil. Haunnas ¢ 1928 rona Obuin
oOHapyXeHbl OCTaHKM OKkojJo 150 apeBHUX
KpenocTtell B 3amaJHbIX paiioHax AsepOaii-
mxaHckoi Pecriybnuku: B Toyse, lllamkupe,
I'enabee, amkecane, Jlaunne, Kennbamkape
u apyrux paiionax. «Kutabu-Zlene ['opryn»
UrpaeT 0OJbIIYIO0 POJIb B U3yUYEHUH MPOLLIOTO
azepOailJpkaHCKOro Hapoja, a TakXke ero,
Tpaauluid, o0pa3za >KU3HU U  KYJIbTYpBI.
N3ydenue >THX 3M0M€d ¢ UCTOPUYECKOU TOY-
KU 3pEHUS NO-IIPEKHEMY aKTyaJIbHO.

Kak yxe roBopuioch, OIHUM U3
IJIaBHBIX, MOXET OBITh M CaMbIM TIJIABHBIM
BONpPOCOM B u3ydyeHuun «KHurm moero nena-
['opryna» siBasiercst Bonpoc 00 yCTaHOBICHUU
BO3pacTa 3TOr0 BeIMYAMILIEro Mpou3BeICHMS,
CO3/IaHHOTO  XY/10)KECTBEHHO-JINTEPATYPHBIM
reHuemM aszepOaimkaHckoro Hapoja. ['einap
AnueB, ¢ NpUCYLIEH eMy JajlbHOBUIHOCTBIO,
yKazaJl Ha BaXHOCTb JTOro BOIpoOca, H
MOCTaBWJI NEpe]] YYEHBIMHU LENb PELIUTh AITY
3agady. [locpencTBoM THIATENBHOTO M3y4YEHHUs
ObLIO MPUHATO pELIeHUE JATUPOBATh MOMEHT
3apoxkaeHus snoca «Kuuru moero nepa-Iop-
ryJia» BTopo# nojaoBuHoi VII Beka Hawiei opsl.

Axanemuk W.['abubGeiinm oxapakTepu-
30Bajl MPUHATOE PEIIEHHE 10 JaHHOMY
BOIpoOCy clenyromuM oopazom: «KHura moero
nena-I'opryna» nMeromascst y Hac noJ pyKou,
ABJISIETCA ~ YCOBEPIIEHCTBOBAHHBIM  3K3€MII-
JgpoM, goumienmuM A0 Hac  «Orys-Hamey,
co3/laHHBIM BO BTOpo# nojoBuHe VII Beka. B
cBoeM (¢yHIamMeHTaibHOM Tpyae «loprya-
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HaMe€ KaK UCTOPUYECKAasl JTUYHOCTh» aKaJIeMHUK
orMetun: «IlepBblif azepOaliKaHCKHUIA MOAT
Hene Topryn BhoepBble OXapaKTepH30BaJl
camoro [lene Toprynma kak peanbHyIO HC-
TOpPUUYECKYI0 JIMYHOCTBHY». Kak panee ObLIO
OTMEYEHO, BaXXHBIM HAYYHBIM OTKPBITUEM
akanemuka M. ['abubOeitnin B ucciaegoBaHUU
XYJ105K€CTBEHHO-TUTEPATyPHOTO Hacjenus
Hene-TI'opryna, siBisieTcs onpenesieHue *KaHpa
«KHUTW», KOTOpasi SBJISETCS MHCbMEHHBIM
XYJ10’KECTBEHHO-JIUTEPATYPHBIM TTPOU3BE/ICH-
MeM, CO3/IaHHBIM Ha OCHOBE MaTepHhalioB
YCTHOTO HapOJHOT0 TBOpUecTBa. B moaTBepx-
JIeHUH JaHHOTO MPUHIUIHAIBHOTO Ba)KHOTO
MoJlo’keHus1, akaaeMuk W. ['abuO6Geinu npu-
BOJIUT JIBA MOMEHTA!

-BO-TIEPBBIX, MIOMHUMO TOTO, YTO B Ha3-
BaHWU 1M0CA HATMYECTBYET CIOBO «KUTab», B
OTJIMYUE OT MHOTOBAPUAHTHOCTU YCTHOTO Ha-
ponHoro TBopuecTBa, «KHura moero nena-
l'opryna» siBasieTcss OJJHOBapHaHTHBIM, Xapak-
TEPHBIM JJISl XYA0KECTBEHHOIO0 MUCHbMEHHOTO
MIPOU3BE/ICHNS;

- BO-BTOpBIX, NpuMeHsieMble B «Kuwure
Moero Jnena-l'opryga» cpeactBa XyHdoKecT-
BEHHOM BBIPA3UTENBHOCTH, B KOpPHE OTJIMYa-
I0TCSI OT CPEACTB HApOJHBIX BbipaxkeHui. He
MEHee Ba)XXHBIM MOMEHTOM JIMTepaTypOBel-
YecKuil KoHlenuu akagemuka M. ['abub-
Oeilnu sBIsieTCs MOJIOKEHUE O KAHPOBOW MpH-
HajuiesxkHocTH «Kuuru moero aena-I'opryna»
K pomany-3nonee. Kak crnpaBeasinBo yka3aHo
aKaJIeMMKOM «...B COBPEMEHHOM MOHMMaHUU
C TOYKU 3pEHUsl KAHPOBOW NMPUHAMIEHKHOCTH
«Knura moero nena-lI'opryga» MoxkeT OBbITh
oxapakTepu3zoBaHa kak pomad snones» (Mca
['a6u66eiinu «Kuura moero Jlema-I'opryna:
MUCBbMEHHBIM 310C WK smones». baky, 2020,
ctp. 83).

[Ipuctynas K ucciaenoBaHUIO OCHOBHOM
3a/lauu, B MEPBYIO 04YepeIb HEOOXOAUMO OTMeE-
TUTh OrPOMHYIO pOJIb a3zepOailkaHCKUX U
TYpPEeLKUX YYEHBIX, JIMTEPATOpOB, JIUTEpaTy-
POBEIOB 10 HCCJEIOBAaHUIO BeJlMYailiiero
XYJ10’KECTBEHHOTO HACJIEAMS HAIIMX MPEIKOB -
«Kauru moero naema-l'opryma».B ux uucie
0c0o00¥ 3HAYUMOCTBIO 00JIAJAI0T BBIIAIOIIN-
ecs:  asepOailPKaHCKUN  yUYeHBIW-TUTEpATy-
poBen akagemuk Vca ["abub06eitnu, HapoaHbli
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nucatens  AszepOaiipkana  Anap, bakup
Yobanzane, ['amun Apacnb, Mamen ['ycelin
Taxmacu6, AOnynazan Jlamupuuzage, aka.
Toduk I'amxues, akaa. Kaman A6aynna u ap.
Hapsny c azepOaiipkaHCKMMM YUEHBIMU 1ieJ1ast
iesja BHUJHBIX TYpPEUKUX YYEHBIX-TUTepa-
TypoBenoB - Opxan Illaur T'ekrai, Dyan
Konpyny, ®apyx Cymep, Mareppam BypryH,
@axpanaun  Kupsuorny, Hwucar Camu ba-
Hapnel, Axmen KaGakmbl, @ukper TypkmeH,
Matun Axutan, FOcud Asman u np., Takxke
BHEC/IM BaXHBIH BKJIaJ B HCCIElI0BaHHUE
BEJIMYaNIIero JIUTEpaTypHOro Hacjienus Ha-
mux  npeakos. CieyeT  OTMETUTh,  YTO
HEKOTOpbIE TYpeLKUE YUYEeHbIe-IUTEpaTypOBe-
Ibl CKJIOHSIFOTCSI K MBICIIM O TOM, YTO KOH-
LENTyaJbHOE COAEpKAHME TMOHATHI 3M0C U
snonest coBnanarT. B kuure  «Mcropus
TIOPKCKOW JIUTEPATypb» TYypEeUKUE YUeHbIE
(Hud3sr Toduk, Huxar Camu banapasi1943
., CTp. 22) yKa3bIBalOT, YTO TOHSATHE SIOIes
MOXeET ObITh WAEHTU(PHULUPOBAHO C TMOHITHEM
«nactan» (Hudssl Toduk, Huxar Camu banap-
161 «McTopust TIOPKCKOM TUTEpaTyphI», C. 22).

[lamMATHUK BHepBble OBbUT W3JaH TOJ
Ha3zBanueM «Kuwura Jlene-I'opryna» BUIHBIM
TypeLUKUM Yy4ueHbIM Mareppam DpryHom, Io3-
xe mpodeccopom Opxanom. Baxkubiii BkIag B
UCCIIEIOBAaHUM  JIMTEPATypHOTO  HacJeaus
«Knura moero pena-lI'opryna» BHec Bblaaro-
LIUICS TypeuKud ydeHbli-Topkosaor daxpan-
auH Kup3uoriy, KOTopblii cOCTaBUJI OOIIMp-
HBIM CBOJI pa3in4HbIX Bepcuil «Orys3-Hamen-
(Faxrettin Rehpejuke “Dede Korkut Oquzna-
meleri». Ankara, Atatiirk Kiiltiir Mermera
Yayinlari, 2000-ci il, s. 6-12).

Pe3tomupysi BBILIEU3I0KEHHOE O KaH-
POBOI MPUHAJIEKHOCTH, elle pa3 npuoeras K
ciaoBaM akajeMuka M. 'abu0OOein, oTMeTHM,
yto «Knura moero nena-I'opryga» mnpezacras-
asier co0oro Benuyalmmi azepOailkaHCKuid
«Ory3-Hame» U OTBEYaeT BCeM TPeOOBAHUAM
*aHpa «poman osmones» (Mca I'abuGbeiinu
«Knura moero J[lena-I'opryna; nucbMeHHBIN
snoc wiu snones». baky, 2020, c. 85).

3/1eCb YMECTHO OTMETUTh TOUKY 3pEHMsI
OJIHOT'O M3 OCHOBHBIX HccliefoBareneil « Kuuru
moero nena-l'opryga» akagemuka [lammna
Apacibl. PaccmaTpuBas pa3inyHble HApOHbIE
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CKa3zaHus, akageMuk ['amun Apacibl OTMETHII,
YTO pPA3JIMYHBIE HAPOAHBIE CKa3aHUS U B X
yucie «Kuura moero nena-I'opryna», Oyayuu
LEHHbIMHM 00pa3uamMu ycTHOM AzepOaiiakaHc-
KOM JIUTEpaTypbl, UMEIOT Ba)XKHOE 3HAUEHUE
(Famupg Apacnbl «A3zepOaiikaHckasi TuTepa-
typa VII-XII BB», Tom 1, c. 58). BaxHbiM
BKJIAJJOM B MCCIIEJJOBAHHE BOIIPOCAa O JKaH-
pOBOII NpuHaIe)KHOCTH «KHUATH Moero ena-
I'opryna» NUCBMEHHBIA 3MOC WM 3IIONES
ABIIIETCS U3BICKAHWE HAPOJHOr0 mucaTess
AmHapa. PaccmatpuBas  Bompoc O KaHpPOBOM

MPUHAJICIKHOCTHU «Knaurn MOCTO acaa-
lopryna», HaponaHbelii mnucarens AHap, B
JaKOHUYHOM  dopme  ompenenuna  CBOKO

no3uiuio TakuMm obpazom: «llo >xaHpPOBBIM
0COOEHHOCTSM 3TO 310¢ — jgactaH. Ho BMecTe
C TEM, 3TO KHHUIa BBICTYNAeT B KadyecTBE
MaMSATHUKA TUCbMEHHOMN JIUTEPaTyphI».

3/1ech YMECTHO MPUBECTU BBICKA3bIBAHHE
akanemuka Toduka ['amkueBa o TOM, 4TO
«Knura moero aena-I'opryna» siBnsiercs KHUTra
— JlacTaH, CoeauHsoNIas B cebe 0COOEHHOCTH
YCTHOTO ¥ TUCBMEHHOTO kKaHpa.

3aBepiasi U3J0)KEHUE OCHOBHBIX JIUTe-
paTypoBeTYECKUX  TMO3UIMKA, HEOOXOIUMO
OTMETUTb, KaK M paHee, OTrPOMHYIO pOJb
azepOaiiPKaHCKUX M TYPEIKUX YUCHBIX, JIUTe-
paTopoOB, JIUTEPATYPOBEJIOB MO UCCIEAOBAHUIO
BEJIMYANIIIErO JIMTEPATYpPHOIO HacCleIusl Ha-
mux npenkoB «Kuuru moero nepa-lI'oprynay.
Takum oOpa3zoM, 1enas Tuiesiia BHUIHBIX
azepOaliDKaHCKMX M TYPEIKUX YYEHBIX U
JIUTEPATOPOB, B3aWMOJICMCTBYS B Hay4HBIX
U3BICKAHUSIX, UCCIEYys] YCTHOE U MUChbMEHHOE
JUTEpPATYypHOE TBOPUYECTBO, OOOTATUIIN COKPO-
BUILHUILY  a3epOailKaHCKOW  JIUTepaTypshl.
[Ipu »>ToM MU OBUIM TPUMEHEHBI CpEACTBa
COBPEMEHHBIX METOJO0JIOTMUECKUX Mapajiurm,
B YaCTHOCTH METOJIBI TOMOJIOTUH 1 aHAJIOTHH.

B xome uccnemoBanusi naHHoW (yHAa-
MEHTaJIbHOW MPOOJIEMBbI, BBIIAIOIIMICS a3ep-
OailpkaHcKuM y4eHblid, akagemMuk W.['abuo-
Oeiin, HapoAHBIM mHcaTenb A3zepOaiimkaHa
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Amnap, akagemuk Todur I'amxues, a Takxke
P BUIHBIX  TYpELKHUX HccrenoBaresien
«KHuru wmoero aena-l'opryna» ycTaHOBUIN
JiBa IJ1acTa B UCTOPUM CTAHOBJIEHUS 3110CA.

CnoxuBLIMICS ~ TepOMYECKH  3I0C
«Knura moero nena-I'opryna» Bobpan B ceOst
MHOKECTBO XapaKTepOB, OOCTOSATENBbCTB, CO-
ObITH, cyne0, neraneil, o0oraTuB JuTEpaTy-
PHBIM CIOXETOM pPa3JIMYHbIE CKa3aHUS U OTTO-
YUB TOATUYECKHE WHCTPYMEHTapuu XyJO0-
KECTBEHHOM 00paboTkoil Texcra. Kak Obuio
OTMEUYEHO BbIllIe, BO BTOpod mnosioBuHe VII
BEKa COBEPLIMJIOCH JIOXalbHOE COOBITHE
azepOailjpkanckoro smnoca, «Knura wmoero
nena-I'opryna» W3 yCTHOrO JIMTEPAaTypHOTO
¢doabkiIOpa cTana MUCbMEHHOM
XYyJO0KECTBEHHOW Jreparypoi. MHccnenys
ocoOeHHocTH mnepexoja «KHuru moero nexna-
I'opryma» or kaHpa yCTHOHW JIMTEpaTypbl B
MUCbMEHHBIN JINTEpaTypHbI kKaHp, HE0OXo-
IUMO (UKCUPOBATH MOMEHTBI aHAJOTUM U
MOCTEYIOIEro roOMOJIOTHYECKOTO COCTOSIHUS
¢dopmupoBanusa snoca «Kuurm moero aena-
l'opryna» B KauecTBe NpOU3BENEHHS XYJO-
JKECTBEHHOI'0 MUCBbMEHHOIO TBOpYecTBa. Ka-
cascb Bompoca 00 aHaJOIMYECKOM CXOJCTBE
MEXIy JBYMs OdTallaMy cTaHoBieHus «Kuuru
Moero aeaa-I'opryaa» cienyer ykazaTe Ha CXOJ-
CTBO CIOKETHOIO COZEPYKaHUs, a TAKXKe JIEKCH-
YECKOI'0 COCTaBa yKa3aHHBIX JBYX ¢a3. PaccMar-
puBas Bropyto (asy snoca «Kuuru moero nena-
l'opryna» ¢ TOYKM 3peHUs TOMOJIOIMYECKOro
COCTOSIHUSI, IPUJIEPKUBASICh TE3MCA O HAXOXKJIE-
HUM OOLIMX YepT A]pa KyJbTYpHOro 0Opa3oBa-
HUsl, CHOKETHOW KAaHBBI, CTPYKTYPHOM LEJIOC-
THOCTH, B MIEPBYIO O4epe/ib HEOOXOAUMO BBISBU-
Th TEHETUYECKYIO crieliMuKy. B 1aHHOM ciydae
pedb UeT O CMEHE WHBAapHAaHTHOCTH [TOBECTBO-
BaTEIbHOIO U CTUXOTBOPHOIO  COZAEPXKaHUs,
MHOTOBAPUAHTHOW CIOKETHOM JIMHMHM, a TaKXkKe
NIPUMEHEHUS]  XYJIOKECTBEHHBIX CpPEICTB U
NPUEMOB, OTCYTCTBYIOLLIMX B YCTHOM MOJIEMUKE U
MIOBECTBOBAHUU.
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Azarbaycan Respublikasi Prezidenti yaninda Ali Attestasiya Komissiyasinin dissertasi-
yalarin asas naticalarinin dorc olunmasi tovsiyo edilon elmi nasrlor garsisinda maqalslarin go-
bulu il bagh qoydugu talablar:

“Sorq falsafi problemlori” jurnalinda dorc olunmagq {i¢tin géndarilon magalslorin matni elmilik, di-
zayn va struktur baximdan ciddi yoxlamadan kecir. Odur ki, miiallif qarsisinda tadqiqatin doqiq mii-
oyyan edilmis magsadi ilo yanasi problemi shato edon elmi osaor hazirlamaq vozifasi durur. Maqalo-
nin talablora cavab vermasi {i¢lin miisllif asagidak: struktur qaydalarina omal etmalidir:
Maqalenin baxilma proseduru:
* Moqalalor jurnalin saytindan www.journalorientalphilosophy.org) “maqals géndor” bolimiine
gondarilmalidir.
* Togdim olunmus moqalslar avvallor dorc olunmamali, baxilmaq va basqa jurnalda vo nasrdo dorc
edilmoak {icilin togdim edilmomalidir.
* Motnin orijinallig1 magalonin hocminin an az1 80 %-ni togkil etmalidir.
* Moqalalor plagiat yoxlamasindan ke¢dikdon va raygilorin anonim rayindon sonra redaksiya heyati-
nin gorarina asason ¢apa qobul edilir.
* Jurnalda xarici 6lkalardon daxil olan maqalalorin ¢apina da yer verilir.
* Jurnal yalniz 6z profiline uygun moaqalolori dorc edir.
Magqalslerin tortibat qaydalar::
* Jurnalda doarc olunmagq ti¢ctin maqalolor miioyyen edilmis toloblora uygun formatlagdiriimalidir:
* Hocmi 12-15 sohifo olan va 25 sohifodon ¢ox olmayan maqalalor nosra gobul edilir.
* Moqalsalor Microsoft Word redaktoru vasitasi ilo asagidaki parametrlora uygun olaraq hazirlanma-
lidir:
varaq formati: A 4;
varaq oriyentasiyasi — portret;
konarlar — 2 sm;
srift: Times New Roman;
sriftin ol¢tisti — 12 xal;
sotir aralig1 — 1,5;
enind diizalis;
absaz — | sm.
Yazilarda s6zlords abbreviaturaya (ixtisar) yol verilmir.
Magqalslarin sonundaki adabiyyat siyahisinda son 5-10 ilin elmi maqalslarine, monoqrafiyalar va s.
istinadlara tistiinliik verilir.
Muiallif (ler) haqqinda malumatlar:
» Miallifin soyadi, ad1 vo atasinin adi;
* elmi adi;
* elmi doaracasi;
* tohsil miiassisasinin va ya elmi tagkilatin adi (tam sokilda verilmoalidir);
* ali tohsil miiassisasinin va ya is yerinin tam {invani;
* vozifasi va i yeri;
* poct indeksi;
* 6lka, sohor (qisaltmalara icazo verilmir);
* olaqo tiglin e-mail invani;
« ORCID indeksi;
Bu molumatlar azarbaycan, ingilis vo rus dillorinds tortib olunmalidir.
Muallif (lor)in ad1 kigik horflarlo sotiriistii, yagl kursivle yazilmalidir. Malumatlarin qalan hissasi —
yeni satir, kicik horflor, kursiv ilo yazilir vo saga meyilli halda uygunlasdirilir.
Mogqalslorin adi:
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Diizgiin secilmis maqalo baslig1 strukturun vacib hissasidir. O, mévzunun aid oldugu sahani tam
ohato etmolidr. Maqalslorin adi 10 (on) sdzdon artiq olmamali vo moaqalslorin mozmununu 6ziindo
oks etdirmolidir. Homg¢inin maqalalorin adlar1 azarbaycan, ingilis va rus dillorinds toqgdim olunmali
va boyiik harflorlo qalin sriftlo ortada yazilmalidir. Nozora alinmalidir ki, maqgalslarin adlariin so-
nunda néqto qoyulmur.

Xiilasa:

Maqalalor miixtalif dillords olan xiilasalori bir-birinin eyni vo moqalonin mazmununa uygun olmali-
dir. Xiilaso magalonin mozmununu qisa sokilds ifads etmolidir. Problemin mahiyyatini tez qavra-
maga komak etmak ii¢lin tadqiqat¢1 magsad va vazifolorini lakonik sokilds ifads etmalidir. Xiilaso
azorbaycan, ingilis vo rus dillorinds yazilmalidir. Xiilasalor 200 s6zdon ¢ox (450 isaraden az va 600
isaradon ¢ox) olmamalidir. Kigik horflarls, adi sriftlo yazilmalidir. Siralama enino, paraqrafsiz ol-
malidir. Xiilasa ti¢lincii soxsin adindan yazilmalidir.

Acar sozlor va ifadalor:

Acar sozlor va ifadalor moagaloni qiymstlondirmak vo axtarmagq tigiin istifads edils bilon sozlor va ya
ifadslordir. Onlar bir maqalonin digoarindon neca forqlondiyini vo hansi sahays aid oldugunu tez ba-
sa diismoyo imkan verir. Agar sozlor azorbaycan, ingilis va rus dillorindo yazilmalhidir. Agar sozlor
va ifadslor vergiillo ayrilir. Onlar kigik, normal sriftlo yazilmalidir. Siralama enina vo abzastsiz ol-
malidir. Acar sézlor vo ya ifadslor 5-10 s6zdon ibarat olmalidir.

Magqalalorin asas hissasi asagidaki struktur elementlora boliintir:

Giris:

Bu moqalanin birinci bélmasidir. Burada musllif problemi doqiq ifads etmali, todqiqatin aktulligini,
qarstya qoydugu mogsad vo vazifolori tasvir etmalidir. Homg¢inin todqiqatin unikalli§ina v yeniliyi-
no diqget yetirmoalidir.

Mo6vzunun islonmo doracasi:

Mogqalslarin redaksiya heyatindo iistiinliiklora malik olmasi tictin musllif diger miialliflorin asarle-
rindo bu mévzuda apardigi todqigatlara toxunmali vo forqli cohatlori geyd etmalidir.

Metod va metodologiya:

Burada musllif mogsadine ¢atmagq {ictin todqiqgatda istifads olunan metodlar1 tosvir etmalidir.

Osas matn:

Isin an vacib hissalorinden biridir. Burada miiallif tadgiqatin gedisatini tohlil etmali, aldo etdiyi noti-
colori digor alimlorin nailiyyat vo noticalari ilo miiqayisa etmolidir. Istifado edilmis monbolora isti-
nad edorok mogqaloni xronoloji, tematik vo metodoloji ardicilligla tortib etmalidir. Todqgigatin {istiin-
liiklarini vo manfi cohatlarini nazardon keg¢irmalidir.

Natica:

Miisllif asari biitovlikds vo ona uygun galon naticalari diizgiin va y1gcam sokilds ifads etmalidir.
Tovsiyys va tokliflor:

Sonda musllif todgiqatdan alds etdiyi naticalori praktikada istifads etmok variantini toklif etmolidir.
Istifade olunan manbalor:

Bu boliim har bir magalonin macburi torkib hissasidir. Buraya miuisllif asori yazarken istifads etdiyi
biitiin manbalori daxil etmalidir. Magalo miiallifinin asas vazifasi toloblora uygun olaraq istinadlarin
siyahisini ciddi sokildo slifba sirasi ilo tortib edib nomralonir.

ISTINAD VO ODOBIYYATIN TORTIBAT QAYDALARI

Istifado edilmis odobiyyat vo onlara edilon istinadlar APA format1 qaydalarina uygun tortib edilmo-
lidir.

APA - "American Psychological Association" ifadasinin qisaldilmis bas horfloridir. Bu format,
Amerika Psixologiya Assosiasiyasi torofindon yaradilmisdir. Adston bu formatdan ictimai vo sosial
elmlords, akademik yazilarda istifads olunur.

APA gaydasindan istifados zamani asagidaki 5 asas mogama diqgat yetirmok lazimdir:
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» Miiollif adlari: APA stilindo miislliflorin soyadi, ardinca ad va ata adinin bas harflori yazilir. Mo-
solon, Cobrayilov, M.S.

* Yayim tarixi: Motoriza i¢indo 1l gostorilir. Daha daqiq tarix (giin vo ay) lazimdirsa, il, ay vo giin
sirasi ilo verilir. Masalan, (2022, November 4).

* Osar adi: Kitab vo maqals adlar1 yalniz ilk harfi boyiik olmagqla italik (kursiv)formatda yazilir.

* Yayim molumati: Kitablar {i¢lin nasriyyatin adi gosterilir; jurnal moqalslori tiglin isa jurnal adi,
noémrs va sohifs aralig1 geyd olunur.

» Elektron monbalor: Internetdon gétiiriilon manbaloar tigiin "Retrieved from" ifadosinden sonra URL
olavo edilir. “Retrieved from" ifadssi, internet monbalorindon molumat alindigint gdstormok iigiin
APA formatinda istifads olunur. Bu ifadodon sonra homin molumatin tapildigi URL iinvani qeyd
edilir. Bu, oxucuya homin malumati onlayn olaraq haradan slds eds bilocayi bildirir. Burada "retrie-
ved" (aldo edilmis) ifadasi istifade edildiyi tarixe qodor bu monboys hamin URL vasitosi ilo daxil
olmagin miimkiin oldugunu gostarir. Masalon, internetds yerlosdirilon bir mogaloya APA formatin-
da istinad edorkon asagidaki kimi yazilir:

"Retrieved from" ifadasindon sonra monbonin URL tinvam slava edilir, belslikla, oxucu hamin lin-
ko daxil olaraq magaloni oxuya bilor.

Oxfam International. (2022). Working for the few: Political capture and economic inequality (Ox-
fam Briefing Paper 178). Retrieved from https://www.oxfam.org

Yuxarida gostarilon sortlora uygun olmayan mogalslor redaksiya heyati torafindon qobul edilmir.

Yuxarida gostorilon sortlora uygun olmayan maqalslor redaksiya heyati tarafindon gabul
edilmir.
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Requirements of the Supreme Attestation Commission under the Azerbaijan Republic
President to be fulfilled at acceptance of the articles comprising the basic conclusions of the
theses by the scientific editions recommended for publication:

Submitted for publication in Oriental Philosophical Problems

The text of the article undergoes a rigorous review from the point of view of scientificity, design
and structure. For this reason, the author has the task of preparing a scientific work that covers the
problem along with the well-defined goal of the research. In order for the article to meet the require-
ments, the author has to chase the following structure:

Review procedure of article:

Article from journal website www.journalorientalphilosophy.org)

It should be sent from the "send article" section.

Submitted articles have not be previously published, reviewed and should not be submitted for pub-
lication in another journal or publication. The originality of the text should do at least 80% of the
capacity of the article.

After the articles are checked for plagiarism, the reviewers are anonymous

After the review, it is submitted for publication according to the decision of the editorial board

is being.The journal also has a place to print articles from foreign countries is given.The journal
only publishes articles that match its profile.

Rules for designing the article:

Articles to be published in the journal to the specified requirements should be formatted accor-
dingly:

Capacity 12-15 pages and more than 25 pages for articles are accepted for publication.

The article follows through the Microsoft Word editor should be prepared according to the parame-
ters:

sheet format: A 4;

sheet orientation — portrait;

edges - 2 cm;

font: Times New Roman;

font size — 12 points;

line spacing — 1.5;

transverse adjustment;

paragraph - 1 cm.

Abbreviations in words are not allowed in writings.

Science of the last 5-10 years in the literature list at the end of the articles, monographs, etc. refe-
rences preferred.

Information about the author(s):

Surname, first name and patronymic of the author;

scientific name;

academic degree;

the name of the educational institution or scientific organization (in full should be given);
full address of higher education institution or place of work;

position and workplace;

postal code;

country, city (abbreviations are not allowed);

e-mail address for contact;

ORCID index;

These data should be compiled in Azerbaijani, English and Russian languages.
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The name of the author(s) should be written in lowercase letters above the line, in bold italics.

The rest of the data - new line, lowercase letters, italics and aligned to the right.

Title of the article:

A well-chosen article title is an important part of the structure. He should fully describe the subject
area. Title of the article should not be more than 10(ten)words. At the same time, the content of the
article should reflect itself. The title is presented in Azerbaijani, English and Russian languages sho-
uld be. The title of the article should be bold and centered in capital letters. It should be noted that
there is no period at the end of the title.

Summary:

The summaries of the article in different languages are the same and should be relevant to the con-
tent of the article. Summary of the content of the article should state briefly. To quickly grasp the
essence of the problem to help the researcher succinctly describe his goals and objectives must exp-
ress. The summary should be written in Azerbaijani, English and Russian languages. Summaries
should not exceed 200 words (less than 450 characters, more than 600 characters). It should be writ-
ten in small letters, in normal font. The alignment should be horizontal, without paragraphs. The
summary should be written on behalf of a third person.

Keywords and phrases:

Keywords and phrases to rate and search for articles are words or phrases that can be used. They are
an article quickly understand how it differs from the other and to which field it belongs allows to
fall. Keywords in Azerbaijani, English and Russian languages should be written. Keywords and
phrases are separated by commas. They should be written small, normal and in font. Alignment sho-
uld be horizontal and without indentation. Keywords and or phrases should contain 5-10 words. The
main part of the article is divided into the following structural elements:

Introduction:

This is the first section of this article. Here the author clearly stated the problem to do, the relevance
of the research, the goals and objectives should describe. Also focus on the uniqueness and novelty
of the research should give.

Degree of theme development:

Author for the article to have advantages in the editorial board to the research conducted on this
subject in the works of other authors should touch and note the differences.

Method and methodology:

Here the author is used in research to achieve the goal should describe the methods.

Main text:

It is one of the most essential parts of the job. Here, the author has to analyze the progress of the re-
search, compare the results obtained with the achievements and results of other scientists. Referring
to the used sources, the article should be compiled in chronological, thematic and methodological
order. It should consider the advantages and disadvantages of the study.

Result:

The author's work as a whole and its corresponding conclusions are correct and should be concise.
Recommendations and suggestions:

In the end, the author uses the results obtained from the research in practice should offer the option
to do.

Sources used:

This section is a mandatory part of every article. Author here he has to include all the sources he
used while writing the work. The main task of the author’s article is to list the references according
to the requirements strictly arranged and numbered in alphabetical order.

RULES OF COMPOSITION OF REFERENCES AND LITERATURE

References and bibliography should be formatted according to APA format.
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APA 1is an acronym for American Psychological Association. This format was created by the Ame-
rican Psychological Association. Usually this format is used in social sciences and academic wri-
tings.

When using the APA rule, you should pay attention to the following 5 main points:

Author names: In APA style, authors' names are given as last names, followed by initials.

Release date: The year is indicated in parentheses. More precise date (day and month) is given in
order of year, month and day if necessary (for instance, 2022, November 4).

Title of work: Book and article titles are written in italics with only the first letter capitalized.
Publication information: For books, the name of the publisher is indicated; for journal articles, jour-
nal name, number and page spacing are noted.

Electronic sources: Retrieved for sources taken from the Internet URL is added after the expression.
The phrase Retrieved is APA to indicate that information has been retrieved from Internet sources
format is used. After this statement, that information the URL where it was found is recorded. It gi-
ves the reader that information online where it can be obtained. Here, the URL to this resource until
the date of the phrase retrieved is used indicates that access is possible through For instance, when
citing an article posted on the Internet in APA format is written as follows:

Oxfam International. (2022). Working for the few: Political capture and economic inequality (Ox-
fam Briefing Paper 178). Retrieved from https://www.oxfam.org

Here, the URL address of the source is added after the phrase "Retrieved from", so the reader can
read the article by accessing that link. Articles that do not meet the above conditions will not be ac-
cepted by the editorial board.

Articles not meeting the above mentioned reguirements are not accepted by the editorial board.
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TpedoBanusi Bbicumieit AtrectaumonHoit Komuccum npu Ilpe3ugenrte AzepodaiiikaHckoi
Pecny0siuku K Hay4yHbIM M3JaHUSM MpPU TMpPUHEMe CTaTeil, OTPAKAKIMUX OCHOBHOE
coJep:KaHue JUCCepPTaALuM:

TexkcTel cTaTeil, HampaBleHHbIe g NyOnukanuu B okypHane «[IpoGrembl BOCTOUHOMN
¢unocopumn», NOHKHBI COOTBETCTBOBATH MPOQUII0 M3AaHHUA U TEMATUKE >XypHala, a TakkKe
TpeOOBaHUSIM, TPEIbIBISIEMbIM K Hay4YHbIM MNyOnuKanusM. B 4acTHOCTH, OLIEHHWBaeTcss —
CTPYKTypa M HayyHasl IIEeHHOCTb CTaThM, a TaKXe COAep)KaHWe CTaTbu Mo €€ TeMaTHKe. ABTOp
JIOJDKEH OIuUcaTh CTeNeHb HayYHOW HOBM3HBI, C TOYKU 3PEHHUs BKJIaJia B pa3BUTHE Hayku. UTOOBI
CTaThsl COOTBETCTBOBAJIA TPEOOBAHUSIM, aBTOPY HEOOXOAUMO MPUIEPKHUBATHCS CTPYKTYPbI CTaThH.

[Topsiok pelieH3upoBaHUs CTaTbU

» CtaTpio HEOOXOAMMO MpHUCIATh ¢ cailTa kypHana (www.journalorientalphilosophy.org) u3
paszfena «OTIPaBUTh CTAThIOY.

* [IpencraBnenHas cTaThsl HE JOHKHA OBITH paHee OMyOJUMKOBaHA, a TaKXKe HE JIOJKHA OBbITh
npeJicTaBjIeHa Jisl pACCMOTPEHHUsI U yOJUKallMK B IPYTOM U3/IaHUU.

* OpUrMHAJILHOCTh TEKCTA JOJIKHA COCTAaBISITHL HE MeHee 80% oT o0beMa CcTaThu.

» CTaThu paccMaTpUBAIOTCS W MyOJHUKYIOTCS MO PELIEHUIO PEKOJIJIETUU Tocie MPOBEPKU Ha
I1aruaT ¥ aHOHUMHOTI'O 3aKJIIOUEHUS PELIEH3EHTOB.

* B sxypHane Takxe mpeycMOoTpeHa ImyOJIuKalus cTaTei U3 3apy0eKHbIX CTpaH.

* KypHan myOnuKyeT TOJIbKO CTaTbl, COOTBETCTBYIOLLUE €0 MPOPUIIIO.

[IpaBuna opopmienus crateit

Jns myOnavkanmuyM B OKypHaje CTaThd JOJDKHBI OBITh O(GOpPMIIEHBI B COOTBETCTBHHM CO
CJIeYIOIIUMU TPeOOBAHUSIMMU:

* K ny0aukanuu npuHUMaoTcest cTatbu 00beMoM 12-15 cTpanull u He Gojiee 25 CTpaHMIL.

* JI1s1 MOArOTOBKM CTaThU HcIosb3yeTcs peaaktop Microsoft Word ¢ ykazanuem ciegyromux
apameTpoB:

dbopmar nucra: A 4;

OpHUEHTAIIMSI TUCTA — KHUKHAS;

moas — 2 cMm;

mpudt — Times New Roman;

pa3mep — 12 myHKTOB;

MEXCTPOYHBII UHTepBal — 1,5;

BbIPaBHUBAHUE T10 LIUPUHE;

a03auHelii otcTym — 1 cm.

AOGGpeBuaTypa (COKpalieHus) B TEKCTaX HE JIOMyCTUMBI.

Crniucok nuTepatypbl B KOHIE cTaTei BKIIIOYAeT: Hay4yHbIE CTaThbH, MOHOTpapuu U T.N. 3a
nociennue 5-10 et (CChUIKU TPeAnOYTUTEIbHB ).

WNudopmanus o6 aBTope(ax)

» GamMuIKsl, UMs U OTYECTBO aBTOPA;

* yYEHOE 3BaHUE;

* yueHas CTEeIeHb;

* Ha3BaHUe y4eOHOro 3aBeICHHUS MJIM HaAy4YHOU OpraHu3aluu (MOJHOCTHIO);

* [IOJIHBIH aJipec By3a UM MecTa padoThl;

* JOJDKHOCTh M MECTO PabOThI;

* IOYTOBBIA UHJEKC;

* CTpaHa, TOpoJ (COKpallleHUs1 HE JIOIY CKaroTCs);

* 3JIEKTPOHHBIN azipec aBTopa (e-mail);

* uaaexc ORCID;

159



SORQ FOLSOFOSI PROBLEMLORI M 32,2025 ITPOBJIEMbI BOCTOYHOH ®H/IOCODHH

OTU [aHHbIE JOJOKHBI MPEJOCTaBIATHCS Ha a3zepOalKaHCKOM, AHTJIMICKOM U PYCCKOM
A3bIKAX.

®UO aBropa(oB) M0JKHBI OBITh HaOpaHbl CTPOUYHBIMU OyKBAMM, KHUPHBIM ILIPUPTOM,
KypcuBoM. OcTanbHble JaHHbIE - C HOBOM CTPOKH, CTPOYHBIMH OyKBaMH, KypCHUBOM.
BrlpaBHMBaHUSA - IO PAaBOMY Kparo.

CraTbst OJDKHA COAEPIKATH CIEAYIOIINE IIEMEHTHI:

HasBaHue crateu

I'pamoTHO MO/1I0OpPaHHOE HA3BaHUE CTAThbU — BaXKHAsl YaCTh CTPYKTYpbl. OHO JJOJKHO TOYHO U
OJIHO3HAYHO XapaKTepU30BaTh COAEPNaHUE CTAThbU. MOJHOCTHIO OMMUCHIBAThH NMPEAMETHYIO 00J1aCTh.
Hazpanue craThy He 10oykHO npeBbiarh 10 (necstr) cinos. HazBaHue 101KHO OBITh NPeICTaBIEHO
Ha azepOaiiKaHCKOM, aHTJIMMCKOM U PYyCCKOM s3bikax. Ha3zBaHue cTaThbu MOJKHO OBITH HaOpaHO
KUPHBIM LHIPUGTOM, 3arjJaBHbIMU OyKBaMU M BBIPaBHEHO M0 LEeHTpY. OOpaTtuTe BHUMaHUE, YTO B
KOHIIE 3ar0JIOBKM TOYKa HE CTaBUTCS!

AHHOTaIMs cTaTbU JOJKHA OBITh HaMKMcaHa OT UMEHH TPEThEro Jinia

Ha a3epOaliUKaHCKOM, aHIJIMHCKOM U PYCCKOM $I3bIKaX, JOJDKHA OBITh HIEHTUYHA U
COOTBETCTBOBATh COJEPIKAHUIO CTAaTbU. AHHOTALMs [OJDKHA KOPOTKO M3JaraTh CoJepkKaHue
ctatbd. ONKCHIBaTh LUENH U 337ja4l MPOBEJAEHHOTO UCCIIEI0OBaHUS, YTO TOMOraeT ObICTpee yJIOBUTh
CyTb npoOaemMbl. AHHOTALMIO OPOpMIISIIOT 00BeMoM He 6osee 200 croB (He meHee 450 u He Oosee
600 neyatHbIX 3HaKoB). OHa JOKHA OBITH HaOpaHa CTPOYHBIMU OYKBaMM, OOBIYHBIM IIPUGPTOM.
BripaBHuBaHMe — 10 mKMpuHe, 6e3 ad3ana.

KittoueBble cioBa U cia0BocoyeTaHUs. DTO CJIOBA WM CIOBOCOYETAHUS U3 HAYYHOI'O TEKCTa,
[0 KOTOPOMY MOXHO BECTH OLEHKY M MOMCK cTaThbi. OHU MO3BOJSIOT OBICTPO MOHATH, YEM
OTJIMYAeTCsl OJHA CTaThsl OT JAPYrol M K Kakod obsiactu oHa oTHocutcs. lIpenocraBnsitores B
pelakuuioo Ha aszepOaifPKaHCKOM, aHIJIMICKOM W pycckoMm s3blkax. KiroueBble cioBa U
CJIOBOCOYETAHUS PA3JENSIOTCA 3aMAThIMU, JOJKHBI COCTOSATh M3 5-10 ciioB. OHU JTOJKHBI OBITH
HaOpaHbl CTPOYHBIMU OyKBaMH, OOBIYHBIM HIpUGTOM, O3 KaBblueK. BelpaBHUBaHKE — 110 LIMPHUHE,
0e3 a03aua.

OcHOBHast 4yaCTh CTaTbU pa3JielieHa Ha CIEAYIOLINe CTPYKTYPHbIE pa3ebl:

BBenenue paszmen craThM, Ijie AaeTcsl KpaTKUid 0030p Mo JaHHOM mpobGiieme. YKa3aHbl He
peLleHHbIE paHee BOMPOCHl, ChOpMYIMpOBaHa U 00OCHOBaHA LieNb Pa0OTHI, T.€. TOCTAHOBKA 331a4M.
ABTOp NTOJKEH KpaTKo cGOpMyIHpOBaThH MpoOJieMy, OMUCaTh aKTyaJbHOCTbh MCCIIEA0BATENLCKOM
METO0JIOTHH, LIeJN U 3a]1a4i, KOTOpble OH nepen coboii mocraBuil. Crenyer Takke akLleHTUPOBATh
BHHUMaHHUE Ha YHUKAJbHOCTU U HOBHU3HE HUCCIIEI0OBaHUS.

CreneHb pa3pabOTaHHOCTH TEMBbI

UroObl cTaThss HMeNa MPEeUMYIIECTBa B PEIKOJUJIETUH, aBTOPY ClEAyeT 3aTPOHYTh
UCCIIeI0BaHMs], IPOBEIEHHBIE IPYTMMU aBTOPAMH 110 JaHHOW TeMe, 1 OTMETUTh pa3IuyMsl.

MeTtoa 1 METO0I0T s

ABTOpY cllelyeT On1caTh METO/Ibl, UCIIOIb30BaHHBIE B UCCIIEIOBAHNY /ISl TOCTHXKEHUS LIETIH.

OcHOBHasi 4acTh CTaTbU OOBIYHO HAUMHAETCS C AHAJUTUYECKOro 0030pa JUTepaTypHBIX
UCTOYHHUKOB. ABTOp JOJDKEH MPOAHAIM3MPOBATH XOJ MCCIEIOBAHUS, CPaBHUTH IOJTY4YEHHBIE
pe3ysbTaThl C JOCTMIKEHMSIMU W peE3yJIbTaTaMU HCCIIEN0BaHUS Jpyrux ydeHslX. Ccpuiasich Ha
UCIOJIb30BaHHBIE UCTOYHUKH, OH JOJKEH COCTABUTh CTATHIO B XPOHOJIOTMYECKOM, TEMAaTHUECKOM U
METOJI0JIOTUYECKOM TOPSIJIKE, YUUTHIBas IPEUMYILIECTBA U HEJOCTATKU UCCIIEI0OBAHUS.

PesynbpTatsl

ABTOD JI0JKEH MPaBUIIBHO U JJAKOHUYHO M3JIOKUTH COOTBETCTBYIOLIME PE3YJIbTaThl U paboTy
B LIEJIOM.

PekoMeHanmu 1 npeioxeHus

B urore aBTOp A0OJKEH MPEATOKUTH BAPUAHT UCIIOJIB30BAHUS PE3YJIbTATOB UCCIIE0BAHUS HA
MIPAKTHKE.

160



SORQ FOLSOFOSI PROBLEMLORI M 32,2025 ITPOBJIEMbI BOCTOYHOH ®H/IOCODHH

Hcnosib30BaHHBIE HCTOUHUKH

DTOT pazfen sBisercs o00s3aTesNbHOM YacThio Kaxaoil cratbu. Croa aBTOp JIOJIKEH
BKJIIOUUTh BCE€ HCTOYHUKH, KOTOPHIMM OH IIOJIb30BAJICA MpU HanucaHuu padoThl. OCHOBHOMU
3a/layeil aBTopa CTaThU SBJSIETCS] COCTaBICHUE U HyMepallusl CIIMCKa UCTIOJIb30BaHHOM TUTEpaTyphl,
KoTopasi opopmisieTcsi B ajhaBUTHOM MOPSIAKE MOCIe TEKCTa CTaThbU COTJIACHO TPeOOBaHUSIM.

IMPABUJIA COCTABJIEHUA CCBhUUIOK U CITUCOK JIMTEPATYPHI

Ccpuiku 1 6uOanorpadust 10JKHbI ObITH 0OQPOPMIIEHBI B COOTBETCTBUU ¢ popmaTom AlTA.

AITA — »o10 ab6peBuarypa «Amepukanckoii [lcuxonoruueckoit Accouumamum» (APA -
«American Psychological Association»), koTopass HUcCHoJb3yeTcsi Jisi OGOpMIICHUS CCBHUIOK B
OOIIEeCTBEHHBIX, COLIMATBHBIX U Hay4YHBIX paboTax.

[Tpu ucnonb3zoBanuu npasui AITA crexyer oOpaTUTh BHUMaHUE Ha CIEAYIOIINE 5 OCHOBHBIX
MOMEHTOB:

» MO aBTopa u coaBTopoB: B cTHiie AITA MMeHa aBTOpOB yKa3bIBalOTCs B BUJE haMUIUi, 3a
KOTOPBIMHU CJIEIYIOT MHUIIUATIBI.

» Jlata BhIIyCKa: TOJ yKa3aH B ckoOkax. Ecnu HeoOxommma Oosee TouHas jata (JIeHb U
Mecsill), OHa YKa3bIBaeTCs B MOPsIKE Tojia, Mecsla U uncia (Hanpumep, 2022 r., 4 HOAODs).

* HaumeHoBaHMe MaTepuana: Ha3BaHMsl KHUI M CTaTeld NMIIYTCS KypCHBOM, 3arjlaBHOM
MUIIeTCs TOJBKO TepBasi OyKBa.

* Undpopmanua o0 u3gaHuu: JUid KHUT - JaHHble 00 aBTOpeE, rojl BBIIIYCKA, HAMMEHOBaHUE
KHWUTH, TOPOJ HW3JlaHusl, HauMeHoBaHHWe u3natensctBa. g sxypHamoB — @UO aBropa u roa
nmyOJauKaluy, Ha3BaHUE MaTepualla, HAMMEHOBAaHUE JKypHalla, CTPaHULIbI.

* DIEKTPOHHBIE UCTOYHUKHU: /i UCTOYHUKOB, TOTY4YeHHBIX U3 VHTepHeTa HCHoiab3yeTcs
¢dpaza «Retrieved from», 3a koropoit cinenyer URL azapec. Tak uyuTatelib MOXET HalTH
unpopmanuio B Uutepuere. Tepmun ««Retrieved fromy» o3Hadaet, 4To 3TOT pecypc ObLI AOCTYTNEH
no sromy URL anpecy no parel ucnosib3oBaHus. Hampumep, nmpu LMTUPOBAHHUU CCBUIKH,
pasmemnieHHol B UaTtepHere B popmate APA, numercs:

Oxfam International (2022). Working for the few: Political capture and economic inequality
(Oxfam Briefing Paper 178). Retrieved from https://www.oxfam.org

3neck nocine ¢paswl «Retrieved from» cnenyetr URL anpec uctounuka, 4ToObl YUTATENb CMOT
MPOYUTATh CTAThIO, MEPENIs 10 ITON CChUIKE.

Martepuansl, HE COOTBETCTBYIOIIME BbIIICYKa3aHHBIM TpeOOBaHUSAM, pelakLued He
paccMaTpuBarOTCA.

CraTtbu, He OTBeYawIlUe BbILIEH3JI0KEHHbBIM TPeOOBAHUSAM, He NPUHUMAKOTCSA
PenakumoHHLIM COBETOM.
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“Boxtiyar-4” Istehsalat kommersiya
firmasinin matbaassinds ofset tisulu ils ¢ap olunmusdur.
Unvan: Baki, Mir Colal kii¢. 83
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